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THE HADITH AND
THE NEW TESTAMENT.

Page 382.

The fact that Islam regarded Christianity
as a religion from which something could be
learnt, and did not disdain to borrow from it, is
acknowledged by the Muhammadan theologians
themselvesl, and the early elements of Hadith
literature offer us a great wealth of examples
which show how readily the founders of Islam
borrowed from Christianity. We do not here
allude to those vague and confused plagiarisms
which in the earliest times of Islam, through
verbal communications with Christian monks
or half-educated converts, helped in building-
up the form and content of the faith, and which
appear in the form of isolated technical ex-

1 Thus lbn-i-lldjar ~\), I- p. 372, in agree-
ment with more ancient authorities, acknowledges the
sliaie which the communications of the Christian
proselyte Tamim-al-Dar1 jJl ~.*B) had in the
formation of Muhammadan eschatology.
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pressions, Bible legends, and so forth; but we
mean those borrowings which are presented in
a more definito shape, and evince a certain, if
not a very extensive, knowledge of the Christian
Scriptures. The biography of the Prophet, con-
sisting as it does of isolated features contributed
by tho theologians, is rich in elements borrowed
from Christianity. An unconscious tendency
prevailed to draw a picture of Muhammad that
should not be inferior to the Christian picture
of Jesusl. And to this endeavour are to be
traced, as has been often pointed out, those
features in the life of the Prophet which are
actually contrary to the intentions of Muhammad,
those, namely, in which his admirers make him
perform miracles such as- are related of the
Founder of Christianity.

The miracle narrated in St. John’s Gospel
(ii. i-ii) has served as a pattern for a whole
series of miraculous legends, which wkre inserted

1 The later and especially the polemic theology
endeavours, by comparing the different miracles, to
prove that the wonders wrought by Muhammad were
more sublime and lasting than those which are re-
corded of Jesus. (Disputatio de religione Moham-
medanorum udversus Christianos: ed. Van den Ham,
Leiden, 1890, p. 123 ff.; and specially pp. 125 (2) and
127(16).)
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at an early date into the biography of Muhammad.
The Prophet was able to increase, in a super-
natural manner, a supply of water, which in
the natural course of things would have been
insufficient for a largo number of believers,
either to quench their thirst, or—and this is
a specifically Muhammadan feature— to serve
for religious ablutions *. Ho performs the same
miracle in reference to the increase of insufficient
food. The biography of Muhammad offers many
examples of this latter kind of miraculous
power2: we may take as a sample the miracle
of the (increasing of) food which is related in
the tradition about the “ Battle of the Ditch”
«”™g)as the “blessing of the food of Jabir.”
A little barley and a kid, which the wife of
Jabir had in store, sufficed not only for all the
ravenous Muhdjirin and Ansar
who accompanied the Prophet, but to provide
also an ample share for those of the Companions
(ejLs™) who were not present3 The Qddi 'lydd

1 B. Maghdzi No. 37 ; Wudii Nos. 46
and 47.
2 No less than eleven miracles having to do with
food and three with drink are related by Al Wdqidi
Aug. Muller, Zeitschrift fur Voélkerpsychologie,
XIV. p. 446.
* lbn-i-l1lishdm A, p. 672 ; B. Maghdzi
No. 31.
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of Maglirib (fifth century)
industriously collccted and made a compilation
of such narratives, and as though, in his time
even, some possibility of doubt as to their
authenticity had been recognized, he closes his
statement with the remark that those facts were

related by some Companions from whom
they were taken over by double as many
Followers (Tdbi-in, ; and after these

countless men have handed them on, they are
imparted in well-known narratives, and occurred
in gatherings at which many witnesses were
present. The communication of these occurrences
must therefore rest upon truth, for those present
would not have remained silent during the
narration of things which ought to have been
contradictedl. The Muhammadan biographers
of the Prophet try even more eagerly to emulate.
Christians in developing the miraculous feature
of the healing of the sick on the part of the
Prophet, and they represent that this took place
through the efflux of a healing power which
dwelt in his body, or in things that belonged
to him ; for in the absence of the Prophet the
same healing power is attributed to certain of

1 Shifa (*UL&), Constantinopolitan lithographic
edition, I. pp. 243-52.



THE NEW TESTAMENT. 7

liis possessions as is ascribed to his immediate
presence and active intervention. For brevity’s
sake, | refer in the notelto the literature bearing
on this subject, in which those of my readers
who are interested in working out the details
can find the data for a comparative study of
these miraculous legends.

Still more noteworthy, however, is the in-
fluence which the didactic utterances, to be
found in the Gospels, have exercised on the
development of Muhammadan doctrines in
the Traditions. As is shown hereafter, such
borrowings are brought forward as sayings of
the Prophet. It is worth while for the historian
of literature, and also for the theologian, to
notice some specimens of this influence, although
in several cases they show only a superficial
adoption of some well-known utterances.

1 B. Faddil-ul-Ashdb Jjlij), No. xo' Ma-
yhadzl No. 40 ; Libds No. 66; Saldt
No. 17; Mandqib No. 23; Maradd
(*LZjZ), No. 5; WudiX No. 40 (41); Da'wal
(~cj), No.33; comp.lbn-i-lldjar”),l.p.3i4;
Agh., XV. p. 137; Al Azraql P- 438 (r5)p

Under this heading comes the miracle of the raising
of the dead; for the traditions about it, see Shi/d
(*la.w), 1. p. 268.
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First, however, let us notice the method by
which such transfers took place. How easily it
came about that people attributed to Muhammad,
without any scruple, moral utterances which did
not originate with him, is shown by a fact that
is worthy of special notice.

It is not unusual to find in the Hadith
literature utterances attributed to the Prophet
which had long been circulated in Islam under
the authority of some other name. So-called
ahadith Mauqufa i.e. sayings
which can only bo traced to a Companion
or even a Follower (LS==li), were changed with
the greatest ease into ahadith Marfd'a

i.e. utterances traced back to the Prophet
himself. This was done without much hesitation
by the insertion into the chain of evidence of
a few names according to requirements or fancyl.

The same was frequently done in the region
of legislative tradition. But people went still
further. They did not hesitate to ascribe to
the Prophet acceptable utterances from the days

1 e.g. Al l'irmizt, 1. pp. 90, 179, 263, 267(22),
289(11) ff; 11. pp. 167 (15), 190, 233 (6), and in
numerous other passages. People who were suspected
of completing interrupted chains of traditions were
called rafia (pushers up), Ibn Klialladin, Mugaddima
(ujili ™1 j¢lll), p. 265 (17).
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of heathenism ; and this they could the more
easily do, seeing it was known that Muhammad
himself had no scruple in incorporating in the
Quran sentences from heathen sourcesl. In an
earlier treatise2it has already been pointed out
that the saying of the Prophet, “ Help thy brother,
whether he be the oppressor or the oppressod 3”
is an old Arabian proverb which probably
originated in heathen circles. It pleased the
Muhammadans, and so they attributed it to
the Prophet4

The oft-quoted saying of the Prophet, “ Good
is fastened to the forelocks of horses,”A(i)g0 to be
found in a poem of Imra-ul-Qais s ("LjiJl w

1 It is significant that the saying “fa sabrunjamil”
-Us), which is well known from Quran XI1. 83,
is to he found in Ashfar-ul lami'a (> ~UNL), wa-
lal-sabru in lan-yanf'il-shakwa ajmalu (3 ~1~NJLU j
“ The beauty of patience”is that

one does not complain at all.”

2 Zdhiriten, p. 154-

3 lluzail (Jjaa), 133(19), yu'inuka mazluman wa
yudika zaliman (Li.Ua i dLinNjo).

4 The earliest reference to this sentence as a speech
of the Prophet is found in A1 Shaibani (Kitdba'l Siyar,
fol. 59 a): Wiener, Jahrbuch der Litteratur, XL. p. 60,
No. 191.
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Another aspect of this tendency which deserves
to be further investigated is seen in the many
variations of the maxim that fl One should not
meddle in things which do not concern onel”
We meet with this saying, fortified by the name
of the Prophet2in the most diverse combinations,
as a fundamental doctrine of Muhammadan
ethics, and accordingly every virtuous man,
whose good qualities are praised, is credited
with the exercise of this virtue3 But the
most ancient sources attribute this teaching to
others. It is ascribed to Lugman4 to

9

1 UtruJe md Id yanika A Ligjy.iD.

2 As such we find it among the Arbain Nawawt
@™y in No. 12.

3 'Abdul malik (LU A*c) is praised as follows :
Kdnatdrikan bil dukhM ft md Id yanihi (I /IS
S1R U Jji-A.1)), “ He never meddled in things
which did not concern him” ; Ausdf-al-Ashrdf &—sL"
i sINJN), p. 162. In the same way Malik (dill.®)
credited Ja'far-al-Bagqir p. 148 inZ. W. Q.
1. 209, with this virtue. In later biographical works
this occurs just as frequently as the opposite, viz. that
a man is praised for being mugbilan '(da md Id yanild
(iVjo L» liLJLo), “ Ready to meddle inthings which

did not concern him,” e.g. lbn Bashkdl ANy,
pp. 202, 453, 496, 516, 518, 593, 612 ; Abul Mahdsin
1. p. 541 (ifi)-

4 Al Muwatta, IV. p. 227 (ixs-j. 1 cUlj
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the Khalifa 'Umar I 1 j0.J™) and his son
*Abdulldh2 (¢l a-c), to the son of Husain3

to ‘Umar 114 (O-ls ™ c), and even to
A: Shafi'l himselfs. The Suhaf (IA”) (Scrip-
tures) of Seth and of Abraham are likewise here
and there named as the sources of this saying6
which was reckoned originally not a religious
dogma, but a counsel of wisdom intended to
recommend one of the attributes of ffilm (JJ™)9
(urbanity and considerateness)7 in the old
Arabian sense. In the sense of JJihn (™U) it
is mentioned among some wise rules of Hdritli
al-Badr (©~.Jl o0,U) (about a. h. 50), a representa-

y 1*d,3), “ Speaking the truth; performance of
one’s promise and avoidance of what does not concern
one/’ are the three qualities through which Lugman
("L-hJ) reaches his great age; comp. Al Maiddni
(NilXftil), 11, p. 227.

1 Kitdb-ul-Khirdj (¢,.i[ v Lsi), p. 8(7).

3 Al Shaibdni, Muwatfa (~iL " P- 376.

3 Al Ydquin (~yL¥*j), Il. p. 364.

4 Fragmenta Hist. Arab., p. 40 ; among the five
things which he claimed in his speech from the throne.

5 Tahzib (~j>4.j), p. 70 (6).

G Compare Arba'in, Commentaries al Nawawi (~"7-"
tjjy> cr-o§™), p. 28 ; Al Fashdnl (~ilAidl), p. 48.

7 P. 221, part | : the Halim (~JU-) is what we, from
our own point of view, should call a well-educated man.
The opposite is Jdhil (JaL».).
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tivo of the old Muruwivci (*}/5) in the first
decades of Islaml; and yet it is later on
univei'sally handed down as a Hadith of the
Prophet. As a result of the same process
sentences from the Old Testament2 and the
Gospels are also counted among the sayings of
Muhammad. Whatever appeared worthy of
adoption to the theologians of those times (in
which the formation of tradition was in full
vigour) was introduced preferably under the
form of Hadith. In this shape it was possible
for it to become an element in the formation of
Muhammadan dogma.

Let me now enumerate some of the didactic
sayings from the Gospels which we find incor-
porated into the Hadith. Among those whom
God “covers with His shadow in the day when
there is no shadow save His ” is mentioned “ the
man who does a charitable deed and keeps it
secret, so that his left hand does not know what

1 Agh., XXI. p. 43(15).

2 Instead of many instances which might he quoted
here, take Al Mas'Adi V. p. 168 (4), lids-ul
hihmat-i mdrifat alldli ¢\ ¢.9M0 “ The
fear of God is the beginning of wisdom,” as a saying of
the Prophet. Instead of Mdrifat (ii“?.), Khdfat
(iiU.) is also found (cf. Prov. ix. 10). See Fleischer,
Codd. Bibl. Senat. Lips., p. 428 a.
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his right hand has donel” (St. Matt. vi. 3). We
also meet in Muhammadan tradition with the
saying “ Render unto Csesar the things that are
Caesar's” (St. Matt. xxii. 21), though with an
ending quite different from that in the Gospel2
Muhammad is prophesying to his disciples that
after his death times will come in which they
shall see despicable things. They ask the
Prophet how they are to comport themselves
towards those in power; he replied “ Give
them,” i. e. those in power, “what is their due 3
and ask God for that which is due to you.”
The Gospel sayings about the blessedness of the
poor, their being preferred before the rich, and
the shutting out of the latter from the kingdom

1 Al Muwafta, IV. p. 171 ; B. Zalcat, V. 15,

Muslim 1V. p. 188. Compare also lliya (fU.».]),
Il. p. 147, Warajul-un tasaddaga hi sadaqgati f'akhfaha
liattd 1& ya'lamu shimé&luhu md yunfiqu yaminuhu

2 B. Fitan (™ No. 2.  Addéa ilaihim (i.e.
ila'l umarad) haggahum fasal ulldli haggahum (jjl
iy} (3" Li' py &N) “ Bay the

great men their due, then ask your due from God.”
3 Commentators remark that this refers to the pay-
ment of taxes.
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of Heaven, express a view directly contrary to
that of the heathen Arab, but they find countless
echoes in the sayings of Muhammad and the
earliest Muhammadan divines. Only a few
examples can be given here. “1 stood/’ said
the Prophet, “ before the gate of Paradise, and
observed that the greater number of those who
gained admittance through it were the poor,
whereas the well-to-do were turned away V'’

In another tradition the same thought is
expressed in the following manner. * The rich
will be admitted to Paradise 500 years after
the poor2” “Once,” so another passage runs,

1 B. Rigdq ("~Isj), No. 57. Compare the account in
Agh., Il. p. 191 (11), in which 'Abdulldh bin Jafar
bin Abu Tdlib (~JIL N Ade)
instructed the teacher of his children not to make
them acquainted with that Qasida of'Urwa bin al
Ward n ij*a.9), in which the heathen
poet says, “ Let me hunt after i-iches, for |1 see that
the poor is the most miserable of men.” For the
inquiry how far the Muhammadan conception gives
the preference to riches O* to poverty, materials may

be found in Al Qastaldnl B. Rigdqg, No. 16
(IX. p. 287). Men of letters also busy themselves much
with this question, v. Al Muwashsha ,ed. Briinnow,
p. 1x1.

2 In FaJdchrud Din al lldzi, Maf&tih (
Il. p. 538. The saying that “ it is easier for
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“some one passed by the Prophet. A Companion
remarked, in reply to the inquiry of the Prophet,
that the passer-by belonged to the most noble
among men, with whom any one might be glad
to be connected, and whose protection must be

a camel to go through the eye of a needle than for the
rejector of revelation to enter Paradise,” is found in
Quran VII. 38, and the same expression is repeated
often in the Traditions. “ Among our Companions
there are twelve hypocrites; among them eight who
will find an entrance into Paradise, not more easily
than a camel gets through tho eye of a needle (Sammal
Khaydt, ~), &c., Muslim (jJL—), V. p. 345.
“ To go through the eye of a needle ” means in Arabic
also to be clever or acute. Al Khirit the
clever guide, B. Ajdrah (s;LJ), No. 3; Mandqib-ul-
ansdr t Mjlo), No. 45; Al mdhir-u bil kiddya
~au.) is connected with Khart al ibra
needle’s eye: that is, “he is so clever that he
can slip through the eye of a needle.” Ibn-i-Dddd
(¢db ~ D, p. 68. Al Khirit was a nickname
of Khdlid bin 'Abdulldh (@ll x+c. jJU».), Ayh., 1.
p. 67(20); XIX. p. 55(8), see below. Compare too
the phrase, “ He required the people to lead a camel
through the eye of a needle,” i.e. he demanded im-
possibilities from them. Kliallaf-an-nds idkhdl al
JamalfiSammal Khaydt JU»oli_«I*
JoUdJ i) ; Ilbn-i-lldjar, Addurarul Kdmina ("~xll
& XCll), llandschriften der kaiserlichen
llofbibliothek, Wien, Mixt. No. 245, I11. fol. 40.
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respectcd by all, so high was his position. The
Prophet received this remark in silence. Then
another man passed by, and the following
information was given to the Prophet about
his character. ‘He belongs to the poor among
the Muslims; should he sue for the hand of
a girl, the father would be right to refuse him ;
should he give his protection to any one, it may
be disregarded, and none need pay any attention
to what he says.” £Truly,’ replied the Prophet,
‘this same man is worth more than a whole
world full of men like the other V. Many a one
who goes clothed in this world goes naked in the
next2” ‘Abdullah bin Maslid ~oMm
says: “ As though | beheld the Prophet of God
imitating one of the most ancient prophets, who
was tortured and beaten by his people, but only
wiped the blood from his face, and said, ‘ God
forgive my people, for they know not (what they
do)3'” Ifanzali-al fAbshami

says: “ Never does a company sit together and

1 B. liigdg ((jljy), No. io.

2 B. Fitan (c™j), No. 6; Al Tirmizi ((jj-y), p. 31.

s B. Anbiya (Lw_*jl), No. 54 > Istlla [ No. 5.
Commentators know so little about the matter that
they mention Noah as the prophet whom Muhammad
was supposed to be imitating.
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make mention of the name of God, without
a herald from heaven calling down to them,
‘Stand up, for | have forgiven you, and turned
your misdeeds into good deedsl’” One cannot
fail to recognize in this sentence the influence of
St. Matt. ix. 2-7 2 Similarly, a likeness to the
attitude concerning the poor in spirit (St. Matt,
v. 3) is found in the Muhammadan saying, “ The
simple (al bulhu, form the larger part of
the dwellers in Paradise3”; and a parallel to
St. Matt. x. 16 is found in the tradition that
certain Companions of the Prophet said, “ Be
simple as doves.” It is added that, in the time
of the Companions, a current formula of blessing
ran, “ May God diminish thy acuteness4” (aqal
alldha fitnatulc, elxJSj 41 Jil). The philosopher
Al Jahiz (j-*Lil) felt how foreign this view of
things must seem to the community to which
it was presented ; accordingly, he adds to his

1 Ibn-i-l1ldjar l. p. 744-

2 Perhaps also St. Matt, xviii. 19, 20.

3 Al Ya'gabl 1. p. 115(2). Compare
Kitdb-ul-dddd i\, p. 214.

4 From this point of view al abbahu (m™, the
simpleton) maybe considered an honourable designation.
Muhammad bin Ja'far (.* n a great-
grandson of 'Ali (jjLe), iscommended by this term, Agh.,
VI. p. 72(10).
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delivery of these utterances the following re-
mark : “ This is indeed in opposition to that
which is related of '"Umar bin-al Khattdb (“%c
~ ). If howas told that a certain person
did not know what evil was, he would remark:
‘Then it behoves him to fall into it at onceV ”
As one of the most remarkable examples of
borrowing from the Gospels and attributing
the borrowed excellence to Muhammad, we may
take the use which is made in the Hadith of
the Lord’s Prayer. That the notion current
in ancient Muhammadan circles of the origin
of the prayer was extremely vague is shown
by the fact that one part of it was regarded
as dating from Moses 2 Elsewhere it is related
by Abu Darddi y}) that the Prophet
said: “If any one suffers, or if his brother
suffers, he should say : ‘Our Lord God, which
art in Heaven, hallowed be Thy name; Thy
kingdom (here, apparently, the words “come;
Thy will be done,” are left out) is in heaven
and on earth; as Thy mercy is in heaven, so
show Thy mercy on earth; forgive us our
debts and our sins (hauband wa khatdydnd,

1 KitAb-ul haivxtn (NY™MNJ 1_>17), fol. 403 b.
2 Zeitschrift der Deutschen Morgenlandischen Gesell-
schaft, XXXII. p. 352.
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UUUai. j Thou art the Lord of the good
(Rabb-ut tayyibxLna, ; send down
mercy from Thy mercy and healing from Thy
healing on this pain, that it may be healed V ”
It is remarkable that in this mutilated fragment

the expression tayyiblXn occurs. This
probably tallies with the Christian word tubland
(U so that in this form of address, as

incorporated in the Hadbth, the intercession of
the saints would seem to be referred to.

Not only didactic utterances however, or (as
shown in the last example) religious formulae,
have come into Islam from the Gospel, but
phrases also are frequently borrowed. It is
worthy of note that the acknowledgement of
the origin of such borrowed phrases has entirely
disappeared from Muhammadan literature. An
example of this is the word Shahid (A”i), used
in the sense of “martyr.” Doubtless this is
a pure Arabic word; but at first it signifies
simply a witness in the ordinary sense. Its
application to one who witnesses for his faith
by the sacrifice of his life was derived from
its use among Christians in correspondence
with the Syriac Sdhdd, which is the invariable
equivalent of the New Testament jxaprvs. This

1 Abu Daad, I. p. 101.
B 2
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turn of meaning is certainly post-Quranic, for
in the Quran itself Shuhadd, (even in
those passages where the word to all appearance
is used to designate a distinct class of pious
confessorsl), does not mean exactly martyrs, but
confessors, i. e. those who testify for God and the
Prophet2 The Muslim confession of faith is

called witness, Shuhadd and the formula
begins with the word Ashhadu (j4JLI), “ 1 bear
witness,” i.e. “ 1 confess that,” and so on3 It

is in fact required from the whole Muslim com-
munity that its members should be witnesses on
behalf of God to man, as the Prophet is the
witness on behalf of God to men4 In the
primary Muslim use of the word there is as
yet no trace of the meaning “ martyr” which
Muhammadan commentators try to make out in
several of the Quranic passages that contain it6

11V. 7; XXXIX. 69; and LVII. 18.

2 Compare Sprenger, Muhammad |1, p. 194. In this
sense also Shdhidtna (~AJkLi) occurs in Sdra
111. 46, V. 86.

8 Compare IIl. 16, 80; VI. 19; VII. 71; and
LX1Il. 1.

«1l. 137; 1V. 134; XXII. 78.

5 Compare Jandiz (jjUj*.), No. 86, Antum Shuhaddu
‘lIldhi ft 'l ardi I~ HL'U.4n *ij\), “Ye (the
true believers) are the witnesses of God on earth ” (for
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Muhammad paraphrases the idea “ martyr” with
a relative clause: those who are killed in the
way of Allahl The Christian influence, through
which the meaning of the word Shahid
was extended from “ witness ” and “ confessor”
to “martyr,” made itself felt at a later date,
and then the latter meaning soon became very
general. But it is remarkable that the meaning
of the word Shahid thus received, an
extension which is scarcely to be reconciled
with the warlike tendency of Islam. To the
Prophet2 is ascribed the saying that not only
those who are slain for the faith are to be
regarded as martyrs. Seven other causes of
death are enumerated which make the sufferers
worthy of the honourable title of a Shahid
and these are mainly calamitous or
pathological causes, which have nothing to do
with voluntary self-sacrifice for a great cause.
In later times other causes have been added
to these seven. He who dies in defence of his

example I11. 134, where some commentators understand
under the term Shuhadd those who fell in the
battle of Badr

1111, 163.

2 B. Jilidd (>v), No. 29, compare Abu Dddd, II.
P- 37-
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possessionsl, or far from liis homo in a strange
country ; he who meets his death in falling from
a high mountain ; he who is torn to pieces by
wild beasts, and many more, arc to be counted in
the category of Shuhada (fU-4-i). Sea-sickness
is also mentioned in this list as a form of mar-
tyrdom2 In the third century Dadd bin 'Ali

;jb) of Ispahan 3 delivered, as a saying
of the Prophet, that any one who died from
love-sickness was to be counted as a martyr4.

1 Al Nasdi Il. p. 116; Abu Dddd (¢jby)),
I1. p. 184; Al Mas'udijt—»), IV. p. 17° (3)*
Jbn Qutaiba N D), (ed. Wistenfeld), p. 164 (12).

See the collection in Al Zurqgdni ("UNjJI), 11, p. 22.

2 Al md'idu ft 'l bahri 'llazi Yusibuhu ’'lqaila lahu
ajru Shahidin ( sJ N ssAW
x~r”n), “ He who, in going to sea, suffers tribulation
receives the reward of a martyr,” (Abu Dddd), I. p. 247.
In  Tidd“Us“$Tydi* 1jLS), fol. 11 b, this Hadith
is applied to those voyagers wlio go to sea for the
purpose of Jihdd. Compare Z. D.M. G., XLIV. p. 165,
note 3.

3 Al Qastaldni (~iLk-JLIN), V. p. 67,quotes the saying
from the son of Daud.

4 See Zdhirlten, p. 29, note 6 ; compare Al Afuwashsha
(NND, p. 74, In Al Mutanabbi (ed.
liieterici), 1. p. 29, this thought is used poetically.
The same thought appears constantly in the later
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It appears that this extended conception of
martyrdom was originally formed in opposition
to the fanatical mania for rushing upon death
which at one time became prevalent. In fact,
it represents the theological reaction against
Talab -ush -shahddat ((\sl4JiJl ~ J)= seeking for
martyrdomx  Muhammadan divines do not
favour this kind of self-sacrifice; indeed, they
teach that under some circumstances the pre-
tended profession of a false creed is to be
preferred to self-sacrifice2

The extension of the meaning of Shahid
serves to support this line of teaching3 It
was to be shown that the Muslim idea of duty,
soberly viewed, allows no merit to the fanatical
endeavour of set purpose to attain a martyr’s

erotic poetry of the Arabs and Persians; compare
Sheikh Muhd. 'All JJazin
translation by F. C. Balfour (London, 1830), p. 89.

1 Ibn Azharl (<3>4K tfSX (ect 1™ozy)> H. p. 187.

2 Set forth in detail by Fakhr ud Din al lidzl,
Mafdtlh j oo Ol Sura XI. 1C8,
vol. V. p. 523 ff.

3 Of course the pedantry of the ritualists has not
left undecided the question as to whether this extension
of the Shahld idea applies also to the ritual privileges
attaching to martyrs’ funerals. See Dictionary of
Technical Terms, 1. p. 740.
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death 1, and that the title of SJtahid can be won
in other ways. An occasion for emphasizing
their reaction against martyrdom was given
by the conduct of the Kharijites and other
insurrectionists, who, inspired by the prospect
of the martyr's crown, resisted a government
which in their eyes was godless, and rushed
boldly to destruction, taking for their motto
the words of the Quran: “Verily God hath
purchased of the true believers their souls and
their substance, (in return) promising them the
enjoyment of Paradise, on condition that they
fight in the way of God, whether they slay or be
slain.”

In these rebellious circles it was thought that
one might gain the martyr’s crown in battle
against an unrighteous government. To coun-
teract such a fanatical tendency the theologians
of the moderate party demonstrated that a Jihad
(.¢l4i*) waged out of mere opposition to authority
had no claim to God’s reward 2 and that, on the

1 A reaction against martyrdom, such as showed
itself also in the middle of the ninth century among
the Christians in Spain. Dozy, Geschichte der Mauren,
I. p. 330.

2 Al Muwatta (JL™U), 11. 325; Al Ddriml (~1jJ1),
p. 318; Abu Dddd (ojUjjl), I. p. 250.
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contrary, the quiet private expression of devo-
tional feeling and the carrying into practice of
moral principles is to be preferred to the Jihad
fi sabili 'lldh (41 albeit that that
was the primitive way of seeking martyrdom
for the faith. He who reads the Quran for God’s
sake (fi sabili 'lldh) is placed by God on a level
with the martyrsl. The Zikr-alldh @lyi), i.e.
the devout calling upon God, is, with no little
emphasis, preferred to religious war2; the duty
of religious war is remitted on account of obliga-
tions towards parents3. The upright tax-gatherer
is as he who, for God’s sake, goes out to fight for
religion 4 That the office of a tax-gatherer is
regarded as a kind of martyrdom is explained
by the fact that these officials were exposed to
real peril of their lives among the Arabs5 The

1 Musnad, Ahmad, Itg&n (~Ujl ~Noxx— 1), 1.
p. 178.

2 Abu Ydsuf Kitdb-ul-Khirdj (™!
p. 4; Al Tirmizi, Il. p. 243; compare p. 259.

3 B. Adah (c_ol), Abu DdUd (¢jtay}), L p. 250 f.;
Al Tirmizi (ijj-y>> e P- 313- Compare Agh., XII.
p. 40 f.; XV. p. 60; XVIII. p. 157 f.; XXL p. 69.

* Al Ddrimt p. 209; Al Tirmizi
l. p. 126.
5 The '‘Amil-al-lvhiraj ("™ly.il or tax-gatherer

in Arabic literature bears a character similar to that
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*Ulamd (*Ulc) in their own interests composed
a prophetical saying in which their merit is
reckoned as higher than that of the Shuhadd 1

and the ink which flows from the pens
of the learned is recognized to be of more value
than the blood of martyrs shed in war for the
faith2 The representatives of religious learning
were glad to appeal to this saying3 He who
travels to Medina to learn or to teach is counted
equal to a warrior for the faith4. Another saying

of the publican in the N.T. This was owing to the
fact that the subjection of the Bedouins to civil
administration was always attended with great diffi-
culties, especially as regards the collection of taxes.
The poem of 'Urwat-at-T&l #/0 (& the close
of the Umayyad period: Ham, p. 315) is remarkable
as showing the opposition of the Bedouins to the
imposition of fiadaga (is5S).

1 Ibn Zuhaira Chron. Mekk., Il. p. 333
(13). Compare ibid.p.334 (13),“ a mustard seed’sweight
of knowledge is more valuable than if an unlearned
man took part for a thousand years in a war for the
faith.” Compare Ahlwardt, Berliner Katalog, I. p. 41 b.

2Al'T., qd, I. p. 199. Compare Kremer, Geschiclde
der lierrschenden Ideen, j). 428.

3 Jbn Mdjah (j”L* ~1), p. 20.

4 e.g. in Rosen, Notices Sommaires, |. p. 64 (14),
Mufaddil middduhum ‘ula dimdi’'sh Shuliaddi (
4J1 4 «© “ Their ink is better than

the blood of martyrs.”
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places the calling of the muazzin on a
level with that of a warrior for the faith. Abut
Waqqds y\) is said to have handed down,

in the name of the Prophet, the saying that the
portion of the caller to prayer at the day of
resurrection will be the same as that of the
Mujdhadin (NJu&lard, (warriors for the faith);
further, that the former, between the two calls
to prayer (Azdn, and Ilqdmat, ¢Loldl), will
be counted equal to those who welter in their
blood in the way of God\ It is interesting
to compare the actual estimation in which the
muazzins are held in every-day life with this
high-sounding theoretical appraisement of their
value by theologians. Al Mutasim (

punished a singer who had fallen into disgrace
by making him one of the muazzins3 Cer-
tainly, these words of praise are not intended
for paid mosque officials, but, as emphasized in
earlier times 3, for men who, without payment,

1 Ibn-i-Hdjar (U ~\), IV. p. 412.

2 Agh., XXI, p. 245.

3 And also in later times ; Leo, Africanus (Descriptio
Africae, ed. Antwerp, p. 108 b) says that at Fez “ qui
interdiu a furris vociferantur, nihil inde lucri habent,
quam quod ab omni tributo atque exactione liberan-
tur.”
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devoted themselves to this work so pleasing to
Godl.

Among the fanatical sectarians and dissenters
who regarded the struggle against a so-called
godless government as a religious war incumbent
upon believers Jihdd was insisted on as the
most excellent method ofbrigging religion into
practice2 Such ideas had to be combatted by
belittling the worth of martyrdom as well as that
of religious war, through which it could most
easily be attained. Even the expression Sabilu
Nldh (<1 J~*), “the way of God,” underwent
a corresponding change of meaning ; originally
identified with Jihdd, it was now connected by
the peaceful theologians with every pious God-

pleasing action3 td'at (so that even the
open well is called sabil4). Hence it comes that
the verbal root suhal I'l ( ( Sabbcda), whence

is derived sabil, has acquired the general mean-

1 Agh., XI1. p. 100.

2 Al Tabrt ( Il. p. 544 (13), fa inna’l Jihdda
sindm al'Amali ( ~U), “ Verily Jihad
is the head of devotion.”

3 More is to be found on this subject in the Kitdb-
ua-Siyar e> fol. 398 b.

4 In accordance with the ancient idea that the
giving of water is the most excellent sadaga (sjA-0).
)7 Sa'd ~\) in Loth’s Klassenbuch.
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ing “ to spend on pious purposes V' This shifting
of the conception of Shahid greatly assisted the
tendency to ignore the original meaning of the
word. Even by the middle of the second
century no Muhammadan knew that the martyr
was so called because he witnessed by laying
down his life for the truth of his faith. At least
there is no trace of such a conception to be
found in the thirteen explanations into which
Muhammadan philology and theology meander,
in order to show the connexion between the
Shahid and the idea of testimony, and which
have been simply copied, even by the modern
Christian Arabic Philologian, without a thought
being given to the right explanation that lay so
near at hand 2 Even Al Nadr bin Shumdtt

n (about A. H. 204), could give no
better explanation than the following: that the
hero of the faith was called a witness because
his soul remains alive, and (straightway after
his bodily death) beholds the dwelling-place of
peace, and thus is an eye-witness of it, whereas
the souls of others only attain to this vision on
the day of Resurrection3 The remaining ex-

1 Compare Z.D.M.G., XXXV. p. 775.
2 Miih.It (JaNr®), 1. p. 1132 b.
3 Al Nawaiol (ISj~) Ol Muslim, I. p. 209. These
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planations are, if possible, still more meaning-
less \

Some more examples of New Testament phrases,
used as religious terms by the Muhammadans,
may be added to those above mentioned. It
has been pointed out in another place that the
saying in St. Matt. vii. 5 about the mote and
the beam early became a part of Muhammadan
literature 2 The same applies to the utterances
of the Prophet to his Companions (preserved in
an apocryphal Tradition). “ My Companions are
in my community like salt in food; for without
the salt the food is not fit to eat.” (See St. Matt,
v. r31) Similarly Abu Milsd Ash'ari (“y>
(™a™) writes from 'lraq (~c) to 'Umar (y-*<),
“Send me some of the Ansars (/Lail), for they
are among men as salt in food4” The saying,

explanations are given more completely in Al Zurgdm
(™ 9,11 P. 22

1 Compare some in Al Baiddwi ((i»L<L*j), I. p. 37 (*)*

2Z.D.M.G., XXXI. p. 765 if.;" Agh., XIV. p. 171
(15) ; Al Ddmirt (sub voce, Al Suaba), Il.p. 7°> H'ma)r
here be added with reference to Aug. Muller’s proof in
Z.1). M. G., XXXI. p. 52, that an echo of 1 These,
v. 21 is to be found in Al Mubarrad, p. 409 (9).

s Al Bagliawi, Masdbth-us-Sunna
@GjaLan, 1. p. 194.

4 Abu, J/anifa N>, p. 125 (3); compare lbn
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<He who wastes knowledge on the unworthy is
like one who binds pearls upon swine,” is an
echo of St. Matt. vii. ¢ 1; and the expression
“take up his cross” in St. Matt. vi. 24 (which
is not unknown in Rabbinical literature 2) seems
to have penetrated Muhammadan phraseology,
if not the Traditions themselves 3 A specifically
Christian expression which has penetrated deeply
into Muhammadan literature is to do anything “in
Godfi’'lldh @u or billdh («g>. The Muham-
madan interpreters of the Traditions in which
this expression occurs explain it generally in
the sense of ft sabili-lldh (™ <P i-e in
God's way or to the glory of God. Turkish
translators (as e. g. the translator of the fifty-four
Muhammadan duties, ascribed to Hasan Basri)

Bassam in Dozy, Abbasiden, Il. pp. 224, 238. The
expression “as salt in food” is used also to denote
a vanishing quantity, B. Mandqib-ul-Ansar, No. 11 ;
compare Al Qastaldni, VI. p. 175.

1 Ibn Méja, p. 20; comparo an epigram of Shafi'i in
Al JJdmiri (sub voce, Al Ghanam).

2 Midrdsh Beréshtth r. c. 56 Shehii t6 én Selibhé
bikhethéfé6 ; compare Tankhima (ed. Buber) Gen.
p. 114, Shehei Yosé le hissarif we'ésaw al KethSfaw.

3 Di'bil, Agh, XVII. p. 30 (1), ahmil Khashabt ‘ala
Kitfi idylls’ J.*#XI), “ Load my beam on
my shoulder.”
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render it Allah igs'dn, on God’s account, for
Godl. The following are examples from the
Hadith of the scope of the use of this expression,
“Two men who form a friendship in God,” or
“who love one another in God2” God says on
the day of Resurrection, “ Where are those who
in My majesty (paraphrase for fin Me’) have
formed a friendship, that I may protect them
with My shadow in that day when there is no
shadow but Mine3” Every wounded man who
is wounded in God 4 fi ’'lldh (41 7y), appears on
the day of Resurrection with his bleeding
wounds ; their colour is the colour of blood, but
their odour is the odour of musk5 The Prophet

1 Al Muwalta, IV. p. 170. In this connexion
reference may be made to the remarkable statement
that the Khalifa al Mehdi made a brotherhood in God
(ittahada alchdn ft 'lldhi) @&j\ ~9 LJ Asjjl) with his
counsellor Ya'qub bin Ddild and had a document
drawn up regarding it, which was deposited in the
archives of the State (Fragmenta Hist. Arab., p. 281).

2 Taliabba fi 'lldh or billdh (4)b 41

3 Muslim, V. p. 236, Al Mutahabbilna bi Jaldli

4 Compare Tahzib, p. 338, sub voce, '‘Abdullah bin
Jahsh, who received the surname Al Mujidd fi 'lldh
(a1 ™ o™

5 Zabdih (~jbj), No. 31. Another reading isfi
sabili 'lldh (41 ~N)-
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asked Abu zar “What is the firmest handle
in religion:” When the latter asked the Prophet
himself to reply, he received the following
answer: “ Mutual protection in God, and anger
(or hatred) in God 1.” “ God has servants who
eat in God, drink in Him, walk in Him2” The
Imam ‘'Ali bin Husain, Zain-ul-'Abidin (©j jJlc
(a.h. 99), says that the
protected of God, Jiran allah (@j'! » a r e those
who sit together in God, practise common devo-
tional exercises in God, and together go on
pilgrimage in God 3. One of the Prophet’s forms
of prayer is said to have run thus —
“Wc aro in Thee and to Thee4/’ the same

1 Compare Mafatth, VIII. p. 185 (fi’llah); also

a communication of Jahiz (j_»L>) in Al Maidani
1. p. 60. Al Ash'ath it-Tamma'a (**;.1

¢L*-1ad!) relates: “ Salim bin 'Abdtdlah told me that he

was angry with (hated) me in God (wa gama yabgha-

danafl 'llah) j (‘and he stood angry
in God").”

2 Al Fashani's (“yuijidl) Commentary on the Forty
Traditions (Bulaq, , 1292), p. 52.

3Natajalasaf1 'llahi, wa matazOkarafi 'llahi, wa nata-
zawara ft 'vali joo«ll ~ j aill

~9), Al Ya'qlbt, 11. p. 264(5).

4 Abu Dadd, I. p. 109. Compare Tirmizi, II.
p. 252.
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words are said to have been used by ‘All (JLc)
in a Khutba sermon, at Kufa 1; and in
imitation of a form of speech thus sanctified by
the Sunna, the AL Muhaddis (¢"a-x-*), known as
they are for their pettifogging zeal on behalf of
the Sunna, have adopted the words into their
Friday Khutba2 The expression “to love in
Muhammad” belongs to this category. When
the Shi'ah (i,*-") poet, A1 Sayyid al Hiinyari
was imprisoned in Ahwé&z
on account of disorderly conduct by night, he
claimed the protection of the Shis governor;
and in addressing him spoke of himself as * him
whom thou lovest irr Ahmad (Muhammad) and
his children Hasan and Husain 3”

In the above remarks wo have drawn atten-
tion to the influence exercised upon the early
development of Isl&m by elements derived from
the Gospel. But we must not overlook the
reverse side of this relationship. Christianity,
in the form in which it was known to Muham-
mad and his earliost disciples, taught an ascetic

3 Abu Hanifa, p. 163 (7).

2 Al Marrakishi, the History of the Al Muhaddis,
p. 250 :fd innamd nahnu bihi wa lahu (&Jj ju 1 *JU),
“ And verily we are in him and for him.” Bihi &>
perhaps means in this place “ through him."

8 Ayh., V. p. 19(2).
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morality, a morality which turned away from
earth towards the kingdom of heaven, one
which did not favour the warlike tendency that
the first disciples of Islam had inherited from
their Arab forefathers. Even before the time of
Islam we hear of

Christian spears which ne’er were dipped in blood.

Islam could not accept this anti-secular
morality of Christianity; and in its first ages, as
well as in the systematic formulation of its later
theology, it has followed the tendency of its
early doctors. If the picture which a com-
munity draws of its founder is characteristic
of its sentiments and ideas, and of its general
view of life, we must give due weight to a trait
of the Prophet which is mentioned in every
description of his character. Such is the state-
ment that he did not deny himself things which
God allowed, and that he loved honey and sweet
things* “ He who goes forty days without
flesli-meat,” so runs a saying of the Prophet,
“will deteriorate in character2” On a certain
occasion Muhammad bought jewels to the value
of thirty camels, and justified this expenditure

1 Tahzib, p. 39.
2 At Tabarsi Hakarim-ul-Akhlag (™ljCo

p. 66.
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by saying that every one to whom God has
given the blessing of means ought to make
known this blessing by somo outward signl.
Side by side with the sayings in praise of poverty
which were borrowed from the earliest Christian
documents, we hear other accounts of prayers
uttered by Muhammad in which he begs God
not to send him poverty. It is obvious that
harmonizing theologians would without difficulty
reconcile these contradictions by applying the
latter prayer to spiritual leanness2
Ancient Islam was particularly opposed to the
manner of lifo then known as rahbdniya3
i. e. asceticism or monasticicm, La rah-
bdniyata fil Islam ¢(LoU*, ), “ There
is no monasticism in Islam.” This principle
evidently expresses opposition to the view which

1 Abu Dddd, Il. p. 115; Al Tirmizt, Il. p. 134;
Al Nasdi, Il. p. 228.
2 Ahmad bin Hanbal in al Ydfat, llaud al Raja Kin
( | Ulicly,
197>P- 14-
3 But we meet with the term Rdhib Quraisli
as a title of honour. It was given to Abu Bakr
bin Abdul llahman al Mdkhz'Ami (about A.if. 94 in
the so-called year of the Fugahd (L7JiiJl pbl)) because
ho gave liimEelf up unceasingly to prayer. Tahztb,
P- 673.
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prevailed among Christiansl, “ The monasticism
of our community is Jihdd2” (others, more
mildly disposed, substitute liajj for Jihdd)3
The “ Muslim who mixes wiith his fellow men
and patiently bears with their provocation is
better than the man who never mixes with
others, and who therefore has nothing to put
up with from them4” This contrast occurs
specially in the opinions about unmarried life.
“There are no celibates in Islam5” Further,
a “well-to-do man who does not marry does not
belong to me.” “ Oh ! how poor is the man who
has no wife.” Such are the sayings which are
attributed to Muhammad himself6 and at all
events they express the general feeling of the
Muhammadan community7. “ Two Ralca'as
(1*%f) performed by a married man are more
pleasing to God than seventy which arc rendered

1 Sprenger, Muhammad I, p. 389. Compare Al Ma-

gdmdt-i-Jlarirt (K = ed. De Saqy, p. 570.
2 Al Shaibdm,Kitdb-us-Siyar ("™-« H
fol. 91>
3 Tholuck, Sufismus, p. 46.
* Al Tirmizi, 11. p. 82.

6 Abu D&ild, 1. p. 173.

6 Ibn-i-Hdjar, 1V. p. 370.

7 Compare, on marriage as a religious duty, Zdhirtten,
p. 74.
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by a celibate,” or they are equal to the celibate’s
watching through the nights and fasting through
the daysT Islam rejected the attempts to foster
a spirit of asceticism among the faithful2
filmpose no burden upon yourselves 3 that no
burden be put upon you ; for other peoples have
done this, and heavy was it made unto them.
The remnant of them are in cells and closets, the
Rahhdniya which they desired for themselves
and which we did not prescribe to them 4” The
Prophet once observed, while he was speaking to
the congregation, a man who was exposing him-
self to the rays of the sun. He was told that
the man was a certain Abu IsraU who had
made a vow never to sit down, never to seek the
shade, never to speak5 and always to fast.
“Order him,” said the Prophet, “to speak, to

1 Al Tabard, Makarim-ul-Aklilag, p. 80 f.

2 Kremer, Geschichte der herrschenden Ideen,
p. 52 IT

3 Compare B. Adah, No. 79; 'lhn, No. 12; WudqQ,
No. 61.

4 Abu 1)add, Il1. p. 195.

5 On silence as an ascetic practice see B. Managib-
ul-Ansdr, No. 26 (Hajjat musmitaian) i oJLa.)
“ Those who remain silent are the best.” Ajwan, No. 29 ;
Al Déarimi, p. 39 ; compare Al Baidawi on Sura
XI1X. 27 (1. pp. 580-3).
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seek the shade, to sit down, and to leave off
fasting V'’

'‘Abdullah bin ‘Umar relates as follows: “ The
Prophetonce addressed me in the following words:
*Is it true, what they tell me ofyou, that you watch
through the night and fast through the day ?’
When | answered in the affirmative, the Prophet
admonished me to do this only with moderation,
for, said he, ‘Thine eye has claims upon thee,
thy guests have claims upon thee2 thy wife has
claims upon thee. The dinar which thou spendest
for thy family is more pleasing to God than the
dinar which thou spendest in the way of God
(for pious objects)3’” Sa'd bin Abi Waqg&s
(NMij AN diu,) relates: “ When the Prophet
made his farewell pilgrimage to Mecca he paid
me, as | was then ill, a visit. | bemoaned my
sufferings to him, and said also that | was a rich
man, and, except for a daughter, I had no heir
to my fortune. ‘Shall I now,’said I, ‘will away
two-thirds of my property for pious purposes to
benefit the community V * No,’ said the Prophet.
‘Well then, at least half?’ ‘No ' was again the
Prophet’s decision. ‘Then perhaps a third partV

1 Abu Daitd, Il. p. 52.
2 Adab, No. 83.
3 Musnad, Ahmad in al Qastaléani, I1. p. 395.
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1A third is too much,’ the Prophet replied. ‘It
is better that thou sliouldest leave thy heirs in
opulence than that they should remain poor and
hold out a begging hand to othersV Thou
makest no outlay, in which thou strivest to
please God, without receiving a reward for the
name from God, even for that which thou spend-
est to put into the mouth of thy wife2’” Even
when any one in penitence had made a vow to
devote all his property to pious purposes the
Prophet declared tho vow to be invalid 3.
Generally speaking, wo find in the more ancient
Muhammadan teachings a consistent tendency to

1 B. Zalcdt, No. 46; Abu Dddd, Il. p. 9; compare
Al Tirinizi, Il. p. 15. B. Wak&Id, No. 15. It is said
that Abu Talha wanted to place Birhd at the disposal
of the Prophet for an object dear to him, but the
Prophet would not take the gift and recommended
Abu Tdtlia to present the property to his relatives.

2 B. Marda, No. 16. Compare parallel passage in
Fardid, No. 6. Some variants are found in Wasdyd,
No. 2, where Sa'd begins by saying he wishes to give
up all his possessions for pious purposes. In this last
passage the Prophet adds to his counsel the following
wish: “ God grant that thou mayest be able to leave
thy sick bed, so that mankind may receive some benefit
from thy life, and that others (the unbelievers) may be
hurt by thee."

3 Abu I)diid, I. p. 53.
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place the duties of a believer towards his family
on a level with his duties towards the faith.
Once when a man presented himself to the
Prophet in order to take part in war against
unbelievers, his offer was refused, and he was
told that the religious duties which he had to ful-
fil at home to his parents were more importantl.

“If a man has two daughters to whom he
gives food, drink and clothing, and for whom he
takes all care, they will be to him as a protecting
wall against hell fire. If, howover, he has three
daughters and bears the burden of them stead-
fastly, the tax of alms and the duty of religious
war are remitted to him 2”

A contradiction to St. Matt. v. 29 seems to be
intended in the following narrative of a later
date. Muhammad bin Sirin N
a so-called Follower (about a. h. 110), relates that
“ a terrified beast was raging in the streets of his
native place, and was ready to kill any one who
approached it. Then came a one-eyed man, and
volunteered to go against the raging creature.
Scarcely had the man come up to the animal,
when the latter bowed its head before him, so
that he could kill it. When asked his history,

1 Agh., XV. p. 60.
2 lbn-i-1J4jar, IV. p. 245; compare also p. 324.
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the one-eyed man related that in his whole life
he had only once fallen into sin, and in that
case the temptation came through his eye; so
he took an arrow, and shot the temptation to
evil out of his eye-socket.” Imam AJjmad bin
Tfanbal N ~U), one of the strictest
teachers of Islam, accompanies this narrative
with the following remark : “ Such an action was
perhaps permitted by the law of the Israelites
and of those who were before us (Christians),
but our law does not sanction the plucking
out of the eye, with which one has looked on
a forbidden thing; rather do we teach that
one should ask God for pardon, and afterwards
take care to avoid the sin 1.”

The moral philosophy of Islam has exhibited
the relation of Muhammadan ethics to those of
Judaism and Christianity in a scheme which is
based on the Aristotelian doctrine of “the mean,”

1 Al Ddmiri (sub voce, al ddbba, iuljdl), I. p. 395,
quotes from Alpnad in al Baihagi. On the other hand
the Muhammadan legend of a pious Medinite, Yxisvf
bin Yunus bin Himds, who lived in the first half of
the second century, relates how he once looked with
pleasure at a woman and thereafter prayed to God to
deprive him of his eyesight. God granted his request,
but in consequence of a later prayer restored his sight
to him again. Al Zurqdni, IV. p. 64.
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and which is supported with no little acuteness
by utterances of the Quréan, Il. 137; XVI. 92;
XLI. 3; LXXI1.4 ; CXVIIl.4. It presents herein
the same aspect as do the ethics of the Jewish
religious philosophers, which are drawn from
the same sources. They too have transferred
the fundamental axioms of the Aristotelian
doctrine of virtue into the ethical system of
their roligion, and professed to find it in Biblical
verses and Rabbinical utterancesl. The axiom
referred to is the doctrine of the “ aurea media”
(golden mean) as the moral attitude most desir-
able for man, and the most pleasing to God,
both in theoretical religion (i.e. in creed), and
in practical piety (i.e. in the activities and
renunciations of life). It is the mean between ex-
travagant spirituality and extreme sensuousness
in the conception of God ; between exaggerated
sentimentality and callous want of feeling ; be-
tween immoderate self-abnegation and ruthless
selfishness ; between unbridled pursuit of pleasure

1  See Rosin, The Ethics of Maimonides (Breslau,
1876), p. 12, note 1; p. 14, note 3; p. 25, notes 2 and
285 and especially pp. 79-82, where the parallel passages
from Aristotle are given. Cp. also Jakob Antholis
Malvnad hattalmidim (ed. Lyk.), passim, e.g. p. 98 ff.;
j). 146, &c. M. Grinebaum has more lately treated
this subject, Z.T>. M.G., XLII. p. 285.
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and self-tormenting renunciation, between harsh
justice and self-effacing placability. This “golden
mean ” is said to be the Sirdt-al Muslagim
(NiLNAL right way of the Fdtiha (is8i),
prayer, and it is this which Islam is supposed
to embody, thereby presenting in a higher form
the extreme and mutually exclusive views of
Judaism and Christianity. We find as early as
Mdlik bin Anas A dllU), in the current
exposition of doctrine, an echo of this principle.
He relates a saying of 'Abdullah bin *Abbas
(u-L-c gl ¢-i-e) to the effect that the keeping
of the right mean (al qasd, i.e. thought-
fulness and dignified conduct, form a twenty-
fifth part of the prophetic missionx To this
same lbn Abbas is traced the teaching of '‘Umar,
that one should preservo the gasd {s”s) in the
employment of one’s bodily powers, as being
the best safeguard against excesses2 According
to a Hadith of Jdbir bin'Abdullah (s"s-

A1), the Prophet once drew lines on the right
and left. In the middle between these he then
drew another line, and, pointing to it, he said:
“This middle line is the Sirdt-al Mustagim

1 Al Muwatta (JLjW), IV. p. 177.
2 YdgUt-ul Mustasimin Asr&r-id ljukamd
Stamlnil, 1300, p. 89(8).
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the following of which he

recommended to the faithfull
Muta'rrif bin *Abdullah O\ j~.c

(about A. nh. 95) more consciously expresses the
doctrine of “ the mean ” as a principle of ethics2
but its clear exposition is connected with the
name of Hasan-al-Basri (.~ Jl cr—>). A Bedouin
went to this doctor of the faith, with the request
that he would teach him a religion, which neither
diminishes nor exaggerates. “ Then,” said Hasan,
“ thou hast desired the right thing; for the best
among all things are the middle things ” (Khair-
ul-umar-i Ausatuhd) (I™-iy In
this case too as frequently happens, a saying
of later religious teachers soon comes to be
accounted an utterance of the Prophet3 Still

1 Ihn Mdjd, p. 3.

2 Al'lqd, I. p. 250; compare Al Muwaslislia, p. 27.

5 Al Masxidi, 1V. p. 172(2). As to traces of this
in the Quran, compare Ahlwardt, Berliner Katalog, I.
p. 179 h. On the other hand it should he noted that
very scon the boundary between Hadith and Mathal
was not preserved; as e.g. Tha'lab quotes a sentence
as a proverb which is a Hadith (Kitdb-al-Fasth, ed.
Barth, p. 41 (6) of the text); Al Ddrimi, p. 32
Zdhiriten, p. 213 (12). It is not surprising that
suitable sentences from the Hadith were used later on
as proverbs, e.g. Al Maid&nl, I. p. 238; Al Din al
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it is in the philosophical schools that the
Aristotelian doctrine is first raised to the dig-
nity of a central principle of ethics. We find
as early as the old Mu'tazilites, al Jahiz (about
a.ii. 255)5 a clear indication in this direction,
which shows that even in his time speculative
theology had adopted this formula. “All that
oversteps true moderation is forbidden ; the
religion of God sanctions the procedure of him
who neither does too little nor too much good V*
The same thought also found a very early en-
trance into didactic poetry, and was expressed
in a great variety of epigrams 2 It had become
so generally accepted that the sentences in which
it was embodied soon became winged wordss
and favourite proverbs4, which even now are
often heard from the lips of Oriental Muslims5.

nasihatun”ijs"o" “Beligion isbutgood advice” ;
Arbati/n, No. 7, compare Al Ya'gabt, Il. p. 115 (7), and
many others.

1 Bayau-ul Mukhtasir wal Jali ("LUj u W ~ ) ,
Kitdb-al Baydn, fol. 34.

2 In Khazinat-ul-Adab . p. 282.
8 Ayh., XV. p. 100(12).
4 Al Maiddni, I. p. 214; Landberg, Proverbes et

Dictions, 1. p. xi.
5 Smouck Hurgronje, Mekkanische Sprichwdrter u.
Redensarten, p. 5.
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The Muhammadan system of ethics, as taught
independently of theology, taking the views of
Aristotle as its basis, has adopted the doctrine
of “the mean” as the starting-point of its
systematic expression, and defines each individual
virtue as the mean between two gxtremes, Atrdf

which as such are razdil i-e. vices.

The ethical handbook of Ibn Mashkowaibi
~>) (about a. 1. 421) affords the best

instance of a practical employment of this aphor-
ism1, and liis contemporary Abu Sina (LI-~. jjl)
takes it as representing the goal of moral life2
Among the Muhammadan theologians no one
has explained this idea more fully or worked it
out more systematically3 (emphasizing especially
its relation to other religions) than Fakhr ud
Din Razi jj?). He appears to have
regarded this exposition as a special service
rendered by him to theology, and concludes one

1 Tahzib-ul-Alchldg tatlur-ul- ardq
~N-NJaj') (Cairo, marginal edition of Tabarsi,

13°3) P- 26. On this work see Sprenger, Z. D. M. G,,
X111, p. 540.

2 Al Shahristdnl Q 'y p . 392 (3). Mehren,
Les rapports de la philosophie d’Avicenne avec Visldm.

3 In many passages of his great exegetical work,
specially in Mafdtih (~Jli.*), Il. pp. 9, 149, 334,
V. p. 509 ff.; VII. p. 369; VIII. pp. 319, 645.
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passage of his great work (on Stira XVI. 92),
specially bearing on the doctrine of Islam as the
golden mean with the following words: “ This
is that whereunto my understanding and heart
have attained, in respect of the interpretation of
these words of the Quran. If it is right it is an
inspiration of the All Merciful, if it is wrong
may it be regarded as a suggestion of Satan in
which God and His Apostle have no part.
Praise be to God who has distinguished us with
such grace.” This conception of the relation of
Islam to other religions passed, after his time,
into the ordinary Muhammadan theology *

11t would seem that lIbn 'Arabshali (fagthat-ul
Khulafd, AJ.lil £.7.9), p. 224, who malces laudatory
mention of the Tafsir Kabir j) of Fakhr ud
Din Razi, was led by him to lay stress on this line of
teaching.

OXFORD : HORACE HART, PRINTFR TO THE UNIVKKSITT
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