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VIKTORIA BANYAI

There are 16 objects in the collection of the Jewish Museum in Presov (JMP)
connected to Uzhhorod (Ukr. Uzhgorod, Hung. Ungvar, Germ. Ungwar),
which this paper sets out to discuss.' It has to be pointed out at the outset
that we have only scant information concerning how, and by whose deci-
sions, these objects came to be at the museum - barely more than can be
gleaned from the artifacts themselves.?

The regulations of the JMP Association dating from 1928 formulate the
main goals of its activity as the collection and preservation of archival
materials, ritual objects, Hebrew printed matter, etc. of the Jewish commu-
nities in Slovakia and Subcarpathian Ruthenia.? This meant that Uzhhorod
lay well within their scope of interest. Uzhhorod and Presov are just 87 kilo-
meters apart and, until World War I, were part of the same countries: first
Hungary then, after 1918/1919, Czechoslovakia. It is therefore remarkable
that, according to research carried out by Jana Svantnerova, apart from the
objects from Uzhhorod, Subcarpathian Ruthenia is represented by only one
other artifact — a Yahrtzeit-plate from lnytsia (I'nica, Bereg county) — at least
out of the items whose provenance is known.* Moreover, even some of the
artifacts from Uzhhorod had been taken to Presov before the founding of
the museum, and were thus not originally part of the collection but arrived
as heirlooms, because the descendants of two emblematic intellectual
leaders of the Uzhhorod Jewish community had come to live in PreSov.

The great-grandson of Rabbi Meir Eisenstadt, Julius (Gyula) Eisenstadter,
ran a printing shop in the city and two of the children of Rabbi Shlomo
Ganzfried, Josef and Rebeka, are both buried in Presov.’ Five of the sixteen
objects in question are connected to these two families.

Inherited family objects

This assumption is corroborated by the donor’s inscription on the back

of the portrait of Rabbi Meir Eisenstadt / Mayer Eisenstadter,® written by
Julius Eisenstadter on April 30, 1928, only a month after the founding of the
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2 Getvystaveny pre Chajele bat Kalonymos halevi, Ocs, 10. jin 1860
Get issued for Chayele bat Kalonymos haLevi, Ocs, June 10, 1860

Spolku ZMP. (obr. 1) Napis tiez upresnuje rodinné vztahy medzi nimi
dvomi a uvadza, ze ide o pravnuka zndmeho rabina. Portrét daro-
vany do zbierky vznikol Upravou litografie od J. Bauera, pri ktorej z
nej zmizla opierka na laket.” Je mozné, Ze dokonca aj takato nevinna
studiova rekvizita sa povazovala za prili$ viednu na to, aby sa zobra-
zila pri rabinovi, ktory sa stal poprednou konzervativnou osobnostou
bojujucou proti asimilacii a kultdrnym inovaciam.

Meir Eisenstadt (1786 — 1852) sa narodil v Sastine (Schossberg)

a studoval v Mattersburgu u Moseho Schreibera (Chatama Sofera),
ktory sa neskor stal slavnym rabinom v Pre$porku/Bratislave. Meir
Eisenstadt bol rabinom v Baji od roku 1807, potom v Balassagyarmate
v rokoch 1815 — 1835 a nasledne az do svojej smrti v Uzhorode.
Mnoho neskorsich rabinov studovalo v jeho jesive a jeho osobnost

a nazory mali teda dolezity vplyv na dalsiu generaciu zidov v Madar-
sku. Po jeho smrti zaujal jeho miesto v Uzhorode jeho syn Menachem
(1808 — 1869), ktory spolu so Slomom Ganzfriedom bojoval proti ino-
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JMP Association. (Fig. 1) It also specifies the family connection between
the two of them, stating that the latter is the great-grandson of the well-
known rabbi. The portrait donated to the collection had been created

by altering a lithograph by J. Bauer, making the elbow-rest disappear.”
Maybe even this innocent studio prop was considered too mundane to be
pictured with the rabbi, who had become a leading conservative figure
fighting against assimilation and cultural innovations.

Meir Eisenstadt (1786-1852) was born in Schossberg (Sastin) and studied
in Mattersburg under Moses Schreiber (Chatam Sofer), who went on to
become the famous rabbi of Pressburg/Bratislava. Meir Eisenstadt was a
rabbi in Baja from 1807, then in Balassagyarmat in 1815-1835, and then in
Uzhhorod until his death. Many later rabbis studied in his yeshiva, thus his
personality and views were an important influence on the next genera-
tion of Jews in Hungary. In Uzhhorod, his son Menachem (1808-1869)
took his position after his death and fought against innovations together
with Shlomo Ganzfried. It was also he who collected and published the
most important part of his father’s intellectual heritage: his responsa, the
decisions and rulings answering the pleas and questions he had received.
The book was published in 1864, under the title Imre Esh,“The words of the
fire”, and is also mentioned in the inscription of the portrait.

In the collection of the JMP there is also an artifact donated by Asher
Anshel Griinwald (1885-1943), grandson of Meir Eisenstadt. Griinwald

was shochet u-bodek, slaughterer and inspector in the Uzhhorod Jewish
community, and was also the author of several handbooks on religious life,
in which he wrote, among other things, about the regulations concern-
ing legal documents (marriage, divorce and loan contracts). Probably as
part of the preparations for this publication, he had collected a set of old
documents, including the get, i.e. divorce letter, of a certain Nachum and
Chayele, inhabitants of Ocs near Veszprém, from 1860. (Fig. 2) According
to the inventory made in 1940, there were 7 documents in the collection
of the JMP from Griinwald’s collection, but the get is the only one that is
now identifiable.’

The name of Shlomo Ganzfried (1804-1886) is well known among
orthodox Jews to this day as the author of Kitzur Shulchan Aruch. This is a
compilation of the religious regulations of everyday life, in a logical and
accessible format. It saw a dozen editions during Ganzfried’s lifetime alone,
and has been widely translated ever since.

Ganzfried was born in Uzhhorod, lost his father early, and so was brought
up in the household of Rabbi Zvi Hirsch Heller. Between 1830 and 1849

vaciam. Bol to tieZ on, kto zhromazdil a zverejnil najddlezitejsiu cast
intelektualneho dedi¢stva svojho otca: jeho responza - rozhodnutia

a nariadenia, ktorymi odpovedal na jemu smerované prosby a otazky.
Kniha vysla v roku 1864 pod ndzvom Imre es (,Slova ohna“) a tiez sa
objavuje v napise na portréte.

V zbierke ZMP sa nachadza aj predmet, ktory venoval Aser Ansel
Grunwald (1885 -1943), vnuk rabina Meira Eisenstadta. Grinwald

bol Sochet u-bodek, ritudlny masiar a kontrolér, v Zidovskej komu-

nite Uzhorodu a tiez autorom niekolkych priruciek o ndbozenskom
zivote. Okrem iného v nich pisal o predpisoch tykajucich sa pravnych
dokumentov (uzavretie zmluvy o manzelstve, rozvode a Uvere). Prav-
depodobne v ramci priprav tejto publikacie zhromazdil subor starych
pisomnosti vratane dokumentu get, teda rozvodovej listiny, istého
Nachuma a istej Chajele, obyvatelov obce Ocs pri Veszpréme, z roku
1860.2 (obr. 2) Podla supisu vykonaného v roku 1940 bolo v zbierke
ZMP z Griinwaldovej zbierky 7 listin. V sti¢asnosti je viak z nich identi-
fikovatelny jedine get.’

Meno Slomo Ganzfried (1804 — 1886) je medzi ortodoxnymi zidmi
dodnes dobre zndme ako meno autora knihy Kicur Sulchan aruch. Ide
o kompildciu ndbozenskych predpisov pre kazdodenny Zivot usporia-
danu do logického a dostupného formatu. Uz za Ganzfriedovho Zivo-
ta kniha vysla v tucte vydani a odvtedy bola mnohokrat prelozena.
Ganzfried sa narodil v Uzhorode. V mladom veku prisiel o otca, a tak
ho vychovavali v domécnosti rabina Zviho Hirscha Hellera. V rokoch
1830 az 1849 bol rabinom Zidovskej obce v Brezovici nad Torysou

a potom az do svojej smrti viedol rabinsky sud (bet din) Uzhorodu.
Ako vyjadruje jeho postoj na fotoportréte v muizeu,' bol autorom
mnohych vieobecne znamych a uzndvanych publikacii, na ¢o upo-
zornuje aj popiska v pravom dolnom rohu. (obr. 3) Jeho prva praca
nazvand Keset ha-sofer obsahuje suhrn predpisov tykajucich sa kopi-
rovania Tory. Hlavny bratislavsky rabin Mose Schreiber (Chatam Sofer)
ju ustanovil ako povinné citanie pre kazdého sofera (pisara Tory).

Na rozdiel od upraveného portrétu Meira Eisenstadta, tento portrét
obsahuje vietky rekvizity a ma vsetky charakteristiky studiovych foto-
portrétov danej doby: umelecky upravené drapérie a malovana kraji-
na v pozadi tvoria zvlastny kontrast s Umyselne puritanskym, tradi¢ne
oblecenym Ganzfriedom s jeho nezastrihnutou bradou a pajesami.”
Zatial o této verzia portrétu musela byt vytlacena po Ganzfriedo-

vej smrti (ako odraza text v popise ,nech je pozehnand jeho svaté

o
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3 Rabin Slomo Ganzfried, 80. roky 19. storoéia
Rabbi Shlomo Ganzfried, 1880s

he was the rabbi in the Jewish community of Brezovica nad Torysou, and
later became the head of the rabbinic court (bet din) of Uzhhorod until his
death. As the posture captured in his photo portrait at the museum?' sug-
gests, he was the author of numerous other widely known and respected
publications, something which is also pointed out in the caption in the
bottom right-hand corner. (Fig. 3) His first writing, entitled Keset ha-sofer,
gives a summary of the regulations concerning the copying of the Torah.

It was set as compulsory reading for every sofer (Torah scribe) by Moses
Schreiber (Chatam Sofer), chief rabbi of Bratislava. As opposed to the
doctored portrait of Meir Eisenstadst, this portrait has all the props and
characteristics of the studio photos of its time: the artfully arranged drapes
and the painted landscape in the background form a strange contrast with
the deliberately puritanical, traditionally dressed Ganzfried sporting an
untrimmed beard and sidelocks."

While this version of the portrait, as reflected in the caption “may his holy
memory be blessed’, must have been printed after Ganzfried’s death, the
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4 Vychddzkovad pali¢ka rabina Sloma Ganzfrieda, 80. roky 19. storocia
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Rabbi Shlomo Ganzfried's walking stick, 1880s

pamiatka”), dalsie dva predmety od neho museli byt urcené pre

jeho osobnu potrebu. Na jeho vychadzkovej palici so slonovinovou
rukovdtou'? nie je nic jedine¢né a je cennd len kvéli svojmu byvalé-
mu majitelovi. (obr. 4) Jeho medené pecatidlo vsak odraza doélezity
aspekt Ganzfriedovych pracovnych povinnosti v Uzhorode:

YN '/ TIaxara N N'n / 00T NMIwN1 / RNDaT RNp

DN MY /IR P'PT/ YONRPYRA

to znamena: Tato pesachova muka bola vyrobend pod dohladom
dajanov, Sloma Ganzfrieda a Smuela Moskowitsa, Svitej komunity
Ungwar, v roku [5]1630 (= 1869/1870)." (obr. 5)

Podla s¢itania fludu z roku 1869 bolo v Uzhorode 3679 Zidov, ¢o v tom
Case predstavovalo 33% obyvatelstva. Vdaka tomu predstavoval
najvacsiu zidovskd komunitu na Podkarpatskej Rusi, ktort az neskor
predstihlo Mukacevo a Sighetu Marmatiei.'* Zasobovanie takej velkej
komunity késer potravinami a najma dodrziavanie prisnych predpi-
sov Pesachu bolo dost velkou vyzvou pre Uradnych predstavitelov
Zidovskej komunity. Pocas Pesachu je zakdzané jest ¢okolvek pripra-
vené kysnutim vratane ¢ohokolvek z piatich hlavnych druhov obilia
(pSenica, jatmen, raz, ovos a Spalda), ktoré bolo v kontakte s vodou
dlhsie ako 18 minut. Zrna ur¢ené na mletd muku na maces pocas toh-
to sviatku je potrebné uchovavat oddelene od okamihu ich pomletia,
alebo najlepsie ihned po zbere. Musia sa starostlivo uchovavat v
suchu, aby nezacali kvasit. Pecatidlo potvrdzovalo skutoc¢nost, ze
muka bola skladovana a upravovana v sulade s kdser predpismi pod
dohladom dvoch dajanov, Sloma Ganzfrieda a Smuela Moskowitsa.
Tak ju bolo mozné pouzit na tento sviatok. Hechser, teda rabinska
certifikacia vyrobkov, vsak platila iba pre konkrétny rok, pre ktory
bola vydana. Starostlivo vyrobené pecatidlo sa tak musela rok ¢o rok
prepracovat s novym datumom.

Obec a jej institucie

V zbierke je aj dalSie pecatidlo - pecatidlo Zidovskej komunity Uzhorod.™
(obr. 6) Kruhovy napis je v hebrej¢ine a nem¢ine: p"p Nw» N1y Ynp
NN [Zidovska komunita Svitej obce Ungwar] / U:V: IUDEN GEME-
INDE [UZhorodska Zidovska obec]. Vo vnutri népisu su zobrazené dve
vzajomne si potriasajuce ruky, a latinské slovo pre ,dohodu” - Concor-
dia. Symbol dvoch ruk vyjadrujucich bratstvo sa zvycajne nachadza
skor medzi symbolmi Chevra kadisa pre vzajomnu pomoc, ale da sa
pouzit vseobecne pre Zidovské komunity. Toto pecatidlo neobsahuje

other two objects that come from him must have been in his personal
use. His walking stick with ivory handle' has nothing unique about it and
is valuable only because of its former owner. (Fig. 4) However, his copper
seal illustrates an important aspect of Ganzfried's set of responsibilities in
Uzhhorod:

ORI N1/ TIaxXINI NNOY N/ 0 TN NNIwNA / RNDaT RNNnp

DN MY /IR P'PT/ YONRPYURA

that is, “This flour for Pesach has been manufactured supervised by the

dayans, Shlomo Ganzfried and Shmuel Moskowits, of the Holy Community

of Ungwar, year [51630 (= 1869/1870)." (Fig. 5)

The census of 1869 registered 3,679 Jews in Uzhhorod, which amounted
to 33% of the population at the time. This made it the largest Jewish com-
munity in Subcarpathian Ruthenia, to be overtaken by Mukachevo and
Sighetu Marmatiei only later.” Supplying such a large community with ko-
sher foodstuffs and especially meeting strict Pesach regulations was quite
a challenge for the authorities of the Jewish community. During Pesach,

it is forbidden to eat anything prepared with a leavening agent, includ-
ing anything made of the five major types of grain (wheat, barley, rye, oat
and spelt) that has spent more than 18 minutes in contact with water. The
grains to be ground into the flour for the matzah for the holiday must be
kept separately, from the moment it is ground, or, preferably straight after
reaping, carefully keeping it dry lest it should start to ferment. The seal
certified the fact that the flour had been stored and treated in accordance
with kosher regulations under the supervision of two dayans, Shlomo
Ganzfried and Shmuel Moskowiits, so it could be used for the celebrations.
The hechsher, i.e. rabbinical product certification, however, was only valid
for the year in which it was issued — thus the intricately manufactured seal
had to be remade year after year, with a new date on it.

The community and its institutions

There is another seal in the collection, that of the Jewish Community of
Uzhhorod.™ (Fig. 6) The circular inscription is in Hebrew and German:Ynp
ARMINR PP M NTY [the Jewish Community of the Holy settlement of
Ungwar] / U:V: IlUDEN GEMEINDE [Uzhhorod Jewish Community]. Inside
the inscription there are two hands meeting in a handshake, and the Latin
word for“agreement’, Concordia. The symbol of the two hands expressing
brotherhood can be found more usually among the symbols of a chevra
kadisha specifically created for mutual help, but it can be used for Jewish
communities in general. This seal bears no year, but the language used

5 Pecatidlo s hechserom rabina Sloma Ganzfrieda 1869/1870, zrkadlové zobrazenie
Rabbi Shlomo Ganzfried’s hechsher seal, 1869/1870, mirror image

6 Pecatidlo Zidovskej obce v Uzhorode, polovica 19. storocia, zrkadlové zobrazenie
Seal of the Jewish Community in Uzhhorod, mid-19th century, mirror image
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7 Synagogdlny svietnik na Jom kipur, prvd polovica 19. storoéia
Synagogue wall candle holder for Yom Kippur, first half of 19th century
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rok, avsak podla pouzitého jazyka a zvoleného symbolu pochéadza

z polovice 19. storocia. V druhej polovici 19. storocia boli tradi¢né
drevené pecatidld, ur¢ené na pouzitie s hortcim voskom, nahradené
pecatidlami pouzivanymi s farbou. Zmenené boli aj oficidlne nazvy
zidovskych komunit, ked'sa z nich stali kongregécie (v nemcine: Kul-
tusgemeinde). Tak sa z niekdajsej Uradnej pecate mohol stat muzeal-
ny exponat.

Pecatidlo a dalSich osem predmetov, z ktorych kazdy predstavuje
dolezitu instituciu v komunite — synagoégu, spolok Chevra kadisa,
cintorin, jeivu, charitativny spolok a obecnu skolu - sa mohli do
zbierky dostat vedomym vyberom. Spolu totiz vytvaraju komplexny
prierez uzhorodskou komunitou z hladiska rozmanitosti Zivota v obci
a spOdsobov pouzivania jazyka.

Kazdy z dvoch svietnikov ur¢enych do synagégy na sviatok Jom ki-
pur' (obr. 7, 8) obsahuje jeden riadok modlitby, za¢inajucej slovami
Avinu malkejnu. Tie sU napisané na podstavcoch svietnikov a Ziadaju
v mene obce:

nY2921 NPI19 19P2 112N 112N WPAR

,Otce nas, krdl nas! Zapis nas do Knihy zivobytia a obzivy.”

a

Ty SR P DN N'R

,Otce nas, krdl nas! Posilni tvoj fud, Izrael”

Tato modlitba sa hovori spolo¢ne v komunite pocas desiatich dni
pokania poc¢nuc od Ros hasana (Novy rok) a konciac na Jom kipur. Jej
doraz je na prosbu o odpustenie, poZzehnanie a milosrdenstvo. M6zeme
predpokladat, ze v synagége bolo svietnikov ovela viac. Pravdepodobne
celd sada uréena na Jom kipur. Prva ¢ast odraza tradi¢né presvedcenie,
Ze Boh rozhoduje o nasom osude pre nadchadzajuci rok, a zapisuje

8 Synagogadlny svietnik na Jom kipur, prvd polovica 19. storocia
Synagogue wall candle holder for Yom Kippur, first half of 19th century

and the choice of symbol places it in the mid 19th century. In the second
half of the 19th century the traditional wooden seals meant to be used
with hot wax were superseded by seals applied using pressure. The official
names of Jewish communities also changed as they became congrega-
tions (in German: Kultusgemeinde) - this is why the once-official seal
could become a museum exhibit.

The seal, together with the following eight objects, each of which repre-
sents an important institution within the community — the synagogue, the
chevra kadisha, the cemetery, the yeshiva, a charity association and the
community school — might have made it into the collection as a result of

a conscious selection, because taken together they give a comprehensive
cross-section of the Uzhhorod community in terms of the diversity of com-
munity life and language use.

The two synagogue candleholders for Yom Kippur'® (Figs. 7, 8) each fea-
tures a line of the prayer starting with Avinu Malkeinu written on the base
of the candleholders to ask in the name of the community:

192521 NP1719 19D2 12N 1NION PR

“Our Father, our King! Inscribe us in the Book of Sustenance and Support.”
and

Y SN P DN NN

“Our Father, our King! Raise up the might of Your people Israel”

This prayer features in community devotional practice during the ten days
of repentance starting with Rosh Hashana (New Year) and ending with
Yom Kippur, and focuses on asking for forgiveness, blessing and mercy. We
may assume that there were many more candleholders in the synagogue,
probably a whole set for Yom Kippur. The first section reflects the tradi-
tional belief that God decides on our forthcoming year, writing the names
of people into the book where they belong. The prayer mentions five of
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9 Pldst'na Toru, dar Chevra kadisa, 1865/1866
Torah mantle donated by the Chevra Kadisha, 1865/1866

mend ludi do prislusnej knihy. V modlitbe sa spomina pat takychto knih:

kniha dobrého Zivota, kniha vykupenia a vyslobodenia, kniha Zivobytia
a obzivy, kniha zasluh a kniha odpustenia a povznesenia.

Na svietnikoch bolo miesto na dve alebo styri silné sviecky, ¢o vieme
podla hrotov a prstencov. Kedze pocas sviatkov je zakazané zapalo-

vat ohen, sviec¢ku bolo potrebné zapdlit pred zaciatkom svatého dna.

Preto musela byt hrubd, aby dokazala horiet az 25 hodin. Ozdobné
vzory na svietnikoch, rastlindch a dvoch hybridnych zvieratach (¢o
bol obvykly spdsob vyobrazenia cherubinov) su typické ornamental-
ne vzory z prvej polovice 19. storocia v synagdgach, najma tie, ktoré
sa nachadzaju blizko svatostanku na Téru. Prvé udaje, ktoré mame

a ktoré potvrdzuju stavbu synagdgy v Uzhorode, st z roku 1767.

Po tejto stavbe nasledovalo niekolko vacsich synagég v priebehu
19. storotia, ako si vyzadovali potreby rasticej obce.' Zial, nemame
informacie o tom, v ktorej synagége alebo modlitebniach boli tieto
svietniky pouzité. Rovnako ako vo vsetkych ostatnych mestach na
Podkarpatskej Rusi, pri Ustrednej reprezentativnej synagdge sa na-
chadzalo mnozstvo dalSich modlitebnych sal a miestnosti: v Uzhoro-
de ich bolo koncom 50. rokov 19. storocia desat."”

Plast na Téru venovany spolkom Chevra kadisa'® bol vysivany meta-
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these books: the book of good life, the book of redemption and deliver-
ance, the book of maintenance and sustenance, the book of merits and
the book of forgiveness and letting go.

The candleholders had places for two or four thick candles, as shown by
the spikes and bands. The candles had to be thick because of the ban on
making fire during the holidays, so that a candle lit before the holy day
began would burn for as long as 25 hours. The ornamental designs on

the candleholders, the plants and the two hybrid animals, which was the
usual way of depicting cherubs, are typical of the ornamental designs in
synagogues from the first half of the 19th century, especially ones near the
Torah ark. We have evidence attesting to the building of the earliest syna-
gogue in Uzhhorod from 1767, followed by several bigger ones through-
out the 19th century, as the needs of the growing community dictated.’
Unfortunately we have no information concerning in which synagogue or
prayer rooms these candleholders were used. As in all the other towns in
Subcarpathian Ruthenia, alongside the central, representative synagogue
there were numerous other prayer halls and prayer rooms: in Uzhhorod
there were 10 of these in the late 1850s."”

The Torah mantle donated by the chevra kadisha'® was embroidered in
metallic string on brocade. (Fig. 9) According to Jewish tradition, there
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10 Modlitba El male rachamim so zoznamom zosnulych clenov obce, prvd stvrtina 20. storocia
El Male Rachamim prayer and list of deceased community members, first quarter of the 20th century

lickou $nurou na brokate. (obr. 9) Podla Zidovskej tradicie existuju tri
typy koruny: Koruna Téry, Koruna knazstva a Koruna krélov." Zatial ¢o
korunu knazstva a korunu kralov mozno ziskat iba zdedenim, Koruna
Tory je dostupna kazdému na zaklade studia. Koruna Tory je opaku-
jucim sa motivom na vsetkych textilidch obklopujucich Téru, aviak jej
samotny vzhlad sa li$i podla regionu a historického obdobia. Casto
odzrkadluje vztah skuto¢nej koruny monarchu daného regiénu, takze
na habsburskych uzemiach casto vidime rakudsku korunu s jej charak-
teristickym perletovym leskom.? Tento plast na Téru sa vsak vyznacu-
je fiktivnou korunou. Népis na plasti je nasledovny:

n"

19T nw TR NMannh e At
ARNNIANR PP

127N Nawa N

Koruna Tory

Patri [spolku] Chevra kadisa tu

vo Svédtej obci Ungwar,

vyrobena v roku [5]626 (=1865/1866)

are three types of crown: the Crown of the Torah, the Crown of Priest-
hood and the Crown of Kings.” While the Crowns of Priesthood and Kings
can only be inherited, the Crown of the Torah is accessible to everyone,
through learning. The Crown of the Torah is a recurrent motif on all textiles
surrounding the Torah, but the actual appearance of the crown is different
from region to region and age to age. Often it reflects the actual crown
worn by the monarch of the region, so in Habsburg territories we often see
the Austrian crown with its characteristic pearls.® This Torah mantle, how-
ever, features a fictitious crown. The inscription of the mantle is as follows:

n"

NaT N TR NMannY e AT
ARNMNR PP

1"27N Nwa

The Crown of the Torah

It belongs to the Chevra Kadisha here

in the Holy Community of Ungwar,

made in the year [5]626 (=1865/1866)

As the inscription also points out, the mantle had been made and donated
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11 Reguldcie uzhorodskej jesivy, prvd stvrtina 20. storocia
Takkanot of Uzhhorod yeshiva, first quarter of the 20th century

Ako upozornuje aj napis, plast dal vyrobit a daroval ho spolok Chevra
kadisa. Akt darovania ilustruje, ze pred holokaustom boli ré6zne funk¢-
né jednotky kazdej zidovskej obce od seba znacne nezavislé a mali
vlastné rozpocty. Ich prijem tvorili ¢lenské prispevky, dary a zbierky.
Na peniaze dohliadalo vedenie danej organizacie a finan¢né pros-
triedky boli ocividne pouzité v sulade s povodnym tcelom organi-
zacie. V pripade spolku Chevra kadisa to znamenalo pomoc tazko
chorym a zomierajucim, organizovanie pohrebov, udrzbu cintorinov
a finanénu podporu pre vdovy a vdovcov v komunite.

V zbierke ZMP je dal3i predmet, ktory pochadza z uzhorodského
spolku Chevra kadisa: skladacie dosky zaviazané do prepracovanej
zdobenej koze. Po jej otvoreni sa ukazu dve kamenné dosky s prikaza-
niami.?' (obr. 10) Népis je text modlitby. Zacina textom El male racha-
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by the chevra kadisha. The act of donation illustrates that before the
Holocaust the various functional units within each Jewish community
would enjoy considerable independence from each other, with their

own budgets. Their income would be generated by membership fees,
donations and fundraising campaigns. The monies were overseen by the
leadership of the given organization, and the funds were obviously used
in accordance with the original goals of the organization. In the case of the
chevra kadisha this meant the helping of the seriously ill and the dying, the
organizing of funerals, the maintenance of cemeteries and the provision of
financial support to widows and widowers in the community.

There is another object in the JMP collection that comes from the Uzh-
horod chevra kadisha: a folding tablet bound in intricately ornamented
leather, which, when opened, represents the two stone tablets of the com-

mim, a obsahuje zoznam zosnulych ¢lenov komunity, ktori pozivali
osobitne vysoku mieru Ucty. Prvé dve mena na zozname su rabin Meir
Eisenstadter a jeho syn rabin Menachem Eisenstadter. Medzi dalSimi
menami ndjdeme dal3ich ¢lenov rodiny Eisenstadterovcov, neskorsich
rabinov a dajanov, ako napr. rabin Herman (Chaim Zvi) Mannheimer

a Slomo Ganzfried a neskér aj Elazar Léw, ktory zomrel v roku 1917.
Na tuto konkrétnu modlitbu sa kladie déraz spolu s KadiSom v liturgii
pohrebov a spomienkovych slavnosti: Jarcajt a Hazkarat nesamot.
Dosky sa pouzivali pocas obradu Hazkarat nesamot (,spomienkové
modlitby na duse zosnulych”).

Kazda organizacia mala vlastny subor predpisov, ktoré definovali jej
¢innost. Tradi¢ny hebrejsky ndzov pre tieto dokumenty bol takanot,
teda,opravné nariadenia“ Nariadenia tykajuce sa Studentov jesi-

vy? obsahuju dlhy podnadpis, ktory poukazuje na to, ze dokument
bol koncipovany v duchu népravy, aby sa zabezpecilo, Ze jeSiva sa
stane odrazovym mostikom smerom k Tére a miestom bazne k Bohu.
Nariadenia s 10 bodmi podpisal a specatil rabin Josef Griinwald (1878
- 1928), ¢im posilnil predchédzajlice nariadenia zo zaciatku jeho ra-
binskeho pdsobenia v Uzhorode. (obr. 11) Ru¢ne pisany dodatok pod
vytla¢enymi bodmi formuluje relevantnost a uZito¢nost nariadeni.
Nariadenia urcuju poplatky, ktoré sa maju platit pri zapise a potom

za kazdy semester (5 korun), désledky vynechavania skusok, povinna
Ucast Studentov na modlitebnych zhromazdeniach a skuto¢nost, Ze ti,
ktorych prichytia rozpravat sa pri modlitbach, budu vyluceni pri tre-
tom upozorneni. Ako ukazuje pamatny aloum vydany jesivou v roku
1903, niektori Studenti pochadzali dokonca z ortodoxnych rodin zo
vzdialenych komunit, ako boli Paks, Miskolc, Budapest a Eisenstadt.®
Rabini, ktori viedli jeSivy v Madarsku, neboli nezavislé osoby - na
rozdiel od svojich kolegov na polsko-litovskych tzemiach. Boli to lidri

12 Preukaz spolku Ose Chesed Ve-emes, prvd stvrtina 20. storocia
Certificate of Ose Chesed Ve-emes association, first quarter of the 20th century

mandments.?' (Fig. 10) The inscription is the text of the prayer starting
with El Male Rachamim, and the list of the deceased members of the com-
munity who were held in especially high esteem. The first two names on
the list are those of Rabbi Meir Eisenstadter and his son Rabbi Menachem
Eisenstadter. Among the other names, we find other members of the
Eisenstadter family, later rabbis and dayans, such as Rabbi Herman (Chaim
Zvi) Mannheimer and Shlomo Ganzfried, and a later addition, Elazar Low,
who died in 1917.This particular prayer, alongside the Kaddish, is at the
liturgical core of funerals and the commemoration ceremonies Yahrtzeit
and Hazkarat Neshamot. The tablet was used during Hazkarat Neshamot
(“mentioning of the souls”) ceremonies.

Each organization had its own set of regulations, which provided the
framework for its functioning. The traditional Hebrew name for these
documents was takkanot, that is,“mending regulations”. The regulations
concerning the students of the yeshiva® features a long subtitle, which
points out that the document was conceived in the spirit of correction, to
ensure that the yeshiva would become a springhead of the Torah and the
place of fearing God. The 10-point regulations were signed and sealed by
Rabbi Joseph Griinwald (1878-1928), reinforcing the earlier regulations

at the onset of his rabbinic work in Uzhhorod. (Fig. 11) The handwritten
addition underneath the printed points formulates the relevance and
usefulness of the regulations.

The regulations specify the fees to be paid when enrolling and then for
each semester (5 crowns), the consequences of skipping exams, the com-
pulsory participation of students in prayer sessions, and states that those
caught talking during prayers will be expelled upon the third offence.

As shown by the memorial album issued by the yeshiva in 1903, some
students had come even from orthodox families of such distant communi-
ties as Paks, Miskolc, Budapest and Eisenstadt.” The rabbis heading the
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13 Mor Horovitz: Dejiny Ortodoxnej izraelitskej zdkladnej skoly v Uzhorode, 1913
Mér Horovitz: Booklet on the history of the Orthodox Jewish school in Uzhhorod, 1913

miestnych zidovskych komunit. KedZe to zahfhalo mnoho dalsich po-
vinnosti, vac¢si doraz sa kladol na samostatné ucenie. Zac¢iato¢nici sa
ucili pod dohladom starsieho Studenta a kazdy tyzder ich preskusal
rabin. Kto bol samostatnejsi, naucil sa ¢ast textu sam. V bode 7 tychto
nariadeni sa uvadza, Ze rabin ma pravo rozdelit zac¢iato¢nikov medzi
Studentov vyssich ro¢nikov a povolit individudlne studium. Na zaiste-
nie striktného nabozenského dodrziavania moralky u studentov tieto
nariadenia upravuju najma to, Ze holenie nie je povolené a nosenie
pajesov je povinné (bod 3) a Ze pri hladani ubytovania treba vefmi
dbat na to, aby Studenti neboli vystaveni nemordlnym pokuseniam
(bod 8). Po Griinwaldovi nastupil ako hlava jesivy rabin Josef Elime-
lech Kahane, ktory tuto poziciu zastaval od roku 1928 az do holo-
kaustu. Stanovil este prisnejsie pravidla na predchadzanie nastraham
pokuseni a zbyto¢nému plytvaniu ¢asom, takze studenti nesmeli
jazdit na bicykli ¢i hrat karty dokonca ani poc¢as Chanuky.?

V ludnatych Zidovskych komunitach, ako bola t4 v Uzhorode kon-
com 19. storocia a zaciatkom 20. storocia, ndjdeme pocetné priklady
organizacii vytvorenych Specidlne na charitu a filantropiu. Z Uzhoro-
du spomenieme len zopdr prikladov: Spolok polievkovych vyvarovni,
Charitativny Zensky spolok, Spolok Talmud Téra (na podporu vzde-
lavania), Spolok Poel cedek (skupina pre vzajomnu finan¢nt pomoc
malych Zivnostnikov). Spolok Ose chesed ve-emes (,ti, ktori konaju

v laske a pravde”)® sa venoval starostlivosti o chorych. V case, ked
este len mal vzniknut vSeobecny systém poskytovania zdravotnej
starostlivosti a zdravotné poistenie a pre mnohych bola sikromna
lekarska starostlivost nedostupna, bola tato oblast vzajomnej pomoci
a svojpomoci nesmierne dolezitd. Ocislované osvedcenie s menom
majitela - Mihdly Reizman - nazyvané aj listok lekarovi’, bolo aj
opeciatkované, hoci nie peciatkou samotného spolku, ale peciatkou
modlitebne, ktoru taktiez prevadzkoval tento spolok.?® (obr. 12)
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14 Mor Horovitz: Alimanach Ortodoxnej izraelitskej zdkladnej skoly v Uzhorode, 1914
Mér Horovitz: Yearbook of the Orthodox Jewish school in Uzhhorod, 1914

yeshivas in Hungary were not independent like their counterparts in the
Polish-Lithuanian territories, but the leaders of the local Jewish communi-
ties. Because this involved a lot of other responsibilities, there was more
emphasis on independent learning. Beginners would learn under the
supervision of a more senior student, and took weekly exams conducted
by the rabbi. Those who were more independent would learn sections of
text by themselves. Point 7 of the regulations states that it is the right of
the rabbi to distribute the beginners among the more senior students, and
give permission for individual study. To ensure the strict religious morals

of the students, the regulations state specifically that shaving was not
allowed and the wearing of sidelocks was compulsory (Point 3), and that
when seeking lodgings, great caution should be exercised so that students
were not subject to immoral temptations (Point 8). Rabbi Joseph Elimelech
Kahane, who followed Griinwald as the head of the yeshiva and held this
position from 1928 up to the Holocaust, set even stricter rules to make
sure students avoided temptation and wasting time, so students were not
allowed to ride bicycles or play cards, even in the Hanukkah period.*

In populous Jewish communities like the one in Uzhhorod in the late 19th
and early 20th century, we find numerous examples of organizations cre-
ated specifically for charity and philanthropy. Just a handful of examples
from Uzhhorod are the Soup Kitchen Association, the Charitable Women's
Association, the Talmud Torah Association (supporting education), and
the Poel Tzedek Association (a mutual financial support group for small
tradesmen). The Ose Chesed Ve-emes (‘those acting with love and truth’?)
Association was dedicated to tending theill. In a period when general
healthcare and health insurance was yet to be invented and private medi-
cal care was inaccessible for many, this area of mutual aid and self-help
was immensely important. A numbered certificate, or “doctor’s ticket’,
bearing the owner’s name — Mihaly Reizman - is also sealed, albeit not
with the seal of the association itself but that of the prayer room also run

Aj ked napis pecate je v hebrejcine, samotny listok je v madarcine.
Méze to mat praktické vysvetlenie: lekar, aj zidovskej narodnosti,
nemusi nevyhnutne dobre ovladat hebrej¢inu ¢i dokonca jidis. Je to
viak priznacné aj pre proces, ktorym sa na konci 19. storocia ¢oraz
viac zacala madarcina pouzivat v zidovskych komunitach Podkar-
patskej Rusi bez ohladu na skutocnu prislusnost jednotlivca ku
konkrétnej kongregacii. Vo svete jesiv nadalej prevazovala hebrej-
¢ina a jidi$ ako sucast jazykovej ideoldgie ortodoxného judaizmu.
Avsak okrem toho sa v laickych kontextoch ¢oraz viac presadzovala
madaréina. Zidia z vychodnej Eurépy pri naviteve Podkarpatskej
Rusi s Uzasom komentovali, ako medzi sebou na ulici po madarsky
hovorili aj zidia odeti Uplne tradi¢ne.?” Pokial ide o Zeny z orto-
doxnych komunit, ktoré nemali pristup do jesiv a sveta tradi¢ného
vzdeldvania, medzi nimi bola znalost madarského jazyka a literatury
este rozsirenejsia.

Mohlo sa zdat, Ze autorita rabinov Meira a Menachema Eisenstadte-
rovcov zabezpecia v Uzhorode pevné miesto ortodoxnym hodnotam,
avsak v 80. rokoch 19. storocia mali najma mladsi ludia v komunite
tendenciu orientovat sa na uhorsky $tat a madarsku kultdru. V roku
1880 vznikol v Uzhorode Zbor mladych Zivnostnikov, ktorého posla-
nim bolo vystupovat s madarskymi fudovymi piesiami a skladbami

a popularizovat ich.2V Uzhorode, ako jedinom mieste v tomto re-
gidne, sidlila aj neologicka Zidovska obec, s ktorou sa spajal program
socialnej integrécie a jazykovej a kultirnej madarizacie. Zohrala
vyznamnu Ulohu aj pri zakladani modernej skoly v madarskom jazyku
pre laikov, ktord vyvijala ¢innost v sulade s poziadavkami madarského
$tatu a ktoru v Skolskom roku 1880/1881 navstivil dokonca minister
gkolstva Agoston Trefort. V roku 1905 sa riaditefom koly stal Mor
Horovitz. S4m Horovitz venoval ZMP svoju brozdru o histérii $koly®
arocenku skoly zo skolského roka 1913/1914.3° (obr. 13, 14)

Vychodni a zapadni zidia

Poslednymi dvoma predmetmi st obrazy. S Uzhorodom ich vsak

v tomto pripade nespdja povod, ale namet. Predstavuju pohlad zvon-
ku na uzhorodsku Zidovski komunitu a vieobecne na zidov na Pod-
karpatskej Rusi, okrem inych aj na zakladatelov ZMP.

Akvarel od Eugena Bérkanya?' zobrazuje ¢ast zidovského cintorina

v Uzhorode. (obr. 15) Vetky ndhrobné kamene na obrazku su tradic-
ne tvarované s bohatou ornamentikou s typickymi motivmi (dzban

by the association.”® (Fig. 12)

Even though the inscription of the seal is in Hebrew, the ticket itself is in
Hungarian. This can have a practical explanation: a medical professional,
even if he is Jewish by nationality, will not necessarily be well versed in
reading Hebrew or even Yiddish. However, it is also symptomatic of the
process by which Hungarian was becoming more and more widely used in
the late 19th century in the Jewish communities of Subcarpathian Ruthe-
nia, regardless of the actual congregational background of the individual.
In the world of the yeshivas, Hebrew and Yiddish remained predominant
as part of the linguistic ideology of Orthodox Judaism, but beyond that,
Hungarian gained more and more ground in lay contexts. Jews from East-
ern Europe visiting Subcarpathian Ruthenia commented with astonish-
ment on how the Jews they observed in the street in full traditional attire
would speak Hungarian even among themselves.?” Among the women
of orthodox communities, excluded from the yeshivas and the world of
traditional learning, knowledge of the Hungarian language and literature
was even more widespread.

It may have seemed that the authority of Rabbis Meir and Menachem
Eisenstadter ensured that orthodox values had a strong hold in Uzhhorod,
but in the 1880s a trend developed, especially among younger people in
the community, to orientate towards the Hungarian state and Hungar-
ian culture. The Choir of Young Tradesmen in Uzhhorod was established
in 1880, with the mission of performing and popularizing Hungarian folk
songs and compositions.?® Uzhhorod, uniquely in the region, was also
home to a Neolog Jewish community, representing a program of social
integration, and linguistic and cultural Magyarization. They also played

a significant role in the creation of a modern, Hungarian-language lay
school, working in accordance with the requirements of the Hungarian
state, which was even visited by Agoston Trefort, Minister of Education, in
the 1880/81 academic year. In 1905 M6r Horovitz became the headteacher
of the school. Horovitz himself donated to the JMP his booklet on the
history of the school® and the yearbook of the school from the 1913/14
academic year° (Figs. 13, 14)

Eastern and Western Jews

The last two items are two paintings, but in this case, it is not their origin
that connects them to Uzhhorod, but their subject matter. Thus, they
represent an outsider’s view of the Jewish community of Uzhhorod and
the Jews of Subcarpathian Ruthenia in general - that of the founders of
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15 Eugen Bdrkdny: Zidovsky cintorin v Uzhorode, 1930
Eugen Bdrkdny: Jewish cemetery in Uzhhorod, 1930

Levitov, ruky Kohenov, levy, svietniky) a Cisto hebrejskymi napismi.
Niektoré z nich su ¢iasto¢ne spadnuté. K tomu zvyklo dochadzat
prirodzene pri tradi¢ne umiestnenych ndhrobnych kamerioch bez
zékladu. Obrazok odraza Barkanyov dlhoro¢ny zadujem o Zidovsku
architekturu a stavebné dedi¢stvo. Zobrazenie ornamentélnych mo-
tivov je tiez prejavom dokumentovania folkléru. Barkany na to sém
upozornuje vo svojom ¢lanku z roku 1955:,Zbierku mozno povazovat
za etnograficki materidlnu charakteristiku slovenského Zidovstva.”*
Pritomny je vSak aj nddych nostalgie v suvislosti s tym, o sa javilo
ako nadcasovy a nemenny svet tradi¢nych vychodoeurépskych
spolocenstiev, taky charakteristicky pre Zidovské obce v medzivojno-
vom obdobi. Tie sa integrovali do modernej spolo¢nosti a zaroven sa
obavali, ze pridu o vlastné tradi¢né hodnoty. Tieto obavy zosilnil aj
samotny holokaust a nasledné obdobie.

Kolldrova malba Portrét Zida z Podkarpatskej Rusi®* predstavuje tiez
perspektivu zdpadnych Zidov, ktori vnimali spdsob zivota a oblece-
nie vychodnych Zidov ako nejaku kuriozitu. (obr. 16) Ked'sa stala
dostupnejsou technoldgia fotografie, vzniklo aj niekolko fotografic-
kych portrétov ,exoticky vyzerajucich” Zidov, z ktorych niektoré sa
predavali ako pohladnice. Okrem folklérneho zaujmu tu bol aj prvok
nepriatelstva voci tradi¢cnym zidom u socialne integrovanejsieho zi-
dovstva strednej triedy, najma v Cechach a na Morave. Masova migra-
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the JMP, among others.

The watercolor by Eugen Barkany®' shows a part of the Jewish cemetery
in Uzhhorod. (Fig. 15) All the gravestones in the picture are traditionally
shaped, featuring rich ornamentation with typical motifs (the Levite jug,
the Kohanite hands, lions, candlesticks) and purely Hebrew inscriptions.
Some of them are partly fallen, which tended to happen naturally with
traditionally placed gravestones that had no foundation. The picture
reflects Barkany's long-standing interest in Jewish architecture and built
heritage. The representation of ornamental motifs is also an act of docu-
menting folklore. Barkany himself points this out in an article from 1955:
“the collection could be seen as ethnographic material characterization
of Slovak Jewry!*2 However, there is also a touch of nostalgia in relation to
what seemed like the timeless, unchanging world of the traditional East
European communities, so characteristic of the Jewish communities in
the interwar period that were integrating into modern societies and at the
same time dreading the loss of their traditional values — much reinforced
after (and by) the Holocaust.

The painting by Kollar, Portrait of a Jew from Subcarpathian Ruthenia®

also represents the vantage point of Western Jews, regarding the way

of life and attire of Eastern Jewry as some kind of curiosity. (Fig. 16) As
photography became more widespread as a technology, several photo
portraits were also taken of ‘exotic-looking’ Jews, some of which were sold

cia vychodnych Zidov na zapad sa rozhodne povazovala za neziaducu
a tento druh vnutornej migracie bol v 30. rokoch 20. storoc¢ia medzi
zidmi samotnymi zdrojom vazneho napatia. Nasli sa dokonca aj taki,
ktori obvinovali tychto ,divne vyzerajucich Zidov” z vtedy vyrazne
rasticeho antisemitizmu.3*

Skaza holokaustu a anexia Podkarpatskej Rusi Sovietskym zvdazom po
vojenskej okupacii na jesen 1944 predstavovali pre miestne Zidovské
komunity velké otrasy. Tych mélo fudi, ¢o prezili nitené prace a tadbo-
ry smrti a po vojne sa vratili, sa rozhodli rychlo odist. Pocet prezivsich
holokaust, ktori v regiéne napokon zostali, bol nanajvys 4 az 5 tisic.
Okrem radikalnej reStrukturalizacie obyvatelstva posobili proti ozive-
niu zZidovskych komunit aj ekonomické mechanizmy a antisemitizmus
sovietskeho rezimu. Synagoégy skonfiskoval 5tat a premenil ich na
obchodné domy, telefénne Ustredne, lekarne, telocvicne, kind, sklady
atd. Rovnako nalozil s jeSivami, nemocnicami a dalSimi komunitnymi
institdciami. Z tohto historického pohladu su o to cennejsie predme-
ty z tohto regiénu, ktoré sa pred vojnou dostali do ZMP.3*

16 Kolldr: Portrét Zida z Podkarpatskej Rusi, 20. roky 20. storocia
Kolldr: Portrait of a Jew from Subcarpathian Ruthenia, 1920s

as postcards. Apart from the folkloric interest, there was also an element of
hostility towards traditional Jews on behalf of more middle-class, socially-
integrated Jewry, especially in Bohemia and Moravia. The mass migration
westwards of Eastern Jews was seen as decidedly undesirable, and this
kind of internal migration was the source of serious tensions within Jewry
throughout the 1930s. There were even some who blamed these “strange-
looking Jews” for the rampant anti-Semitism at the time.3*

The destruction wreaked during the Holocaust and the annexation of Sub-
carpathian Ruthenia by the Soviet Union after its military occupation in the
autumn of 1944 were all great shocks for the Jewish communities of the
region. The few survivors of the forced labor and death camps, even if they
returned after the war, soon decided to leave. The number of Holocaust-
survivors who stayed in the region must have numbered between four
and five thousand people at most. Besides the radical restructuring of the
population, the economic mechanisms and anti-Semitism of the Soviet
regime also worked against the revival of the Jewish communities. The
synagogues were confiscated by the state and turned into department
stores, switchboard centers, pharmacies, gyms, cinemas, warehouses,

etc,, along with yeshivas, hospitals and other community institutions. This
historical perspective makes the artifacts from this region that made it into
the JMP before the war all the more valuable.®

65



POZNAMKY

1. Niektoré dalsie predmety z Uzhorodu st dnes uchované ako archivny materidl, pozri
TORONYI, Zsuzsanna: Archivny fond Zidovského muzea v Pre$ove. In: BORSKY, Maros —
SVANTNEROVA, Jana a kol.: Poklady Zidovského muzea v Presove ll. Bratislava:
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