A palyazat célja szerint egy korabbi OTKA-palydzathoz kapcsolddik. Annak témaja
Mar6th Mikloés munkdja volt, amely egy anonim, gérogbdl arabra forditott levél-regény ta-
nulméanyozéasa ¢és szovegkiadasa koré szervezddott. Annak a palydzatnak a révén vilagossa
valt, hogy az arab prozairodalom az emlitett gorog forditassal kezdddott Damaszkuszban mar
a nyolcadik szdzad elsé harmadaban, és erdteljes gorog hatasa alatt fejlodott. Ez azért volt
meglepd koriilmény, mert mindezidaig a tudomanyos konszenzus szerint az arab prozairoda-
lom néhany évtizeddel késébb, a nyolcadik szdzad derekan Bagdadban sziiletett, mégpedig
perzsa hatasra. A megtalalt és kiadott kézirat ezt a képet modositja 1ényeges tekintetben. Ha
pedig ez igy van, akkor az arab prozairodalom sziiletésével kapcsolatos nézeteinket altalaban
véve is revidealni kell. Ezt a feladatot tlizte ki célul a palyazat tobb fiatal és tapasztaltabb ku-
tato részvételével.

Az eredeti elképzelés szerint Maroth Miklos és Szombathy Zoltan kiadott volna egy
konyvet, amelynek alapjat ugyancsak egy eddig nem publikalt kézirat jelentené, amelyben az
arab koltének, Mutanabbinak a kolteményeibdl vett bolcs mondésait hasonlitotta 6ssze az is-
meretlen szerzd a hamisan Aristotelésnak tulajdonitott bolcs mondédsokkal, kimutatva a kette-
juk nézetei kozti messzemend hasonlosagot. A kézirat tehat szdmos, a gordg rétorika eszkdz-
taraba tartoz6 bolcs mondast, gnomat tartalmazott, amelyek szerepe az arab szorakoztatva ta-
nito, un. adab irodalomban jelentds volt. Ezt a kutatast egészitette volna ki Sandil Krisztina,
aki a gorog ihletésli prozairodalom el6tti hagyoményos arab irodalmat, a torzsi keretek kozt
mivelt koltészetet tanulmanyozta volna. Vele szemben Varsanyi Orsolya feladata az ugyan-
csak pseudo-aristotelési irodalomhoz tartozo, azaz Sirr al-asrar cimen arabra forditott, erede-
tileg gorogil irddott Secreta secretorum tanulmanyozasa lett volna. Jablonkay Judit és Tamas
Gabor ennek a korai korszaknak az irodalomelméletét dolgoztdk volna f6l, az utobbi egy
konkrét szerz6, Ishaq b. Ibrahim: al-Burhan fi wuguh al-bajan cimii miive alapjan. A fiatalabb
munkatarsak munkajanak feliigyelete, elsésorban a sziikséges arab nyelvii miivek gondos el-
olvasasanak vezetése ¢€s ellendrzése Tiiske Laszlo személyére harult volna.

A palyazati Osszeg csokkentése miatt azonban két személy (Szombathy Zoltan és
Jablonkai Judit) foglalkoztatasarol le kellett mondani, egy személy (Sandil Habub Krisztina) a
koriilmények valtozasa miatt (az ELTE-n doktori osztondijat kapott) visszalépett, helyette
mast (Abdesszamad Belhadzs) alkalmaztunk, akinek mas, de a palyazati célhoz ill6 tudoma-
nyos témaja volt. A személyi Osszetétele felének megvaltozdsa megkdvetelte a palyazat tar-

talmanak megvaltoztatasat is.



Szombathy Zoltan kényszerli kihagyasa kovetkeztében el kellett ejteni a Mar6th Mik-
16s—Szombathy Zoltan k6z6s konyvének a tervét. A mii ugyan tartalmazta volna egy arab kéz-
irat kiadasat, forditasat, ami Szombathy Zoltan feladata lett volna, valamint a hozza sziikséges
kommentérok ¢és tanulmanyok megirasat, amely részben Szombathy Zoltan, részben Mardth
Miklés feladata lett volna. Szombathy Zoltan kivalasaval igy a konyv lényeges részeinek
munkalatairdl le kellett mondani, tehat a konyv, bene a kézirat kiadasa, nem késziilhetett el. A
munka Mar6th Miklosra esd része elkésziilt és cikkek formdjaban megjelent. A palyazat té-
makorében a MM t6bb eldadast is tartott.

Abdesszamad Belhadzs Sandil Krisztina helyére 1épett. A személycsere — az el6z6
pontban emlitett veszteséggel szemben — jotékony hatassal volt a palyazat eredményességére
nézve, mivel a kivalt személynél minden tekintetben joval ratermettebb munkatars latott
munkahoz, igaz, az el6z6étol eltérd folkésziiltséggel és érdeklddéssel. Abdesszamad Belhadzs
ugyanis Rabatban iszlamtudomanyokat tanult, és ugyanebbdl a tudomanyagbol szerezte PhD-
jat, majd ezt egy masik PhD-val egészitette ki, amelyet a Louvaini Katolikus Egyetemen szer-
zett meg. E két PhD birtokaban érkezett Magyarorszagra, és kezdte meg munkajat, de kép-
zettségének ¢s érdeklddésének megfeleléen modositani kellett palyazati témajat. Az 6 feladata
az lett, hogy az arab prozairodalom gorog gyokereinek vizsgalataval parhuzamosan azt kutas-
sa, milyen mértékben jarult hozza az iszldm mint vallas és theoldgiai rendszer az arab iroda-
lomelmélet, és ezen keresztiil maganak az arab irodalomnak a fejlddéséhez. Ez a kutatas on-
magaban véve is fontos 11j eredményeket rejtegetett (s rejteget a tovabbiakban is), de a palya-
zat egész¢ét megovhatja a kutatasi témaban rejlo, a gordg szerep jelentdségének eltulzasaban
megnyilvanulo veszElytol.

Abdesszamad Belhadzs két konyvet €s szamos cikket irt kutatasai alapjan. Ezek mind
a korai irodalomelméletet vizsgaljak abbdl a szempontbdl, hogy fejlodésére milyen hatdssal
volt a muszlim theologia fejlédése. Az Gsszes cikk és konyv idegen nyelven irddott.

Varsanyi Orsolya a munkajanak Abdesszamad Belhadzs bekapcsolodasa utdn 0j iranyt
kellett szabni. Ha Abdesszamad Belhadzs a muzulman theologiai irodalom hatasat vizsgalta,
akkor Varsanyi Orsolydnak a hagyomanyos gorog milveltséget képviseld keresztény irok mi-
veinek tanulméanyozésara kellett atallnia, ismét csak az egyoldalusag veszélyének elkeriilése
érdekében. Ugyanakkor a keresztény irok ugyanannak a gorodg rétor-iskolai hagyomanynak a
képviseldi voltak, amelyben a palyazat kiinduldsi pontjanak szamitdé, Nagy Sandor és
Aristotelés kozti fiktiv levelezést tartalmazo prozai mi is sziiletett.

Varsanyi Orsolya ezt az j témajat eredményesen kutatta, amit mutat az is, hogy nem-

zetkozi konferencian tartott eldadast eredményeirdl, valamint cikkei jelentek meg kiilfoldon.



Vallalasa szerint monografidja befejezéséhez kozel kellett jutnia, ez teljesiilt is: a tanulma-
nyozott szoveget leforditotta ¢s kommentarja befejezése rovidesen varhato.

Tamas Gabor Ibn Wahb irodalomelméleti munkajabol tobb eldadast tartott bel- és kiil-
foldon. Az elkésziilt munkak egy része megjelent, nagyobb része a szerkesztési és nyomdai
munkak atfutdsa miatt még sajtd alatt van. A palyazati idészakban 6 is doktori dsztondijat
kapvéan az ELTE-n, az ottani kételezettségei miatt abbahagyni kényszeriilt a palyazatban vald
részvételét. Ez sajnos sikertelenség abban a tekintetben, hogy munkéjat nem fejezte be, de si-

ker abban a tekintetben, hogy ¢életpalydja rendezddni latszik.

Az elért eredmények

A palyazat Maroth Miklos konyvének, a Correpondence between Aristotle and Ale-
xander the Great cimli, OTKA palyézat keretében irt konyvének folismert tényallast kivanta
folytatni. Ez a tényallas 1ényegében azt jelenti, hogy az arab prézairodalom a gordg rétorika
eroteljes hatasa alatt jott 1étre. Ennek a gorog rétorikai hatasnak tovabbi vizsgalatat tiizte vol-
na ki céljaul az a kotet, amelyet Maroth Miklosnak és Szopmbathy Zoltdnnak kozdsen kellett
volna megirnia. A kotet, mint fontebb emlitettiik, Szombathy Zoltannak a koltségvetés meg-
kurtitasat kovetd kényszer( kihagyasa kovetkeztében nem johetett 1étre, mégis az ahhoz csat-
lakozé vizsgélatok nagy része elkésziilt. Errdl tantiskodik a Die Gnomen in der klassischen
Literatur cimi cikk, amely az arabra forditott gérdog gnomikus irodalom sorsat vizsgalja.
Ugyancsak err6l tantuskodik Az irnok szerepe a kalifatusban cimi cikk is (amely eredetileg az
MTA kozgyiiléséhez kapcsolddo 1. Osztaly rendezvényének keretében lett fololvasva), mivel
kezdetben, a damaszkuszi székhelyli Omajjad kalifatusban az irnokok jo része hellén mivelt-
ségli ember volt. Részben 6k voltak a kalifa hivatalanak irnokai, részben 6k voltak az irodal-
marok, akik elsékként kezdtek prézai miiveket alkotni. Tevékenységiik és gorogos miiveltsé-
giik nagyban befolyésolta a kialakul6 arab prozairodalom jellegét.

Magat az Aristotelés ¢és Nagy Sandor levelezését tartalmazd levél-regényt is a kalifa
irnokai forditottak gorogbdl illetve szirbdl arabra. A levél-regény forditasat tobb koriilmény is
indokolta. El6szor is a mii szdmos levél-mintat tartalmaz. A kalifa irnokai végezték a hivata-
los levelezést, igy foltehetdleg érdekeltek voltak a gordg episztolografia eredményeinek atiil-
tetésében, €s a kalifa divanja levelezési stilusanak kialakitasaban.
tek fol. Mas, mégpedig politikai legitimaciot kellett keresni, marpedig azt csakis a korabbi go-
rog politikaeclméletben talalhattdk meg a damaszkuszi kalifak. A gorog politikaelmélet kifejté-



sének kerete a gorog rétorika volt, és ugyancsak a gordg rétorika tartalmazta a politikai dis-
kurzus modszertanat. Ennek a korai politikaelméletnek fontos eszkozei voltak a gndéma-
gyljtemények. A gordg prozairodalom arabra forditasa tehat egyszersmind az arab politika-
elmélet megsziiletését is jelentette. Ezt fejtettem ki az Aristotle’s Correspondence with Ale-
xander the Great and the Rise of an Islamic Political Theory cimii, Moszkvaban megjelenen-
dé tanulmanyomban.

A politikaelmélet és a szorakoztatva tanito irodalom (adab-irodalom) keretei kozt saja-
tos, rétorikai bizonyitdsokat alkalmaztak. Ezek eszkdze a gordg enthyméma, azaz az arab
damir vagy tafkir volt, amely az esetek jo részében a kiadni szandékozott kéziratban, de az
Aristotelés és Nagy Sandor levelezését tartalmazo regényben is nagy szadmban talalhatd
gnomaékra tdmaszkodott. A palyazati iddszakban a kutatas egyik legfobb célja pontosan e go-
rog rétorikai bizonyitdsok vizsgalatra, arab utoéletiik folderitése volt. Ez harom idegen nyelvii
¢s egy hosszabb magyar tanulmanyban valosult meg (Methods of Conviction in Rhetoric, Part
1., Methods of Conviction in Rhetoric, Part I1., A rétorikai meggyozés modszerei, Ibn Sina and
the rhetoric demonstration).

Ennek a kutatdsnak az eredményei azonban olyan tijabb perspektivakat nyitottak meg,

amelyek azonban mar egy mas téma kutatas kozéppontjat képezhetik.

Abdesszamad Belhadzs eleinte hosszan ¢és alaposan tanulmanyozta Qadi
Abdaldzsabbar 24-kétetes miivének 12. kotetét, amelyben a Koran magyarazatat targyalva ¢€s
a Kordn utdnozhatatlansaganak dogmajarol szolva a racionalis theoldgusok (mu’tazilitak) ih-
lette irodalomelmélet alapjait fejtette ki a szerzé. Ezt a konyvet, amely a raciondlis theoldgia
legfontosabb kézikonyve, €s csak a masodik vilaghabori utdn talaltdk meg, majd adtak ki
tobb év alatt az Osszes kotetét, még nem dolgozta fol a filologiai kutatés, eltekintve egy-két
kotetétol. Ezek a kotetek alapjaban véve erkolesi kérdéseket targyalnak. A kutatok eme cso-
portjahoz zarkézott f61 Abdesszamad Belhadzs, és rajta keresztiil a magyarorszagi arabisztika
akkor, amikor a palyazat a mi egy teljes kotetét vonta vizsgalat ala. E vizsgalddasok eredmé-
nyét Abdesszamad Belhadzs két tanulmanyban tette kozz¢, és bedolgozta a palyazatot zard
konyvébe is (“Les fondements théologiques de la rhétorique arabe”’, Acta Orientalia
Academiae Scientiarum Hungaricae, Vol. 60, No. 2, 2007, pp. 223-233. “Ce que distinguer
veut dire: ‘Abd al-Jabbar et linimitabilit¢ du Coran”, Acta Orientalia Academiae
Scientiarum Hungaricae, Vol. 60, No. 4, 2007, pp. 455-465).

A kutatas soran sikeriilt bizonyitani, hogy az irodalomelmélet szdmara a muzulman

theoldgia tobb alapvetd gondolata is igazodasi pontként szolgalt. Ilyen gondolata a muzulman



theoldgianak a kiilso és belsd beszéd (egyébként Platon Szofista c. dialdgusabol szarmazo) té-
tele, illetve minden tudoménynak két részre, a principiumok (ustl) és a beldle szarmaztatott
derivalt ismeretek (dgak: furi’’) csoportjara valo osztasa. A szerzd tanulmanyaiban megmutat-
ta, hogy az iszlamban kifejlddd irodalomelmélet is e két tengely koré rendezddott. Lehetséges
természetesen bizonyos részletkérdésekben beszélni arrdl, hogy ez vagy az az eleme a mu-
zulman tudoésok irodalomelméletének gorog gondolat, de a rendszer, amelyet a kiilonb6zo
eredetli elemek Osszedllitdsaként megismerhetiink alapjaban véve a muzulman tudosok ered-
ménye.

Mardéth Miklés és Varsanyi Orsolya kutatasaihoz kapcsolodva Abdesszamad Belhadzs
megvizsgalta az arab rétorikai hagyoméanyban a Koran szdvegei alapjan létrejott érvelési
modszereket, és kimutatta azok sajatos jellegét, a gorog filozofiat miiveld szerzok (Alfarabi,
Avicenna, stb.) gorog ihletésti rétorikdjatol vald eltérését. (L ’argumentation scripturaire du
Coran : une forme dialoguée a effet rhétorique”, Acta Orientalia Academiae Scientiarum
Hungaricae, Vol. 63, No. 1, 2009.)

Tamas Gabor kutatdsaihoz kapcsolddva megvizsgalta a bajan sz6 jelentését, mégpedig
nem a Tamas Géabor szovegében taldlhatd irodalmi ihletésli, hanem a theoldgiai és jogi érdekil
fejtegetések szempontjabol. (“Perspectives sur le concept du bayan d’al-Safi’i a al-Gabir?”,
Acta Orientalia Academiae Scientiarum Hungaricae, Vol. 62, No. 4, 2009, pp. 395-404.)

A kutatocsoport k6zos problémajahoz, a metafora értelmezéséhez kapcsolodva (“Ibn
Taymiyya et la négation de la métaphore”, in Tradition and Change in the Realms of Islam,
K. D'Hulster, J. van Steenbergen (eds.), Leuven, Peeters, 2008, pp. 65-76) az egyik legkon-
zervativabb, a Koran metaforikus magyarazatat (bajan) nem engedélyezé Ibn Tajmijja
megmutatva azt, hogy a Koran értelmezésének theoldgiai megfontolasai hogyan hatottak az
irodalomelméletre, ¢s miként iranyultak tudatosan az irodalomelméletben meglevé gorog ha-
gyomanyok ellen. A cikk Belgiumban jelent meg.

Tovabbi 6t cikkében az irodalom é€s a theoldgia, a nyelv és a vallastudomany kapcsola-
tat, illetve a vallastudomanyokban szokdasos kifejezési mod hatterét vizsgalta meg (“Theology,
Jurisprudence and Literature in "alfaz al-kufi", AI-Omran, No. 13, 4/2009, pp. 9-10; “Lan-
guage and Islamic Law according to al-Shatibi”, 4/-Omran, No. 14, 5/2009, pp.10-11; “The
Limits of Meaning: al-Shafi‘i on Legal Terms”, 4/-Omran, No. 15, 6/2009, pp. 9-10; “Vague-
ness and Intents in Islamic Law”, AI-Omran, No. 17, 7/2009, pp. 9-10; “Holding the Tongue
in “hifz al-lisan”, Al-Omran, No. 18, 8/2009, pp. 9-10).



Ez az 6t cikk is, az eldzdekkel egyiitt, eredményeiben ugyan beleépiilt a palyazati id6-
szak végén elkészitett konyvbe (Questions théologiques dans la rhétorique arabe, Piliscsaba,
Avicenna KFT, 2009), de a konyv tovabbi 1) felismeréseket is tartalmaz, illetve a cikkekben

elszorva talalhato eredményeket egységes, kerek rendszerbe allitja.

Tamas Gabor

Taméas Gébor feladata Ibn Wahb irodalomelméleti munkajanak a foldolgozasa, és abbdl egy
konyv eldallitasa. Ezt a konyvet két oknal fogva nem készitette el: egyrészt azért, mert
Abdesszamad Belhadzs konyve kivaltotta a igért miivet, masrészt pedig azért nem, mert Ta-
mas Gabor az ELTE-n kapott munkat, igy a palyazatbol — nagyjabol a félidd tajan — kilépett.
A palyézati munka keretében azonban elért olyan eredményeket, amelyek nemzetkozi érdek-
18désre is szamot tarthattak, igy — bar mar nem volt a palydzat résztvevdje — a palyazati pénz-
bél hozzésegitettilk nemzetkozi konferencian vald részvételhez, hogy a nalunk elért eredmé-
nyeit bemutathassa. Munkajanak eredménye egyrészt lathatd eléadasainak a listajan, masrészt
meg fog jelenni a Keletkutatds cimii lapban annak rovid 6sszefoglalasa.

Ha Tamas Gabor nem is tartézkodott annyi ideig a palyazat résztvevdi kozott, hogy kutatasait
lezarhatta volna, arra tevékenysége mégis elegendd volt, hogy figyelmet keltsen, és igy szak-

mai palyara keriilhessen.

Varsanyi Orsolya

Varsanyi Orsolya egy Magyarorszagon eddig még nem kutatott témat vallalt: a keresztény
arab irodalom kutatdsat. Ez a téma a palyazat szempontjabol rendkiviil fontos volt: az mar az
emlitett, és a palyazati kutatdsok kezdetét jelentd levél-regény vizsgalatok soran vildgossa
valt, hogy a gorog rétor-iskoldk az iszlam hoditdsa utan egyre inkabb a keresztény lakossag
sajat iskolaiva valtak, és azok szamara kozvetitették még szazadokon keresztiil, igaz egyre ki-
sebb mértékben, a klasszikus gordog miiveltséget. Azaz az egykor volt rétor-iskolak, a keresz-
tény kozosség iskolai jelentették a klasszikus hellén kultira iszldmnak torténd atadasanak
egyik legfontosabb csatornajat.

Ezekben az iskoldkban kaptak neveltetésiiket azok a keresztény arab irok, akiknek a miveit
Varsanyi Orsolya tanulmanyozta. Els6ként Abu R&’ita Osszes miivét nézte végig. Ezeket a

miveket atvizsgalva igyekezett megallapitani, melyek voltak a keresztény arab irodalom leg-



fobb témai és kozhelyei. E munkaibol a PPKE BTK és a Passaui Egyetem talalkozodjara ké-
sziilt egy beszamolo és vitaanyag.

Eztan latott hozzé a gorogiil és arabul ir6 Theodor Abu Qurra miiveinek olvasasahoz és fordi-
tasdhoz. Theodor Abu Qurra egyenesen, szir kozvetités nélkiil juttatta el az arab irodalomba a
gorog mintakat és a gorog irodalom elméleti megéllapitésait.

Miar e két szerzé miiveibdl is kimutathatok a keresztény irodalomnak azok a kdzhelyei, ame-
lyek utobb beépiiltek a muszlim tudomanyos szakirodalomba is. (Elég itt utalni az analogikus
bizonyitasokra, amelyek részben a muzulméan jog, részben a muzulman theoldgia alapvetd
eszkozeinek szamitottak. Allah ismeretére ugyanis csakis analogikus kovetkeztetések segitsé-
gével juthat el az ember, ugyancsak alkalmazva a ennek soran a gorog ’fokozas’ elvét: ha az
ember jo, akkor Allah is jo, csak sokkal nagyobb mértékben, stb. Az analogikus kdvetkezteté-
sek hasznalata kimutathat6 1épten-nyomon e keresztény szerz6k munkaibol.)

Varsanyi Orsolya e miivek tanulméanyozasa sordn megvizsgalta e miivek terminologiajat,
részben kidolgozva annak csoportositasat filozofiai €s theologiai eredetli szavakra, részben
bemutatva, hogy e terminoldgia miként keriilt at a keresztény szerzoktdl a muszlim szerzok-
hoz.

Varsanyi Orsolya munkaterve szerint a palyazati idészak végére el kellett jutnia konyve meg-
irasanak kiiszobére. Ezt a céljat teljesitette: forditasa és a szovegek kommentarjai mar nagy-
részt elkésziiltek. Még néhany kérdés tisztazésa varat magara, de a kovetkezd egy évben a
munka eldre lathatélag elkésziil, és mint PhD disszertacid megvédhetd lesz. (Kiadasa egy ko-
vetkez6 palyazat keretében képzelhetd el.)

Osszességében még megjegyzendd, hogy a palyazati id6 derekan a MeH fdlszamolta a palya-
zati 6sszeget elnyerd Avicenna Kozel-Kelet Kutatasok Kozalapitvanyat €s vele egyiitt az inté-
zetet is. Ez a folyamat hosszan elhuzddott, és tulajdonképpen még ma sincs lezarva. Ebbdl a
nehézségbdl kovetkezdleg a munka majdnem egy évig megallt, mivel a munkatarsak a kony-
vekhez sem fértek hozza, a szamitdogépeket pedig mindenkinek vissza kellett szolgaltatnia, és
az intézet teljes vagyonat a MeH hosszu idore zarolta. Utdbb sikeriilt egy Ujabb intézetet 1ét-
rehozni, és az OTKA engedélyezte a palyazati 6sszegnek az 0 intézethez valo telepitését. A

munka folytatasat ez tette lehet6vé.



In regard of the aim of the project, it is connected to a previous project of OTKA. The
subject of that project had been the work of Mikldés Maro6th that had been centred upon the
study and publishing of an anonym epistolary novel, which had been translated from Greek
into Arabic. Due to that project, it became clear that Arabic prose literature had already began
in the first third part of the gt century in Damascus with that aforementioned Greek
translation and it had developed under strong Greek influences. That was a surprising
discovery because up until now it was held by scientific consensus that Arabic prose literature
had not been born until a couple of decades later, in the second half of the 8" century in
Baghdad under Persian influence. This picture is modified significantly by the discovered and
published manuscript. And if all of this is true, our knowledge about Arabic prose literature
needs to be reconsidered from its very foundation. That was the goal set by the project with
the participation of both young and more experienced researchers.

According to original plans, Miklos Mardéth and Zoltan Szombathy would have
published a book, which would have been based on a so far unpublished manuscript. The
manuscript, which had been written by an unknown author, contained the comparison
between the wise sayings of the Arabic poet, Mutanabbi, quoted from his poems, and those
wise sayings which were falsely attributed to Aristotle. The author of the manuscript managed
to point out extensive similarities between the two works. In accordance with this, the
manuscript contained many of those wise sayings and gnomes, which had been employed by
Greek rhetoricians, and whose role was important in the Arabic instructional and entertaining
literature, adab. This research would have been supplemented by Krisztina Sandil, who would
have studied the traditional Arabic form of literature, the tribal poetry, before the emergence
of Arabic prose literature influenced by Greek traditions. Opposed to her, the task of Orsolya
Varsanyi would have been the study of Sirr al-asrar, which also belonged to the pseudo-
Aristotelian literature and had been translated from the original Greek Secreta secretorum.
Judit Jablonkay and Gébor Tamas would have treated the topic of the literary theory of this
early era. Gdbor Tamas would have done this by using the work of a given author, Ishaq b. Ib-
rahim, al-Burhan fi wujuh al-bajan. The supervision of the younger researchers’ progress,
most importantly the reading of Arabic works, would have been undertaken by Laszl6 Tiiske.

However, due to the decreasing of the grant, we had to let go two people (Zoltan
Szombathy, Judit Jablonkay), furthermore, one of the researchers (Krisztina Sandil Habub)
called off her assignment (she had been granted a PhD scholarship at ELTE). To replace her,

we called in Abdessamad Belhaj, whose scientific subject, despite its difference, could be fit-



ted into the project. Changes in the personal make-up made it also necessary to modify the
content of the project.

As a consequence of the forced omission of Zoltan Szombathy, the plan of Miklos
Maroth and Zoltan Szombathy’s book had to be dismissed. The book would have contained
the translation of an Arabic manuscript, whose translation would have been the task of Zoltan
Szombathy, furthermore, the necessary commentaries and studies, which would have been
written by Zoltdn Szombathy and Miklos Mardth. With the absence of Zoltan Szombathy, the
preparation of the major parts of the book had to be given up. So the book, containing the
published manuscript, could not be prepared. The parts of this book, which were the
responsibility of Miklés Maro6th, had been written and had been published in form of articles.
On the subject of the project several lectures were hold by Miklés Maroth.

The place of Krisztina Sandil was taken by Abdessamad Belhaj. Opposed to the losses
mentioned under the first point, concerning the success of the project, this personal change
had its benefits as well, as, in spite of the fact that his grounding and interest were different,
we got a more qualified researcher in the person of Abdessamad Belhaj. He had studied
Islamic studies in Rabat and had obtained his PhD in the same scientific area, after which he
had obtained another PhD at the Catholic University of Leuven. In the possession of these two
doctorates did he arrive to Hungary and began his work, however, his area of research had to
be modified according to his expertise and interest. He got the assignment to study, in parallel
with the study of the Greek roots of Arabic prose literature, how Islam, as a religion and
theological system, influenced the literary theory of the Arabs and through this the
development of Arabic literature. This research was hiding (and it is still hiding) significant
results, which are important on their own rights, but the topic itself can prevent the project
from stressing the role of Greek influence too much.

Abdessamad Belhaj has written two books and several articles based on his researches.
All of them are dealing with early literary theory in respect of its development and how it was
influenced by the development of Muslim theology. All of his articles and the book were
written in foreign language.

The research of Orsolya Varsanyi had to be modified due to the joining of
Abdessamad Belhaj. As Abdessamad Belhaj was studying the influence of Muslim theology
on Arabic literature, Orosolya Varsanyi, in order to avoid the project being one-sided, had to
refocus her study on that part of Christian literature that was representing the traditional

Greek literacy. The Christian authors were the representatives of the traditions of the Greek



schools of rhetoric, where the prosaic work, containing the correspondence of Aristotle and
Alexander the Great, which is considered the starting-point of the application, was born.

Orsolya Varsanyi had done an excellent job in researching her new topic. This is also
supported by the fact that she had made a lecture on her findings in an international
conference and she had published several articles abroad. According to her task, she had to
get close to finishing her monograph and she managed to do so: she translated the studied text
and its commentary is about to be finished.

Gabor Tamas held several lectures on Ibn Wahb’s work on literary theory both in
Hungary and abroad. Some of his works was published but the greater part of it is still in print
due to editorial and press work. During the term of the project he was also granted a PhD
scholarship at ELTE so he had to give up his participation in the project. That is an
unfortunate event in that respect that he was not able to finish his work, but it is fortunate as

his life seems to be getting on the right course.

Achievements:

The project was meant to further examine that discovery which had already been
studied in Correspondence between Aristotle and Alexander the Great by Mikldés Mar6th,
written for the project of OTKA. This discovery means that Arabic prose literature was born
under the strong influence of Greek rhetoric. The book, which would have been written by
Miklos Mar6th and Zoltan Szombathy, would have meant to make further studies on this
influence of rhetoric. The writing of the book, as mentioned above, could not be executed due
to the decrease in the grant and the forced departure of Zoltan Szombathy. However, most of
the studies connecting to the topic had been concluded. An article has been written by the title
“Die Gnomen in der klassischen Literatur” that is dealing with the fate of the Greek gnomic
literature that had been translated into Arabic. Another article has been published under the
title “Az irnok szerepe a kalifatusban” (it was originally read at the general assembly of
Hungarian Academy of Sciences) as in the beginning, most of the clerks had been of Greek
background in the Omayyad caliphate of Damascus. These clerks worked in the offices of the
Caliph and at the same time they were the literary elite who were the first to write works of
prose. Their works and their Greek background had a great influence on the nature of the
forming Arabic prose literature.

The epistolary novel itself, which is containing the correspondence between Aristotle

and Alexander the Great, was translated from Greek and Syriac into Arabic by the clerks of



the Caliph. There were more circumstances that had lead to the translation of the epistolary
novel. First of all, the work is containing numerous samples of letters. It was the clerks of the
Caliph whose responsibility the correspondence of the Caliph was and that way, they
presumably had interest in using the Greek epistolary tradition and in forming the style of the
correspondence of the Caliph’s divan.

On the other hand, the religious legitimacy of the Omayyad caliphs had been seriously
questioned. The caliphs of Damascus had to find another way to make their rule legitimate.
The new way was the political legitimacy but it could be found only in the earlier Greek
political theory. The elaboration of Greek political theory was found in Greek rhetoric, and it
was the Greek rhetoric, too, which contained the method of political discussion. The
collections of gnomes formed an important part of this early political theory. So translating
Greek prose literature into Arabic meant the birth of Arabic political theory as well. That
subject was elaborated on in my publication, Aristotle’s Correspondence with Alexander the
Great and the Rise of an Islamic Political Theory, which was published in Moscow.

In the framework of political theory and the entertaining-instructing literature (adab)
specific, rhetorical proofs had been employed. The device of these proofs was called
enthynema, which meant damir and tafkir in Arabic. In most of the cases it was leaning on the
gnomes that could be found in the text that is going to be published and in the novel
containing the correspondence between Aristotle and Alexander the Great as well. During the
term of the project the main aim of the research was to examine these rhetorical proofs and to
discover how they lived on in Arabic culture. This aim was realized in four articles, three of
them written in foreign languages and one of them in Hungarian (“Methods of Conviction in
Rhetoric”, Part 1,;” Methods of Conviction in Rhetoric”, Part 11.; A rétorikai meggy6z¢és mod-
szerei; “Ibn Sina and the Rhetoric Demonstration”).

The discoveries of this research have opened such new perspectives that can be the

centres of further researches.

Abdessamad Belha;j first completed a thorough study of the 12th volume of the 24-
volume series of Qadi Abdajjabbar, in which the author deals with the explanation of the
Quran and the dogma of the inimitability of the Quran, and sets forth the literary theory
inspired by the (mu’tazilite) rational theologians. This opus is the most important reference
book of rational theology, and since it was discovered and published after the Second World
War, apart from a small portion, it has not been studied yet. These volumes contain moral

problems. By the way of Abdessamad Belhaj’s research: i.e. his examination of a complete



volume in the framework of this project, Hungarian Orientalism made a significant
contribution to this field. Abdessamad Belhaj published his results in two articles, and then
incorporated them in his book — to which we are going to refer later on in detail: (“Les
fondements théologiques de la rhétorique arabe”, Acta Orientalia Academiae Scientiarum
Hungaricae, Vol. 60, No. 2, 2007, pp. 223-233. “Ce que distinguer veut dire : ‘Abd al-Jabbar
et l'inimitabilité du Coran”, Acta Orientalia Academiae Scientiarum Hungaricae, Vol. 60, No.
4, 2007, pp. 455-465).

As a result of this research it has been proven that literary theory depended on several
points of Muslim theology. Such points are e.g. the theory of internal and external speech (c.f.
Plato’s Sophist); and the division of principles (usul) and derived knowledge or branches
(furu’) in the case of every discipline. The author has proven that Muslim literary theory has
developed according to this framework. It might be discussed even further if any of these
elements of Muslim literary theory originates in Greek thought, but the system itself is the
result of Muslim scholars.

Connecting to the researches of Miklés Mar6th and Orsolya Varsanyi, Abdessamad
Belhaj examined Quran-based argumentative techniques of Arab rhetorical tradition, and he
demonstrated the unique and genuine features of these, i.e. the difference between this
tradition and the rhetorical flow of those authors who followed Greek philosophical tradition
(Alfarabi, Avicenna, etc.) (C.f. L argumentation scripturaire du Coran : une forme dialoguée
a effet rhétorique”, Acta Orientalia Academiae Scientiarum Hungaricae, Vol. 63, No. 1,
2009; and his second book: Mundzara...etc.)

In connection with the research of Gabor Tamas, Abdessamad Belhaj examined the
meaning of the word bayan. While Gabor Tamas studied the term from a literary point of
view, Abdessamad Belhaj approached it from theological and juridical aspects.
(“Perspectives sur le concept du baydn d’al-Safi’i a al-Gabir?”, Acta Orientalia Academiae
Scientiarum Hungaricae, Vol. 62, No. 4, 2009, pp. 395-404.)

The shared field of interest of the research group is the term and concept of the
metaphore. In this field, the author has made a contribution by the examination of the
theology of the conservative Ibn Taymiyya, who did not accept metaphorical Quran-exegesis.
(“Ibn Taymiyya et la négation de la métaphore”, in Tradition and Change in the Realms of
Islam, K. D'Hulster, J. van Steenbergen (eds.), Leuven, Peeters, 2008, pp. 65-76). He
demonstrated what the theological roots of the literary theory are based on this approach,
showed how theological considerations of Quran-exegesis affected literary theory; and in

what ways these opposed Greek traditions. The article was published in Belgium.



In his further five articles, the author examined the relation between literature and
theology; language and theology; and the background of the method of expression used in
theology. (“Theology, Jurisprudence and Literature in "alfaz al-kufi", Al-Omran, No. 13,
4/2009, pp. 9-10; “Language and Islamic Law according to al-Shatibi’, A/-Omran, No. 14,
5/2009, pp.10-11; “The Limits of Meaning: al-Shafi‘Ti on Legal Terms”, Al-Omran, No. 15,
6/2009, pp. 9-10; “Vagueness and Intents in Islamic Law”, AI-Omran, No. 17, 7/2009, pp. 9-
10; “Holding the Tongue in “hifz al-lisan”, AI-Omran, No. 18, 8/2009, pp. 9-10).

These articles are included in his book, too, (Questions théologiques dans la
rhétorique arabe, Piliscsaba, Avicenna KFT, 2009), but it is more than a mere compil,
ation of the articles: it contains several new scientific results as well, and all these are

presented in a unified framework.

Gabor Tamas

Gabor Tamas’s task was to study thoroughly Ibn Wahb’s work on literary theory and then
publish these results in a book. This book was not published due to two reasons: one of them
is that the book published by Abdessamad Belhaj substitutes this work. The other one is due
to personal changes: Gabor Tamas has received a job at ELTE, and so he left the project after
approximately the half of the project’s time span. During the period spent in the framework of
project, he reached some scientific results that could raise interest on an international level,
that is why — though he was not a member of the research group any more — he was supported
to participate in an international conference on the budget of the project, so that he could
introduce his results. These results can be seen in the list of his lectures, and a summarizing
article is going to be published soon in the journal of Keletkutatas.

Even if Gabor Tamas had not stayed long enough in the framework of this project to complete
his research, his work was sufficient for drawing attention to his field, and it helped him start

a scientific career.

Orsolya Varsanyi

Orsolya Varsanyi dealt with a field not studied yet in Hungary, i.e. Arab Christian literature.
This field has a great importance in the project, as it had already become clear during the
examination of the development of the epistolary novel (referred to above) that Greek

rhetorical schools became the schools of Christian citizens after the spread of Islam; and these



schools kept on transmitting Classical Greek literacy to the territories under the rule of Islam.
So the rhetorical schools that turned to Christian schools and cultural centres transmitted
classical Hellenistic culture to Islam. Christian Arab authors — whose works Orsolya Varsanyi
is examining — were educated in these schools.

Orsolya Varsanyi first studied the complete works of Abu Ra’itah. She aimed at discovering
what the most important themes and /oci communes were in Arab Christian literature. She
prepared a report and material for discussion for the meeting of PPKE BTK and the
University of Passau.

She then started reading and translating the works of Theodore Abu Qurrah who wrote in
Greek and Arabic. This author transmitted Greek patterns and theory directly, without any
Syriac mediation.

On the basis of these two authors she has already demonstrated what the loci communes of
Arab Christian literature are — and these later entered Muslim scientific literature, too. (It is
enough to mention analogical ways of argumentation that are the basis of Muslim
jurisprudence and theology. Allah may be known only by way of analogical argumentation,
and it is here were Greek “elative” enters: if man is good, than Allah must be good, too, but
his goodness is of a much higher rank.

Orsolya Varsanyi then started reading and translating Ammar al-Basri’s Masa il wa-ajwibah,
and examined its terminology (comparing it with that of the above mentioned works). She
grouped these terms into philosophical and theological categories, thus demonstrated how
termini were transmitted by Christian authors to Muslims.

Orsolya Varsanyi is close to her goal she wanted to reach in the framework of the project: her
translation is ready, and the commentary to the texts is also close to being complete. In a
year’s time her results are going to be summarized in the form of a PhD paper, and it may be

published on the budget of a future project.

It is essential to comment on another important fact: in the middle of the project’s time span
MeH liquidated Avicenna Public Foundation for Middle-Eastern Studies and the Institute, too.
This process has been going on ever since: i.e. it has not yet been completed. This difficulty
caused problems in our work: research halted for almost a year. Our colleagues had no access
to books, and even computers were taken away. All the property of the Institute was blocked
by MeH. Later on a new Institute was set up, and OTKA gave permission for the deployment
of the project’s money to the new Institute. It is what made it possible for our colleagues to

continue their work.



