4 Cold War happiness

Singing pioneers, internal enemies and
Hungarian life under Stalinism

Laszlo Kiirti

Like a squirrel on the tree,

The pioneer is just as happy,

Singing songs endlessly.

When he pitches a camp somewhere,

All the small pals sing similarly,

From dawn to dusk.

Years pass under the summer trees,

The singing is so happy,

Happy melody forms the lines:

Very good, this life is so happy.’
“Happy Pioneer”

In June of 1965 I was part of a pioneer school group heading for a vacation
to the mountainous part of Hungary, singing our songs, including the
“Happy Pioneer,” over and over again all the way to the campsite, a six-hour
journey, at least. At the time I did not fully understand this song’s
hidden significance, but was amazed at how long we were able to persist
with our singing. Looking back, I am not sure why we sang the way we did,
nor am I sure whether we were told to do so (most probably yes) — but we
reached our campsite in fine spirits, totally exhausted and more than ready
for a good night’s sleep. Taking a closer look at that song, and its myriad of
artistic ramifications in films, photographs, posters, music and fine art, one
cannot but agree that the obviously banal message was simple: people under
duress, like most Eastern Europeans after World War 11, were not depressed,
afraid, or lethargic. On the contrary, they were strong, brave, and ready to
live in peace, and — above all - they all were extremely happy. This fabricated
culture of happiness was one of the fundamental strategies mtroduced by
Soviet Premier Josefl Stalin and his followers during the period that has
come to be known as the Cold War (hideghaborii m Hunganan). To show
how this culture of happiness functioned and why the construction of
happiness was so important in shaping the: Cold War atmosphere, 1 will
investigate here the example of Hungary, a country that lost the war on the
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side of Nazi Germany but soon managed to become a staunch ally of the
Soviet Union,

I start with the assumption that some 20 years after the ofhcial Cold War
ended. and well over 60 years since it was invented, enough time has ¢lapsed
whereby we can now see that this period was not the homogenous era 1t was
once imagined to be.” Whatever date we assign to the inception of the Cold
War, the meeting at Potsdam in July- August 1945 brought into clear relief the
tensions between U.S. President Harry Truman and Stalin.® Winston
Churchill, for example, was already convinced that the Soviet Union, and
with it communism, was an evil force, conflating Stalin with the Devil. As for
Eastern Europe. Winston Churchill reckoned later that “police governments
are prevailing in nearly every case, and so far, except in Czechoslovakia, there
is no true democracy.™® Not surprisingly, George F. Kennan's idea of
“containment” of Soviet power was received with cheers in the West. The U.S.
and its allies’ ambitious efforts to install economic, military and spy opera-
tions in order to save the world from communist infiltration were part and
parcel of Cold War ideology emanating from the West. As Harold Wydra
writes. “The aggressive anti-communism of the United States in the absence
of a concrete military conflict with the Soviet Union was based on the
pervasive fear of contagion with the disease of communism.™

In this chapter, 1 argue that there were different Cold Wars after 1945,
and that their single most important unifying element was the antagonistic and
dualistic thinking characteristic of both the Western powers, led by the United
States of America, and the Soviet Union headed by its leader Josef Staln.
Cold war, just like any war, has an internal (i.e., how we see them and what
we do about it) and an external dimension (i.e.. how they see us and what
they do about it) that provides its structure and meaning. The external
dimension can be best summed up as a feverish, if not furious, competition
between superpowers, specifically the victorious Soviet Union and the United
States. This resulted in an ideological, economic, militaristic and cultural
bipolarization of the world into us and them. A subtitle in an article in Life
magazine on February 26, 1945, describes the Big Three (Churchill, Roosevelt
and Stalin) as those who will “shape the world’s future.”™ Just how these lea-
ders went about framing their own country’s future has been the subject of
many previous studies: therefore, 1 intend to focus on what I consider to be
the two most important aspects of the Cold War in its East-Central European
setting — the combined processes of fighting against the enemy both literally
and through the workers’ movement of Stakhanovism. All this was legitimated
via a plan to obtain peace and social happiness through the Cold War personality
cult of Stalin and his Hungarian double, Matyas Rikosi (1892-1971).

Stalinism, fear and happiness

After 1945, Hungary was not in a good position to negotiate with anybody
about anything. It was disliked by the victorious Soviets and Westerners, but
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It was even more hated by its neighbors. There were plenty of reasons for such

antagonism.” Allied in both world wars with the losers and engaging in an
irredentist and chauvinistic war tfrom 1938 to 1941 to regain territories in
Slovakia, Romania and Yugoslavia, Hungary had been a thorn in the side of
her neighbors as well as the Western powers, After 1943, the presence of the
Red Army in Hungary, together with hyperinflation and the war reparation
payments to the Soviets, offered no other choice but to accept unconditionally
the demands of the Kremlin.® Yet, in one way most of the East European
countries were not saved from Stalinization that was more specific than just
Sovietization. That meant not only a duplication of the political, economic
and cultural models set up by the USSR, but also the acceptance of Stalin as
the only authority, a supreme being whose words and deeds could not be
questioned. In the Western world, Stalinization reinforced the conviction that
Stalin embodied the Devil, responsible for all the evil standing in the way of
progress, democracy and peace.”

There were several things that supported the Cold War - directly or indirectly -
in Hungary. The first was the Stalinist version of Marxism-Leninism, the
motivations of the communists during the period from 1947 to 1953, from the
election when the Communist Party first gained a majority to the death of
Stalin six years later. The megalomania of the Communist Party chief Matvis
Rakosi during his reign (1946-56) was another. Thirdly, Moscow and the
presence of the Soviet army strengthened and supported movements to facil-
itate violent “revolutionary™ policy, the “dictatorship of the proletariat”™ as it
came to be called. The fourth had to do with the sheer number of police (both
open and secret) and political cadres present not only on the streets but in
schools and workplaces and on collective farms. The social and economic
situation in Hungary, a weakened and war-torn country following the war,
also contributed to the fear and terror as well as the creation of a new per-
sonality cult that would coalesce into an ideology of Cold War in Hungary
following the rigged election in 1947."" When, on November 4. 1945,
Hungary voted in its first free election after the war, the result was not unex-
pected: the Independent Smallholders Party (Fiiggetlen Kisgazdaparr) won
57 percent and the Soviet-backed Communist Party (Magvar Kommunista
Pdrr) only 17 percent of the votes. It had begun to seem as if Hungary,
despite occupation by the Soviet army, would be allowed to establish a truly
democratic multiparty system, maintain its relative independence, and dis-
trnibute land to needy peasants — in a word, to get on with a stable and normal
life.!" Yet in a matter of months it became evident that the coalition of
peasant parties was on a steep uphill climb o make ends meet.!?

With the escalation of Cold War hostilities, it became clear that the eco-
nomic and political pressures did not go far enough to elicit the support from
the population that the communist leaders felt was needed to build a strong
Stalinist state.'* Thus, to win over the masses, promises had to be made. One
crucial aspect in formulating the culture of Cold War happiness had to do
with the elimination of enemies, both real and fictitious. at home and abroad.
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The original formulas of V. I. Lenin, that the “real enemy is in your own
country,” and the necessity to transform “the imperialist war into civil war,”
were aptly applied soon after the Soviet army occupied Eastern Europe. From
the Soviet perspective, they were fighting against capitahist, mamly U.S.,
hegemony over the area, a concern that was not kept secret by either side, the
U.S. and the Soviet Union. To be sure, the Yugoslav party boss, Yosil Broz
Tito, was soon described as a servant of Western imperialism, hence his
fashionable imagery as a “chained dog.” Wholly under the sway of Cold War
ideology, this is how the logic worked, according to the Hungarian party
chief, Rakosu:

The accomplices of the imperialists, and especially the right-wing Social
Democrats must be exposed. The British Labour leaders Atlee, Bevin and
others, Blum and his ilk in France, all of whom wear a democratic mask,
are helping reaction, are inciting hatred towards the Soviet Union and the
people’s democracies and are trying to violate the unity of the working
class. American reaction attaches the greatest importance to destroying
the rights of the working people wherever possible. As a means towards
its plans for world domination the Americans are trying to set up global
military-strategic bases. They are taking over the strategic positions,
which the weakened British imperialists can no longer retamn. The
Americans aim at turning the Western zones of Germany and Japan into
military-strategic bases against the Soviet Union. They are trying to rea-
lise their imperialist designs through the economic enslavement of the
weaker states. Greece, ltaly, France, Turkey and Austna have received
loans running into hundreds of millions of dollars, which have placed
these countries in the front ranks of inflation.'?

However, this was not the full story. Cold War ideology worked in a more
complex fashion: to create fear in order to achieve victory was one thing, but
to sell it — especially the threat of nuclear attack by the capitalist/imperialist
enemy — an equally strong feeling had to be inculcated into citizens. To
achieve that end, a promise had to be made of building a peaceful and eco-
nomically sound as well as autonomous socialist society in which all would be
happy. But the official discourse was even more sinister because it implied
that anybody who was unhappy was also not a believer but an enemy of the
system, its ideology and its leaders. And this is why the regime carried out its
utopian goal of creating a happy society by instilling fear in its citizens that
internal enemies would be outed and destroved. Internal enemies had to be
found first in the Communist Party for, according to Stalinist political demo-
nology, the untrustworthy class enemy had “infiltrated the communist
party.”'® As the writer-journalist Paul Ignotus (1901-78), who served a six-
year jail sentence in Hungary between 1949 and 1956, wrote, anybody in the
party could be an enemy described as “Titoist-Trotskyite-Clericalist-Zionist-
Fascist-Racist-Nationalist-Cosmopolitanist-Imperialist-Capitalist ~ scoundrels
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who had been in the pay of American, British, French, Yugoslav and (before
1945) German and Hungarian secret agencies.”'® They were not the same as
those enemies on the right, since these internal enemies within the party were
deemed to be traitors, a sin so grave in the eyes of the rulers that they all
deserved harsh punishment, including the death sentence.

Soviet Stalimsm simply meant, in the words of the philosopher Agnes
Heller, “terrorist totalitarianism,”™ which can be defined as the inculcation of
fear and the use of violence to achieve desired ends.!” Promulgating fear, as
Montesquieu recognized centuries ago, is one of the best weapons in the
hands of tyrants. Violence against certain groups of people and spreading fear
in others had a very specific momentum and direction, yet it also worked in a
random fashion, for “random selection inflicts general fear, for no one knows
who comes next.”!'® The new enemies had multiple faces: aristocrats, former
military and police officers, youth, leftist subversive intellectuals, clerics,
merchants and craftsman and, above all, peasants of the hinterland areas.'”

Among the vestiges of the “bourgeois past™ singled out for elimination in
the new state was not only the retrograde peasant culture, but everything
associated with it, most specifically religion and religious holidays, as religion
still played a major role in people’s lives in 1947.2" Priests and devout church
members, especially, faced extreme prejudice and were used by the party as
scapegoats for Hungary's social problems. Young workers and intellectuals
were urged to form “village brigades™ (falujiré brigadok) 1o assist in rebuild-
ing the devastated countryside and provide labor for the harvest and.
undoubtedly, to re-educate the “untrustworthy peasants.” Industrial plants
were also in the forefront of such village brigades.

Happiness and prosperity were very much a central concept in building a
new society in postwar Hungary. The notion of creating a country inhabited
entirely by happy people was on the mind of the country’s ruler from the
beginning. Matyas Rakosi, the first Communist Party secretary and a capable
orator, loved to utilize in his speeches and writings the words “boldog™ and
“holdogulas™ — meaning happy and prosperity respectively, although the root
of the two words is the same. In a speech given to the miners (!) in 1947, he
said of the new peasants: “All around the country, everyone speaks highly of
those new farmers, still working the land with their ten fingers, and could not
tell which plot was done by the old and which one by the new owners because
both are tilled with love and care. All in all, this reveals that during our land
distribution only those received land who love it and respect it. We want to
make sure that all of them will become healthy and happy small farmers.”!
Speaking to intellectuals a few weeks later, Rakosi reiterated that the Com-
munist Party “respects and values the work of intellectuals, its willingness in
helping reconstruction, and with this progressive elite the party wants to work
together to build a happier society.”?* Surely, there was something utopistic
about communist happiness. Even though they promised happiness on earth,
they did not envision that it would happen immediately or be within the reach
of the masses. In 1948, Rakosi announced that “true advancement will start
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with our new five-vear plan to make our homeland flourish and happy.”
Even people who were youngsters at that time enjoying the momentary ben-
efit of the land distribution felt the same way. One woman had this to say
about the years following World War 1I: “Of course we were happy. Betore
the war, my parents only had about 1 acre land rented from a rich peasant
We couldn’t make a living on that, so my parents were constantly in debt.
Following the land distribution act after 1945, my parents received almost 4
hectares of land on which they were able to build a small farm. That is how
we started a new life on our new plot.”** Youth who were drafted into the
army now belonged to the “people’s army ol peace and happiness.”* And
youth were also trusted because “youth and workers are pervaded with
optimism.”*°

The industrial working class, the real bastion in the building of the new
society, was also exuding happiness: “In this new country the industrial
worker is not a proletarian anymore, he is not the exploited worker of the
capitalist. His labor is not robot, but respect and glory. This worker will build
his future and socialist homeland proud and happy.”™*’ Women, too, shared in
this sense of well-being: “Women in this new country are different: they were
liberated and made equal in every respect to men by people’s democracy.
Hungarian women are especially thankful for this dual liberation, which
made them both as workers and women happy, with joy they take their place
in labor, a space that was closed to them by the reactionary forces but which
is now open to them all.”®® For instance, various advertisements that
appeared in the villages were aimed directly at women to elicit their help in
promoting the new three-year plan introduced in 1947. One such slogan read:
“Hungarian mothers, Hungarian women, for the happiness of our families
assist the 3 year plan!™*

Happiness. however, had a price. The well-known Cold War formula
work for peace by fighting the enemy — meant several things. Hun gary’s Cold
War euphoria resulted, according to one ironic saying of party chiet’ Rakosi,
in “salami tactics.” the elimination of the radical opposition and then of
members of the moderate opposition. The untrustworthy peasant was first the
rich peasant for whom the Russian expression “kulak™ was borrowed. but
anvbody could be placed in this category described as the enemy ol the
system.” Such “zsiros paraszt” (literally: greasy peasant), as the derogatory
term was used al the time, however, found every means possible to avoid
paying taxes or fines instead of providing the specific produce for the estab-
lished quota set by the local councils. Here 1s a testimony as (o why 1t was
impossible to fulfill the established quota:

I declare that we do not have any means to work on the field, we are
totally dispossessed. In 1945 1 had only one horse which died, and all my
money 1 had to use up to buy another horse without which I cannot do
agriculture. In 1946 there was an incredible drought and what I harvested
[ had to sow immediately so I will have bread in 1947. At the same time,
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there was an outbreak ol a strange disease among the poultry and all of
my chickens died. Thus, T am unable to pay any fine at this point.’!

Another farmer also tried to get out of the established quota by arguing that
“the pig bit his wife’s one finger which makes working on the field difficult.”
;'!.tmtI‘er man asked local leaders to be excused from having to pay a fine by
cxp]am}ng that he had just married his daughter ofl and her “dmx';'w-' cost 100
much for him,” a good reason, in his view, why he could not fulfill the
established quota.

A baker and his wife also became declared enemies of the state for selling
their bread above the price limit established by the state. Called “ﬁ’kf.’t’*:fiffﬁ
{hlﬁuk_ markmer&;} in popular parlance, the couple received altogether a ten-
year jail sentence. Their two teenage daughters wrote a |L:IlL:r requesting
clemency to the president of the country, explaining their helpless situation: )

Since 16 November 1947, we live without our father and mother and
keep our sick 72 year old incapacitated grandmother with us as well. We
do not want to beg on the streets, and we are too young to work. I am
only 12, and my younger sister is 11. We know that m;r parents com-
n'_JEtLuLI their crime in order to buy us food and clothing, all in all to pro-
vide us with a decent living. We are also aware that our parents are very
sorry for the crime they committed and they now want to be useful
members of the working society and by so doing to assist our developing
democracy.*> =

It 1s possible that this letter was the reason that the baker's wife was released a
year later from jail.

In the first years of the Cold War era, elimination of the “enemy” was the
battle cry of state propaganda and. as such, dominated pu]itia.:u[ messages
thrmn_ghuu} the country. The one group the regime did not target as pnsaii‘:lt
enemies of the state was children, primarily because party officials believed
that they had not been tainted by the old bourgeois ideas of their parents. No
wonder the first gesture to Hungaran children was the opening of the Pioneer
Camp at Csillebérc in 1948, a beautiful site in the hill district of Budapest,
When the camp was opened a large sign was put up at the entrance: “For our
h‘atpp'_f and joyous childhood, we thank the Party and Comrade Rakosi.”
Pll'm'.n that time on, the camp grew into the most coveted summer resort for
pioneer camping. Naturally, being from the countryside, this was not within
pcwple:; reach; the Pioneer City, as it was called by the 1960s, became so
important and coveted that small schools from villages simply could not
obtain Pernﬁsaiun to visit it. What was the solution? Naturally, to build many
more similar camps all around the country, for both the pioneers and their
older schoolmates, the Komsomol (KISZ in Hungarian) yvouth. Party rulers
also favored another type of camp, the so-called “work cam p” [.:5;”';;}';{5'!}{11-}
which also aided various construction and harvesting projects throughout Ih'...:
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countryside as well as in neighboring sociahist countries. By the ume we went
to school, Rakosi and his cronies were gone, but the Cold War remained, and
the notion of happiness continued to linger in the air. As schoolchildren, we were
told that if we studied hard and got good grades and behaved well, we would
receive as a bonus a week or two at one of these summer camps. That was one
incentive, the other was the price; it was virtually no cost to parents. 1 can
speak only for myself, but most of my schoolmates felt the same way and we
were really happy when we got the chance to leave our home village and go
for the summer pioneer camp. So, why would we not sing?

Little did we know then that melodies and texts fashioned after the Soviet-
written songs (chastuski) were embedded with satirical political rhymes aimed
al bourgeois enemies and extolling the virtues of socialist reconstruction. One
such song -~ “Let’s Sing, Pal, about Our Beautiful Homeland, Hungary™ -
that was popular in those years and which we were made to sing describes
children enjoying life and expressing happiness. And what is the best sign of
happiness? A singing child, of course. At least this 1s what the leaders and the
people alike believed.

Let’s sing, pal, about our beautiful homeland, Hungary,
This is where our ¢radle rocked,

Our mother raised us here.

Let’s sing, pal, about our beautiful homeland, Hungary,
Our country giving us all its treasures.

This land 1s ours, the forest, the meadow’s ears,

And all lowers bloom for us.

Why sing? The answer is provided by another favored Cold War song,
“Our Lips Sing a Happy Song™:

Life is easier and so is production when we sing,

Singing hails us forward when we go to fight,

S0 long as our lips open for a song.

This earth will be ours and no one can beat us in the entire world.

There were, of course, more serious songs with similar tropes such as the
“coming of the new, beautiful world™ (1), szebb vilag), the rising of “the
shining sun” (napfény) and “how beautiful is this life” (szép az ¢let), together
with the constants, “competition” (verseny), “work”™ (munka), and “fighting”
(harc). These last two had numerous variations: fight and work, or to work in
order to fight, or fighting while working and the like.*?

The adoption of the Stalin Cantata, originally written in 1938 by composer
A, V. Aleksandrov with the text supplied by M. Inuskina, is a good example
of the eagerness and willingness on the part of Hungaran intellectuals to live
up to ideological expectations.”® In the first verse of the song the chorus sings,
“Our hearts open up upon hearing the word of Stalin, And happy is the man
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who sings of you.” However, the following verses in Hungarian do not follow
the original cantata. This is especially noticeable in the third verse. in which
the Russian composer extols the virtues of the Chinese (communist) soldiers,
whereas the Hungarianized version is nothing but a mediocre attempt at
pleasing Stalin, as in the lines: “Because Stalin is our fight and Stalin is the
peace, And with the name of Stalin the world will be better.” The fact that
there 1s no such lyric in the original Stalin Cantata is well worth pondering
for a moment. How was it possible that a songbook with such a textual
sabotage was allowed to pass censorship? Or was it the censors themselves
who committed such a forgery? The answer probably is the latter: Istvan
Raics was asked to translate the first verse of the song faithfully, but instead
of translating the rest he simply wrote verses two and three on his own about
Stalin. This can be easily followed, for the editors decided to publish the ori-
ginal Russian text with the Hungarian, a task that aided major Hungarian
choirs at that time that were required to sing in Russian as well as in Hungarian.
No matter how fashionable it was, the Stalin Cantata went out of favor after
the death of Stalin, and songs that we were required to learn as children did
not include any reference to him. Yet, the desire to build a happy, new
socialist society was still strong in the hearts of millions and commissioned
artwork did not cease to be produced.

Indeed, Cold War ideology celebrated “the race for reconstruction”
(ujjaépitési verseny), which along with the slogan “Hurry, Give, Help” (Siess,
Adj, Segits), urged people to work together toward the building of a new
soctalist society. Nowhere is this summarized more beautifully than in the title
of a fashionable song of the era, “The Future belongs to the workers”
(Munkdsoké a jovd), with the last two lines Thn, nation 15 building a new
country, where the future belongs to the workers.”

In ideology it was Stalinization all right. but the means to implement it was
the work of Andrei Zhdanov, the chief theoretician of culwural production
after 1946 in the USSR. Zhdanovshching, or Zhdanovism. meant not only a
total censorship of all artistic production but a constant reminder that it is
social realism that serves the purpose of the socialist state, Moreover, Zhdanov
asserted that Western art — immoral, antihuman and decadent - serves only the
interests of the ruling class. Throughout this period. Soviet figures were used
for propaganda purposes: pictures of Lenin, Stalin and Rakosi filled
the screens of theatres, and were evoked in songs, all to remind the people of
the values of socialism, the imminence of war and the pre-eminence of the
Communist Party. The country’s rulers advocated a new “socialist” popular
culture and entertainment as vehicles for “justifiable” political indoctrination.
The swift ideological programming of key propaganda tools such as movies.
television, newspaper and radio. which took place from 1948 101950, all
helped to contribute to the goal of making “agitation propaganda work”
more popular,

The blueprint of proletarian culture was handed over to Hungary by the
Soviets. As early as 1923, Leon Trotsky, later an enemy of Stalin, had this to
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music of the workers’ movement. Composers were also mvalved_?wlt:} a c1;-
tical Kulturkamp endeavor: to root out all stylles of song anﬁd music t‘dlt' Ti rri
deemed bourgeois, anti-Soviet and Western_. Since the function of srmlea IS i |
was to acculturate the young and ideoiagmﬂz}lly re-educate the FEdIaiants S.:ii:al
the intelligentsia, it followed that “false art and pre-World Wa.; m;ll e
culture had to be identified, so that they could be properly condemne

To further inculcate awareness of communist Stalinism, clubs and “culture
circles” were created under the aegis of socialist centralized cultural homes
(miivelodési haz).** Many of these buildings were prewar clubs and associa-
tions that were nationalized by the communists and had to be refurbished and

Cold War on the labor front

In order to fight the Cold War successfully, the state needed both machinery
(technology) and manpower (indoctrinated citizens). The world of labor
became a fierce battleground as the nonexistent socialist proletariat had to be



86  Laszlo Kiirti

created out of the prewar working classes at the same time as the
rural underclasses, suspected of retrograde and clerical subversion against the
state, had to be coerced into accepting the party line. The social and 1deolo-
gical pressure was immense for those who did not fulfill or comply with
expected quotas. They were singled out and exposed as “enemies™ of the
socialist state.

The establishment of an official workers’ movement and the elimination of
previous means of production dramatically altered the fate of workers, as well
as that of East European industry as a whole. The transition from prewar
capitalism to a postwar Stalinist state fundamentally changed the nature of
working-class relations and the way in which political socialization affected
youth within the entire Soviet orbit. The brief period of transition, however,

-as the time during which Stalin and his party bureaucrats (known through
the Russian word apparatchik) made their move to construct Bolshevik-style
and Soviet satellite states in East-Central Europe. Between May 1945 and
December 1947, the Hungarian Communist Party increased its membership
from 150,000 to 864,000, constituting a massive show of support and a pop-
ular base for its legitimacy. After two years of struggle, political and religious
factions were eliminated and the newly created communist Hungarian Work-
ers’ Party (Magvar Dolgozok Pdartia or MDP) became the country’s only
party.*' Similarly, large landed estates were removed from aristocratic owner-
ship, to be redistributed among needy peasants. Those who were teachers,
bureaucrats and white-collar workers before the war were also suspected of
harboring antagonism against the new regime and were “B-listed.” Everyone
who was B-listed and held a job had to be checked as to his or her past
involvement with fascist parties, trustworthiness and loyalty to the Commu-
nist Party.*> With such state terror in full swing, no serious opposition to
communist rule could emerge.

It soon became clear that the communists were not about to allow the
proliferation of prewar youth organizations and, in keeping with the Soviet
model of the Komsomol, a single association was created. The young Janos
Kadar, Hungary's powerful future leader, presented a radical proposition in
1947 to eliminate “reactionary” and “rightist” factions by propagating a
single-party system. Consequently, following the establishment of the Hungarian
Peoples’ Republic on August 20, 1949, all youth organizations not endorsed
by the communists became illegal in March of 1950; in their place, a
single youth group, the Workers’ Youth Association (Dolgezé Ifjusagi
Szivetség, or DISZ for short) emerged under the control of the Communist
Party. 4

To successfully create a communist generation, the regime was eager to be
the prime mover, together with Moscow, of the socialist international youth
movement; hundreds of trusted cadres were sent from Hungary to its biennial
world meeting (known in Hungary through its abbreviation as VIT). It
seemed that the communist victory following World War II was a victory
both by and for the youth in the newly created Soviet bloc.*
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Fullc_}wing the ideological agenda, the infrastructure was modernized
HEC{Jlﬂmg to principles of socialist urban planning; paved roads were built,
electric and water lines were repaired and extended to include the new apart-
ment complexes. Drawing on well-known Soviet socialization patterns of
cooperative living, schools, day nurseries, kindergartens and medical facilities
were also erected close to where people lived and worked.*’ Free education
emq I'J:E-':i.llh care were introduced as basic rights of citizens of the Stalinist
sucmllml state. Outstanding workers and their families received premium
vacations, often spent on the former estates of aristocrats, which now func-
tioned as publicly owned holiday resorts, such as those on Lake Balaton.
where not only leisurely activities but also political education were the order
of the day. Was this all happiness? Obviously, it was for some.

_The overtly ideologized Stalinist work tempo could not have been achieved
without wlinning over the 1.5 million industrial workers under 30 years of age.
T]‘IES’E nation-wide changes in Stalinist schooling and socialization were felt
immediately, as gains in Stakhanovite economic production did not go
Iunnmiuud by the state or its citizens. The symbolic significance of the glor-
ification of laborers is well illustrated by the words of a Stakhanovite ;mng
crafted to the folk song melody “Megismerni a kandszt” (“You Can Recognize
the Swineherd”): )

The Stakhanov movement is growing day-by-day,

Our inventors help to materialize the five-year plan.

Hey! We'll get ahead for the Soviets are sending us machinery
And the workers of the world will benefit grcat?y."“ '

As Valuch explains, “Combativeness, heroism and self-sacrifice acquired high
values. A mythologized community rather than the individual. centrallv
defined so-called community values rather than individual norms. were now
posited as the desirable norms for everyday life and public thought.”*7

Work (munka, dolog) now became strictly “socialist work.” F::rll::rwing the
pnrl.y's directives. As opposed to the peasantry, which could not be trusted.
1m:liu31rial workers and miners were the primary social base of Stalinism.
Wives of miners were especially urged to work as well as fight; as one political
leader put it, “women’s hands are not only made for gently stroking but they
could turn the tools faster, and if needed they can also take up arms.
Moreover, women were useful not only for the battlefield and the world of
labor but on the home front as well in order to discover enemies responsible
for sabotaging the socialist “coal battle” (széncsata): “The miners’ wives
should help their husbands so they start their shift in the mines punctually
every day. They should urge their husbands by being interested in their wcnrk'.
by asking them about whether they fulfilled the daily quota or not. The wives
should not allow their husbands to stay home without a good reason, or to be

late at the morning shift making them conscious that out of the 480 minutes
of daily work not one minute is spent idly."#
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This ideological Stakhanovite masculinization of Hungarian culture cer-
tainly stimulated some industrial production and aided the implementation of
social policies. Equally extraordinary were the measures taken to curtail
women’s rights, sexual practices and family life, and the general subordination
of women to men concomitant with the solidification of a masculine gender
model. Michel Foucault’s observation that the modern state attempts 10 reg-
ulate a specific sexual discourse is applicable to Cold War Stalinist-totalitarian
states as well. where constraints were placed on fecundity and reproductive
behavior.® Young females were viewed as essentially masculinized workers
(munkds), an image reinforced by the blue overalls so visible in the popular
media of the early 1950s.5" Their individualistic desires and sexual pleasures
were thought to require taming by the newly conjured citizen of the Stalinist
state, replacing the purportedly selfish, egotistic, bourgeois personality. Young
women were to bear children for Rakosi’s homeland: “ Asszonynak sziilni
kitelesség, lanynak dicsoség” — “For a married woman to bear a child is
obligation, for a girl, it is honor.” Such mothers were identified as progressive
and socialist, receiving maternity leave, supplementary consumer goods and
“multiple-child bonuses.”>> To achieve a communist utopia, abortion was
outlawed. childless families were forced to pay a surtax (tax on childlessness).
and contraception was available only mn extreme circumstances. At the same
time. women were encouraged to be educated — often only at the Marxist-
Leninist High Schools of the Communist Party - and to take an active role in
local and state-level politics. A national women’s organization was created,
MNOT (following the earlier Soviet pattern of the zhenotdel), to address the
needs of all women in Hungary.

The ideological and economic pressure was extremely successful: to date,
there have been only three years during which Hungary has witnessed a
population boom (1952-54), when children were called “Ratko kids,” after
the Stalinist Minister of Health Anna Ratké. The demographic changes
during the early 1950s are instructive indices of Stalinist redefinitions of
gender roles and the ways in which these patriarchal tendencies simulta-
neously undermined and elevated the status of working women. The many
‘nherent contradictions notwithstanding, it looked as if youth had been tamed
to become the true vanguard of the Communist Party. Remarkably enough,
the image of youth and the future was fused into one common mythic theme,
as exemplified by the Democratic World Federation of Youth anthem extolling

youth as the “rhythm of the future.”>*

Cold War personality cult

The making of a happy society could not be achieved without the help of
Stalin — and his pupil Rakosi. In Rakosi’s words: “The happier and freer the
working people of Hungary are the more they will treasure the significance of
liberation. and the more they will strive to express by all means their warm
gratitude to the liberating Soviet Union. to the Soviet vouth and the wise
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leader, the great Stalin.”** The personality cult of Matyis Rakosi served to
cement ideology to action and at the same time expmséed H11|1t1;1r1:-"i unwa-
vering Iu;:'ull_}-' to the Soviet Union. As one of the Musm::w—lruineg i:juimlnauuéa
.]t‘.l:-fs:!:i Révai, wrote, “Matyas Rakosi and we, all the Hungarian c.:mnmu;liﬂ:;
all sllllmlllmnra{msly Hungarian patriots and patriots of the Soviet Ul'lif_}ﬂ."ﬁﬁ-ft;
;E?E:::LR ;n:;sli:hubmmmnn to their leader, young pioneers sang a hymn of

We thank vou comrade Rakosi,

The pure flames of our gratitude burn for you,
Seeing you, our faces become even more p'r-;:aud.
We'll throw flowers wherever vou go.

We pledge to you comrade Rikosi,

To take your road, just lead us forever!

The spring beckoning childish song of ours,
Will bow to you like a flowery branch.*®

H}:Elltht: h_nall verse causes a bit of a shock as we discover that the happy
C lllt.lren singing their praises to Rakosi are living in a state foster home and
their number is expanding:

Sunshine jumps through the window of our foster home
Many clean little tables, many small chairs await us, |
Many new little comrades will join us,

How good and how beautiful is the foster home!

The t“all]1n:r-party-ﬁlmily was one of the symbols that assisted in the remaking
of social relations. As Jeffrey Brooks writes, “The metaphor by which thi
Party became a surrogate family, though less common than the military
mumphmr, served to enhance the loyalties and priorities of activists. ™’ C:::I::'I
War ‘It.'lEI'lllT.j.f’ legitimized the workers’ state, whose leader had acquired
mythlcull proportions, a feat achieved by well-paid intellectuals. Both the
Hungarian party chief Rakosi and Stalin were idolized as “fathers,” inspiring
numerous novels, poems, films, songs and posters describing thcirlhemic
deeds for the “socialist patria.” According to one slogan, “Rakosi a legjobb
ap, H.':':{’.i'ff'ﬂ' is minden fia” (“Rakosi is the best father to all his country’s
sons ). In 1952, when the country celebrated Rakosi’s sixtieth birthd:n:
".'v'l'.':“-l-if'll'}"."-‘l‘l centres of folk art all around the country were asked to pl'ﬂdl:t;t‘:*
new folk art with pertinent socialist themes E.k;[;l'ﬂﬁﬂi!]g the unflinchin

lm'v:t toward “the greatest son of our beloved homeland.”*® Galvanizing 'EllE
entire I*:.“{JUF]T.I'}’SiLiE. village artisans were commissioned to create nbjuct;u-'ith
Rakosi, his name or the well-known national coat-of-arms (Rakosi ;:imcrl
placr_:d on them. The number 60 adorns the middle of several pieces of art

to signify the age of the country’s celebrated leader. A carefully 5aler:tter:i
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sample of these artistic objects was then exhibited for public viewing.
Potters. carvers. and embroiderers were obviously told by the local leadership
how to make these objects so they would pass the careful screening of
censors.””

Stalin, the epitome of the aggrandizement of the self, stands alone
among all of the other East European party chiefs of his time for his ability to
maintain a personality cult based on both charisma and terror.®” How did he
achieve the status of a charismatic leader? Such a leader. according 1o
sociologist Max Weber, possesses special gifts of grace that need to be
openly offered to the public as proof of divine power. This was not a difficult
task for the ideologues bent on dissolving churches, religious orders and
Christian beliefs: they resorted to the image of the sacred father that Stalinists
created for Stalin. In fact, the fabrication of Stalin/Rakosi as the father of the
new socialist country recalls the “imperial cult of the divinely ordained
Father of the Fatherland” of the Romanov tsars.®! However, the cult of leader
was not simply about just a father but, as John Schoberlein suggests, about
an authoritarian father whose decisions, directions and leadership were never
to be questioned.®> Gyorgy Lukacs recognized this when he wrote after the
twentieth congress of the Communist Party of the Soviet Union: “I pictured
Stalin to myself as the apex of a pyramid which widened gradually toward
the base and was composed of many ‘little Stalins’: they, seen from above,
were the objects and, seen from below, the creators and cuardians of the “cult
of the personality.” Without the regular and unchallenged functioning of this
mechanism. the ‘cult of the personality” would have remained a subjective
dream, a pathological fact, and would not have attained the social effectiveness
which it exercised for decades.”®

The personality cult of Stalin and that of his Hungarian “pupil,” Rakosl.
bore a striking resemblance to nationalist and religious cults that are used by
those in authority to solidify citizens.®* Actually, cults centre on a single
charismatic figure idolized out of proportion. Stalinism primarily served
the purpose of keeping Stalin as the headman of a helpless heterogeneous
tribe. The people were led to believe that it was their duty to recognize their
leader as a real one. if not by nature then through political education and, il
needed, by force. Weber writes of the charismatic leader that “it is the duty of
those to whom he addresses his mission to recognize him as their char-
ismatically qualified leader.”® However, there is one important distinction: a
true charismatic figure (“pure” charisma, according to Weber) is divine
because the leader is naturally recognized as such a figure by the people. In
creating a leader, Hungarian Cold War doctrine copied Stalinist charismatic
leadership, and by so doing generated a structured ideology with its rituals,
language and a whole bureaucratic organization to keep it going. But unlike
Stalin. who could boast of victories both in the civil war of 1919-21 and in
World War 11, the Hungarian Rékosi could claim as his only achievement his
success in purging the country of its internal enemies and creating a socialist
happiness.
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Coda

With Stalin dead in 1953, Rakosi gone from power after 1956, Life magazine
belatedly announced in 1961 the removal of Stalin’s bodv I‘l'c.nﬁ the I:E.‘.I'Iill
Mausoleum with the sentence “Stalinism was buried, 6% Tr[u:, signs appeared
r:fn ﬂl.‘: horizon that in the Soviet Union and elsewhere in Lﬁ:: East bloc
Stalinism was laid to rest for good. Although Stalingrad was renamed
Volgograd, the cult of leader has transmogrified into m:;lm:rﬂu:{:t:-;. In a strange
way, even Vladimir Putin understood that to work for the future he hhud Tﬂ
turn back to the past: he restored the old Soviet national amthm;h but with
new words.®” In Hungary, “Happy Pioneer” remained in the repertoire of the
}'c-%tlh movement well ito the 1970s and 1980s, with manv similar sones
written by eager composers.®® While Stalinism itself was reduced to his.tf:trn- Eil
seems that the cult of leader and the culture of the Cold War, for all [i‘l:'."ill'
inherent danger, remain an inspiration for many.
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