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The Cairo Genizah preserved a fragmentary manuscript of what had once been a
Sufi anthology composed of texts pertaining to different literary genres.! The
manuscript, which is in the possession of the Cambridge University Library (T-S
Ar. 41.1), has twenty barely legible pages, and unfortunately lacks the beginning
and the end. Each page has 22-26 lines. The text is written in Arabic, with
Arabic characters mostly accompanied by diacritical signs, but sometimes
without it. The surviving text has three major parts:

I.  1a-3b: ecstatic sayings of Abai Yazid al-Bistami (d. 261/875) with the
commentary of a certain ‘Abd ar-Rahman b. Muhammad

Il. 3b-7b: a chapter about reliance on God

[11. 7b—10b: epistles by an-Nari (d. 295/908) and al-Gunayd (d. 297/910)

It seems probable that the author of this anthology copied these texts from
different sources for his personal use. It does not seem likely that the text had
been copied from one continuous compilation, for the following reasons: 1) the
genre of the different parts varies considerably; 2) the parts are not interlaced by
inner references; 3) the different parts show distinct grammatical features (parts
I-11 display peculiarities of Middle Arabic, while these are absent from part 111).

There are no indications in the manuscript pointing towards the person of the
author or the copyist. Although there are no Hebrew words or glosses in the text,
it was obviously owned (and read) by Jews, since it was preserved in the Cairo
Genizah. As it is widely known, the Cairo Genizah is a storehouse of medieval
manuscripts dating back mostly to the 10"-13" centuries, and found in the attic
of a synagogue in al-Fustat. Jewish religion prohibits throwing away texts that
contain, or might contain the name of God. These texts must be “hidden away”
in the so-called genizah (meaning “hiding place” in Hebrew). Since virtually

11 have dealt with this Sufi anthology, especially with its third part elsewhere. See
“Sobriety and intoxication in mystical sayings from the Cairo Genizah.” In: Proceedings
of Union Européenne des Arabisants et Islamisants 27. Orientalia Lovaniensia Analecta.
(forthcoming).
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every text can contain the name of God, pious Jews tended to put every
unneeded text in the genizah, including Arabic texts, secular books, letters,
business accounts, poems, recipes, etc. The importance of the discovery of the
Cairo Genizah (in 1896) lies in the fact that it provides an immense material
concerning the life of Medieval Egypt.2 Owing to this discovery it became
manifest that Jews were highly interested in Sufism, they possessed and what is
more, imitated Sufi works.® The Sufi anthology under discussion was compiled
from various sources, possibly by a Jew for his own use.*

This paper aims to present some Sufi stories contained in the second part of
the manuscript.

The full title of the chapter is the following: “Chapter about the Description
of Those Who Rely on God, Who Abide by God’s Command, and Who Await
Rescue from God.” (Bab na't ahl at-tawakkul ‘ala Allah as-sakinin ‘inda amr
Allah al-muntazirin li-farag Allah ‘azza wa-galla). The chapter comprises two
kinds of texts: 1) short sayings of various Sufi sheiks; 2) instructive stories. As
indicated by the title, the subject of both the sayings and the stories is reliance on
God (tawakkul). A common element of the stories is wandering under harsh
circumstances, usually hunger and thirst. The sequence of the stories is
sometimes interrupted by short dictions quoted with the chain of the
transmitters. Equanimity and perseverance are the major virtues that characterize
the protagonists of the stories. The act of possession is refused since it distances
man from God, whether man possesses any kind of material goods or merely
some basic intentions. The mystics in these stories wander without having
destination, and survive without having any means of subsistence. They are
sometimes led into temptation and other times rescued miraculously by the
intervention of God. However, God does not always interfere in a pleasant way.
Nevertheless, facing hardships or experiencing welfare is the same for the Sufi,
whose attitude is not influenced by the circumstances. Elements that recur in the
stories are crossing the desert without provision; meeting strangers; meeting a
lion in the desert; meeting Hidr in the desert; being fed by God with bread or
roasted fish; thirst and finding water; Magians; pomegranates; temptations. One
of the protagonists of the stories is Ibrahim al-Hawwas.® In the Tadkirat al-

2 See e.g. Reif:2002.

% See e.g. Fenton:1981, especially the introduction of the book, and the bibliography
cited there.

4 Naturally it is also possible that the anthology was composed by a Muslim, and was
copied or acquired later by a Jew.

5 Abii Ishaq Ibrahim ibn Ahmad al-Hawwas (d. 291/904) of Samarra’ was a com-
panion of al-Gunayd and an-Narl. Stories about him similar to those of the Genizah
fragment can be found in Abt Nu‘aym, Hilya X, 325-331; “Attar, Tadkira 11, 261-274;
Arberry 1966:272-276.
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awliya’ almost all of these elements (not the stories themselves) appear in the
anecdotes about him. According to the Tadkirat al-awliya’, he was called the
“leader of those who rely on God” (ra’is al-mutawakkilina), and he was famous
of crossing the desert without provision, relying exclusively on God. In the
Genizah fragment there are two stories about him, displaying the same features
as the anecdotes of the Tadkirat al-awliya’.

Other protagonists of the stories are Abt 1-Husayn an-Nari, Sahl b. Wahban
al-Anbari,’ Abi Hamza, ‘Alf ar-Razi,’ Salih b. ‘Abd al-Galil al-Basii,? Ga“far al-
Mubarga®, Aba Gurays, Abi 1-Hasan al-Gawhari al-Bagdadi, Hasan al-Qaddar
ad-Dinawari. Those persons mentioned in the Genizah fragment that | could
identify are contemporaries of al-Gunayd and an-Niri, both of whom are
repeatedly mentioned in the fragment, which also contains a correspondence by
them. This fact indicates that the texts preserved in the fragment are mostly early
Sufi texts that originated in the circle of al-Gunayd.

Anecdotes similar to the stories of the Genizah fragment can be found
abundantly in several Sufi biographies and manuals like the Hilyat al-awliya’ by
Abt Nu‘aym al-Isbahani (d. 1038), the Tadkirat al-awliya’ by Farid ad-Din
‘Attar (d. ca. 1220), the Tabaqgat as-siifiyya by as-Sulami (d. 1021), etc.

The importance of the stories quoted in the anthology from the Cairo Genizah
does not lie in their uniqueness: in fact there are plenty of similar stories. The
significance of this anthology is that it reveals what kinds of Sufi texts were read
by Jews in 13" century Egypt. In order to discuss the influence of Sufism in
Judaism one should have a clear knowledge of what Sufi texts were possessed
and read by Jews. This information contributes to the estimation of this influence
in 13" century Egypt.

The next part of the paper will be devoted to the transliteration and
translation of a coherent and continuous part of the text. Although in the
manuscript ta’ marbura is never indicated (i.e., it is written with ha’) | decided
to indicate it in the transliteration of the text. Most characters of the manuscript
are accompanied by diacritical signs, but since the paper is stained and damaged
in several places, the reading of the characters and the signs is sometimes
dubious. Hamza is never indicated in the manuscript, therefore it also is absent
from the transliteration. For the sake of convenience, the text in the English
translation was divided into smaller chapters and chapter headings were also

6 According to the Hilyat al-awliya’ he was a contemporary of al-Gunayd (Abia
Nu‘aym, Hilya, X, 359). He is not mentioned either by as-Sulami (7abagat) or ‘Attar
(Tadkira).

" A certain “Alf ar-Razi is mentioned as a transmitter in as-Sulami, Tabagat 113.

8 Mentioned in Abdi Nu‘aym, Hilya V111, 317 without biographical details.
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92 DORA ZSOM

introduced. The Arabic original itself is also divided into parts by circular
dividers that were taken into consideration when dividing the English translation
into subchapters. The dividers of the Arabic text are indicated in the English
translation. The chapter headings do not form part of the Arabic original.

ARABIC TEXT

T-S Arabic 41.1 fol. 4b
mugmeslesyol.] 12
Tt S ) JB ) A an e da ) oo Sl 13
e 28 agle Cualid die i gind G Aaxae ul g 2Ll 14
Oaal iyl 5 Ja calld (5 500 Y JE &y yi o) Bl e yy lid 15
Ol o) g Ul JB g ol 5,0 Y USe 2 16
JE Cali ol (5 )2 Y g ASa (58 Cll A8 BB (5 53 17
gk () (0 8 A8 i )3 je oS ) @lldg ani 18
O i halie (A S0y g yla 0 )3 e 28519
O (ad B Y ) Ll bl g 3l Y A% )l 20
[Cus (] U [llN] Gl (S Al Gl g ) Y JU [ Rl 21
[(simea] B s (s2a S0 B e (Firadn B pa s (chrang B e 2 22
<l Jsd g8 a5 [livd s W] o )Y e e (I J 588 50523

T-S Arabic 41.1 fol. 5a
|l die W e gt Y g caiall 3 phall (53 5k 3 pe g el 1
Call il O 13 Gl Jady e ) Slan yy Gl a5 2
i Ol sl sl da Ul B 1as (as d ,ud 3
U8 gl 1 i 1306 4 58 1 Jalll 3 5) Ly by Qa1 4
B 8 AL (g g 4ise i Y al 138 and pginns 5
Jsad aaudl) Jay Je Jans AV Lie cula 13é 6
Lala e o Caially ) J s il Jla 3 L 7
Gl (8 Al S 5 axd J 58lE aun s Liala ll e 8
Gyl 138 Al S 5 an J 8l Gy gl sl die J 588 9
penany JU Lelal 15 18 (5 A) 4y 8 () Jalll s lé &y 10
Uit Jusli 5 2013 oy AL oSile 355 8 mad 11
d}%gﬁy\u&qlm\su%gme@h\jdslz

% Sic, instead of 1aa), Disappearance of tanwin —an is characteristic of Middle Arabic.
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) Ana oumal g Aal S5 aat J 5l il N 8 agie oy I 13
e JaSs ) Ay bl aladally dnd 4l i 14
V)l e ol g Vs adde e i call) 8l il 5 15
G g Als 038 &y Cinpal 13 s 4aled 16

OB dazy N Jaas o) el ja8 i dl dlas yy cilad Jld 17
e B el g Ul B (53S9 (63S puaga A e 18
agle Cualud aliay Ul 136 Cha 2 ) aday ol 131 19
i O 2 d2d e LAl JE8 &Y e oy pia 10 ) 4l il 5 20
ol 13 o seda 1 55l 5 b ) JB 5 gy yum 21
Lali i e g e la) 38 S 8 il (il culii 22

el 2 saall Lgie 25 a5 8lite (M) L) <l 23

Laxy A 88 sLisall Cialia S ki JS) chaedd 24

AL pal b (Jdsbs s eh o daay 25

T-S Arabic 41.1 fol. 5b
Ly 138 Slle Cundy ia a5 Ul S ] e e
SV et QU g dd 8 1da gual) Clila Lo jose J1 35 a2
i€ ) g Led JU Gl by alial J 85 5 40 i 28l 5 da ) 3
ialia JE elfas LS Y1Baa) ) & ja o) (AN 12al saic 4
Cadd gan Ml (53 13a o) aled el 3LEal) 5
14 il 5 s alad Y1 Al S0 (e Led 4l e I 2 6
O i juail 5 100 5 (gaic HlilA Sl 5 odie (1o Can 387
SSHY Y O saaaly | saig ol Ll Gl 5 0 Jee JB5 JE 8
4 paaa L (o) il Gpad) (Y s JB 0 Gaegie (elall 1559
G Wl g JB 0 yad 4l Gl JB Y14l Y J8 3 0 10
B G JB Y)Y 8 asiedls Al ) glE B 1 8 hea gl 11
2 G dalil ez sl e e JB 0 ol ye 12
Aan 13 (5 sia Slans 4y yladd Loyl pla 3 mall 5 13
A Lid L2l 4y (g bl gl (e A 814

10 The use of this interrogative is widespread in various Arabic dialects.

11 Sic, instead of L s, The neutralization of s and s is a peculiarity of Middle Arabic.
12 Sjc, instead of L<l, Disappearance of tanwin —an is characteristic of Middle Arabic.
13 Sic, instead of 1),

14 The reading is dubious.

15 Sic, instead of G,
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i olad |l ) QUi agle (a8 g 38 Ja o 130 SIS 15

S JE ) Lagle a5 3 I 8 agd b 5538 16
paany oz Y a5 151U Jd 2 jald ) 3a ol 17
@V e ) JE il (e A8l aalia |5l Liasy 18
SO Gl 5 G Jgms U B il e Ul canlial 1518 19
Jdall ae o mlla Ul J il e 50l caalial |16 20
deal Guall 5l (55 0 158 ) &) iticld (5 adl 21

D Gran JB ) palall Juzmdll ) e (5 )10 e (0 22
Y lae den) Ja Al Gy An e 68 &8 5l 23

O Dl (am (8 )38 Ll gl 3y (e JS1 24
s Ul 5 ol Axy ) € Gl ) Jlaal 25

T-S Arabic 41.1 fol. 6a
e e Uy Chnuald laaca chaa 16l al) AL 1S Lald
e )l jh ek (g paall (I 38 5 e el s e 00 2
B S o Candiad 2aly it ciand 10 Ll 343
aall G558 ) il e 5 436 58 (il 3y (0 L 4
ol Gl Sl L) (358 (5 g e 1G5
ZUal Y b aay oLl 5 e i 43Kl 43406 Glil) 6
A b 8 G oa sl Hhidl e JB o alada 17
e il Gl 4] QU8 s yne J8 il () 41 QUi feah s 8
b sk JUB 1aa 8 el Calay (e Y 5 ol 1 181 gm0
JEy JB 0 cana )l O Cunald o Ld il 8 LAY) 10
Gied (3 ph (b i Al (0 pmd U Uiy 5300 o ) 11
e ol 3 en g A ddle ualld 19058 4 adle a5 U112
uild Y JU alise il il Gl 4l culed el e Sald 513
JE ) ) elly b QB Y JB S peaid GlE Y JB 50 960 14
JE &5 A0l 8 Laly Jaad (ild OB gaa U 15

16 The expression is elliptical, omits the word a s, (owal) a sl 4

17 Sic, instead of L&l

18 Sic. An ortographical charateristic of this text is that verba tertiae infirmae usually
add an alif after the third radical waw. Examples of the same phenomenon occur in this
fragment on fol. 2b, line 3, fol. 4a, line 4.

19 Sic. The use of plural suffix —ina instead of -izna in the Nominative is characteristic
of Middle Arabic.
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0 pgdle LS il () Caald L Cppusliie Loall Ly a5 16

(o (ilUad aal gall (amy (8 35 Gl Al aaa ) JE 5 JE 17
Jalll s Lald Jaol ol Leale s J el ) J3a) o) 18

Leal) ) ald Juad) o) ol has gaie s 38 4y 13) 19

Cland il Y Gl aia 9o (e 20a 8 llE Joal) Lgtie | Lali 20

(sde 2ol ol Mo sl ol ool lay Jad il 5 ) 5521

Lo |8 s (3 U8 )85 a8 onidn g (g (J2lS5 () 22

e 5181 Y G slae Jal (e clis Jadl ola ) all e 23

elin 2813 oo lléd wila 5 [9] Auss [9] Aalu e 24

Spall 4805 e 7 A WS e (5 s dlany 25

T-S Arabic 41.1 fol. 6b
Ciasal Lald ~lie i e Bl punlel Gla o elim s M ]
Lol ale JSI a1 ilal ey 5 (5 e o (gie Sl 2
@Marl g5 sall uall gl JU 0 b puail 54 353
Uik a5 e a0l (U e Lali Ll € 4
Jaall (e Al 38 agaa Wilae 5 laad Lile Wl 5
Lall Gl iy g aa) ol Lo e 45l i (e Ll 6
Bie 8 AS o il Glaall e o lesad (0 A8 7
o ola o 1306 Ll Lde 1 la 8
Ll o (N (e 2545 Dladal ale Ledaus 9
Leie g oad o8 o e LB AS ) ) 34y Ll 10
B ywiaa b yiay 138 4 S A Sl ) cua g 11
Ciiad g Cuy g ) (s Syl Lo 5 8 Ll Lgie 53012
G e o) i Ao G je 38 L 138 20 13
L S g LBl L) Canan g (Jliae (e (S 8 14
o) (8 ad g S e Lall Gulill (o)) Lald g5 30 il 515
pellan 1ol 5 | sinsd Al o 5 il Lol s 16
Sl haal i G s ) Lald (g gal (103 o A Cuitid 17

20 Sijc, instead of A,

2L The reading is dubious. The text seems to be sly=& s ol ol =3 x which is not
correct grammatically. The last letter or character in both o/=% might be interpreted as a
circular divider, but circular dividers which are used in the text in other places are
completely different from these.

22 The reading is dubious.
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paYa (ysa sl Bllen Ll e 13U W jhil a5 18

A el 88 Lgad oo o) saY) 13 5 () 8 5 19

gl ne o el ve g9y 0 i 5 IS e il ol 20
Ay o)) i A JB (g suall el e e 21
)H\a&ésh\&u\@)}m‘;‘\@\;‘a\wmm@;\azz
SIEEl o aje o)Ll e oy Y il (523

T-S Arabic 41.1 fol. 7a
Gaja Lali s ledl) dal feaal SWL Y Y ol b Je aaali]
Crand all3ab g (ilaall 340 gan g ALl A a2
sl A el Ja e Cucacd olld (eday) B3 e i )10 3
2 gl bl o b d sl 585 S le 28 da 138 el 4
Aoy ) I ony gas ) (M il Bl s oo iy 5
Casa sl 13 Jas Ll il el 5 dlld e JUa Wl 5 ) il 6
5 i Nl ol Lgind 5 131 gl M) s g 1 7
Gy Al 4 S5 pa g ) il L 5 8
e sl Glld 3 U1 1M 50 4 Caniad ey e Jlis gl Q
éﬂ\ﬂ@ﬁ&%é\gﬁ&&g}dﬁﬁ)ﬂgm10
45 dba Al Cia 8 da )l dda (1) J JE lal 17
Sumall s pni (I JUE |5 Lilaal (55 ale IS () 12
radll g axi Gea Ml A v JE 0 Gaall JaY iy S A agl 13
Jas e dl con) 108 & gal) dand 5 2Dl agle 5 L e 14
4 S 4o 7 ol Bad (e lue paliy ) Gablall sl s il o) 15
o 4 Gl 31 Rl gl 4y 0355l 5 4008 ] s 16
Lalgil AaY) ol Aalia (e 43l &) s 50l g i) il 17
O densl Ja & pgielUay s ji5) )5 5 18

TRANSLATION
THIEF
[T-S Arabic 41.1, fol. 4b, line 12 —fol. 5b, line 7]
[12] Ayyub b. Basir

2 Sjc. The use of plural suffix —ina instead of -ina in the Nominative is characteristic
of Middle Arabic.
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[13] at-Taliqani related on the authority of one of his brethren, he said: | have
seen a man in Marg

[14] ad-Dibag, who did not have anything with him. I approached him and
greeted him, and he returned [the greeting].

[15] Thereupon | said to him: “May God have mercy on you! Where do you
want [to go]?” He said: “T don’t know.” | said: “Have you [ever] seen someone
[who]

[16] wanted [to get to] a place, but did not know where he was going?” He said:
“l am one [like that].” | said: “Where

[17] do you intend [to go]?” He said: “Mecca.” | said: “You intend [to go] to
Mecca, and you don’t know where you are going?”” He said:

[18] “Yes indeed! And that is because many a time | wanted [to go to] Mecca,
but He turned me to Tarsis,

[19] and many a time I wanted [to go to] Tarsis, but He turned me to ‘Abadan.
So my intention is

[20] to go to Mecca, but | do not know if | get there or not.” | said: “How do you
gain

[21] your living?” He said: “I do not know.” | said: “Tell me, why is it s0?” He
said: “As He

[22] wishes; sometimes He makes me starve, and sometimes He feeds me
abundantly. Sometimes He honors me, but sometimes He [frightens]? me.

[23] Sometimes He says to me: “Everything on earth | have given to you.” But
sometimes He says: “You are

[fol. 5a] [1] a thief!” Sometimes He chases me away harshly and does not let me
sleep except at the

[2] sarcophagi.” | said: “May God have mercy on you! Who treats you like
that?”” He said: “God.” | said:

[3] “Explain it to me!” He said: “I am a man who walks all day long,

[4] and I sleep where night falls upon me. Sometimes the night betakes me to a
village and when its people see me they say

[5] to each other: “This is a thief, so do not invite him to spend the night in the
village.”

[6] And when | pray the last evening prayer the man of the mosgque comes to me
and says:

[7] “Hey you, sleeper!” And | say: “Here | am at your service!” And he says to
me harshly: “Get up from here!

[8] There is no place for you here!” And I say: “With the greatest pleasure. But
where should I spend the night?”

24 The reading is dubious.
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[9] And he says: “At the sarcophagi!” And | say: “With the greatest pleasure.”
In the morning

[10] I move on. Then the night betakes me to another village, and when its
people see me they say

[11] to each other: “A great pious ascetic has come to you this night.” And

[12] each one of them says: “Let him spend the night at my place!” And when |
have finished the last evening prayer, one of them says to me:

[13] “Get up, [come] to the house!” And I say: “With the greatest pleasure.” And
I go with him to

[14] his place, and he brings me good food, anoints my head, rubs my eyes with
antimony (kuhl),

[15] prepares a soft bed for me, and invites me to spend the night there. He
shows me every sign of respect

[16] until in the morning | move on. So that is my state (kal) and that of my
Lord.”

[17] He said: Then | said: “May God have mercy on you! When [God] ordains
you to come to Bagdad,

[18] [come to] my house [which is] is at such-and-such a place!”

He said: One day | was sitting in my house,

[19] when suddenly a man knocked on the door. | went out, and behold, it was
my friend! | greeted him

[20] and said to him: “What has your Master done to you?” He said: “The last
thing He has done to me was that He beat me

[21] badly and said to me: “You, thief!” He showed me his back, and behold, the
signs of the beating were there!

[22] | said: “What happened?” He said: “He had been starving me badly and
when

[23] I arrived at the granaries, | passed by a hut from where some bitter, worm-
eaten grains have been thrown out.

[24] So | sat down to eat, while the owner of the hut was watching me. But he
came to me with a stick,

[25] and began to beat my back, saying: “You, thief! It was you who

[fol. 5b] [1] robbed my hut! [...] How long I have been lying in wait for you
until I caught you!” But all of a sudden

[2] a horseman was approaching hastily, swinging the whip over his head. [The
horseman] said: “You mean

[3] to beat up an ascetic and to say to someone like him: “You, thief?!” He said:
“And it does not take longer

[4] to become an ascetic from a thief than recounting this story to you. The
owner
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[5] of the hut said to the horseman: “I did not know that he was an ascetic.”
Then he took my hand and led

[6] me to his house, and showed me every sign of respect.

[7] After that | left him and came to you.” He stayed with me some time, and
then he moved on. *

[8] He said: Sahl b. Wahban said: “They are not committed to what has been
ensured to them, so that they would not be

[9] accused by the Ensurer” [of being concerned with created things instead of
the Creator himself].? «

LAST WORDS

[T-S Arabic 41.1, fol. 5b, lines 9-12]
[9] He said: Abu 1-Husayn an-Nar was told when he
[10] was dying: “Say: There is no god other than God!” He said: “And is it not
to him [that I am going]?” And he passed away.? « He said: When
[11] Aba Hamza was dying, his disciples said to him: “Say: There is no god
other than God!” He said: “This thing
[12] we already know.” «

ROASTED FISH

[T-S Arabic 41.1, fol. 5b, lines 12-21]
[12] He said: Walking on the shore he passed by a [ritually] slaughtered animal.
It was not at
[13] the time of the Pilgrimage. He has already been starving for days. It made
him think about roasted fish. Suddenly, a fish
[14] came out from the sea and writhed before him. He took it, and while
[15] he was engaged in this, suddenly a man stopped by his side, and said: “Do
you need fire?” And he brought him fire.
[16] So they roasted the fish. While they were [engaged] with this, suddenly a
man stopped by their side, and said:
[17] “Do you need bread?” And he drew forth bread. So they ate [together],
without knowing each
[18] other. Then they asked the one with the fish: “Who are you?” He said: “I
am ‘Alf ar-Raz1.”

% Cf. a parallel in Abii Nu‘aym, Hilya, 10:359. That is the only tradition in the Hilya
quoted in Sahl b. Wahban’s name:

COnEl 5 e iy s (pagie (eliall ) 5 S Cpaiga O sanaally |53 S5 Y

The word damin refers to God. This usage is not unparalleled, see Lane 1968: sub
voce “damin”.

26 Cf. a similar tradition about an-NarT in Abt Nu‘aym, Hilya 11, 91.
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[19] They asked the one with the fire: “Who are you?” He said: “l am Sahl b.
Wahban al-Anbari.”

[20] They asked the one with the bread: “Who are you?” He said: “I am Salih b.
“Abd al-Galil

[21] al-Basri.” They embraced each other, and then they parted company.

BREAD FLOATING ON WATER

[T-S Arabic 41.1, fol. 5b, line 21 — fol. 6a, line 7]
[21] Aba 1-Hasan Ahmad
[22] b. Muhammad ar-Razi related on the authority of Abi 1-Fadl al-Madarant: 1
have heard Ga“far
[23] al-Mubarga“ say: “I made and agreement with God — may His name be
exalted — that | shall not
[24] eat anything [coming] from the hand of a man. | set out to one of my
journeys from
[25] al-Higaz to al-Yaman. | was completely alone during four days.
[fol. 6a] [1] On the fifth night I felt weakness. In the morning | found myself at a
spring
[2] of water that had a stream. | descended to the stream in order to perform the
ablution, and | saw a loaf of bread
[3] floating on the surface of the water. | said to myself that | would take it, but |
was afraid that it might
[4] had fallen from the hand of a man. So | left it, and started to go upward, in
the direction of the source of the stream,
[5] and behold, [also] the bread was coming on the water in the direction of the
source of the spring. My
[6] doubts were resolved. | took it and ate it, and after that | did not need any
food for ten days.” ¢

MAGIANS

[T-S Arabic 41.1, fol. 6a, lines 7 - 16]
[7]° Abdallah said: During his journey Abii Gurays saw
[8] an old man, and he said to him: “Who are you?” He said: “l am a Magian.”
So he said to him: “You do not
[9] expect reward nor fear punishment. Why is it so?” He said: “I observed
[10] the things, and | saw that they were not lasting; | wished therefore to
comfort my body.” « He said:
[11] Ibrahim al-Hawwas said: “When I was passing through the desert of Tabuk
on the road of Damascus,
[12] | met a man [wearing] two patched frocks (hirgatayni). | greeted him, but
somehow | had a bad feeling about him.
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[13] I ignored it, and | said to him: “Who are you? Are you a Muslim?” He said:
“No.” | said: “Then

[14] are you a Jew?” He said: “No.” | said: “Then a Christian?” He said: “No.” |
said: “Woe to you, who are you?” He said:

[15] “I am a Magian.” | said: “And what are you doing here, in the desert of
Tabuk?” He said:

[16] “I have seen the sons of this world envying one another for having a greater
share of it, | wished therefore to leave it [i.e. this world] to them.” «

TEMPTED BY THE SOUL OR BY THE SNAKE?

[T-S Arabic 41.1, fol. 6a, line 17 — fol. 6b, line 3]
[17] He said: Ibrahim al-Hawwas said: “I arrived to a certain place, and my soul
urged me
[18] to enter a house. But I refused and did not enter. And when the night befell
upon me,
[19] suddenly a snake came to me. She took various shapes, but | did not turn to
her.
[20] When her tricks run out, she said: “Get up from my place!” | said: “T will
not!” So she began
[21] to attack me from the rear and she put a hairy hand or a hairy feet beneath
me in order to
[22] remove me from my place, but she could not. So my soul said to me:
“Recite something
[23] from the Qur’an!” But | did not, since | said: “For the sake of a creature |
will not recite. Then she left me
[24] tenderly and amorously,?® and afterwards she returned and said: “Here you
are, | have brought you
[25] a hot roasted fish freshly taken from the net of the fisherman
[fol. 6b] [1] [called] so and so, and | have brought you a sweet pomegranate
having no stones, which is permitted to be eaten (halal), and which [was grown]
on an allowed (mubah) mountain.” When | woke up
[2] I saw a fried fish and a sweet pomegranate having no stones by my side, but |
did not taste it at all,
[3] but I left it and | went away.” ¢

27 The interpretation of the story requires to mention that the grammatical gender of
both nafs (soul) and hayya (snake) is feminine, therefore the feminine third-person
singular pronoun recurring in the text can refer to both of them, which makes the text
ambiguous, presumably on purpose. In my opinion the snake here symbolizes the soul
that urges to evil (an-nafs al-ammara bi-s-sit’).

2 The reading is dubious.
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POOL FILLED WITH WATER

[T-S Arabic 41.1, fol. 6D, lines 3-20]
[3] Abii I-Hasan al-Gawhari al-Bagdadi said:
[4] I was making the pilgrimage and when we passed between al-Hazimiya and
al-Aghar
[5] the people became very thirsty. We also suffered from thirst with them. So |
got off my camel
[6] in order to seek someone who could give me some water, but | did not find
anyone. | remained behind the rear of the company
[7] because | was so afflicted by thirst. Then | passed by an empty pool,
[8]which the company had already left behind. I looked into it and | saw a man
sitting
[9] in the middle of the pool, wearing tattered rags. He made a sign with the
head toward me, [as if saying]: “Drink some water!”
[10] When | saw him | descended to the pool. When he sensed me he stood up
and left the pool.
[11] I approached the place where he had been sitting and | saw a small hole
[12] out of which water was flowing into the pool. I drank my fill, and | joined
[13] the caravan, which had already stopped for a rest one or two miles further
on. | took
[14] my water-skin from my companion and | returned to the pool. I filled the
water-skin and brought it
[15] while the people were having a rest. When they saw me bringing water on
my shoulder, the people also
[16] wanted to draw water.?® So they returned [to the pool]. They drank and
watered their camels,
[17] but | remained there confused because of what had happened to me. When
the people were gone | said to my companion: “Mount [your camel]!”
[18] I went back to see the pool, and behold, on its two rims there were camel-
drivers throwing their buckets [into the pool]
[19] and drawing water, and waves were clashing in it! | said: ““I believe in God,
[20] God is indeed almighty!” «

2 The reading is dubious. = can be interpreted as a nomen vicis from the stem s-w-m,
meaning “abstention”. The word 4-I-f is probably in Accusative (= adverbial case), but
the case ending is not indicated, as it is normal in Middle Arabic. The stem j-I-f can bear
the meaning “remaining behind” or can be an equivalent of “4ilf” = the act of drawing
water. See Lane, sub voce “halafa” and “4ilf”.
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MEETING WITH HIDR

[T-S Arabic 41.1, fol. 6b, line 21 — fol. 7a, line 18]
[21] ‘Abd al-“Aziz b. ‘Abd al-Wahid related
[21] on the authority of Hasan al-Qaddar ad-Dinawari that he said: ““I set out on
my way to the monastery of Banii Rabi‘a
[22] but some of my companions gathered around me, and asked me not to take
the
[23] road [l wanted]. But | said: “l have no other possibility.” When they saw
that | was so resolute, they said:
[fol. 7a] [1] “Then go on the desert road, so that no dangerous person would
meet you!” When | departed
[2] and | was alone in the desert, thirst and heat became so insupportable that |
decided to
[3] return. But I was too proud to return, so | went on steadily in the intense
[4] heat. Suddenly, there was a man standing in my way and he said to me: “Hey
you, beware of the lion!” He was continuously
[5] waving with his hand and | beheld the lion in the direction of his hand. But
when he lifted his hand,
[6] | did not see anything. And when he continued doing this for a long time and
I was fatigued, | said to him: “Hey you! If you make signs
[7] for me with your hand, I see the lion, but when you lift it [your hand], I don’t
see anything!” He said:
[8] “And where do you want [to go], boy?” | said: “l want to go to a certain
place” — which I specified to him
[9] then — and he said to me: “Give me your hand!” So | gave him my hand, and
all of a sudden | was in that place where
[10] I wanted [to go] to! He said: “I returned from my journey to al-Gunayd and
I told him
[11] what happened to me.” He said to me: “How did the man look like?” |
described him his outfit and the cloth
[12] he was wearing, the cloth of our companions, the faqirs (ashabuna al-
fugara’). He said to me: “Yes, he was the one who succours (al-mugit)
[13] the people of Truth (ahl al-sidg) at all times.” « “‘Abd Allah ar-Rahman said:
“Yes, he was the Hidr,
[14] peace may be with our Prophet and with him, and his name is succour (al-
gawt) because when God — may he be exalted — wills
[15] to supply the petitioners’ needs, or to deliver a servant from distress, or to
ease his grief,
[16] He [God] moves His [Hidr’s] heart, and He delivers him [the servant] by
means of him [the Hidr], and then his needs will be supplied, since this does not
entail whispering
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[17] to other than God. He [Hidr] visits his brethren (izwan) from among the
righteous of this nation, and he is glad,

[18] pleased and delighted at their obedience to God, may His name be
exalted.”s
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