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Manuscript G-1-13 (11) preserved in the Real Biblioteca del Monasterio de San
Lorenzo de El Escorial contains several short magical texts. The first of these,
entitled “Universal adjuration” (al-gasam al-gami‘ al-sarift) is in fact a fragment of
a Judeo-Arabic version of an anonymous Arabic magical treatise, the Kitab da’irat
al-apruf al-abgadiyya.

Da’irat al-akruf is a treatise of letter magic attributed to Hermes, which pertains
to the genre of the science of the letters (ilm al-furif). Long extracts of this treatise
were combined in a composition attributed to a certain Hwarazmi, whose identity is
not clear.? Both were preserved in the same manuscript (BnF, Arabe 2357, fols. 175r-
204v and 207r-213v, respectively). Cécile Bonmariage and Sébastien Moureau have
recently prepared the critical edition and translation of the treatise attributed to
Hermes.® After a meticulous philological comparison they concluded that version A
(fols. 175r—204v, attributed to Hermes) is not the direct original of version B (fols.
207r-213v, attributed to Hwarazmi), which possibly represents another branch of
tradition. Version B has a short and incomplete parallel in manuscript Ankara, Milli
Kiitiiphane, Ankara Adnan Otiiken 11 Halk Kiitiiphanesi, 968, fols. 63v—66v (version
C) pertaining to the same branch of tradition. Some extracts of the Kitab da’irat al-
ahruf al-abgadiyya are cited in the name of Hwarazmi also in the Manba“ usi/ al-
hikma attributed to al-Biini (version D).*

To these Muslim variants of the magical treatise a Jewish rendition can be added,
since a section of the Dga’irat al-akruf is preserved in a Judeo-Arabic magical
handbook copied by different hands with Sephardic semi-cursive script in the 16—

" This research has been supported by the National Scientific Research Fund of Hungary
(OTKA/NKFIH).

1 In the Judeo-Arabic original “gasam al-gami* al-sarif’> appears without the definite
article, which is grammatically problematic. It has been corrected in the English translation
according to the Arabic parallel of the text published by Bonmariage and Moureau 2016:70.

2 His identity cannot be established with certainty, for various proposals see Bonmariage
and Moureau 2016:6-8.

3 Bonmariage and Moureau 2016. (Critical edition, annotated translation and study.)

4 Bonmariage and Moureau 2016:2-3.
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17" centuries, which is preserved in the Library of the Escorial.®> The provenance of
the Escorial manuscript is unknown, but according to Francisco Javier del Barco del
Barco, its peculiarities suggest that it was copied in North-Africa.® Like most
magical texts, the Escorial manuscript is also a compilation of passages of diverse
origin. The copyists freely handle their sources adding and removing whatever they
choose. Owing to the different hands easily discernible in the manuscript, not to
mention the obvious dialectal varieties of the language employed, the various stages
of the manuscript’s composition are evident. This is not the case with the original
Da’irat al-ahruf, the different strata of which cannot be determined exactly. Being
conscious of the difficulties, the modern editors of the work proposed a tentative
division of the text indicating the diverse layers which constitute the work:
theoretical elements (lists of angels, spells attracting and releasing demons, etc.) and
the different types of magical recipes.” According to this division, the fragment
preserved in the Judeo-Arabic manuscript belongs to the central, “primary section”
of the work. However, it is not identical with it. The Judeo-Arabic text follows quite
closely version B attributed to Hwarazmi, in which the text of the “universal
adjuration” is longer than in version A. On the other hand, the recipes attached to the
adjuration are not identical with those in the Dgairat al-akruf al-abgadiyya.
Moreover, the Judeo-Arabic text contains a seal (amulet), a 7x7 magic square closely
connected to the “universal adjuration”.

The contents of the Judeo-Arabic parallel

The manuscript begins with the “Chapter on the universal adjuration”, which is
almost identical with fols. 184v—186r of the Da’irat al-akruf, but also contains the
long addition at the end of the chapter that can be found in version B (published by
Bonmariage and Moureau 2016:74, n. 1). The introduction of the adjuration explains
that its function is to evoke the seven celestial beings (“kings”, muliik, as they are

5 Thus the Judeo-Arabic manuscript either predates, or it is contemporary with the Paris
manuscript (BnF Arabe 2357), which was dated by Bonmariage and Moureau to the 17th
century, and which is the earliest Arabic manuscript of the Da’irat al-akruf. (Bonmariage and
Moureau 2016:10)

® According to Barco del Barco 2003 G-I-13 (11) is a magical text by an unknown author,
copied possibly in the 16th—17th cent., 10 fols., (2730 lines/page), old foliation (no. 5) can
be seen on fol. 1r. It is written in Sephardic semi-cursive script on paper (dimensions:
21.5x15.5 cm. The manuscript is not bound and its provenance is unknown, perhaps it was
copied in North Africa. It contains magical texts and recipes. There are eleven fragmentary
manuscripts under the same shelf mark (G-1-13) treating different subjects (grammar,
responsa, Biblical commentary and exegesis).

" Bonmariage and Moureau 2016:8-9.
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identified later) by seven letters that rule over them. Through the interaction of these
seven kings connected to letters, the practitioner is capable to mobilize and rule over
other spirits. The spells also serve to dispel the “inhabitant demons” (ummar) of a
certain place. The invocation addresses “the inhabitants of the seven heavens, the
celestial spirits” and “the seven kings of the earth, the terrestrial spirits” (fol. 1r-v),
together with various angels including the angel Metatron. The end of the adjuration
employs divine names, also in Hebrew (“Answer immediately obeying the names of
God [...] the Magnificent, the most Sublime, ’HYH [ehyeh, “T am”] Allah”, fol. 1v).

The text of the adjuration is followed by magical recipes both in the Arabic and
the Judeo-Arabic versions. From this point, however, the two versions diverge to a
major extent. In the Arabic text (version A, fol. 186v ff.) several recipes are enlisted
(annulation of a talisman that protects a treasure; manifestation of a treasure or a
hidden thing; subjugation of certain demons, etc.). In the Judeo-Arabic text there is
only one recipe, under the heading “Chapter on the explication of the above
adjuration”, which gives practical instructions to perform the mandal® (fol. 1v). The
performance of the magical act begins with the subjugation of the “inhabitant
demons” (‘ummar) mentioned also in the “universal adjuration”, thus the recipe
seems to pick up a theme of the previous text and to further elaborate on it. The spell
contains a Hebrew phrase (gados hu’>Adonay, Holy is the Lord), but also Quranic
phrases: Q 2:255 and 7:143 (the latter is a reference to God’s revealing himself to
Moses on Mount Sinai), and a combination of disjoined letters (muqazraat) that
stand at the beginning of several sizras of the Quran.

The spells of the Judeo-Arabic text are supplemented with an amulet composed
of a 7x7 magic square placed in the middle of seven concentric circles, each one of
them connected to a passage of the Quran (fol. 2r). The passage related to the
innermost circle is “Allah is the light of the heavens and the earth” (Q 24:35), and
the six others are connected to six parts of Q 6:59 describing God as having the keys
of the unseen, as knowing and perceiving everything. The 7x7 square operates with
the initials of seven from among the 99 beautiful names of God. Considering the
introduction of the “universal adjuration” (fol. 1a) attributing the effectiveness of the
adjuration to seven letters, and the repeated reference to the inhabitants of the seven
heavens and the seven kings of the earth, the amulet seems to be a figural
representation of the adjuration, in which the 7x7 magic square corresponds to the
seven kings of the earth, and the seven concentric circles correspond to the seven
heavens. This supposition is corroborated by the passage of the Quran in the first
circle referring to the heavens and the earth.

It is interesting to note that the word “Allah” beginning the text in the first circle
is written with unconnected Arabic characters. These are the only Arabic characters
appearing in the Judeo-Arabic text. Employing the independent form of the Arabic

8 See below in detail.
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letters has clear magical functions.® Each sequence of the Quran is used as a spell
conjuring well-known demons (Maymiin, Ahmar, Abyad)'® and some more obscure
ones. There is a short sentence under the image, which seems to be from Quran 2:72
“Allah brings forth what you were hiding” cited in a corrupted form. The theme of
the Quranic passages suggests that the amulet serves to uncover hidden things or
treasures.

In the Arabic version no amulet is attached to the adjuration, but several of the
recipes enumerated there have the same purpose as the Judeo-Arabic amulet and
recipe.

On fol. 2v a long spell (‘azima) is cited after the amulet, introduced by the heading
“This is the spell of the seal/amulet (hdatim)”. The spell contains the seven letters and
the seven names that appear in the magic square, lists a great number of the most
beautiful names of God, cites various passages of the Quran, mentions Solomon the
son of David and a Hebrew phrase as well (“’Ehye ‘aser *ehye *Adonay Zevaot El
Sadday”, | am who | am, the Lord of Hosts, the Mighty God).

From fol. 3r the Judeo-Arabic text diverges completely from the Arabic Da’irat
al-afruf. Fol. 3r contains a spell for safekeeping the house that should be hidden in
the wall; and another protecting a person. Both were copied by the same untrained
hand, and both employ dialectal form of Arabic. Fol. 3v begins a new unit with an
adjuration called “gasam an-nasra” that certainly has a Muslim origin since it cites
various Quranic verses and expressions besides a great number of nomina barbara.
Fol. 4v contains an adjuration called “gasam Gabra’il”. Fols. 5r-8v constitute a
separate section copied by a different hand, containing a rhymed introduction, the
division of the letters of the alphabet according to the four elements, a dialogue
between king Solomon and the angels of the signs of the zodiac, each one of them
revealing his name and specialties. Fol. 9r contains a magical recipe written possibly
by a later hand with very marked cursive features; on fol. 9v there are signs of
geomancy; on fol. 10r there is again an adjuration of Muslim origin with numerous
Quranic passages, and on fol. 10v a new unit begins treating the fifth sign of the
zodiac “which is the sign of the Lion and the Sun”. The text ends abruptly, and the
catchword on the bottom of the page proves that the continuation was lost. Fols 5r—
8v and 10r—v are copied by the same hand.

Although only a part of the Judeo-Arabic manuscript runs parallel to the Arabic
Dairat al-aaruf, the Judeo-Arabic magical manual as a whole pertains to the same

® Unconnected writing is frequently used in Arabic magical texts. The sequence of full,
independent forms of the characters without diacritical marks and any segmentation in the
text results in a continuous series of consonants making the reading very difficult. According
to the interpretation of T. Canaan the disjoint, full forms of letters display all their elements,
representing the full power of the demons associated with them, multiplying the magical
effect produced by the significance of the words. See Canaan 2004:96-97.

10 Cf. Blackman 2000:193.
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genre (letter mysticism) and presents the same peculiarities as the Arabic treatise.
The Arabic Da’irat al-akruf is an eclectic compilation of various sources that was
finally conceived as one treatise. The Jewish version may be an excerpt of this
supplemented with other texts, or might be the vestige of a parallel generation of a
magical manual in which the various layers are clearly visible due to the alterations
of the hands. In the latter case the Jewish copyist seems not to have known the
complete Da’irat al-aAruf but only some of its sources.

Letter mysticism

The “science of letters” (ilm al-huriif) is a mystico-magical practice that operates
with the esoteric properties of the letters of the alphabet.! Besides its obvious
numerical value, each letter is supposed to be connected to an angel called “servant”
(hadim) of the letter, a celestial body and one of the four elements. The numerical
equivalent of a word (that is, the sum of the numerical value of its letters) reveals its
essence, since every denominated thing is essentially identical with everything else
the name of which has the same numerical equivalent. For example, in Jewish
mysticism, the name EI Sadday (Almighty God) is regarded as the par excellence
name of God (ha-Sem, the Name) since the numerical value of both is 345.12 The
denominations do not necessarily have to be in the same language: the essential
sameness of two things can also be revealed by the numerical equivalency between
two words in different languages. Isaac of Acre (13"-14" cent.) quoted his master’s,
Abraham Abulafia’s saying according to which “the young is called old, since he is
the oldest [=the latest] in creation, therefore it is appropriate to call him old, not
young. Thus in Arabic they call an old person séj [the transcription according to the
colloguial pronunciation is deliberate], and the secret of young is old”.** This
identification is based on the equal numerical value (320) of the Hebrew word naar
(young) with the Arabic word sék (old), pronounced in the colloquial way, that is,
omitting the consonant ya’ (the numerical value of the standard form sayh would be
330). This principle led to onomatomantic interpretations in both Islam and Judaism
(arithmomancy, hisab al-gummal in Arabic and gematria in Hebrew). According to
these interpretations, the secret properties of the existents are hidden in the letters
that form their names. He who knows the name of a thing is capable of controlling
it. By manipulating the letters of a denomination it is possible to achieve a change in
the essence of the denominated thing. Spiritual entities like demons or angels can be

1 For more details see for example Fahd 1972, Ebstein 2014:77-122 and the bibliography
cited there.

12 See, for example Abraham Abulafia’s Hayyei ha-nefes cited in Idel 1988:29.

13 |saac of Acre: *Ozar Hayyim, the Hebrew original is quoted in Idel 1981:123. English
translation by D. Zsom.
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controlled by the letters of the alphabet; demons can be compelled by the knowledge
of their names to present themselves and to carry out different acts. Names are
conceived as numerical codes that reveal the hidden, the real substance of the
denominated beings. Each existent of the universe is connected to the other through
a numerical system that can be altered and manipulated. The letters are also
connected the one of the four elements, thus evoking a letter of certain character is
supposed to convey the nature and effect of the element to which the letter pertains.
For example, in magical procedures love can be induced by the employment of
letters connected to the element of fire, etc.

Possibly the most influential work on the science of letters is the Sams al-maarif
attributed to al-Biini. According to Bonmariage and Moreau the letter mysticism of
al-Bini is very close to the Da’irat al-akruf, but there is a fundamental difference
between the two: the Da’irat al-akruf does not make use of texts from the Quran,
and does not mention divine names. In a sense, it lacks the dimension of Islam.* The
Judeo-Arabic fragment is different in this respect, since although it is evidently
intended for a Jewish audience, it does contain passages from the Quran and many
of the so-called beautiful names of God. A peculiar feature of the Judeo-Arabic
version is precisely the use of seven letters representing seven divine names from
among the beautiful names of God. These elements could obviously not have been
supplied by the Jews, therefore the Judeo-Arabic parallel points toward the existence
of a more Islamic version of the Da’irat al-aZruf tradition.

Techniques and terms employed in the Judeo-Arabic text

The term galb (attraction) is a technical term peculiar to the Da’irat al-akruf. It
means summoning demons, making angels or spirits to descend and to present
themselves. In other magical texts this procedure is usually called istikdar, istinzal,
or istiglab. The appearance of the demons is achieved through the recitation of the
required spell that contains letter combinations and various nomina barbara. The
demon thus attracted becomes the servant of the practitioner, who can compel it to
reveal hidden things, disclose information, or to carry out any command of the
practitioner. The spirit of attraction (rihaniyyat al-galb) attracts other spiritual
beings by the command of the practitioner (Bonmariage and Moureau 2016:17, 20).
It appears in the Judeo-Arabic fragment in a quite obscure passage on fol. 1r, which
mentions another concept characteristic of the Da’irat al-aAruf, the mixing of the

14 Bonmariage and Moreau 2016:15: “C’est du ilm al-Auriif de BiinT que se rapproche le
plus le Da’irat al-akruf, avec cependant une absence presque totale de la dimension
islamique: le Da’irat al-akruf n’utilise pas les versets du Coran, et ne mentionne pas les noms
divins”.
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four elements (fire, air, water, earth) by the letters (or by the letters’ servants) with
the spiritual being the practitioner wishes to control. The practitioner summons the
spiritual beings “to obey these mighty letters, magnificent and powerful names”, than
he recites several nomina barbara combined with divine epithets like “the Powerful,
to whose names everything is subjected”. After that he calls four angels (each name
recited by the practitioner ends in -’7) to appear and to mix their four elements with
the “spirit of attraction”, so that it may bring before the practitioner whatever he
wishes. The immaterial spirits (al-arwah ar-rizhaniyya) can be subjected to the will
of the practitioner by the intermediation of the angels, or servants connected to the
letters of the alphabet by means of mixing the elements represented by the letters to
the spiritual beings whose control is sought.

Several kinds of magical beings appear in the Judeo-Arabic fragment, and their
function and identity are not always entirely clear. These include terrestrial and
celestial kings and spirits (mulfitk ulwiyya wa-sufliyya, arwah ‘ulwiyya wa-sufliyya),
inhabitants of the seven heavens (ahl as-samawat as-sab<@, [sic]), seven kings of the
earth (mulitk al-ard as-sab@), inhabitant spirits (‘ummar), Satans (Sayatin),
immaterial spirits (arwah rahaniyya), radiant lights (anwar satia), all corporeal and
spiritual souls (kull rith gutmant wa-rithani), the spirit of attraction (rah al-galb),
angels (mala’ika), spirits of the jinns (arwah al-ginn), the spirit of the great names
(rithaniyyat al-asma’ al-‘azima), assistants (awan), servants (huddam), and several
angels bearing well-known or obscure proper names. These magical beings are
identical with those in the Arabic Da’irat al-ahruf.

The amulet composed of the 7x7 magic square and the seven concentric circles,
which seems to be a figurative representation and a permanent realization of the
adjuration intensifying its effect, is peculiar to the Judeo-Arabic text. The Arabic
Da’irat al-akruf makes reference to the inhabitants of the seven heavens and the
seven kings of the earth, and the introduction to the adjuration explains that its effect
is due to a name contained in it which “incites the seven celestial ones” (fol. 184r).
The Judeo-Arabic version, however, slightly changes the introduction, and attributes
the power of the adjuration to seven letters: “it incites the seven celestial [Kings]
because the adjuration contains seven letters that incite them” (fol. 1r). On fol. 2v
(lines 15-27) the Judeo-Arabic version cites a spell known as da‘wat al-4aljala (or:
gasam jaljalat al-hawa wa-fatq al-gawa) which is lacking in the Arabic Da’irat al-
ahruf. The text of this incantation can be found in various versions in several magical
works.'® These ascribe the effectiveness of the spell to a divine name composed of
seven letters (“agsamtu alaykum ... bi-lI-ism as-sari‘ ... wa-huwa ism Allah ... wa-
hiya as-sab‘a asruf”). In the Judeo-Arabic text this sentence is completed with seven
names of God the initials of which appear in the 7x7 square (“agsamtu alaykum ...
bi-l-ism as-sari* ... wa-huwa ism Allah ... ya Fard, ya Gabbar, ya Sakiir, ya Tawwab,

15 For example in Hallawi 2005:153.
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ya Zahir, ya Habir, ya Zaki”, fol. 2v, lines 20-23). This attests to the process of
editing the Judeo-Arabic text, which merged different sources and created links
between them by the recurring reference to the seven letters of the 7x7 magic square.

In contrast with the Da’irat al-akruf, the Judeo-Arabic fragment specifies the
magical procedure called mandal as one of the uses of the “universal adjuration”.
Mandal is a widely practiced ceremony that aims to reveal unknown information, to
find lost or hidden objects. It consists of gazing into a reflective surface, such as oil,
ink, water, mirror, polished metal, yolk of the egg, etc. The procedure was common
in Middle Eastern cultures even in antiquity, but the origin of the name mandal is
obscure and seems to be a relatively late denomination. In any case, it appears in Ibn
Haldtin’s Mugaddima, Ch. 54 (Worrell 1916:39). The modern practice of mandal in
Egypt was observed and described by Lane (1860:267-275) and Worrell (1916). The
practitioner first needs to remove the inhabitant spirits that control the place where
he wishes to carry out the magical act, and then he should recite an adjuration making
different kinds of demons appear. He, or his assistant, should gaze into a reflecting
surface where the required information will appear. Seals (amulets), and other
magical devices appear in the different descriptions, and some of the spells collected
by Worrell are indeed very close or almost identical with the Judeo-Arabic version.®

Transfiguration of an Arab demon to a Jewish Rabbi

A well-known peculiarity of magical texts in general is that they combine elements
pertaining to different religious traditions. In a similar vein, Da’irat al-akruf and its
Judeo-Arabic fragment mixes Jewish and Muslim components: Biblical phrases,
Hebrew divine and angelic names on the one hand, and Quranic passages and
Muslim phraseology on the other. Evidently the numerous citations from the Quran
and the marked Muslim character of the Da’irat al-azruf did not disturb or worry the
Jewish users of the adjurations, who neither emended these passages nor did they
replace them with others of Jewish nature.

Apparently an element of the Judeo-Arabic version found its way to a Hebrew
magical manual preserved in the Kaufmann Collection in Budapest. Manuscript
Kaufmann A240 is a magical handbook copied in the 17"-18" centuries in Sephardic
script. The whole text is in Hebrew with the exception of page 49, that contains a
number of lines in Judeo-Arabic, and a magic square that happens to be identical
with that of the Escorial manuscript. The editor of the Hebrew manual (or someone
else before him) possibly tried to eliminate the evidently Muslim vestiges of the
amulet, removing the concentric circles together with the quotations from the Quran
and the Arab demon names. The seven letters of the square are, however,

16 Cf. especially Worrell 1916:50 with fol. 1v lines 21-22.
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supplemented with seven beautiful names of God (in Arabic), and one if the
instructions for the use of the square is in Judeo-Arabic again. An interesting
coincidence points toward the possibility that the more complete form of the amulet
(with the circles, Quranic verses and demonic names) was known to the Jewish user:
one of the demons’ names, Maymiin seems to be retained in the attribution of the
square to the famous Rabbi Maimonides (d. 1204) (Moseh ben Maymon, in Arabic:
Misa ibn Maymiin). According to the Hebrew text that accompanies the square “ze
ha-hotam yes bah [sic] harbeh to<aliyot we-hu min ha-RaMBaM”. (This seal has
many profitable uses, and it is from the RaMBaM, i.e. Maimonides).'’

The Judeo-Arabic instruction is written in a mixed language starting in Hebrew
“le-nigsar” (to a person “bound” or “tied up”, that is, in a state of impotency; the
Hebrew term corresponds to the Arabic equivalent marbiif), but the spell itself,
beginning with “tawakkal ya Maymiin” — just as one of the circles of the Escorial
manuscript — is in Arabic.

Transcription of the Judeo-Arabic text

Peculiarities of the orthography: the copyist employed a kind of plene script
indicating some of the short Arabic vowels with the corresponding consonants (for
example, killaha instead of kullaida, “all of it”, etc.). Short vowels of case endings
are also frequently indicated with the corresponding consonants (bi-/aqqrt instead of
bi-haqqi, “by the power of”, etc). In the genitive construction the ending of the first,
governing element (status constructus) is always indicated with waw irrespective of
the noun’s actual case, e. g. T¥ N9V » ¥1OK for ce 4,b e g ol “faster than the
twinkling of an eye”; 29378 1R 113X for sl Al 55 1552 515 “incite the spirit
of attraction”, etc. The pronunciation of the ta’ marbira is usually indicated by a n
in status constructus (see the two previous examples), otherwise it is marked by the
letter 7. The word say” always has the accusative ending -an, e.g. 1x°w 9> for s JS
“everything”. In general, the accusative ending -an is frequently indicated in the
Hebrew transcription, e.g. 1713 W R0 for WS sl e sh “willingly or forcedly”.
Sometimes the accusative ending -an is indicated by the letter he, e.g. 7¥>xx> 7997
for Leaals 3L “humbly and submissively”. Sometimes the nominative ending -un is
also indicated, e.g. 71mop® 1INy for “axdl 4315 “it is indeed an adjuration”. The tendency
to indicate the case endings is especially strong in quotations from the Quran, e.g.
Q. 6:29 pman &9 [...] PRPRT 12 0N 8’ for das Y [L.] A (e kadud Leg “not a leaf
falls, nor a grain”, where not only the Genitive endings are indicated, but also the

17 This, however, cannot be considered a compelling evidence. It is clear in both
manuscripts that the square is related to (the demon) Maymiin, and the Jewish redactor
identified Maymiin with Maimonides. Whether he saw the square with the circles as they
appear in the Escorial manuscript or not, is undecidable.
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sentence is almost fully vocalized. The indication of the case endings suggests that
they were actually pronounced, both in Quranic and incantation texts. Some of the
emphatic sounds are transcribed in an unusual way: z (&) with zadi and a dot above
("%) instead of the customary et and a dot ('v), etc. Sometimes even the letter d (2) is
transcribed in this way (for example, 113's for L2 ), which probably proves that in
pronunciation the contrast between the two sounds was neutralized. The sound g (z)
is transcribed with a gimel (3) and a dot below, while gimel and a dot above indicates
¢ (¢). Kaf (2) with a dot in the letter corresponds to the Arabic kaf (<}). When the dot
is above the letter it indicates 4@’ (&). Alif magsira is transcribed with alef: X7y for
sl etc.!8

Fol. 1r
HHOYRY MRYIR TIIRDR YA KOV YRD K77 UTOR 970K YRR Poop axa (1
22my9man 2179R i 1A Y20 DopYR VoY 8 IRY PRYRR AyaohR 2%man b (2
7798 002 * DIPN RINT RIT KA PURWIRI 7IWAKR 12 IRPIWHR 2797 (3
TIATRORY MA'EOR 27 TTRPOR IMRPIR DYOR HYOR IIRLOR DITPOR oK (4
DR TYPR 2MRY I KD 1707211 21 KPR 7I02ROKY DRPIROR 179007 (5
ToR9R 1T BARTNPIRA TTYM INIRIRD 2ANMR TR PIRAIR KRR Tarw (6
RO DIWIR MYYIR PRAORI ZMRI239R) MpHRI TVIRI M990 (7
RNORDPRY 72°2'39K 912K 7RI "NYRY X9Y TPIRMIR ARIIROR 25917 (8
2977°0 PN ¥™9I AMAYY "R "0 2O ARYYHR 79°whKR (9
AWIYL 7™MA°0 7"ART 7RI 7 7 IR 90 MR q"vwna 701 (10
29K W'D WRPHI0 SIRNORY ROV 95 Y'Y 7R TIwHR 1™0a0 (11
T™MEw Y0 Rw 2wnn"Rp1's n"n RRwR Y9N0 1" vngh 1Rw 9o X9y (12
M 92 NROA 1Y 279220 NIR "20m7 IR T T wnwtw 1 onows (13
T"PRPYAY PINARY PYX IR ARXYY M0 720K Bynw xn qhxbevwann (14
OREAYT DRIV DROWNTA PRI K® AR 700000 7RI 7" rRynw (15

18 About the peculiarities of Middle Arabic appearing in Judeo-Arabic texts see Blau
1981, especially pp. 27-35, 76, 84 (pseudo-Classical features, hyper-correction, merging of
dad and za@’, the use of diacritical points, etc.).

19 See note 1.

20 Correction in the margin: %370

2L Sic, instead of "nox

22 Sjc. Correction in the margin: 017%'s7n

2 Sjc, instead of xTNPRYXA

24 Sjc, instead of n1a"oR

% Sijc, instead of »17

%6 Some letters are crossed over in the middle of the word.

27 Sic, instead of y1ar

28 Sijc, instead of yno
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RIMINYRD 2778 RNORPR TR PNV KT KT RITI 72 PN KA 1790R1 17'8nx) (16
X721 K722 17210 295K INPIRMT 1'ATRY *IRMIMN *1R0N'N M 95 Koy (17

2IXDR ROXR AR RNA AY2IRDR 210978202 30 anmmmox 1nivma 22y’ (18

X7 [2] 2o 29K YRR 77°97 K721 RTI2 1Y N9V 11 YIOR XX (19

RNOROR 2'YY 11 01279V 12 DOPR XM D12°9Y 3772 NOPR X7 *pra k71 (20

noToT "RWUNT P"RWLAT 2R P"RIMI MR WM WM aeha a™oha[?a] (21
TYRD RPAR Z2NHRP IR R R0 SRR PAIRIRY NRIMOY? HRP 77X TVIR (22
IRN2TIRY 77507 07 279K TAXDR TI99R TAROR TARIIR 729K N1ya 702 7"0oy (23
M0 YR 7"090 7"e2ma IR [RI192 12 1190 091 791 07 790 0 B9 ) (24
TRPRYIR 27 7998 TIR2N 7"070 ¥0w wDw v wpy w'ana w"ana MR (25
TIMLD T PORTWIRY AR ARIIR 3pyim *no 1 72°R51R9R TvIn (26

PR T2 YRR R2'A 799K Envnn saxmor? 1Y'Eon 7998 nn'tyh (27

WP WMNTR WMTR WP WMITR PRYY KD 1P T7ORIRY RONTOR ToRMY TI0RIR (28
3"RT2 A"RT2 MW7 TR0KR D' mRax g™ a™ At At a™ a™oat w™p wp (29
HRY TR 7MWK 77 R 7™ 7" 0M00 M 'Aas a"nan (30

'TARDR 7197 R M9POR ARIINDRY VIRDIR SNRIADIR PAR R0 TR0 70 Koy (31

Fol. 1v
D12°9Y RADKOR STTR *PA2 120K PHD107K IRIIRORY ayaooR (1
MW 7MWY WK WIPR WD w0 W w3 wNaR wNaR pna (2
WOHWw weRw TR 7R 1"RN5D T"IRIR P2 NYRD MTORY TNWT 120 7" (3
X1 7"K72 7"R72 7R TIRIAT 1M1 1mnI PM90IR HNOR whn whaon (4
P"% p"¥a n"Tw n"Tw opna 1M 1M 1 1M wist wisva K2 XA R (5
AUR'DDIR PI2PRIT IX2YR 1272 192PR 2"MIRI0 7™M 'PRIDIRDR 7" 0na (6
XY 203K RTD RITI 72 AN KN 12VOR TYRDIR YRR HEYRYIR 17K (7
RPORDR SR 2PN 7202K P"RI2WA0IY 70K KN T2R7K 1000 7000 (8
DIDIRIVR 7'M 2"RA0AD 2RI 2RI 3BanTriaR RRIR AWK 20p9R TR (9
400'gYRHR DORDX P2 D0R PMNR PMA XTI RIM NARA R'EPY My FHnarerox (10
1R PARYIR 27 779K RNOR? PYRD PYI0I 1273 DR 170K OR 72 079 (11

29 In MS A )52 315, the word in the present manuscript is obviously a scribal error.
30 In MS A s jyied!

31 Sic. In MS B: Ll

32 |n MS B Ll

38Q723.

%Q112:3-4.

B InMS B 3235

%N MS B (s 52k

% Sic.

BSic. INMS B: 1son0ls A il Lan¥ g anadl) 138 Gy ellall (55 ylallase b aal
%9 Sic. IN MS B: 4.y

40 Sjc.
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NIRY WM R NIRY 1AW XY DIRY D772 RO NIRRT RO DIRY DR R0 (12
2™ RY NIRY TR DMBI0I0Y RY NIRY DMHRIYR R NIRY WK R0 (13

99K "R A™IR 799K AR 7R DRNYROR DORYOR 799K 00w 7998 Cniva (14

TN R PO A RTITRTI RIT 272 AN KD 1PYOR A998 "R AR (15

TDTAPR DOPYR [ 9D H¥D * 1R D7IR9RY VIRDIR 701 W 2 10 (16

¥'¥IN ZoRNYIR D DRYN MTOR YRINDR TORT IRY 1IRNON 4980y Yavn an xTx (17
DX Y20 QoPHR TRA “Hpn 7707 7' 'PraR 7 9T ke (18

W TV VAT H2IRNN TIR TIRWIR VIR TRTTIRIND W N'ITIR DR (19
TWIARA TWIADR IPWINDR TPWINIR TOWIAIIR RIRT RIT 7372 W Pp (20
7WINRA

'370 0122 'PIRDR DY'XYOR DORDR AMRY 2P0UOKR 9 1 wran 1wen 1w 1hwn (21
TYRYOR 99K RPOKRY 77 0122 727K A0'D 0122 PRI (XYY 0192 1R (22
AN XYY R KDY RIPM 77 077 IRONPRY IRTIR TR IARY X° 0192 "vmn (23
225MMHR 235K 4679RyN 79HR MoYR 1 2NN KPR 177NN 1230 XNM AR R (24
7T YT 193190 1190 1IN MNP PR 1R CHRYMAR (25

DM AR NIRRT WITR JIRD VWM TR 1M nw 2w et (26

2R [IRPYTX 70 )] [2]1RP7E 70 [2]7'91 479807 190 H29R ROy X901 (27
79 7998 7R3

"% ONRN IR TRINORY IRTOR TR WARY R OIYR 721 IRTIR TRIT IMRY K2 WIK TR (28
IT2Y0R TR A NNAT'D D AP RN 2TYN SNARA R'YP D 2I1TYRDIM 07 1A (29

an * 4BQyphx MY RITROR 77K XY 779K 09K pra 7Ry c1vn KT RIM 9y 00 (30
o107

Fol. 2r
Concentric circles from inside to outside:
X721 K722 9910 270 R? 2R 'PARORY DRA0OR M JJ (1
X721 K72 P¥5[R]) RTDT X722 20101 [?] 297 R* 22 2ORAOR 70RO 177 (2
X721 RTD PYDR) K721 K722 791 IR R* 23K X7 ROK Ry k2 (3
X721 K72 HYORI RTI1 RTI2 72107 1RPTI2 K2 2'AK M29RY 127K 90 X1 19y (4
X752 HYORI RTDY K702 7010 [?7] wIanw 82 2'aK RIM29° ROR 1NPRI 12 1000 81 (5
X791
X721 X72 ¥R RTDT X722 2211 '7272K R 273K 'PARDR "nR1?'Y °9 1nan 891 (6

4L Sic, possibly instead of Hxnyx
42 Sjc, possibly instead of Hxnyox
4 Sic.

4 Sic, probably instead of 21nn
45 Sjc (i)

46 Sic.

47Q7:143.

48 Q 2:255.
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X7 HYORI RT1 X722 92101 11271 K2 2V'AK 120 2RND *D ROR TOIN® K91 PRI R (7
X7

Under the image:
[?] 1n%N oN1d R A0 799K

7X7 magic square in the centre of the circles

T Wl AlD
Dl nh|w|r|d|T
RO T o T 72 I I I S
njwlalo|r ||
(72 IS W T I T S e T IR G I
b I I I O B T R G v

Fol. 2v
R 7O RY TI2ROK IR R) 799K 7798 RW IR 790 R 997 2nROIR Ity 1R (1
D'YUR R 779K IR0 A% K* 7719 K2 D1TP K° M0 X 2%y R0 o (2
DR M1 IRATP IRIR2'A TRD'RY JROITR IRTANY JWARIR 01827 7998 Oxuz (3
PUPHR R IRKARDR 72777 RIT) INIARON 7727770 K2 MAINROK 0272 M1 (4
SIRVADDR I 777210982 999K TARTADR DIAR? 7I2R2AOR DORP 1°2'O9K (5
IRMIVIRY TAOR PRAORI IR OTOR IRIOR TIRNIR IRIOKIR DORY PRI (6
DIONRTIDON DININ 1R IR TPIRMINIR ARIIROR RTINPR 219°79 NnopR (7
X721 RTD 12 LY DROR K7 99 11902071 71'8IRORY "19U9K 12 D1IRIWNY (8
173RY 31N> IRNT IRD R TW IR MIRAY TR AR WK PR (9
IRV DT TRD IRNTARY IRNME XX NIRD IR 20"y nbyn X2 op? (10
DINT'EAR R ROR ORDOIR OV 717 AR X202 ARIR 1'smn x79 (11
STV TV 0D TYINGR TTYIR NIV RTD RI 7779 PROR R °% 21N (12
TRWNRT PRWAT PYOPRAY PYWRPR PWRIPRI DRIR D1XTRA (13
DINIXY >4PNN3a ARTYOR 212°NR° IR 9 1 ¥ AROIR Y RMYR ¥ ORI (14

4 Sjc, instead of 1xu%0

%0 Starting from here, the accusative endings are marked in the text.
51.Q 12:111.

52 Sic, an erroneous rendering of Q 56:76: adsc () salat 5l audl 4l

53 Q 36:53.

5 Sic, instead of 1xnn32
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PIRTNADR NMIT *D HRYMAIR 779K 102 219K 1anT9R 729X 102 Spwwn 89 (15
ROR 799K K7D 7177921959K) T99R2 TI91M9K 7P NIR12'32 125mnoK "oy 0o (16
TORNIR IRYY IR 1777 NY'E'D STOR DRTOR IROIIDIRY DORPOR 799X X177 (17

569791 1RP017 72°KDROR DY 'TIRDRY DRIODR UKD T nnn'ws (18
TIRMIDR ARIIRDR RIINPK 212299 NAOPR >/yam1 nommy vann nnRa'a (19
D12°9¥ NNOPR TPI27K AR IWAYR IYUROIR IRIRDRY 770RUIR (20
W'D OR'YYROR DYRYOR 799K DOR RITY 21'07A9K ¥DI9KR 00K DoRYRA (21
X2 2D R0 'S KT 2NN R DY R IN2A R TID RO XY 99K 11280 (22
X1 799K PRIORDR 07K RO TART 779K IR0 92 7981 SBRITDIR R 799K X0 001 (23
INPPIRMIT 99 90010 IR OR'TYROR DV'YOR 0K P2 T°9R N0 Ik (24
NIRY HROPIT R AR VIR IROW 7 ROV TIRD 71YOR RHORDR IR (25
NINY DRIV R NINY DRDIX KY NINY KR R* NIRY DRAONO R NIRY PR R (26
DU'XYOR 799K DOR T2 D12°7Y 1MM7N K1 OPna X791 K7D 1999R) P00 R0 (27
T2 0 9PN P9RaRR YIRDOR RIM PR 27T9NnD 07 1 PN OR'KYRDN (28
ITIAR RPDIX TIIRI ARIIN 172 37K 12 7pna1 Ony'ann mory wow B mahn (29
6291757 RO AR'ZYOR M 1 P2 F1000 112 1R 9P IR IRew TRAIR RTX (30
NOX
The text stops abruptly here.

Transliteration into Arabic characters according to standard orthography
Fol. 1r

Alid) 5 4y slall & slall gaen e Al s (o3 iyl il ausd (1
peda 5 00 (a g pa Arus ) Jans g (8 ()Y Ay lal) Al 83 5] s 55 5 (2
pels 5]
W s 5138 58 5 LIS (il 7 shaall e Sleall g5 (3
A ¥y yeaall oy alall jaldll adaal) ad) jallall u gasl) Gllall (4
l calia Js Y asle s Jsaa V10 S 5 Y yaia g (5

% Q 39:55.

% Sic.

' Q42:11.

%8 Sic, instead of X198

59 Q 42:11.

80 Q 36:83.

61 Q 36:82.

62.Q 36:78.

83 Correction in the margin: J=_s. In MS A the verb J=_x appears in a parallel sentence,
see lines 6-7: 4ustall Al Ja 3 2a) 5 sl 48 ), The verb Ja can be found also in the continua-
tion of the Judeo-Arabic text (fol. 1r, line 17).

& Sic.

8 Correction in the margin: pels s
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ALl g3 YL 5 a5y ) s VL canial (3 &30 I3l 5 &l (6

L oS se ol ilanly gyl 5 5 580 5 8 3al 5 < SLall 5 (7

elan 5 ALlall (o g all oda della o dgla g ) 715 )Y [5] 53 (8

Cgl B dala o gelids (il Calagal e dalaall A4y 500 (9

ol el Cagelila il ) Caal 50 58 e oo JS ) siall Caladigr i (10

Gl (il ) sdie Gl Hha land ool JS puad 53yl 4y 5 (11

o s ek 53 3 paillal bl il o5 S e (12

8z 50 JS sln (e [ ] e ol S s el (péedls mhialadl (13
dlandt (3 fial 5 3o W1 slose 5 ¢ 5 chan gans Lo Cidllglaions (14
Juase 5 Jlbe 5 Judiale 5 Jlish b cal vehighes midlaed midlaad (15
iclla 675000 clans) 038 8 32y 13S 5 13S 58 54 ()5 5a 55 e ) sladl 5 15 pmnl 5 (16
138 5 1385 1518 gy lall Al 55 15 Dl (s s i 25 IS Gle (17
e I (in B T pSiliday 0% i) aila s 5 08 Jany5 (18

138 T00m0 ) el DI 1385 13 (e 485k e g il 128 (19

slandl) alic (e aSile 4 audl Lo s aSile 43 Crandl e (35 135 (20

A5 Juiies Juilaes JIS JISan (0 58 (e 538 538 4y slla 4 51l (21
il Ll T3lE T2y S ) Lo sha Ll (m yY1 5 <l sanall JU (3L 2 Y1 (22
daalia 23 ol (Al dacall 3 8l 22 sl gll il 8 o s hale (23

Osb gl (ol Paal i al (el g Al ol 5ol ol M5 Y 5 (24

Opallall oy U &l s Calals £ SOLG (SE (8 5e (8 g JiSen g 0 sbI (25
gk e Cpbludll s o) )5l TBGe 55 s (e A8 22 5 (26

e s 5oslaall Jla dll () paalat allen 5 () gt il dalaal (27

98 (5538 (g 508 (5 98y 538 (Bllay W (5 85 AN 5 Ll ellla 5 3,8V (28
Tle zlod mall & s bin s S g5 (asaSi z saad 5 b 5 8 (30
oY) ke by 4 glall 15 V) 5 Arsal) S sand) Jal 1y 7821 50 IS e (31

8 INMS A o Sl g sy il

o7 Sic.

8 In MS A 15> 5. The text of this and the previous line seems to be corrupt.

9 In MS A s jyiedl

70 The transliteration of the original Judeo-Arabic text is sius s«, which might
correspond to 4, but the meaning of the text is dubious.

L Sic. In MS B Ll

2Sic. INMS B L <

B InMS B uld

"QT723.

Q112:3-4.

®InMS B 38 x5

7 Sic.

BINMSB ¢l S e Jll
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Fol. 1v
aSile elavil o8 (3o | smad ALl 15 )W) 5 daaudl (1
T sida sl Gial s s A B8 (e Ul Ul s (2
Claeld Gueld = Y LS (5 )))) G el | saadl 5 e snal 2 % (3
Y 7)o ) n g Bhed g 3kes Gt sad (o sa3 JALS) JULS) Glede Gliede (4
G (o 8 DD (B (B (A O O Uith il Sl S Y a (5
bl B85 peaal) alS 1ol gl s s QAL Y 0 sibhnen (6
Lol 13 58 54y (5 se i Lo | sladl oLl oLl Caalall oy 5l 5 (7
elant) 038 3o Gl Jiliadagads apudl Uy g cllall (5 yhallage 2l (8
oS e e 5 Jlamsans s I sy s Jaba s 790 ) ) Lail iy ) anll o34 5 (9
e ) a1 Gau s Jaal daal 323 138 5a 5 Jala Ly 3003 804UAYI (10
D saad Cpalladl ) dll elansl Cpmilla (e pase sl OV o,al s Al 31 (11
ol g S b il 5 (sl by il 5 JUS e b <l Lagh U el 5 Jd s, L (12
i shagasS b il 5 bl J ghaghaSile | <l 5 Jbl ol b il 5 Jadad L (13
) o 4sa) ) o) 4 alac V) audaall il atadac o Al 5 30y (14
2 Lo qen e 1S5 138 gt 5 4n (g5 a5 e | sladl dl ol 48l (15
D583l vl = 55 (8 Jaad * 0 e 5 Jiall s il 3k 85 A (e (16
o B20Laall 4 Jan (53 Lana gall S5 jale (35 81 Lee Jand oy 53131 (17
il o goans andll 138 (855 3305 3 jana 5 Glanl as Jaie clali (18
5 e iy [ 5] B 55 @bl 5 LAY puals lelia (JSa B0 sanl) & el 5 (19
O sale Ol gale (5 parly) Gl ganlil (i saall (i parll 138 5 5 Gliay el a8 (20
o i oSy Y el al¥) Calia Jlall s i e (s s O e (e (21
Aaglaall ) elansd 36 oSy el g Calady oS (5l 5 a5 o I 5 (22
4xie V5 oaie Vs WShe el ud IS5 Il 138 ale U oS 3dana (23
DSl Sl s ) 2 gSLa (g S Lail |5 pumady | suad s Aa), Y5 (24
i 5230 (i 320 (S st (0 sias (30 54 e (3 34 e (53 sl el (25
Gl B 50l | ga (58 il padia 5 iloe ga ( gatind jadun e (26
A A cal BTleaa cuse a5 BOSa alead Jiall e ad (10 (27
Sl o gl lall e pale b el el Hlall s jale U sl @l 5 (28
bl 3yl (e dadd i clay ja J ey iala el (8 Jaclady s (o (29

9 Sic. In MS B 1) s Ay i) LasY) 5 ansil) 138 32

8 Sic. In MS B &Y

81 Sic, possibly instead of Jlee!

8 Sic, possibly instead of Jle!

8 Sic, probably instead of !

8 Sic.

8 These words are inserted in Hebrew: »117x X171 w17 meaning “Holy is the Lord”.

8 Q 7:143.

871 corrected three words in order to give an intelligible reading. The transliteration of
the original text is the following: lma w5 )35
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JaS 5 i # 880 ol Al s WAl Yl ol oy adle s IS g4y ee 3 (30

Fol. 2r
Circles from inside to outside:
135 138 IS 55 ot e b ol 894y W15 il sandl) H5i0 JJ (1
13 5 138 Jndl 5 1385 1385 S5 g g by a0 uiall ilia sie 5 (2
1385 138 Jadl 5 1385 13K, JS 55 panl b canl 58 ) Lealny ¥ (3
1385 138 Jadl 5 138 5 13K JS 55 (B30 b ol oall g ) 8 L ol (4
135 138 Jadl 5 1385 1385 S5 5 iy sad b onl Lgalay W1 48 55 (g0 16 ¥ 5 (5
135 138 Jadl 5 1385 1385 JS 55 ianl b cal ()Y el 840a Y5 (6
13 5 138 Jadl 5 1385 1385 IS 5 (y sare b nl (e QS (A V) Gy Vs ey Y5 (7

Under the image:
€] () sl 23S Lo [9] el e ll 5

7X7 magic square in the centre of the circles

C
N
b=
C
¢
e
L

b=
G.
Q]
L
C

b |
G. | [
™
L
C

[

¢
™

L

C

b | o

G
]
L
C
b | v

M
L

C

a]

b= | O
C:

G.

L
C
N

b=

(:
G.
M

Fol. 2v
U e el 31 ey il oL o) oy 5 Le JSD ala) ey e 028 5 (1
plhiel Lo dl lass daa L33 L usB bz s b alae Lan ) (2
D5t Lasd |l Lanlae L s haal 5 Ll Ly 4 lals (3
bl g8 5 Jlall ey say Jhall 4S5 Y Y ey sl (4
Gl sanall ) 55 4 Sl A8 Agall ¥ B laadl asdd j0ad) (5
Dandl s cadl ailenly 568 A lad) Gl i ud alle (V15 (6

88 (Q 2:255,

89 Q 24:35.

% From line 2 to line 7 each line begins with a part of Q 6:59.

% The sentence must be a distorted form of Q 2:72 (i3 &3S L zz s 4l 5)
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aSalas g aiif |5 jumad of Apla 55l 215,V Ll oSile cuandl (7

13S 5 138 pa e Jld La ) gt s A )W) 5 4 slall (e oS0l 52 5 (8

43l 5 B5 gy laa 1S Le g0 J) sl slisal Liad il Ll (9
Lasan a8 13U 30a) g dasa V) il () Madae () galad ol anil (10
APTMJ\EM\‘\:\XLJ}\J&\Q@Q@Ji%uj‘)@u@ﬂ(]]
230 o b Fiaall 3a5al 8 3a 1S sa s ade Jhud Lo I g s (12
Opidiad (pidiad (adifilad (pdldl Guilil o Sbal o SLaly (13

Al g &y ) oSl of U8 e Y ALl Y a gl Y Jandl (14
i) 5 gia & el ) anss s 5l sl Al a9y 5 255 Y (15
VIl 3 el Sy ey o pdnall 455 0 piall 55le (16

Sl a5 o glall 4l Camad () il Ul 23060 3l 58 (17

[ 5] 97405 D) A s a1 5 Ol gl Hlald o glae dialaal (18
Ala gl oY) Wl aSile Cuandl % ya 5 ilia y i [Agial] %2 la (19
Sl el Ayl 48 il Axdabiall i Y1 53 Ll (20

Jlind alae Y1 adaall dll an) 58 5 o gaaall a ) a sl AL (21
Lomd b e L)l 5sSa b jla b L1005 40 200 3805 (22
10200 g il Cya SV ST L aal g dll o o8 ISl s Ll L U Ly S5 (23
Al g A A of alae Y addaal) dlasd g el il 3 3V (24

ol g Ju gy b caad o 28 IS e olild daghaall clan) 028 (25
il Jlie b il 5 Jud pea b il 5 1040100 b il 5 Jlamsans b il 5 10300 a0 (26
pranll ) ansl (g oSile 45515 Le 3y 138 5 13X ) gladl 5 JLbS Ly (27

o2 Oa (335 105 suadl maandl ga 5o o alieS Gl (e 3o plae I (28

92 This part is in Hebrew: >7w H& mxax >178 7778 7wK 7°7% (I am who | am, the Lord of the
Hosts, the Mighty God). This Hebrew phrase appears frequently in (Muslim) Arabic spells
and incantations.

%(Q12:111.

% Q 56:76.

% Q 36:53.

% Q 39:55.

% Sic.

% Sic.

% Q42:11.

100 The name is composed from the letters of the 7x7 magic square (containing the first

letters of seven names of God). The seven names are enumerated just after the acronym.
101 Sic.
102 Sjc.
103 d—‘-‘)A
104 13laq
105Q 42:11.
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o el Lail 0 5ill 5 S G el (g0 (35 106 sma i 4l 5 6o IS i 8a (30
108 ganay (o 5 albaall (o (e (335 10705 588 (S b Uy () L ol ) 131 (31
M

English translation

Fol. 1r

Chapter on the universal and magnificent adjuration to which all kings (muliik) obey,
both terrestrials and celestials. It incites'® the seven celestial [demons] because the
adjuration contains seven letters that incite, and force to flee the inhabitant [spirits]
(‘wummar, pl. of ‘amir) and all the Satans from their place. And the adjuration is the
following: In the name of God, the King, the Saint, the Manifest, the Sublime, the
Magnificent, the Victorious, the Powerful; Master of times and ages, who determines
times and places; whose sovereignty never passes away; who is overwhelmingly
dominant and imperiously sublime forever; who veils himself with lights and glories
in His strength; possessor of kingship, sovereignty, power, strength and omni-
potence. By means of His name, Oh possessors of immaterial spirits (va dawr |-
arwah ar-rihaniyya) | summon you to obey these mighty letters, magnificent and
powerful names BTFR TMHTF HYSF TSHWH HLYT, by [the power of] (bi-#aqq)
TYHWB HYF BHSTF, whose light enlightens everything, W’HF R°HF TYLHWF
T‘RSF HBRYH, the powerful, to whose names everything is subjected, TRFYQS
MSWRYTS, victorious over everything, FLST‘GBH HLHYLY® *SLLYMWT
HWQTHS SQYFY* SFWS *STMTH SLSHSYN, almighty and glorious king, you
bring forth all soul’s fountain of life,"*® HHSTYTLY’YF, no soul can hear your name
and disobey, unless it is struck and burnt by a thunderbolt, SML’YTH SML’YNH
SML’YNH HMTHYTHYH. Answer, oh TWNY’L and GLMSY’L and ‘TY’L and
‘GSY’L, appear and do what you are ordered to do, namely this-and-this, by the
power of these names to which every spiritual and corporeal soul obey, and incite
(P/2) the spirit of attraction (rizhaniyyat al-galb) to take charge of this-and-this, and

106 Q3 36:83.

07°Q 36:82

108 (3 36:78

109 The reading is uncertain. In the main text the verb of J=_s (drives away) appears, while
according to a correction on the margin instead of J~_s the verb Jd>_5 (lets go, releases) should
be read. In MS A the verb J~_ (to repel, to spear, but also to incite, to instigate) can be found
in a parallel sentence. Since that verb appears also in the continuation of the Judeo-Arabic
text (fol. 1r line 17), and it seems to fit the context better, | decided to correct the reading to
da

110 The translation takes into consideration the version preserved in MS A. The Judeo-
Arabic text might be corrected to z s JS sba (e & iy <l



114 DORA ZSOM

to incite its spirit (rihaniyyatahu, hu=galb) mixed with your (P/2) four elements so
that it (hu=galb) may bring before me this-and-this humbly and submissively, faster
than the twinkling of an eye, to this-and this [...]J** by [the power] of the mighty
names that | have adjured you and that | am adjuring you, by HLLWYH HLLWYH
[Halleluiah] QSWS QDWS [Qado$ = Holy, in Hebrew] HMK’L HYK’L HMTS’L
HMTS’L, earthquake of the thunder, [l adjure you] by He who said to the heavens
and to the earth: Come, willingly or forcedly! And they answered: We are coming
willingly! ‘LTH BHLH, by the might of God, the One and Only, the Unique, the
Eternal, who has not taken a wife, nor a son [Q 72:3], who begets not, nor He is
begotten, and none is like Him [Q 112:3-4] by HLTF SLYTY‘ TWN *'TWN BHBS
BHKS YWQS MWQS SKS SLYKY* HLTF, blessed is God, the Master of the
universe! The angels tremble because of His fear, and the spirits of the jinns and the
satans yell because of His severity. Humble yourself before the might of God and
obey His names! God is the most overmastering sovereign (gabbar al-gababira),
who annihilates the Persian kings (akasira), king of this world and the world to
come, powerful and irresistible! QDWS QDWS QDWS QDWS QDWS QDWS
QDWS [Holy, in Hebrew], YH YH YH YH YH YH YH SB°WT [Lord of the Hosts,
in Hebrew], exalted is your name, DRHSWH BD’G BD’G FBYRWG FBYRWG
FHGH FKGWS FYRWH KRWHY’ HRH ‘SMH SM’H, exalted over all potentates!
Oh, inhabitants of the seven heavens, oh, celestial spirits (al-arwah al-ulwiyya)! Oh,
seven kings (muliik) of the earth

Fol. 1v

Oh, terrestrial spirits! Answer by [the power of] these names upon you, and by
‘BRWS °BRWS GRS GRS TRWS TRWS *YWS °YWS YWSHWH YWSHWH
YFRH, answer to my summoning, serve and obey me, by [the power of] 'R’RY
KFTY’N LH L’H SLHYS SLHYS MLHYS MLHYS °KYLYL °KYLYL
NMWHYN NMWHYN BDML’H DML’H BR'H BR'H GWL> GWL> BHYL’
BHYL> BTFNYS TFNYS BHN BHN HN HN, by SDT SDT YSQ SQ
BHYHYLYWH *L’RKY’D HYBWR SRY°WB! Come in the twinkling of an eye,
[fast] as the flash of the lightening, the stormy wind, right now, right now! Do what
you are ordered to do, namely this-and-this! Answer, oh [my] lord angel Metatron,
and oh, lord angel THYTMGYLY’L! [I adjure you] by these names and by this
magnificent adjuration (gasam Sarif)! Incite SRTY’L and RWQY’L and SMSM’L
and all their assistants (a ‘wan), answering my summons and fulfilling my wish,
namely, this-and-this, by [the power of] "MYL *MYL and by [the power of] the
greatest name, which begins with ’L and ends with °L! Answer immediately obeying
the names of God, the Master of the universe! Answer oh RWQY’L and you, oh
LWM’, and you, oh MHRKY’L, and you, oh LSMWN, and you, oh KYRWS, and

111 The meaning of the text is obscure.
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you, oh "YTS, and you, oh ’SR’FYL, and you, oh angel ‘LFKTHTWL, and you, oh
KMHTWYL by the might and magnificence of God, the Magnificent, the most
Sublime, "HYH [ ehyeh, “I am” in Hebrew, cf. Ex. 3:14] ’H *Allah "HYH °H *Allah
’HYH *H ’Allah! Do what you are ordered to do, namely this-and-this, whatever you
wish, good or bad, eliminating a hindrance, [practicing] the mandal, and so on.

Chapter on the explication of the above adjuration. If you want to carry out
magical acts ([a] mal), ask permission from the inhabitant [demon] of that place in
which you carry out the acts! Put before you a new white mandal and a new incense
burner, and utter this adjuration seven times, and order the presence [of the demon]
in front of you as a radiant sign so that you repent and that your eyes will shed tears
and that your hair will stand on end, and it is the following: 'LGMWSYN
"YLGMWSYN YLGMWSYN G'MWSYN GMWSYN MRSYN MRSYN
MRYWSYN MRYWSYN, glory to the Glorious, the owner of the greatest name!
The earth trembles because of you [P/2, bi-kum], the wind storms because of you,
the lightning flashes because of you, the sea throws out because of you, the mighty
names of God surround you! Oh, inhabitant [demon] of this house and this place,
you [singular] will have no dominion, no safety, no place, and no repose until you
[plural] answer and appear wherever you [plural] might be in the realm of God, may
He be exalted, the Great, the Glorious, the Supreme! Answer by [the power of]
MYRMWHYN MYRMWHYN SFW<YN SFWYN DYWGYN DYWGYN
NHRSYR HYSYR SYTYMWN MWMY’NQQK WMSY*, because you are Qado§
hu Adonay [Holy is the Lord, in Hebrew]. Answer by [the power of] Him who
revealed Himself on the mountain and made it dust (Q 7:143), who chose Moses as
His friend, answer, may God bless you! | summon you, oh inhabitant [demon] of this
house, and you — | mean, the inhabitant of this house and this place — come before
me and help me fulfilling my needs, to give up your inviolable place and to be in the
service of whoever | wish! Request from him the act | want, namely, this-and-this,
and appoint me over him, by [the power of] "LM*!? Allah there is no God save Him,
the Living, the Eternal (Q 2:255)! Finished.

Fol. 2r
Circles from inside to outside:
1.’A L L H!2 is the light of the heavens and the earth [Q 24:35], answer oh
MRHB [Murahhib, Murhib = Terrible] and take charge of (tawakkal) this-and-this!
2. And with Him are the keys of the unseen [Q 6:59], answer oh MRB
[(Murabbin?] and take charge of this-and this and do this-and-this!

12 alif-lam-mim: One of the fawatih or mugayrar: combinations of unconnected letters
standing at the beginning of various chapters of the Quran.

113 Unlike the rest of the text, these four letters are written with (unconnected) Arabic
characters.
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3. No one knows them/it save Him [Q 6:59], answer oh Ahmar [The Red One]
and take charge of this-and this and do this-and-this!

4. He knows what is in the land and what is in the sea [Q 6:59], answer oh
BWRQ’N and take charge of this-and this and do this-and-this!

5. Not a leaf falls but He knows it [Q 6:59], answer oh SMHWRS and take charge
of this-and this and do this-and-this!

6. Nor a grain in the darkness of the soil [Q 6:59], answer oh Abyad [The White
One] and take charge of this-and this and do this-and-this!

7. Nor anything fresh or dry but is clearly recorded [Q 6:59], answer oh Maymiin
and take charge of this-and this and do this-and-this!

Under the image:
Allah brings forth what you were hiding. [Q 2:72]

7X7 magic square in the centre of the circles, each letter representing a name of God
(F=Fard/Unique; G=Gabbar/Almighty; Sakiir/Thankful; T=Tawwab/Forgiving; Z=
Zahir/Manifest; H= Habir/Knowing; Z=Zaki/Pure)

Z/H|zZz|T|S|G|F
H|zZz|T|S|G|F|z
Z|T|S|G|F|z|H
T|S|G|F|Z|H|Z
S|G|F|z|H|Z|T
G|F|lz|H|z|T|S
Flz|H|zZz|T|S|G
Fol. 2v

This is the spell of the Aatim (seal) for anything you want, God willing, and what |
ask you oh Merciful, oh Compassionate, oh Magnificent, oh Glorious, oh Holy, oh
Unique, oh Eternal, Glory to God, how great is the power of God, Lord, Only God,
Holy, Magnificent, Supreme, Everlasting, light of lights, organizer of everything!
He cannot be perceived, but he perceives everything (wa-huwa yudrik al-absar). He
is the Kind One, the Knowing, who scatters the tyrants, who clothes himself in fear,
who is concealed in magnificence! Light of the heavens and the earth, Knower of the
secrets, all-powerful King, who subdues with his names the jinns and the inhabitant
[demons] (ummar). | adjure you, oh immaterial spirits (arwah rithaniyya) to come,
you and your servants and assistants from among the celestial and the terrestrial
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[spirits], and [1 adjure you] to reveal me whatever | am inquiring about, namely, this-
and-this, by the power of EHYE ASER EHYE ADONAY ZEVAOT EL SADDAY
[l am who I am, the Lord of Hosts, Mighty God, in Hebrew]. It is not a tale invented
[Q 12:111] but it is indeed a mighty adjuration if you but knew [Q 56:76]. It will be
no more than a single blast, when lo! they will all be brought up before Us! [Q 36:53]
[T adjure you] by [the power of] Solomon David’s son — peace be upon him — until
you appear before me and clarify to me whatever | ask, namely, this-and-this, by the
power of the Powerful, the Glorious in the might of his strength, by [the power of]
by "HY’KWM *HY’KWM by *QY’SYN *QY°SYN SM’QYSYN HMSQYN quickly
(twice) swiftly (twice) right now (twice) before punishment comes upon you all of a
sudden while you do not even perceive! [Q 39:55] In the name of God, the Merciful,
the Compassionate, in the name of God, the Exalted in closeness, the drawing close
in exaltedness, overpowering by His might, peerless in strength and magnificence!
Surely there is no God other than Him, the Unique, the Everlasting, the Suppressing
Sovereign, before whom kings humble themselves and due to whose might rulers
become ruled; Creator of the heavens and the earth,’** who made the angles His
envoys having twofold, threefold and fourfold wings! | adjure you, oh you pure
immaterial spirits, you radiant shining bright lights, | adjure you by the effective,
sublime and hidden name, which is the greatest name of God: FGSTZHZ'® Allah
oh F[ard] G[abbar] S[akiir] T[awwab] Z[ahir] H[abir] Z[aki], oh Allah, oh our God,
and the God of everything, the only God, oh you most Generous, Allah! I implore
you by the power of your greatest name to bring under my control the spirit of these
mighty names, as you are capable of everything! Answer, oh RWQY’L and you, oh
Gabriel, and you, oh SMSM’L, and you, oh Michael, and you, oh Seraphiel, and you,
oh ‘NY’L, and you, oh KSFY’L and do this-and-this by the power of God’s greatest
name that | have recited to you, and by the power of Him, to whom nothing is
comparable, for He is the all-hearing, the all-seeing [Q 42:11], and by the power of
Him in whose hands is the dominion over all things, and to Him you will be all
brought back [Q 36:83], by the power of Him whose order is between kaf and nin
[whose order is carried out immediately],*'® His command, when He intends
anything, is only to say to it: Be, so it is [Q 36:82], and by the power of Him Who
revives the rotten bones [Q 36:78].

114 42:11

115 The “greatest name of God” is an acronym composed from the letters of the 7x7 magic
square (containing the first letters of seven names of God).

118 Kafand niin are the consonants of which the divine order “kun” (be!) is composed.
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