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The research reported here is based on dialectological fieldwork among Lebanese Jews from 2006
to 2015. In the 20th century most Jews of Beirut lived in the Jewish Wadi *Abu Zmil quarter, an
area measuring 300 metres by one kilometre. Very few families lived in other parts of the city. The
Beirut community consisted of Jews originally Lebanese, Syrian Jews from Aleppo and Damascus,
numerous Ashkenazi Jews, Jews originally Maghrebi, some Kurdish Jews, Jews from Turkey and
Greece, especially Salonika, and Sephardi Jews originally from Andalusia who reached Beirut after
their expulsion from Spain in 1492. The Beirut Jews’ dialect differed from that of the Sidon Jews,
but in many respects also from the dialects of the Beirut Arabs, lacking highly typical phenomena
such as the Imala. Like diverse other Modern Judeo-Arabic dialects, this one embraces the vast array
of vocabulary used in Jewish life. At its height Beirut’s Jewish community numbered several thou-
sands, but over time it dwindled and disappeared — together with its dialect. Most of its speakers
left, many of them for Israel, where the fieldwork was undertaken.
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1. Fieldwork and Linguistic Informants

This study is based on fieldwork among nine Beiruti Jews [yahiid Baydrtel] under-
taken between 2006 and 2015. In 2006 two of my students, Yael Kaufmann and Elite
Hayya, recorded Sofi Yael Sriir and Rachel Lazar. Elite was also present at my
own recording of Yehudit Pardés in 2006. I took the other six recordings in 2015 at

"In the same morphological pattern the Sidonese Jews were called yahiid Saydadne (com-
pare the nisbe form of the Moslems of Sidon who called themselves Saydawiyye); on additional
nisbe-forms in Baskinta (Lebanon), see Farida Abu-Haidar (1979, p. 64).
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32 AHARON GEVA-KLEINBERGER

Karmiel, Haifa, Ramat-Gan, Bat-Yam, Holon, and Jerusalem. All the informants were
born in Beirut between the 1920s and the 1950s. Their names, with the abbreviations
used here and the years of recording, are: Sofi Ya‘en Sriir (SYN, 2006), Rachel Lazar
(RL, 2006), Yehudit Pardés® (YP, 2006), Ya'akov® (Jacques) Kamhin (YK, 2015),
sAbdo (*Ovéadya) SAbbud* (AA, 2015), Allegra SAbbud® (AAA, 2015), Eli Zaytani®
(EIZ, 2015), Mordechai Zaytini’ (MrZ, 2015), Moshe Za‘afrani® (MsZ, 2015).

2. Essential Historical Background on the Jewish Community
in Beirut

In the mid-20th century there were about 5000 Jews in Beirut. This was the largest
Jewish community in Lebanon; the second largest was that in Sidon.” Most of the
Jews came to the city from the Druze village of Dér el’Amar in 1860,'° consequent to
the brutal civil war between the Druze and the Christians. Yet some informants said
that even before this migration wave there was an ancient Jewish core in Beirut con-
sisting of three almost mythological families whose names rhymed: Dana, Hanna, and
Manna."' They lived in the vicinity of the Upholsterers Market (Si” liMnazsdin) and
the Sirso? Market (Si” Sirso”). According to ElZ, at that stage the Jews were influ-
enced linguistically by their Sunnite neighbours.

In the 20th century most Jews lived in the Jewish Quarter of Wadi ?Abu Zmil,
an area measuring 300 metres by one kilometre. Very few families lived in other parts
of the city. The Beirut community consisted of Jews who were originally Lebanese,'”
Syrian Jews from Aleppo and Damascus, numerous Ashkenazi Jews (Sakdnze~Sa-
kanze), Jews from Maghrebi (Magarbe"), some Kurdish Jews (krdad), Jews from

2 Born Widad Sriir on 18 August 1927.

* Born in July 1956.

* Born on 5 February 1939.

5 Born “Allégra *Argdlsi in 1947.

% Born on 2 May 1953. The original name of the Zaytiini family was Zaytiine (454 ).

" Born in August 1932.

8 Born on 31 August 1955.

? Schulze (2001, p. 20): “The Community of Saida had been embellished by mainly Magh-
rebi Jews from the Shouf who brought with them rural traditions which they implanted onto the
terrain around this predominantly Sunni city.” Today, there are officially about fifty Jews in Beirut.
The Ma(gen Avraham synagogue was lately refurbished. See more in Qabbani (2014).

% yahiidi Dirani [A Jew from Dér el’Amar] pl. yahiid Dyarne. The Kohén-Hallale family
was one of the prominent Jewish families from Der elAmar.

! There is connection also to the name elMenn, or elMenn synagogue or elMenn-Alley [Za-
riubat elMenn, YK, 1]. See also Levi (2012, p. 174). This might be the source of the well-known
saying “bén Hanna w Manna da‘at [hana” [= between Hanna and Manna we lost our beard]; it con-
cerns two women, the wives of an old man. The younger plucked the grey hairs from his beard to
make him look young, the older the black hairs to make him look old. In the end he lost his entire
beard, symbolising loss of respect.

'2 They are called by some informants Musta‘ribin, literally ‘Arabised’.

13 E.g. the family of *Abraham Larido, originally from Tetwan.
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DIALECTOLOGICAL LANDSCAPE OF ARABIC AMONG THE JEWISH COMMUNITY OF BEIRUT 33

Turkey'* and Greece, especially Salonika,'> and Sephardi Jews originally from Anda-
lusia who reached Beirut after their expulsion from Spain in 1492 (this group was col-
lectively called Spanyoliyye'®). There were also some Jewish families of Italian ori-
gin.'” Thus, the linguistic landscape of the Jewish community was heterogeneous, as
every subcommunity spoke its own mother tongue at home and at the synagogue.
The Ashkenazim spoke Yiddish, the Spanyoliyye Ladino, and the old Jews from Syria
their original dialects of Aleppo or Damascus. However, whenever the diverse groups
of Jews intermingled, they spoke an Arabic dialect characteristic of the Beirut Jewish
community; even the young generation of Syrian Jews abandoned their parents’ dia-
lects for this dialect (hence JBD). Hearing it spoken, Christians, Moslems, and Druze
often diagnosed it — mistakenly — as a “Syrian dialect” and not as Lebanese. EIZ be-
lieves that originally the Jewish dialect of Beirut was influenced by the Sunni dialects
of the city, as was the ancient core of the three Jewish families that once lived in a
Sunni environment.

Most of the Jews of Beirut spoke fluent French, and many also knew English.
Both languages were taught at schools.

An amazing fact is that Hebrew was taught legally and officially in Lebanon.
This is perhaps the only Arab country in the mid-20th century where Modern Hebrew,
Ivrit, was taught;'® together with this there was a semi-open permit to conduct activi-
ties of Jewish organisations such as Maccabi. As a result, most of the Lebanese Jewish
newcomers to Israel easily integrated linguistically.

The Jews of Beirut used the Hebrew word goyyim (sing. géy, Heb. < ™13) only
for the Moslems, while the word ‘arelim [sing. ‘arél, Heb. < 0°27¥V] was used to de-
note Christians.

3. Dialectal Remarks
3.1. Phonology

The Beiruti informants show almost unanimous use of the ancient *q as a glottal stop
(> 7). Only very rarely did I find in the texts some exceptional deviations, where a k
was the allophone.

No interdentals are reflected in the speech of the various informants. As in
other Lebanese dialects sometimes the Classical Arabic < turns into its voiceless den-
tal sibilant s, e.g. hawadis (< hawadit ‘events’) (AA, 8).

Thus is the dialect of the Jews of Beirut urban in nature.

" E.g. the ?ASkendzi and Baxxar families.

'S E.g. the Sfinzi and *Uski families.

' YK mentioned two families that spoke Ladino at home: Kdrio and Salhon.

'"E.g. Galante and Télio.

'® The most prominent teacher of Modern Hebrew was Moshe Qamheen (Mosé *Amhin)
who died in New Mexico in 1992 in his eighties. He was known as a Zionist but in the end he did
not live in Israel after leaving Lebanon. He taught Ivrit with passion.
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34 AHARON GEVA-KLEINBERGER

Likewise the ancient * Z is almost unanimously performed as z and only spo-
radically do we find the allophone g, especially in the root V< *aes.

The original Ancient Arabic dental vibrant r is rendered more by elderly in-
formants, while the younger Jews shift it almost completely into its fricative voiced
equivalent g. Only in some original Hebrew words in the dialect are there deviations
where the 7 is kept. I assume that the shift to ¢ did not occur in Israel but evinces
a French influence on the pronunciation of this consonant.

The vowels produced by our informants lack almost entirely the use of the
Lebanese Imala."” Rarely some informants (such as YP and YK) use certain words,
for example, §dbb ‘boy’ with Imala, although the plural form does not evince this fea-
ture: Sabab.

The dialect presents no diphthongs. There is a complete monophthongation of
the Ancient Arabic *aw (> 0) and *ay (> €). Only in place names, such as Bayriit or
Sayda, can one sporadically trace a diphthong, apparently in imitation of other Leba-
nese dialects, especially those of the Christians.

Nor is there any trace at all of pausal elongation, even though it is highly char-
acteristic of the Syrian Macro dialectal group. This means that the second generation
of Jews originally from Aleppo and Damascus did not use this type of speech. Pausal
forms are absent, too.

3.2. Morphology

Morphologically the feminine ending is -e, not -i; the article is e/-, not i/-.

The verb in the 1. Stem in perfect has the pattern fal-, e.g. trak’t “ana [1 left;
SYN, 8] and in contrast to Palestinian dialects lacks a vowel, e.g. fa‘al’t. Some verbs
that in Classical Arabic normally have the pattern fa‘al appear in the texts in the form
fifili, e.g. tilib ‘asked for’ (< Classical Arabic *talaba) (E1Z, 6). The pattern fu'el (<
Classical Arabic *fa‘ula) is attested, e.g. kuber ‘grew up’ (RL, 2).

In many of the above phonological and morphological features the dialect of
the Jews of Beirut resembles Palestinian dialects, especially the dialect of the Jews of
the Galilee region.”” Still, a morphological pattern typical of the Jews from Beirut is
present, reflecting a similarity to Lebanese dialects. Examples are mismos ‘apricot’
instead of the Galilean mismis; Sizud ‘a Jewish religious site in southern Lebanon’
instead of Suzud;*' kitob ‘books’ (SyN, 5) instead of kutub as in the Jewish Galilean

' For more on Lebanese Imala, see Levin (1972, vol. I, pp. 203—-238). See also Naim-
Sanbar (21985, p- 218) who ascribes the use of the /mala to the Christian population of Lebanon.

%I began my work among Arabic-speaking Galilean Jewish informants some twenty years
ago in the cities of Haifa, Tiberias, Safed, and Pqi‘in. Most of these Jews reached the Galilee after
their expulsion from Spain in 1492. The majority came indirectly after living in northern Morocco,
which explains the Maghrebi linguistic remnants in their speech. For more details, see the follow-
ing two books and two papers: Geva-Kleinberger (2004 and 2009) and Geva-Kleinberger (2000 and
2005).

2! This is a southern Lebanese holy site for Jews near the village of Rehan. The site is lo-
cated on a mountain and is attributed to Oholiav Ben Ahi Samakh [ ’aholi’dv-Ben-"Ahi-Samax",
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dialects. Also, Jewish Beiruti and Jewish Galilean dialects differ in the use of some
personal pronouns. The former normally uses lihna22 ‘we’, the latter hna; the Jews
of Beirut also normally use hinnen® ‘they’ while the Galilean Jews use hinne. The
use of hunik ~ honik ~ hnik ‘there’ is always Lebanese while in the Jewish Galilean
dialects we find hunak.

The demonstratives in singular, as attested in the interviews and in the texts,
are normally hayda (m.) and haydi (f.) (MrZ, 1, 4), but the Palestinian (hence the
Galilean) demonstratives are also attested, e.g. hadi (AA, 10).

Some informants use Aalli ‘that’ (YK, 5, 9) or even “alli and yalli (Syn, 5),
while others use “i/li which is regarded as more Palestinian.*

The informants normally use miz~mé ‘not’ by negation of an attribute, although
some informants speak the more Palestinian way of mus.>

The genitive exponent is always faba**® ‘of”, as in Galilean Jewish dialects.

One feature typical of the dialect of the Beiruti Jews is the omission of the final
-d in the numeral *wahad, which turns into wdha27. It does not mean that wahad does
not exist, yet we find waha-rayeh, waha-zay, waha-‘am-bi‘ayyet min hon, waha-bi-
sarrex min hon" ‘He {the High Commissioner} saw one goes in, one goes out, one
screams here, one shouts there’.

Most of the Jewish informants from Beirut display a very interesting feature
which is also found in Galilean Jewish Arabic but cannot be traced in other Arabic
dialects in the region. This is the use of Maghrebi remnants in numeral form, for ex-
ample, the noun after the numeral is in singular and with a definite article, e.g. xa-
masta‘s issine ‘fifteen years’ (SYN, 8), Zina tis‘ata‘s ezzalame®™ “we were nineteen
people who came’.

3.3. Vocabulary

The names spoken for the Jewish festivals resemble those spoken in the Galilean
Jewish dialect, e.g. Sukkot ~ Sikkot, Pésah, Savu‘ot and so on. The expression ‘rebbet

Heb. 710 °IX 12 28°97R], son of Ahisamakh of the tribe of Dan, and is described in Exodus 38:23.
He worked under Bezalel as the deputy architect of the Tabernacle and the implements which it
housed, including the Ark of the Covenant. The Jews made the ascent on donkeys before Lag ba-
‘dmer. This was an occasion for the Beiruti Jews to meet Jews from Sidon and the Galilee region.

2 See e.g. YP, 1-2. Compare ‘ihna AA, 3.

2 See e.g. YP, 4. See also Jiha (1964, p. 126): hinni, hin. Compare also Nakhla (1937, p. 56):
henne.

24 Cf. Behnstedt (1997, pp. 496—497, Karte 248). There are almost no data on Lebanon in
this item, yet one can diagnose that halli is widespread in Syria’s coastal region and in its other
western parts.

> See e.g. YP, 5: here the informant uses mus by the negation of a verb in perfect: mus Zit
‘I did not come”’.

% See RL 4, 8, 10; YK 2, 5; AAA, 1; EIZ, 3,9. Cf. Behnstedt (1997, pp. 498—499, Karte
249).

2" The Jews of Tiberias used wah. See Geva-Kleinberger (2009, p. 58, e.g. sentence 12).

28 Compare Feghali—Feghali (1978, p. 84, footnote 1).
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‘the evening of a Jewish fast’ is typical of the dialect under consideration. Some
Jewish terminology also is the same in Beirut and in the Galilee region. Noteworthy
is the use of the word knis, which is feminine in the Beiruti Jews’ dialect, e.g. elknis
%illi t'ammaret ‘the synagogue which was built’; elknis elkbige® ‘the Great Syna-
gogue; Magen Avraham synagogue’. Sometimes this word has the feminine suffix -¢
in annexations such as knist esSwam [the Damascus Synagogue]. This pattern is also
found in the Jewish dialect of Pqi‘n in Upper Galilee.

The informants vary in their use of the word ‘“abi (SyN, 1, 2, 4, 5; YK, 4) ~
bayyi (AAA, 2) ~ “abity (AA, 2)*° ‘my father’. “abi is apparently not borrowed from
Classical Arabic but naturalised in the use of some Beirut Jewish informants.

Some words may be regarded as typical of the Beiruti Jewish dialect, espe-
cially in plural forms. The word zalame ‘man’ has the plural zilim; sabt ‘Saturday’
has the plural sbiite.

There is also a wide range of words spoken in French in speech, but some of
these have acquired an Arabic morphological form, e.g. feriiz, which is a portmanteau
word <*"feu rouge ‘traffic light’. The vowels that reflect French words imitate the
French pronunciation, e.g. bi-IAli’ens” ‘in the Alliance (school)’, while the French
definite article in this word overlaps the Arabic i/-.

4. Conclusions

The Beirut Jewish dialect lacks some highly typical Lebanese features, such as the
existence of Imala and diphthongs, so it resembles more the Palestinian dialects than
the Lebanese ones or even other dialects in the Greater Syrian Macro dialectal region.
It is a coastal and urban Arabic dialect.

This dialect also differs in some features from that of the Jews of Sidon.

Some informants emphasised that the Lebanese capital Beirut had a medley of
dialects (Begiit lammame™"), each neighbourhood possessing its own dialectal features
reflecting the city’s different communities and religions; moreover, its Jews also came
from different places and origins. Nevertheless, a unique Beirut Jewish dialect seems
to exist that differs from other dialects there. Historically, the three legendary Jewish
families that established the city’s Jewish community apparently spoke a dialect in-
fluenced by their Sunnite neighbours: it, too, lacks certain prominent Christian dia-
lectal features such as the /mala and the absence of diphthongs. No remnants re-
mained of a Druze dialect supposed to have existed in the Beirut Jews’ dialect as many
families came from Dér el’Amar after 1860.

Ignoring the minute differences between Galilean Jewish Arabic dialects and
the Beiruti Jewish dialect, these dialects resemble each other from many aspects.

29 SyN, 2: wuss ilknis likbige “in front of the Great Synagogue’.

30 Cf. Behnstedt (1997, pp. 520—521, Karte 260): bayyi is attested in northern Lebanon.
The use of “abiiy in Syria is rare and is apparently a Palestinian influence. The feature ‘abi is wide-
spread in the eastern parts of Syria.

3! Literally ‘Beirut is collecting [in its nature]’ = ‘a complex mosaic’.
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Both have generally more Palestinian linguistic features and also Maghrebi remnants,
although the Galilean Jewish dialects have more of these phenomena. Some of the
Jewish families like the SYNs originally came from Pgifin in Upper Galilee before
moving to Beirut. The geographical proximity to the Land of Isracl made this com-
munity one of the closest to the Holy Land, and the Jews of Sidon even upheld the
Jewish festivals as in Eretz Israel, namely they celebrated each of the three Pilgrim-
age festivals for only one day instead of two.*

Accordingly, I would suggest that the Beiruti Jewish dialect can be regarded
historically as part of the Galilean Jewish dialects, although later the modern bounda-
ries did not overlap the political borders. After the expulsion from Spain in 1492
some Jews apparently went to Lebanon after sojourning in the Jewish communities
of the Galilee. There, in Tiberias, Safed, Pqi‘in, Shfar‘am, and Haifa, these Jews, who
originally spoke Maghrebi Arabic dialects, were influenced by their Palestinian
neighbours in the course of time. Gradually their Arabic dialect became more Pales-
tinian than Maghrebi, albeit preserving some of the latter’s linguistic phenomena. So
I would suggest that the lack of typical Lebanese or Lebanese Christian features in
the Jews’ speech does not result from any influence of their Sunni neighbours on the
development of their dialect, which also lacks some of those features, just as the
Jews’ speech contains no remnants from their 19th-century Druze neighbours either.
In Beirut, some of the Galilean Jews found better financial opportunities. They had
religious connections with rabbis and teachers from Safed, Tiberias, and Pqi‘in. As a
minority living mostly in the circumscribed area of Wadi Abu-Zmil, they continued to
preserve their religious life and folklore. More importantly, they felt that they were
still at the gates of the Holy Land.

5. The Texts
A. SYN

1. “ana “ismi S6fi ...S...Sofi Yasen Sgiig. 2. ‘ana min Wadi *Abu-Zmil, wuss liknis
likbige "Magen *Avraham". 3. ‘ana mZawwze kaman ma‘a Libnani. 4. hitwe kaman
min ‘eylet bét Ya‘én Sgig, ’ibn xali. 5. nihna “aslna min Pqi‘in ‘al...yalli “allo Ben-
T3vi maktub ‘andon bi-lkitob ‘inno nihna ‘as‘lna min Pqi‘in...bét Sgiig w ba‘den
safgu la-Deég el’Amar, min Dég el’Amar la-Tgablus w min Tgablus la-Begiit. 6. "immi
dallet bi-Tgablus la-hatta tZawwazet, tZawwazet “izat la-Begit.7. nihna kinna tman
Yixwadt,’é... 8. trak’t ‘ana; kan ‘umri xamistas essine. 9. t'allamt bi-lmadraset el...
*Alicens”. 10. ta‘allamna brani>, fagabi w frinsawi.

32 Schulze (2001, p. 20): “The town of Said in the 1830s was surrounded by a little wall in
which are very good streets and houses built of hewn stones, and the climate is wholesome. There
are of native Israelites about 25 families, principally merchants; they have a small synagogue, they
speak Arabic and have the same customs of Judea.”

33 Here with r and not g as is usual. This might be the influence of the way of pronouncing
Hebrew words based on the Torah reading.

Acta Orient. Hung. 70, 2017



38 AHARON GEVA-KLEINBERGER
Translation of A. SYN

1. My name is Sofi...S. Sofi Ya'en Srur. 2. I am from Wadi Abu Jmeel, opposite the
Great Synagogue, Magen Avraham. 3. I am married to a Lebanese too.”* 4. He [her
husband] is also from the Ya'en Srur family, being my maternal cousin. 5. Our origins
are from Pqi'n...according to what Ben-Zvi> said, that he has a written record that
our origins are in Pqi‘in, that is, the Srur-family, which in the aftermath went to Der
elAmar and from Der elAmar to Tripoli and from Tripoli to Beirut. 6. My mother lived
in Tripoli until she got married and when she got married she went to Beirut. 7. We
were eight sisters, yes. 8. When I left I was eighteen years old. 9. I studied in the A//i-
ance®® School. 10. I studied Hebrew, Arabic, and French.

B.RL

1. “asaset Selet “abi hiyye min Tirkya". 2. “abi xile? bi-Killes, w ba‘d-ma... bi-harb
il...°awlani, tyattam min ‘abii ve-" min “immo, w ‘axadii la-Halab w hun...hunik
kubar bi-Halab. 3. ’immi xal’ane bi-...bi-Beriit, aval™’ ‘asla min ‘e...Ira’; ‘ammi
(sic) ‘elet Bagdadi. 4. ’abi ta‘allam b...bi-bét yitama bi-Halab ma* l...bi-matrah taba*
lyahiid w kabbarilo... kabar ma‘a ‘arba‘-xams ’axwato. 5. ba‘ad-ma kan ‘e...fi tar?’
la-Beriit — ‘iza yiskon bi-Beriit w hun...hunék...hunaka ta‘arraf ‘ala “abt (sic)...’abi
tatarraf fala “immi w tZawwazu w zZabu sab‘a ‘awlad — wahad ’a‘ed biFransa lyom,
wahde ‘a‘de bi-’Amérika:, ve-" nihna killna 1ba’i ’a’din bi-Yisra’el. 6. ’axwati
sakn...wahad (sic) min ‘axwati sakne bi-Gos-ha-*Ayin, w ttanye sdkne bi-Bnéy Brdik,
w talte sakne bi-...Hulon. 7. w killna bi-I’a’yad mno™od ma‘a ba‘dtna (sic) minsan
minhebb ‘ktir ‘ktir I'¢le ma‘a ba‘dha. 8. le-"asas taba‘na ben... kill ilwa’et minkiin
ma‘a ba“dna... ninkat... minhibb ba*dna w ‘ana mabsiita lli xli‘et la-‘éle hadi, w-
nsalLa bi-sint el...zZayye minsafer killna-killna la-‘ind ‘axi bi-Fransa minsan habbin
minkiin ma‘a ba‘adna. 9. ‘ana ktir mabsita ‘alli e... fi hayati (m)tzawwze ma‘a
wa...rizzal Romani” ...bass bihki kaman $wayye ‘arabi, minsan kill wa'et lamma
nahna no’ud ma‘a ba*dna mnihki bi-..ma‘a ¢le. 10. 26zi bifham ‘arabi Swayy,

3* Meaning Lebanese Jew.

33 Yitzhak Ben-Zvi (Hebrew: *2¥ 12 pr¥>; 24 November 1884—23 April 1963) was a fa-
mous historian of the Jews of the Galilee and the second and longest-serving President of Israel.

36 Kirsten E. Schulze (2001, p- 25): “Lebanese Jews after their interlude in Mount Lebanon
became an urban population who were Arabic-speaking and French educated. In that sense, they
lagged behind other Middle Eastern Jews who tended to have ceased to be an agricultural people
during the seventh and eighth centuries, but unlike other ancient populations, returned to life as a
nation of merchants and artisans. They have been described as assimilated into the Arab population
save in greater Westernization of mind and habit. They managed their own community within the
millet system with their own schools as well as those of the Alliance Israélite Universelle. In addi-
tion to the schools of the Alliance, missionary schools started to attract more Jewish students from
the mid-nineteenth century onwards.”

37 This word apparently entered as a result of the life in Israel and the influence of Ivrit.
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wladi mu-ktir, bass ‘ana be...bahassevH “inni be...'inna...m...mist'idde ‘inno ‘awladi
kaman ya‘rfu ‘arabi, minsan bahassib “inno hiyye Isan mniha ya‘rfu kill iliwlad bi-
Yisra’el ta-y ifhamu l'adu taba‘on.

Translation of B. RL

1. The origin of my father’s family is Turkey. 2. My father was born in Killes*® and
after the...World War I, he lost his father and also his mother and he was taken to
Aleppo and from...there...he grew up in Aleppo. 3. My mother was born in...Beirut,
but her origins are in...Iraq; my mother is originally from the Baghdadi-family. 4. My
father studied in an orphanage in Aleppo, in a Jewish place and he grew up...he grew
up together with his four-five brothers and sisters. 5. After he was...on his way to Bei-
rut, he came to live in Beirut, and...there...there... he met...my father...my father
met my mother and she married him and they had seven children: one lives today in
France, the second daughter lives in the United States, and all the rest of us live in
Israel. 6. My sisters live... one of my sisters lives in Rosh ha-*Ayin, another one in
Bney-Brak and the third one in Holon. 7. We celebrate, all of us, the [Jewish]
festivals, because we love very much that the family is all together. 8. Actually...we
are all the time together...we love each other and I am happy that I was born to this
family, and hopefully next year, we will go, all of us, to visit my brother in France,
because we would like to be together. 9. I am very happy that...I married a Roma-
nian man who...also speaks Arabic a bit, since all of us when we are together we
generally speak Arabic in...the family. 10. My husband understands Arabic a little bit,
but my children not so much, yet I think... I would like my children to understand
Arabic too, since I think it is a nice language that all children in Israel should know,
in order to understand their enemy.

C.YP

1. kanet hayat hilwe ktir... w lihna nbasatna. 2. w kan fi “axawiyye, lihna w Ziranna,
masihiyye w “islam w ‘arman w driiz. 3. kanu...ktiy “kiir Zama‘a mnah w ista® ma‘on
illamar killo. 4. wa’et illi biddi ‘azi la-""Erets Yisra‘el"- hinnen sa‘adiini w ‘irfu w
kan mamnit®. 5. w Zit “hribe; mus Zit bi-l...e...ma‘a pasport, la, it bi-lbahor, bén
elhdya w elmot, w hinne sa‘adiina. 6. w kanu Zama‘a ktir “‘mnah, w minhibbon. 7. w
elyahiid killon kanu mabsiitin “ktir, w “aZgalon w ttuZara wilkill. 8. w kanu byitna
mnah. 9. w elyahiid “hnik ma-yit‘atu ma‘a hada, Ziriton hilwe w ma bitdaxxalu
dvarim™ %illi ma bitxusson. 10. minsan hék ’ista’dariina kitr w “addariina.

¥ Kilis (Turkish), Kilis (Kurdish), is a city in south-central Turkey, near the border with
Syria. This city had about 300 Jewish families at the end of the 19th century.
3 Apparently a Classical Arabic influence.

Acta Orient. Hung. 70, 2017



40 AHARON GEVA-KLEINBERGER
Translation of C. YP

1. It was a very beautiful life, and we enjoyed it. 2. There was brotherhood between
us and our neighbours, Christians, Moslems, Armenians, and Druze. 3. They were
very good people and we lived with them all our life. 4. When I planned to come to
Israel they helped me, although they knew that it was forbidden. 5. I came illegally,
without a passport, no, I came by sea, between life and death and they helped us.
6. They were very nice people and we loved them. 7. All the Jews were very content:
their jobs, their trade and everything. 8. Also our houses were very nice. 9. The Jews
there do not interfere with anybody, their neighbourly relations are nice and they don’t
stick their noses into things that are not their concern. 10. That is the reason that they
[her neighbours] appreciated us a lot and respected us.

D. YK

1. kinna ‘aysin bi-IWadi, Wadi "Abu-Zmil, w t'allamna bi-1Ali’eens” w kan...kint sakin
bi-Zaribat elMenn, Zagiibat™ elMenn. 2. w halli batzakkarha min tufiilti...min
elhayat, min el*iSe bi-Libnan kanat “ktir hilwe; w il...e...caentss" taba® l...aysitna bi-
Beygiit kanet e IAli’ens”, el "Magén Dav.."™" "Magén ‘Avrahim™ w el"baté-
midras™ halli min dayer elknis. 3. ‘ana kint esalli bi-"'Bet-Midras™ elMenn,
PIzdk...YitshdkH IMenn, kan-huwwe masek el HBet—Midrd§H-bi—Zagﬁbet elMenn. 4. w
kint hunik ‘asalli ma‘a ‘abi, kill sabet w “a‘yvad. 5. w halli batzakkag min "Magén
*Avraham' leSras illi kanu ysawwii, kan kullon ykiinu bi-lknist likbige taba® "Magén
*Avraham”, w laSyad be- "Magén ‘Avraham, sukkot” w... 6. elfilem bi- [Ali’ens” kiig
ya‘ni; kinna nihki bi-l'agabi w elfransawi, tlat-"irba* elhaki kan bi-lfransawi. 7. kinna
nit‘allam min Pazil” A la-"azil"-Bé, ya'ni “jarden d’enfee™ ba‘dén nganni be-
lefransawi, bi-l'agabi, bi-l'abgani,; ba‘dén bi-lsaff elxames nballes bi-l'inglizi kaman.
8. el...kinna nit‘allan ‘abel iddohag, sa‘a tma‘s nitla’ ‘al-bét, wahde w nuss nirza’,
nit‘allam la-ssa‘a Pagba“a. 9. ba'd essa‘a ‘agba‘a, elWadi kan-yit'abba wlad, kan-fi
halli yrihu 1-7°4-4", -F24-°A" ya'ni yitallamu Isdla w ‘and elhaxam”, w nil‘ab.
(AGK: it 1 724-°4"2)- 1 "24-24" 1 "Bet-Midras"™ nit'allam ma‘a elhaxam' Isdla,
Tehillim", ba‘ad sa‘a “agba‘a... 10. halli-dakkar (sic), “ana kint... Zagiibat elMenn
kant-tit‘abba wlad w...la-haddit ma-tgib essamas, kill waxad (sic) ‘ala béto kan yrih.

Translation of D. YK

1. We lived in the Wadi, Wadi Abu-Zmil, and we studied at the Alliance-School...and
I lived in elMenn**-Alley, elMenn-Alley. 2. What I remember from my childhood
is...from my life...the life in Lebanon, is that it was very beautiful; the centre of our

0 Arabic %35, See Barthélemy(1935, p. 309): ‘zariib pl. zwerib ruelle longue et étroite’.
I The intention seems to be ‘Magén David’ ‘Star of David’.

*2 Jardin d’enfants.

4 After the name of Itzhak elMann, a wealthy Beiruti Jew. See also Levi (2012, p. 174).
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life in Beirut was the Alliance and Magen Dav...Magen Avraham and the several
Batey-Midrash around the synagogue. 3. I prayed in Bit-Midrash elMenn, [named
for] Isaac, Itshak elMenn and the Bet-Midrash was in e/Menn-Alley. 4. I prayed there
with my father every Saturday and on the [Jewish] festivals. 5. What I still remember
from the Magen Avraham [synagogue] are the weddings that took place there, since
all of them took place in the Great Synagogue of Magen Avraham, and also [he re-
calls] the festivals at Magen Avraham such as Sukkot. 6. In the Alliance there was lots
of study; we spoke in Arabic and French as three-quarters of our speech was in
French. 7. We learned from Class-A to Class-B in the kindergarten, I mean Jardin
d’enfants and then we used to sing in French, Arabic and Hebrew; afterwards in the
fifth class we began to learn English as well. 8. We studied before noon, and at
twelve o’clock we went home and at one thirty we went back and studied until four
o'clock. 9. After four o’clock the Wadi gradually filled up with children, since some
of them went to the 4.A4., it means they went to learn to pray, to go to the Rabbi and
then we went to play. (AGK™*: What does A.4. mean?) A.A. is the Bet-Midrash where
we learned with the Rabbi to pray and to [learn] Psalms; and then after four
o’clock... 10. What I remember is that the Menn-Alley would fill up with children
until... the sun set, and then everyone went to his own home.

E. AA

1. wfuli “i'tiyadiyye...ya‘ni kinna fi-ta‘ife muhtarame zZiddan, ta’ife zgire, ‘amma
muhtarame kulla ya'ni. 2. w ‘abiy kan tazer..’a’mise, "ve-zéhu". 3. w ihna
ndamména la-Hizb elKata’eb®, sint elxamsin. 4. w dallena ya'ni bi- t@’ife kan fi
‘inna ‘asatze lli kanu ymassina ‘a-ttari‘a 7illi kan biddon iyydaha ya'ni. 5. w kant
hayat hilwe ya'ni, ma kans na‘esna walla-"isi ya‘ni. 6. w ilyahiid "illi nzalamu bi-
dduwal farabiyye..."ihna ma kan...kull "isi tamam! ma hadan ‘azu ‘aléna ya‘ni. 7.
‘altl sarat hawalay sane, ’ifradiyye ya‘'ni, li-lli yiZu nnds yitharrasu yinzalu ‘ala
Wadi-"Abu-Zamil*®. 8. nuss sane ya‘ni kanet hawadis hududiyye ya‘ni, mala ‘ald’a,
‘amma $sa‘b kan yhibbna ya‘ni w ma-kannes, ma-kan ya‘mikna 7isi ya‘ni; la-7inn
IKata’ib kullna mundammin la- Hizb elKata’eb, w Hizb elKata’eb kan ydafe* elyahiid
ktir. 9. Sa-"iyyam Pyér izZmayyel, ?Alla yirhamo. 10. w hadi hiyye...hadi hiyye lhayat;
w ba‘'d sant issab‘a w sittin, ba‘d harb liyyam issitte, bada’i lyahiid yitla®u min
Lubnan.

4 Aharon Geva-Kleinberger.

* The Lebanese Phalanges Party (Arabic: 4sllll U s Hizb al-Kata'ib al-Lubna-
niya); a Christian right-wing political party in Lebanon. According to my informants, many Jews of
Beirut were members of this party and even in its scout movement. The Phalanges Party guarded
the Jewish neighbourhood during the Six Day War from penetration of demonstrations.

46 Normally called by the Jews Wadi-’Abu-Zmil, the Jewish neighbourhood in the centre of
Beirut. Formally known as Wadi elYahiid ‘Valley of the Jews’. At its centre was the Magen Avraham
synagogue which was built by the Sassoon family of Bombay.
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Translation of E. AA

1. My childhood was a normal one... I mean, we were in a most respected commu-
nity, albeit a small one, but very distinguished. 2. My father was a merchant in
fabrics...and that’s all. 3. We [= I] joined the Kataeb Party in 1950. 4. We [= 1] re-
sumed my life in the community and we had leaders that led us in the way they
thought suited us. 5. It was a beautiful life and lacked for nothing. 5. As for the Jews
that were abused in Arab countries...we had nothing at all of that sort! Nobody at-
tacked us. 7. It happened only rarely, for example, during approximately one year, but
these were only single cases, when some people came to Wadi Abu-Zamil in order to
stir up trouble. 8. For half of a year there were some troubles on the borders [between
Lebanon and Israel] which had nothing to do with us; the people loved us and did us
no harm, since we were all members of the Kataeb Party and the Kataeb Party pro-
tected the Jews a lot. 9. [Especially] during the time of Pierre Jumayyil, of blessed
memory. 10. And that was... that was the life; after 1967, after the Six Day War, the
Jews began to emigrate from Lebanon.

F. AAA

1. kbigna bi-Libnan ma‘a shabi, kihild" taba‘ana, Ihévre” taba’ I...bi-I’Ali’ans". 2.
ba‘deén tzawwazt zozi, bib’a $gtko la-bayyi, Sgiko la-bayyi, . bayyi w “abii kanu $gike,
‘agba’ $gike.;w kan ‘andna gif'a. 3. ba‘den ma*® sine tZawwazna; ba-l... 4. dalléna
kamo*™ familya, "mispahd’ w be-sédes™ hamdi-LLa. (AGK: w haflet il‘iris wen
kanat?)- bi-liknis "Magén-’Abraham"”. (AGK: ya'ni da’iman kanu yi‘malu hunik?)-
beess! beess!- ma-fi "ulamét, lo-haya...**5. w saheg il‘asal kanu yéihu la-Stiga, la-
Stiiga w yib’u fiha, otél Masabke. 6. kill elyahid et-tse‘igim" ya‘ni ygihu yi‘malu
Saheg ‘asal. 7. lihna "otéyom' kinna gayhin, bass fi wahad Sofeg ft ‘ando *6to" hilu,
ya‘milna lyahid, huwwe yahudi, Dodz, kan ‘indo 6to™ hilu, “axidna Saheg ‘asal. 8.
wa”afiina hunike ‘a-I°hdid, ‘inno maktiib ‘ala-lhawiyye ‘inno ’Isra’iliyye. 9. walla
‘indon... intu Siu? “Isra’iliyye?! hadole mitl harbanin! ‘amma hayda ‘agis wa ‘agiis!
10. taha”a’v ma‘ana w talla’u ‘inno mazbit lihna Lubnaniyye bass maktiib
elmawalid...elZinsiyye “Isra’iliyye, bass lihna yahid! — *az" ba‘atina...

Translation of F. AAA

1. We [=]] grew up in Lebanon with my friends and with our [Jewish] community
and with our guys from the Alliance. 2. Afterwards I married my husband who was
my father’s partner, my father’s partner; my father and his father were partners [in a
company], four partners; and we also had friends. 3. After one year I married. ...
4. We remained like a family, [one big] family and everything was fine, thank God.

7.< M3
8 There is a break in the recording.
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(AGK: And where was the marriage?) In Magen Avraham Synagogue. (AGK: All the
marriages were there?) Just there! Just there! There were no marriage halls. 5. There
was a tradition to go to Shtura® for the honeymoon, to go to Shtura and stay at the
Hotel Masabke. 6. All the young Jews used to go there for honeymoon. 7. On that
day, as we were going, there was one driver who had a nice car, he would take us
Jews, since he was also a Jew; he had a Dodge, a nice car and he took us to the hon-
eymoon. 8. We were stopped there at the border, since it was written on our identity
cards that we were Israelis.”® 9. They were surprised to have...‘What are you?
Israelis?!” — ‘It looks as if they’re running away!” But “This is a groom and a bride!”"
10. They questioned us and found out that we were Lebanese, although it was written
that we were born... our identity was ‘Israeli’, but we were Jews! Finally we were re-
leased...

G.ElIZ

1. kan e..."iyyam il’intidab lamma...lamma [Fransawiyye kanu bi-...bi-Bayrit, kan-fi
‘ade inno bi-la‘yad yizi 1...Imandin elFransawi la-lknis "Magén *Avraham' _la-
hatta ysayyed eltayfe. 2. kan kull rais iltayfe w elhaxamim". 3. marra min elmarrat,
bazunni yimken Pésah™ ‘aw Sukkot”, 7iza Imandiib elFransawi w ‘amlilo haflet
isti*bal i-ssalon taba® ttayfe (AGK: bi-lknis)- bi-lknis, bi-knis "Magén *Avraham". 4.
lamma bitfut ‘a-ssaha kan-fi salon, salon, salon ‘isti’bal, Fsal do-Fat' kanu
ysammitha; w ista’balii hunik. 5. w haku, ya‘'ni kan-fi xtabat w-"iza hanna’hon be-l'1d,
6. w lamma tilib biddo-yrith, “iZa Ihaxam' Lixtman® “al "da’v’a bass, “i‘mil ma‘rif,
biddi-farstk §i". 7. "lha’nil" 8. ’axadon. 9. wara knis "Magén ‘Avrahim' kan-fi
Imadrase, "Talmud Tord" taba® Salim Tarrab. 10. btitla® bi-ssillom, bi-noss issillom
taba*® Imadrase, fi ‘oda zgire; ‘oda ktir...zgire mamas’... §i bi‘illak, mitrén ‘ala
mitrén, honik kan liknis taba® I?Askenazim®, 11. kinna kull sine bi-"sabbat, yom-

v.  S53H Lx oo 1= o - I
8i...777, yom-el... yom-ezzim‘a (AGK: st kan “ismo?) — ma...ma-kan...Knis isSkanze,

* Shtura or Chtaura is a town in Lebanon in the Bega® valley, less than 50 kilometres from
Beirut.

%% In Lebanese identity cards and passports the word for Jews was “Isra’iliyyi ‘Israelite’, not
Yahiidi or Musawiyy as in Syria.

3! Apparently the words of the driver.

52 Chief Rabbi Benzion Lichtmann. See Schulze (2001, p. 104): “At the end of 1959, Chief
Rabbi Ben Zion Lichtman [sic!] also left Lebanon. It was a sad day for the community. Rabbi
Lichtman, who had been born in Brailov (Lithuania) into a Hassidic family, had moved to Beirut in
1932. Before moving to Beirut he had lived in Jerusalem and Tel Aviv. He had immigrated to
Palestine in 1923/4 from Russia where he had been a young militant, active in the ultra-religious
Agudat bYisrael, and had devoted much of his free time to researching rabbinic literature, with a
specific interest in the Shulchan Aruch. He had not wanted to leave Palestine, but the economic
situation was very bad, and he needed to find a way to support his family. From a relative that
travelled in the region he heard that the Beirut community was looking for a shochet. So he went.
After his arrival in Beirut, he went to the main synagogue on Erev Shabat. He was immediately
spotted as a ‘foreigner’ and invited for kiddush.”

3 yom-5isi “Friday’.
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Knis isSkanze. 12. w kinna nrih hunik kull sine bi-... yom-ezzim‘a ‘illi taba®
Hénuka", minsalli "Minhd Gdold"” hunik ta-mnsir mnsa*el hanukd"” bi-Ibét ba‘den.
13. ba’a...rikna, “dxadon lhaxam" Lixtman la-Imandib elFransawi, til‘u ta-yziru
hunik. 14. daxal, allon ‘wén knis el’Askenazim™? " ma-ta'rif ‘ind el’Askenazim™ mii
mitl ‘ind esSefaradim'; Sefaradim" bye”adu kull wahed b-mahallo, kull wahid b-
makano, byisallu, w elhazan™ huwwe 7illi bidir elminhaz. 15. bi-IKnis isSkanze tili¢
Imandub, saf waha-rayeh, waha-zay, waha-‘am-bi‘ayyet min hon, waha-bisarrex min
hon, w kull wahad b-hayda.** 16. af- ‘allo ‘hén Knis isSkanze bi-Bayriit, w ‘ana
lhaxde lekbir taba® Bayriit, haxde Seknazi, bass “ana bisalli b-Magén "Avrahdam’,
hék “allon, minsan ettayfe honik. 17. hinne w nazlin, dar Imandiub [Fransawi, ba‘a
haxam" Lixtman ma-kan yihki fransawi; Ziddi haxam" *Elyahu kan yihki fransawi w
ra’ts ettayfe *Atiyye kan yihki fransawi; dar la-‘andon w ’allon... bi-lfransawi willa
bi-l'arabi? (AGK: ‘iza thaddas bi-lfransawi fal-ykin bi-lfransawi!) — w ‘allon bi-
Ifransawi “métno Ze kompro ke purkwa le 2wif so antalizo™ *; ?aliilo ‘purkwa™**?’ -
allo ‘minsan hattu Filz-on-mi la-fii sal...non normdal 5001 [laughs] — hattu
Imazanin la-halhon! hay ‘ossa!

Translation of G. E1Z

1. At the time of the Mandate, when the French were in...in Beirut, there was a cus-
tom during the [Jewish] festivals that the French High Commissioner came to Magen
Avraham Synagogue to celebrate with the community. 2. The community’s head and
the rabbis were there. 3. Once, I assume during Passover or Sukkot, the High Com-
missioner came and they held a reception party for him in the community hall.
4. When you entered the yard, there was a hall, a hall, the community hall; it was
called Salle de fétes, and they held the reception for him there. (AGK: Was it in the
synagogue?) [Yes], in the synagogue, at Magen Avraham Synagogue. 5. They talked,
I mean there were speeches, and he came to greet them for the festival. 6. When he
asked for permission to leave, Rabbi Lichtmann came and said: ‘Just a moment, do
me a favour, I would like to show you something’. 7. ‘Please follow me!” 8. He took
them.”™ 9. Behind the Magen Avraham Synagogue there was a school, the Salim
Tarrab Talmud Torah.” 10. You had to climb a ladder [to reach it]; half way up the
ladder leading to this school there was a little room, a really tiny room — what can
I tell you? Two metres by two metres; there was the Ashkenazi Synagogue. 11. We

>* Here long and not hayda as normally.

35 Maintenant, je comprends pourquoi les Juifs sont intelligents.

%% Pourquoi.

57 11s ont mis les fous seuls. Non normal sont [= Ils ne sont pas normaux].

3% Apparently, the High Commissioner arrived with a delegation.

%9 Schulze (2001, p. 43): “The Ecole Talmud Torah Selim Tarrab was located within the
premises of Magen Avraham. Both the school and the synagogue provided the community as a
whole with an impressive neighbourhood as well as functioning as a vehicle for the community
leadership to counter de-Judaization and religious indifference.” For more on the structure of Tal-
mud Torah in Beirut, see Levi (2010, pp. 197—198).
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used every year on Saturday, on Friday to... (AGK: What was its name?) It did not
have...it did not have a name, it was just called ‘the Ashkenazi Synagogue’. 12. We
would go there every year, on the Friday of Hanukah to say the Minha Gdola®™
prayer there, and afterwards would light the Hanukiyah at home. 13. So Rabbi Licht-
mann took the French High Commissioner to visit there. 14. He entered and asked
them, ‘“Where is the Ashkenazi Synagogue?’ As you know, the Ashkenazim are not
like the Sephardim; every one of the Sephardim sits down in his place, in his own
seat and prays, and the Cantor leads the service. 15. In the Ashkenazi Synagogue the
High Commissioner saw someone going in, someone going out, someone yelling
here, someone shouting there — and everything was chaotic. 16. He was staring; he
said to him: ‘Here is the Ashkenazi Synagogue of Beirut, and I am the Chief Rabbi of
the Ashkenazi community of Beirut, but [ pray in Magen Avraham Synagogue for that
[Ashkenazi] community. 17. Going down, the French High Commissioner turned, as
Rabbi Lichtmann did not speak French, while my grandfather Rabbi Eliyahu spoke
French and so did Rabbi Atiyya, the head of the community — he turned to them and
said to them... Shall I tell it to you in French or in Arabic? (AGK: If he was talking
in French, please quote it in French). He said to him in French: ‘Now I understand
why the Jews are so intelligent!” They asked him [in French]: “Why then?’ He an-
swered: ‘Because they put, they put the crazy people separately, since they are not
normal!’ [he laughs]. They had put the crazy people separately! What a story!

H. MrZ

1. ya‘ni haydi fadtha haydi! 2.7iza bna-nihki ‘ala binit masalan, biddi “aharkisa: "rith
dissila® nnabad!”, if el..5af elnabad tabd®a. 3. ‘ana la...nsit; fi, fi ktir...ft kiir
e...masa..masa‘...masa’el min ha-nno‘. 4. masalan "hay ilbinit haydi btistahel
Savon™". 5. w Sii kaman? 6. ‘aw... "ettabe(”) elfo’ani fadi" — huw mtarta’.

Translation of H. MrZ

1. This is a real scandal!®® 2. If we wanted to speak about a certain girl and I wanted
to tease her, [they used to say in the Jewish community of Beirut]: ‘Go and check her
pulse! Go and look at her pulse!’® 3. I cannot... I have forgotten; there are many ex-
pressions...many things like that. 4. For example: ‘This girl deserves ‘avon™.%* 5. And
what else? 6. And also... ‘His upper storey is empty’, meaning ‘he is stupid’.

5 Etymologically, the term Minha means ‘a present’; it denotes the meal offering that ac-
companied each sacrifice offered in the Jewish Temple. The Minha service may be recited from
half an hour after halachic noontime. This earliest time is referred to as Minha gedola ‘Large
Minha’. 1t is, however, preferably recited after mincha ketana ‘Little Minha’.

ol < gl ea

62 The informant was asked to speak in Arabic after a long interview in Hebrew.

63 Euphemism; denotes a sexual allusion.

6% A sin, according to Judaism.
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I. MsZ

1. ferébbet Kippig, kanu yidbahu zaz. 2. suf, kill-ma t'addem bi-ssarge*- yidbahu zaz.
3. lam(m) kan-‘id — kint tis%og “inno fi ‘id. 4. Wadi *Abu-Zmil kan, ka-anno bi-hafle!
.85, aglabiyyet essukkot™ kanu bi-lkanayes. 6. liknist-likbige masalan kan ‘andak
sukkd" tisa® 5T miyye w xamsin zalame. 7. ba’dén bi-kill...kanu bi-kill hos, haga, kan-
fi kam sukkd”, ’iza lwahed saw(w)a sukkd” — killon bifitu. 8. ’issa, ‘aglabiyyat
essukkot” kanu bi-lkandyes, kan fi ‘andak tmanta’s (sic)... tmanta’s el... knis! (AGK:
zakir kill ‘asamihon?) — ‘aglabiyya ‘aftikir. 9. kan-fi ‘andak elHalabiyye. 10.
‘awwalan kan-fi ‘andak taba' tawali, fi-‘andak elHalabiyye; fi-‘andak elSpanyoliyye,
fi-Sandak el...elSwam. hadol kan-fi ‘elat...%ayal; fi-‘andak knis ezZatiine; knis
el'Eddi; knis edDanaknis bet-elMann; ba‘den fi ‘andak matagih: knis

esSaldya...e...knis...ba’den knis leKbige "Magén ?Avrahdm", ma-kan ysammiiha

"Magén ?Avraham”, kan ysammiha Knis liKbige, w “eddam knis... “eddam Knis
liKbige kan "Bet Midgas" “aw knis elSdfsa; ba‘dén ‘andek knist et Talmid Tord"” w

knis el’Ali‘cens.

Translation of I. MsZ

1. In Yom Kippur eve they would slaughter chicken. 2. Look: as you were going
along the street you could encounter people slaughtering chickens. 3. When there
was a [Jewish] festival you could feel its atmosphere. 4. Wadi Abu-Jmil looked like a
whole celebration!... 5. Most of the sukkot were in the synagogues. 6. In the Great
Synagogue there was for example a sukkah which held one hundred and fifty people.
7. Additionally, in each...in each yard, in each sub-neighbourhood there were several
sukkot and if somebody built a sukkah everybody could enter. 8. Now, most of the
sukkot were in the synagogues: there were eighteen...eighteen synagogues! (AGK:
Do you remember all their names?) I think that I recall most of them. 9. There was
the Aleppine Synagogue. 10. There were synagogues in the following order: the Alep-
pine; the Andalusian; the Damascene; Zatiine Synagogue; Eddi Synagogue; Dana
Synagogue; Mann Synagogue. And then you had places like the Salaya and then
there was the Great Synagogue which was not actually called by its name Magen
Avraham but [rather as] the Great Synagogue, and facing...the Great Synagogue was
the Bet Midrash of Safra® or [as it was known] Safra Synagogue; next come the
synagogue of Talmud Torah and the synagogue of Alliance.

85 A pause in the recording.

5 Levi (2010, p. 50): “In 1920, Jacob Safra, a member of an Aleppo banking family, mi-
grated to Beirut and founded a bank...The family lived in Beirut and was part of its Jewish commu-
nity for three decades until its members migrated to Brazil in 1952.”
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