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Abstract: The paper presents the results of a study of metaphorical vocabulary with the
meaning of assessment of social change. The analysis involves common Russian vocabulary
as well as the material of Russian dialects. Previously unpublished expeditionary records of
dialect speech are introduced into academic discussion. Special attention is paid to the ono-
masiological analysis of linguistic facts. Four groups of motives are revealed: the motives of
destruction (loosening, turning inside out, and death); spatially dynamic motives (moving away
and disappearance); the motives of qualitative changes (the loss of one’s own properties and
status, the acquisition of similarity with representatives of a foreign nation, the acquisition of
worse properties, cooling down); and the motives of confusion (mixing of different cultures
and disorientation). It is shown that the bearers of traditional folk culture tend to evaluate the
changes of any kind as undesirable. A disapproving assessment of social change is due to the
orientation of traditional culture toward strict adherence to customs.
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1. Introductory notes

Words and phrases that characterize the destruction of social principles, rules, and
norms are very frequent in Russian dialectal discourse. It is understandable since
Russian dialects correlate with traditional folk (peasant) culture, and “traditional
consciousness has a higher degree of ‘socialization’ than the consciousness of the
modern bearer of bookish culture” (BEpE3oBrnd 2007: 27). In other words, rural cul-
ture based on traditional consciousness and custom is focused on preserving old
norms as a bulwark of stability, while accumulating changes are perceived nega-
tively, that is, they are assessed as undermining the social foundation.

What exactly are the changes in society which receive a disapproving response
from the speakers of Russian dialects? The focus is, first of all, on changes in the
way of everyday life and morals of a whole generation, and, secondly, on a single
person’s reprehensible behaviour which contradicts the ethical standards of human
behaviour established in the given society. Sometimes, the respondent gives a very
general assessment implying overall and large-scale changes. In other instances,
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on the contrary, the informant comments on the particular manifestation of social
transformations in the sphere of human actions. In the first type of occurance, the
statement of global changes in the society obscures the matter in the sense of the
correctness of the cognitive interpretation of the material under study (the fact of
the changes is merely stated but no argumentation is given, for example: Tané-
peutnutl Hapoo xyxcewt pacot ympennei — CIII1 2001: 113), whereas in the second
model, the respondents’ appeal to individual cases of social violations sheds light
on “sensitive areas” which are subject to evaluation — non-observance of religious
orders, disrespectful attitude toward elders, new behavioural features of the youth,
etc.: 30ecw 6ce 3adayounuce, nu nocmos, Hu yepksu (CPTK 2: 82); Takoe nvinue
pazoumue nowio: bpam Ha bpama, ColH HA OMYa, MOAO0EIHCH MADAK Kypum, Kap-
mamu uepaem (CPHI" 33: 263); Mbi dax onozanunucs: k020wl nepesepuy CMAaxkax,
a koeowl yoic He nepesepry (CPTK 4: 217). It is remarkable that often the so-called
“internal form of the word” is in each occurance transparent and usually contains
traces of the interpretation of the phenomenon which became the object of nomi-
nation as undesirable, that is, it passes its negative evaluation through employing
motives of destruction (paz6umue) by the nominator, the lack of reference points
(3abayounuce), and pejorativity (onoeanunucs, xysice ympeuHe pocol).

However, as it turned out, the changes condemned by the informant are not
necessarily “bad”. For example, there is nothing reprehensible in the organization
of life on the basis of the analysis of the illustrative context to the apx. pywumuocs
‘to break down, change (about customs, way of life, and traditions)’: /la 6 domax
8C€ pyuumcsi, no-Hogomy 6 domax-mo, no Honeweti-mo mode (CPI'K 5: 587).
This leads us to a remarkable conclusion: the destructive role of the fact of change
is established not so much on the basis of its pejorative quality, but on the basis
of the conviction that any change is detrimental (and therefore undesirable). In the
view of the bearers of folk culture, any change displays the signs of decline, the
destruction of social norms, i.e. the evidence of social degradation (in dictionaries
of modern Russian, degradation is defined as ‘gradual deterioration, the loss of
valuable properties and qualities, decline’). Therefore, when referring to the object
of nomination as applied to the lexical material under study, we cannot speak about
negative changes, it will be more appropriate for the semantic construct embodied
in the analyzed nominations to be called negative evaluation of any change.

The mental construct “attitude to change” expressed in the lexicon connected
with the categories “past” and “present” lies in the temporal image of the world.
Therefore, it falls into the zone of attention of researchers studying the lexical re-
presentations of the category “Time”.

It is extremely frequent in dialectic discourse to talk about the past and the
future in a comparative context. In one of her publications, S. Belyakova analyzes
“the ideas about the past and the future that exist in the linguistic consciousness of
modern dialect speakers reflected on the lexical-phraseological level” (BEIsIKOBA
2005: 79). Commenting on the functioning of verbal markers of time (panvuse,
npedicoe, nPouLvlil, ONpedCHol, parewHol, etc.) in the dialect texts recorded in
the Tyumen region (/Ipesice ne maka scusznb Oviia; Panvue cemob desepeti u cemb
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cHox emecme dicunu; Pane myscuku Ovlau 601vwu, a menepb 6aObl HAO MYHICUKAMU
boavuiu), she makes an important observation: “In speech, these lexemes are most
often used with a special communicative task: as a rule, they refer to another way
of life which is compared (explicitly or implicitly) with the present” (BEnsiKOBA
2005: 80). It is not surprising that in speech, time markers introduce fragments of
reflection about the changes in society caused by the movement of time. Obviously,
the speaker makes a connection between the given period and the state of society.
It is not accidental that the nominations of temporal categories of npoutioe ‘past’,
ovinoe ‘days of yore’, and munysuee ‘foregone’ are defined in the dictionary of
synonyms as “preceding the present period of time with the events and objects
characteristic for it, or the events that occurred during a specified period” (HOCC
2003: 896). Compare also: “In pansuie ‘before’, the idea of comparison is very
important” (HOCC 2003: 941); and if pausute ‘before’ is an adverb, “it is rather
not the time that is compared but the situations themselves” (HOCC 2003: 941).
Yu. Gritskevich and V. Novikov consider the adverbial opposition parsuue
(moeoa) ‘earlier (then)’ vs. meneps ‘now’ as one of the typical lexical indicators
of the concept “Fashion” (I'pnuxeBnu—HoBukOB 2011). Such comparisons can in-
volve the individual circumstances of a person’s life as well as social changes. Un-
doubtedly, similar contexts also exist in the speech of standard-language speakers,
cf. a remark concerning the use of the adverb npeasicoe ‘before’ in the standard lan-
guage: “The word npearcoe is very often used in the context of nostalgic memories
of times gone by” (HOCC 2003: 942). However, in dialect speech such statements
are especially frequent: “The comparison of the past and the present is the hallmark
of all the stories of dialect speakers about the way of rural life” (ITEqmrienko 2009:
21). Such contexts which can be called “typical” are indicative of popular speech.
Over one hundred language units have been extracted from dialect dictionaries
and card files using the method of continuous selection of vocabulary and phraseol-
ogy. Words of various parts of speech have been involved in the research with the
meaning ‘about the loss of customs’, ‘about decay, ruining’, ‘to get worse (about
life, people)’, ‘not to observe or respect, to forget the custom’, ‘non-observance of
customs’, ‘the one who does not observe the customs, breaks the rules’, ‘not to live
as one is supposed to’, ‘to abandon the customs, replacing them with new ones’,
‘to violate the norms of behaviour’, ‘to start behaving reprehensibly’, ‘to change
for the worse’, etc. In such cases, both the subject and the object of the evaluation
are people representing the same social community, the subject-matter of the eva-
luation is human behaviour in relation to other people, customs, and things, while
the basis of the evaluation is the understanding of the proper or normal for a given
society. Along with eventual meanings (‘human action’ and ‘change of state of
society’), an interpreting component (‘the qualification of the actions of the nomi-
nation object from the position of the speaker’) is included into the semantic scope
of such words. The experience of analyzing the values of the collected linguistic
facts (with reference to contexts) was undertaken by the author earlier (JIEOHTEEBA
2012). Next, the focus will be made on the onomasiological analysis of the words
and expressions of one group, namely, the language units that characterize changes
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encompassing the whole society or a part of it, and the representations of changes
in the behaviour of an individual will not be dealt with.

A motivational analysis of the collected vocabulary is used to describe ways
of comprehension (peculiar to Russian linguistic consciousness) of the phenomena
of reality that are regarded as evidence of undesirable changes in society. For this
purpose, the author has analyzed linguistic facts having implications in the sphere
of “Changes in society and in the behaviour of a generation” if their internal form
captures the assessment of these changes. Next, a number of motives will be pre-
sented that underlie such common Russian and dialect language units.

2. Motives of destruction in denotations of social changes

Images put by the native speaker in the basis of evaluative indications of social
transformations embody primarily the motives of loosening, turning inside out, and
dying, and are united by the idea of the world’s destruction. Man and society act
as subjects of a non-objective action, that is, they are self-destructive.

2.1. Motive 1: The loss of coupling between the parts of the whole, loosening

Immorality, antisocial behaviour of a person are conceptualized as the emergence
of oscillatory movements of an object, and the loss of a strong coupling between
the parts of the whole.

For example, nepm. packonviodmucs ‘to lose moral foundations’: Moaodesico-
mo uwinye cogcem packonwvioanacy (CIII 2: 271) is secondary to the designation
of swinging, cf. mewop., cBep1. packoavibamucs ‘to shake, swing’: Kak wamep
secb y Mumpes packonvibaemcs; Ha kauvensx ona packonvlbanacs, 0a uymo He
nana (CPHI 34: 128).

The nepm. pacxnsbamvcs ‘not to comply with the rules and norms of life
adopted in the society’: Paubute mocé mysic siceny yuun 6csaKo, a OHA MOIYANd.
Cuac ece epamomusl cmanu, 4yms 4e2o — OHA yxooum; pacxaadanucs ece. Cuac
cnnowts u psioom pacxoosmesi (CIIT 2: 279) is semantically derived from the de-
notation of loosening, cf. the nquan. pacxnsibvieams (pacxiabamv) ‘to loosen, make
shaky, weaken, unrivet’, nquan. pacxisibamoscs (also nopacxnsibamocs) ‘to shake
apart, grind, get weakened from hitting, shaking, swinging’: [ aiixu, eéunmu! 6 no-
603Kke pacxaabanucs, Cnuysl 6 Konece ece nopacxisoanucsy (Jamb 4: 82). These
lexemes are probably related to the verb *x/ebati, which has onomatopoeic nature
(BCCH 8:32). Among its other continuants there are Russian verbs with the mean-
ing of reeling, oscillatory movements that arise due to the loose fit of one object
to another: pyc. nuan. xzsb6ams ‘to swing, stagger, knock, strumble from a loose fit
of things’ (JJanb 4: 1200), xzs16ams ‘to stagger, loosen up, dry up’ (KymkoBckuit
1898: 128), pa3. xua6ams ‘not to stay in one’s place, not to stick to something’
(OccoBEelLkuit 1969: 584). Cf. also Bosor. xz6andams ‘to be far too wide or too
large in size (about clothes, shoes, harnesses, etc.)’: Ymo6 ue xnsabandana ynpsico,
yepeccedenom esxcym; Jlax ouu emy xasioanoarom myghau-mo (CPTK 6: 723). The
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secondary meaning of general aggravation including intellectual, moral, and social
degradation develops on the basis of the object meanings of these words: muain. 300-
POoBbe pacxisibanocs, cmapuk coscem pacxasoancs ‘his health is flimsy’ (J]amb 4:
82), oHex. moszeu xnabanu ‘the disorder of the nervous system’ (CPI'K 6: 723).
The semantic model “to loosen up, cease to be firm, strong, stable — to cease
to behave in accordance with the accepted norms in society” is realized in words
used to describe a large social group or a part of it, as evidenced by the collective
subjects sce and mor00edcy in contexts as M0100eHCL packoabldaAIaAcy, pacxiioa-
aucw ece. This motive coincides with the image embodied in decmabunuzayus.

2.2. Motive 2: Turning inside out

A variation on the theme of the destruction of the world is the motive of being
turned inside out: nick. ranuuky ‘with the wrong side outward’, ‘not properly, not
as it should be’: Hanuuky — 3nauvim dicol3nb maxas nepauiia, (pce noioms, He max,
kak parows (ITOC 20: 110). In this nomination, the idea of destructuring a critical
characteristic is imprinted: the integrity of the world is destroyed in such a way that
the internal and the external change places, and the ugly becomes visible.

2.3. Motive 3: Death and destruction

Changes in society are marked in the naive linguistic consciousness as destruction,
as evidenced by the use of derivatives of the verbs 6ums and pywume: spocn. paz-
oumue ‘breaking the established order, customs, discord, strife’: Taxoe Hoinue paz-
bumue noutno: bpam Ha bpama, ColH HA OMYA, MOAOOEIHCHL MAOAK Kypum, Kapma-
mu uepaem (CPHI 33: 263), apx. pyuumsbcs ‘to break or change (about customs,
way of life, traditions)’: /la ¢ domax ecé pyuiumcsi, no-H080OMY 8 0OMAX-MO, HO HO-
newreti-mo mode (CPT'K 5: 587). Let us once again focus on the second example
in which the emphasis is put on the emergence of the new: for the bearer of folk
culture, the category “new” has a built-in meaning ‘new, destructive for the past’.
The appearance of the new is not recognized as a constructive, positive change, on
the contrary, this novelty serves as a frightening sign of the “dismantling” of the
old way of life. To complete the picture, let us recall that the moral fall of a per-
son is also interpreted as his death: nmutep. nocubams ‘to descend, lead an immoral
life’, noeubwuii ‘descended, lost; leading an immoral, perverse life” (CCPJIA 10:
164, 166), noH. ceybumovcs ‘to go the wrong way’: Ceybuics napens: nums cmain
(CPHI 37: 47). These metaphors are familiar both in the standard language and in
Russian dialects. The motive of destruction is thus realized in the characteristics
both of an individual and the society as a whole.

3. Spatially dynamic motives in denotations of social changes

Commenting on social transformations, native speakers of the Russian language
include in their speech lexical units whose inner forms refer to a chronotope. So,
images realizing the idea of disappearance arise in speech. “The spatial-temporal
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principle of motivation” as one of the motivations that are relevant in the semantic
field of disappearance has been described in detail in the work of L. Feoktistova
(®eokTucTOBA 2003: 18, 61-64).

3.1. Motive 1: Removal in space, disconnection

Society and custom are connected by subject-object relations therefore in several
nominations, the focus is on custom as an object (thing, entity) which is managed
by a person. The internal form of these words embodies the motivational charac-
teristics “to put aside, place in space far from oneself”. Images of manipulation
with objects appear: “to set aside from yourself” and “to throw the subject away”.
The motive of removing, shifting to another place, extracting something (as if it
were an object) from oneself is realized in the apx. omcmdeumn ‘to stop observing,
forget a custom or a tradition’: B cmapuny c6advbwl denanru bonvuiu. Bce meneps
omcmaeneno (CPT'K 4: 331) and in the mepm. 3abpoweno ‘a resultative to 3abpo-
cumb — to stop doing something, stop observing customs’: Myocuxam wupoxue Ky-
waxu oviau, onosacku Hanaemym. Hoinue ux (onosicku, kyuiaxu) 3aépouteno; Bsa-
Mysic uoym — brazocnognsiom, 8 Hoau naoarom. Hoinue 3aopowmeno (AC 1: 285).
These illustrative contexts have similarities in that they are passive constructions
since the predicates are expressed by past passive participles. The subject is not
actualized syntactically although it is semantically implicitly implied in the predi-
cates that prompt a generalized actor acting as the executor of the manipulation:
omcmasieno u 3abpouieno — by whom?

A somewhat different variant of the realization of the motive of disconnection
is embodied in MoOCK., OMCK., TOM. omnaddmy ‘go away into the past, disappear
(about holidays, customs, etc.)’: Buono, umo ece smo omnadem, éce smu 00bluau
omnanu — 0 MPa3THOBAHUU CBATOK, MacieHulbl U T. A. (CPHI" 24: 264). This rec-
ord of dialect speech also contains a characteristic of the most important object of
social reality — custom. Its self-rejection as unnecessary is figuratively represented.

3.2. Motive 2: Disappearance by the movements of natural elements

Trying to pick up the right designation for transformations in the organization of
the life of a society, native speakers exploit the idea of movement. A parallel is
drawn between the dynamics of social changes and the movement of natural ele-
ments (air or water).

The image of permanent dissolution in the air is a variant of the metaphorical
concretization of the idea of extinction. The notion of wind as a “causative agent
of extinction” (®eokTCTOBA 2003: 58) lies at the heart of apx. dyx esieempuncs
‘habits and customs have been lost’: Hous 0yx-mo mooice 8bigempuicsi 3momy nop-
msanomy. OOuH auuib Mampay 0OMOmMKAHbIL, Kpenkoi, on doneo cmosa (CPT'K 2:
12), cf. the following language facts: literary xax (crogno, mouno) éempom coyno
‘about the sudden disappearance of someone or something’ (CaP4 1: 158), literary
svigempumbcs ‘to disappear, be destroyed by the action of the wind or fresh air’
(CCPJIA 1: 248). They are cited in the work of L. Feoktistova as representatives
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of “a model that explicates the idea of displacement under the influence of the en-
vironment” (DEoOKTUCTOBA 2003: 58).

If the movement of the air — the wind — appears in the form of a force acting on
a given object (the image “everything is blown away by the wind”’), the movement
of water is interpreted differently: it is not a force that exerts pressure and takes
away something but water constantly moving away in the distance (flowing), pos-
sibly, a dwindling source. The flow of water is one of the most famous metaphors
of the movement of time. Therefore, in the internal form of the analyzed words,
it is expected that the motivational characteristics “to outflow” turns up, depicting
the disappearance through the movement of water: mepm. ucmexdms ‘to lose one’s
best qualities, become worse’: Moaodesicv HbiHue nouLia, 8ce UCHeKam, UCmexam
(CIIT" 1: 366), cf. dialectal words of the same root, also describing disappearance:
BOJIOT. notimu Ha cméxk ‘to go to ashes, vanish’ (KCI'PC), cBepain. cmeus ‘to disap-
pear, vanish, run out’ (KI9HC). For more details, see ®eokTCTOBA 2003: 118.

4. The motive of qualitative change in denotations of social changes

The dynamic component in the semantics of the notation of social transformations
(that is, the emphasis on a turning point, a transition from one state to another)
can be realized in the variants of “losing one’s own properties” and “acquiring un-
characteristic (alien) features” and be objectified, for example, through genetic,
ethnic, degradation, and vital (temperature) metaphors.

4.1. Motive 1: The loss of one’s own properties, degeneration

Standard language facts guipooicoamucs, viposicoenue have an internal form re-
ferring to a genetic metaphor. The motivation can be interpreted as follows: “to be
born in a worse quality; cease to be born”: literary sipooicoerue ‘the deterioration
of the breed of next generations compared to previous ones; the loss of higher
physical or mental attributes, qualities; degeneration’: Ileped samu, 2ocnooa npu-
CcAdICHbIE 3acedameni, ApKUull npumep GuU3ULecKo20 U HpasCmMEeHHO20 GblPOdICcOe-
nusa (Kynpun: C ynutel); guipooscoamuves ‘to deteriorate in its nature, losing some
physical or mental signs, qualities, deteriorate with generations; to decline, melt;
to die out (about people and animals)’: Smom eemepan 3emckou noauyuu 1H0OUN
pacckasvieams yOusumenbHble aHeKOombvl 0 Camom cebe U c80UX COCILYIHCUBYAX,
He CKpblBas c80e20 NPe3peHusi K 8bIPOOUBUUUMCS YUHOBHUKAM HOB020 NOKOACHUS
(T'epuen: brutoe u gymsr) (CCPJIA 2: 1198). In definitions, the word noxonenue is
used, which objectifies the social sounding of the lexemes interpreted.

Negatively evaluated social transformations are also described through verbal
derivatives of the word pyccxuii: apx. uspycéms ‘to change, transform, be reborn’:
Pane-mo necnu nesanu, a monepv uspyceno 6cé, monepvb-mo menesuzop (CI'PC 4:
325); Bomor. uzpycéms ‘to desolate, depopulate’: Jepesws Ovira bonvwas, a Hone
scs uspycena (CBI 3: 16); kapen. (pyc.) oopycéms ‘to become abandoned, come
to desolation’: Bce yeszoicarom, max ooma 6cé cmapbl Cmaiu, pa3pyuuiucy, 6cé
nycmo cmano, obpyceno 6cé, Huye2o e cmano, nioxo emo (CPI'K 4: 112); mepwm.
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0bpycémnb, 0opycums ‘to acquire peculiarities charasteristic of the urban, industrial
setting, while losing in a way the original rural features’: Bcé onycmeno — wym,
mpaxkmopa, mawunst! A panvue-mo oviiu nmuysl. Teneps 6cé oopyceno (AC 3:
99). Cf. also the context to the kapen. (pyc.) oopycems ‘to become more civilized,
culturally higher’: Bce 0bpycenu noou Honeyvka, panvute scunu — bozy monunuce,
menepwv He epsam, HbiHe-mo, 206opam, oopyceno écé (CPI'K 4: 112). The compari-
son of the explanation of meaning and the illustrative context in the last example
shows the ambivalence of perception of changes: the emergence of a new culture
means the repression and destruction of the previous “cultural layer”. Therefore,
the definition reflects one aspect of the process (“to become culturally higher” —
this is probably the lexicographer’s interpretation) but the context reflects the flip
side (menepwv bozy ne monsamces, ne eepsim — this is the view of the dialect speaker).
In the first two examples, due to the prefix, there is especially clearly a motive “to
come to nothing, degenerate, dwindle”. E. Berezovich dedicated a section of his
book to the semantic derivatives of the ethnonym pyccxuii and the toponyms Pycw,
Poccus, Paces, which, among other numerous semantic-pragmatic development
lines, highlights in this nest the lines ‘savagery, desolation’ and ‘the loss of impor-
tant and positive features of rural life’ (bepezoBuu 2014: 110-156). The causes of
their emergence are explained by E. Berezovich with regard to various possibilities
and linguistic processes which can be assumed in respect of the derivatives of the
nest in question: “These meanings could occur as a result of the logical unfolding
chain of o6pycenue — changes — rebirth — degeneration... The meaning of dilapi-
dation and devastation in the verb uspycems are formed apparently due to the nega-
tive prefix uz-, while the motivating verb pycems has the opposite meaning... We
can assume external influences, i.e. interacting with other nests... primarily the
nest of *brusiti ‘to rub, scrape or sharpen’... Finally, words with the meaning of
degradation can be influenced also by *rudsw» ‘light’ (cf. the meaning of molting,
losing one’s normal colour). It seems that this effect is manifested at the level of
attraction which may fuel and partly guide the potency of its own of the nest pyc-
‘Rus’, Russian’ (bepE3oBMY 2014: 129-131).

4.2. Motive 2: Acquiring similarity to representatives of a foreign nation

The perception of the world in the categories “one’s own — somebody else’s” char-
acterizes human thinking in general, and for the representatives of traditional folk
culture, this opposition structures the relationship between home space and neigh-
bouring space, village and city, their own ethnos and strangers. Thus, the internal
form of mepm. mactimyamu scums ‘to live not respecting the generally accepted
customs’ appeals to the motive of ethnic alienity: Tacumyamu mot cetivac scusem,
poosamcs — ne kpecmamcsi, nompym — ne omnemot (CIIT 1: 264). The structure of
this phrase includes the noun macumyst — a word of unclear origin which can be
associated with the Turkic anthroponym Tacum mentioned in the genealogies of
Tatars including those living in the territory of the present-day Perm Krai, where
the above expression was registered. In addition, in this region, there is a village
called Kosrnoso, formerly known as Kasinosa, having a second name — Tacumuxa.
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This nomination is associated with the name of Tacum Mamemos, the head of the
family of local miners, a village elder. Since this is a Tatar-Bashkir settlement, it
can be assumed that the basis of the analyzed expression contains a reference to an
ethnic image that symbolizes the opposition of one’s own and somebody else’s.
The cases of using the “typical name” as a metonymical designation of the repre-
sentative of an ethnos are known in the standard language and in dialects (Bawusxa,
IDicon, anc, U3z, etc.); therefore, the appearance of deanthroponimic formations
can be quite expected among the designations of disapproved lifestyle and human
behaviour (macumyamu scums — from the name Tacum), just like the emergence
of expressions including such names, cf. the Permian comparative expession xax
aboyn ‘about a man who differs from Russians by his appearance or behaviour’:
Tet ué, kax aboyn — 3a cmon 6 wanke?! (AC 1: 39).

To denote people who do not observe customs and everyday rituals or behave
contrary to accepted norms, dialect speakers use ethnonyms, i.e. words denoting
a person of non-Russian nationality in their primary meaning: nck., TBep. yyxnd
‘who sits down at the table without praying’ (KCPHI'); cub6. pycckuii némey ‘one
who does not observe strictly Russian religious customs, such as fasting periods’:
D, bpam, Tepenmuil, depoicucsy ayuuie Cmapumsl, a He 6yO0b PyCCKUM HeMYeM, MAaK
6oe cuacmos oacm (CPHI 35: 272); apx. mamdpun ‘about a man who does not ob-
serve any fasting days’ (CPHI" 43: 303); nepm. goeya (gen., expr.) ‘about a man
who deviates from the norms adopted by Russians in behaviour, speech, clothing,
and in some respect resembles a Mansi’: Boeyr mut, 3otika! Bapérno ne ewwn; ¥ nac,
Komopulii o0enemces nioxo, pyeaiom: go2yn mot (AC 1: 137); nepm. (expr.) 6omsx
‘about a man who deviates from the norms of Russian speech’: Omo xomopuii no-
PYCCKU 2080pumb Kax ciedyem He modicem, éom u gomsix (AC 1: 151).

4.3. Motive 3: The loss of “human status”

Negative changes in a person or a generation are represented in the naive linguistic
consciousness as the loss of human shape: xapen. (pyc.) ockoméms ‘to lose human
moral qualities’: Hem nuuezo cesimoeo, 100u ockomenu, OmKOCHyacsa boe-mo om
scex, mo au 6yoem (CPTK 4: 245). The zoological metaphor (ockomenu < ckom),
as it is shown in the illustrative context, arises in describing the changes in moral
and ethical spheres: faith, the spirituality of people, which, accordingly, is part of
God’s jurisdiction. The semantic presumption of the lexeme ockomému is consti-
tuted by the sense “faith distinguishes man from an animal”. On the basis of this
cognitive structure, the emergence of the word describing the loss of morality be-
comes possible through the image of the transformation of man into an animal
(see the motivational attribute of ckom ‘cattle’ in the internal form of the word).

4.4. Motive 4: Desacration, acquiring of inferior properties

The generalization of the negative assessment of changes can be observed in lan-
guage units based on the characteristic of “rotten, bad”. The verb onoecanusamuvca
having the meaning ‘become dirty, rotten’: B e1azax napoda onozanuiocs ciogo
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«nampuomusmy. .. (Kamuama: O KOMMYHHCTHUECKOM BOCITUTAaHHHM), ‘to get dese-
crated’ (CCPJIA 8: 917) is used in Arkhangelsk dialects to characterize the way of
life of people who have lost their customs: apx. onoedrumucs ‘to stop observing
old customs, traditions, rules of behaviour’: Mei dax onozanunucy: ko20wl nepe-
6epHy cmakam, a ko2owl yoic He nepesepry (CPI'K 4: 217). The vector of changes
from “good” to “bad”, just like the figurative transformation of a person into an
animal, presents a variation on the topic of degradation.

4.5. Motive 5: Cooling down

The metaphor of temperature is embodied in the kapen. (pyc.) ocmsims ‘to forget,
get out of habit, custom’: Teneps e x00am npazonuuams, éce ocmoiio (CPI'K 4:
266). The decrease in temperature is associatively bound with the weakening of
the activity of living matter, dying, so we can talk about the presence of a “vital”
image here, or more precisely, the motive of the loss of vitality.

5. Motives of disorder in denotations of social changes

Changes in society are qualified, among other things, as a violation of order, chaos.
The nominator transmits this idea by means of a choice of such motivational signs
as “to mix up” and “to get lost”.

5.1. Motive 1: Disorganization: mixing things alien to each other

The interpenetration of customs of different peoples is interpreted by the represen-
tatives of traditional folk culture as disorganization of everyday life: an undesirable
change that undermines the foundations of a certain human community: HoBocuO.
nepemewdmocs 602icbemy ¢ epéuHbim ‘to mix up by violating the old order’: Te-
nepb-mo nepemeuanocb 6odCve ¢ SpeutnbiM, paHblie 3a Mamapuia He 6 JCUCHDb
ovl He nouwna (DENOPOB 1983: 134). In the expression, in addition to the verb that
directly calls the anomaly of the disturbance of order, there are words that outline
the area of transformation — religious institutions determining the organization of
life. The metaphor not so much indicates a mixture of dissimilar things as of things
being in opposition to each other: permissible (correct) and forbidden (wrong).

It is remarkable that a person who gets into a situation when he is forced to
belong to several ethnic communities feels the mixture of different traditions in
his life as a confusion and puts this feature as the basis of the nomination: mypmas.
nymamucs ‘to adapt to different customs’: A mue nonegone nymamuocs Hado, 8 mpex

UBMEPEHUSX: POOUNLACy KAPENKO, YHULACh HO-UHCKU, A ICUTL HAOO NO-PYCCKU
(CPTK 5: 358).

5.2. Motive 2: Destabilization, disorientation

Social transformations are conceptualized through a dynamic metaphor: they are
represented as a result of a person’s disorientation in his personal life: mypman.
3abayoumsca ‘to live without observing the traditional way of life associated with
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faith in God and going to church’: 30ecw 6ce 3a61y0unucy, Hu nocmos, Hu yepkaeu
(CPI'K 2: 82), cf. mepm. 3abpodums ‘to start behaving oneself indecently, commit
offenses’: Ilonan ¢ munuyuro, dobpodun, mon, cebe. 3abpooun, nonan u 00OPOOUL
(AC 1: 285). If on the basis of the image of the loss of the system of coordinates
(that is, the metaphor of aimless wandering), we can reconstruct the notion of the
norm “from the inverse, from the opposite”, it turns out that in the perception of
the native speaker the norm is a “signpost” or a reference point with which the di-
rection of motion is checked when choosing one’s path (first of all, in situations of
moral choice).

In similar language units, a spatially dynamic image is exploited that is defined
by the very structure of the word with a prefix expressing the semantic component
of inchoativeness, and a root that has the meaning of motion (3ab6podums ‘to start
wandering’). The word 3a6pooums is characterized by the primary meaning of the
beginning of a random aimless movement which contains the potential necessary
for the emergence of the secondary meaning of social destabilization, i.e. what is
important is exactly the combination of the semantic components ‘the beginning
(of movement)’ and ‘the randomness (of spatial shifts)’ where each component has
its own capacity for the production of secondary meanings: the inchoativity of the
action gives growth to the meaning of ‘the loss of stability’ and then to the mean-
ing of destabilizing the ethical foundations of human existence (which are meant
to be fixed), and the semantic component of randomness of movements is modified
to the meaning of ‘the lack of order due to the lack of guidelines’ and further to
the meaning of moral disorientation.

The image of a disordered aimless movement resonates with the metaphor of
“distortion” of a person’s life path which “without anomalies (in a normal case)”
is represented as a line, a vector, a directional movement: epm. uomu 6ozre do-
poeu ‘to lead a wrong way of life’: Eciu omey ne 6ocnumam naphs, 0ax edb oH
6o3ne dopoeu notidem (CIII 1: 343), ToM., OMCK., KeMep., HOBOCHO. He no nymii,
nymé, nymio ‘not as it should be; in a bad way’: JKusem nnoxo, snauumcs, He no
nymio; He no nymu coenan — nocmynun nioxo, ne no-uecmuomy; Hem, umobwv
coenamv, Kax ece, a mo cé gvixooum ne no nyme (CPI'C 4: 69), nick. novimu ne
no mou nymu ‘to act in the wrong way, unjustly’ (CIIIT 2001: 64), cpenHeoOck.,
TIOMEH., TOM., KEMep., OpJL., KaIyxXK. coumbcs ¢ nyms ‘to start behaving badly, start
to lead a rampant or dissolute life’ (CPHI" 36: 172, 173), neuop. 6 xyoyio cmopony
notimu ‘to take the path of vice’: ¥ nowen Ilemovxa 6 xydy cmopouy, pazdoovinu-
yams cman, numo, 6oposamo; Ilouna desxa 6 xyoy cmopouy, euje cMonooy 60
o1y0 nowna (OCPTHII 1: 115), cmon. ceepmémubcs ‘to change one’s behaviour
in a bad way, get off the right track’: Jesxa ceepmenacey (CPHI" 36: 242).

6. Conclusion

Thus, the analysis of dialectal discourse shows that the bearers of Russian dialects
in making judgments about the state of society are attentive to the performance of
religious rituals, everyday ritualized actions, and the observance of traditions.
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Other linguists who study the traditional linguistic image of the world through
the prism of the vocabulary of Russian dialects come to the same conclusion, cf.,
for example, the remark made by S. Belyakova on the role and the significance of
the categories “custom” and “past” in peasant culture: “The significance of the past
is especially great for a traditional society where experience is of particular value
because of the repetition of the basic elements of existence... Traditional culture
lacks certain material forms of preserving the past (monuments, museums) though
old objects can be preserved within a family or a clan. The more important are
immaterial forms: customs, rituals, and verbal means. A special focus on the past
(passéism) is an important feature of the worldview of a bearer of traditional cul-
ture” (BEsIKOBA 2005: 84). A disapproving attitude toward social transformations
is characteristic of the inhabitants of Russian villages during the transition to a new
society in which customs lose their positions and regulating function. At the same
time, the concentration of material on the negative assessment of social transfor-
mations should not lead us astray and create the illusion as if modern reality were
exclusively perceived by the bearers of traditional culture as bad. The material and
economic conditions of life of different generations are estimated quite differently,
e.g., informants indicate that peasant labour was very difficult due to the lack of
machinery. In the record of dialect speech given by M. Pelipenko, the comparison
of “before” and “now” ends with a positive assessment of the modern conditions of
life: Mot max nosrcunu, myuunucs, cetivac xopowo sxcusém (IIEAnenko 2009: 22).

Russian common and dialectal words and phrases extracted from dictionaries
and archives register negative connotations for language units that denote social
transformations (6cé ocmwino, pazbumue nowino, etc.). In search of ways to con-
ceptualize the notion of cardinal changes in the life of society and their perception
(evaluation) by native speakers of Russian, the motives behind the nominations
were analyzed in this paper. Four groups of motives were revealed: the motives
of destruction (loosening, turning inside out, and death); spatially dynamic motifs
(moving away and disappearance); the motives of qualitative changes (the loss of
one’s own properties and status, the acquisition of similarity with representatives
of a foreign nation, the acquisition of worse properties, cooling down) as well as
the motives of confusion (mixing of different cultures and disorientation).

Reflections on the linguistic expression of the negative evaluation of social
transformations that lead to the reconstruction of approving connotations of the
past suggest that it is possible to compare this phenomenon with the one called
Hocmanveus ‘nostalgia’ in the present-day Russian language. In this latter case, by
that we usually mean longing for the past along with its idealization. For example,
sociologists are actively involved in the discussion of the social phenomenon of
“Soviet nostalgia” — public sentiments that are about regretting the era of stability
and great achievements that have gone by with the collapse of the USSR as an in-
tegral state (OuxunA 2012: 52, CmonmHA 2014, etc.). However, for the bearers of
traditional culture, it is not the sadness of loss that is the core of their disapproval
of changes and positive memories of the past but the eschatological sense of the
end of time and the destruction of the world.
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List of abbreviations

apx. — apXaHTeJIbCKOe

BOJIOT. — BOJIOT'OJICKOE

JIOH. — TOHCKOE

KaJyX. — KaJ[y>KCKOe

Kaped. (pyc.) — KapelnbCKoe: 3aliCaHHOe
B PYCCKHX IOBOpax Ha TEPPUTOPHU
Pecrry6nuku Kapenvn

KeMep. — KEMEpPOBCKOE

MOCK. — MOCKOBCKOE

MypMaH. — MypMaHCKOE

HOBOCHO. — HOBOCHOMPCKOE

OHEX. — OHEXKCKOE

OMCK. — OMCKOE

OpJ1. — OPJIOBCKOE
HEepM. — IEPMCKOe

HeYop. — MEYOPCKOEe

TCK. — TICKOBCKOE

psI3. — pA3aHCKOE

CBEpIUT. — CBEPIIOBCKOE

cu0. — cubupckoe

CMOJI. — CMOJICHCKO®
CcpemHeo0CK. — cpemrHeo0CKoe
TBEp. — TBEPCKOE

TOM. — TOMCKOE

TIOMEH. — TFOMEHCKOE

SPOCIL. — SIPOCITABCKOE
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