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Abstract. This paper offers an overview of the philosophical reflections for the change of structure
of the scholar public sphere in the 18th and 19th centuries, focussed on the Hungarian examples,
with the idea of urbanity in the centre. After the overview of the Scottish Enlightenment, and the
Kantian and Herderian approaches, it will be discussed the Hungarian case, within and after the
controversy on Immanuel Kant (1792–1822). The topic of urbanitas was often touched both as an
ideal-typical environment of the philosophical activity, and the real environment of the authors
under conditions of an industrialised machinery of the cultural production. The next topic is the
specific features of the same turn of the structure of the scholar communication in East-Central
Europe, where the change of the languages of the publications has characteristic consequences and
the gap between the spheres of the school philosophy and the public philosophy was deeper. The
features of the specialities of the philosophies of East-Central Europe in their self-understanding
within the new context after the communicational turn is the last topic, focussed on the Hungarian
case, especially on the usage of the concept of urbanity in the Hungarian creative discourse about
the public philosophy, and national philosophy.
Keywords: East-Central Europe, Hungarian philosophy, national philosophy, public philosophy,
urban sphere, urbanity.

Introduction: the idea of urbanity in the history of philosophy
Philosophical usage of the terms related to the city and urbanism has a twofold structure.
Urban culture is a neutral, descriptive term of a type of the human communities as bases of
a peculiar form of the intellectual life; urbane culture, or urbanity are expressions of values.
In the antique tradition, the distinction between the urban and rural form of the societal life
is fundamental; we should remember the usage of the twin categories of polis and ethnos in
Aristotle’s Politics:
“Now the city [polis] is made up not only a number of human beings, but also of those
differing in kind: a city [polis] does not arise from persons who are similar. A city
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[polis] differs from an alliance. The latter is useful by its quantity even if its parts are
the same in kind (since an alliance exists by nature from mutual assistance) and when
a greater weight is added to the scale. In this short of way, too, a city [polis] differs
from a nation [ethnos], when the multitude is not scattered in villages but rather is
like the Arcadians” (2013, p. 26).

The meaning of these Aristotelian twin-terms is not clear from every respect, if we consult
the English translation, only. Modern cities, being parts of a bigger political community, are
not equivalents of the antique polis; and modern nations as sovereign political communities
are not equivalents of the antique ethnos, as well. However, the whole of the field of meaning
of these antique terms cannot be explained precisely in any modern language; a comparison
with the vocabulary of a 19th-century German translation will be probably useful for our
endeavour to better understanding of the original text. May be, the German term Staat for
polis, and Völkerschaft for ethnos are closer to the Aristotelian meaning of his Greek words
(Aristoteles, 1872, pp. 55-56). In Aristotle’s thought, polis, or, the well-formed city is a prerequisite of the political activity of its citizens, offers an opportunity for practicing their virtues,
and ultimately for their eudemonia. Ethnos, a typical community of the Arcadian shepherds
has not any idyllic attitude; it is a feature of the structure of the life of the inland barbarians,
similar to the amorphous societies of the real barbarians under rule of their tyrants.
Urban life as a prerequisite of the emergence of the philosophical thought has appeared as
early time as the first references to the lifestyle of Socrates as an intellectual model; the typical urban personality of this figure of the downtown of Athens has linked with the concept
of the philosophical thought in the cultural memory of the tradition of Western philosophy.
As Cicero has formulated it:
“[N]umbers and motions, and the beginning and end of all things, were the subjects
of the ancient philosophy down to Socrates, who was a pupil of Archelaus, who had
been the disciple of Anaxagoras. These made diligent inquiry into the magnitude of
the stars, their distances, courses, and all that relates to the heavens. But Socrates was
the first who brought down philosophy from the heavens, placed it in cities, introduced
it into families, and obliged it to examine into life and morals, and good and evil”
(1877, p. 166, my italics)1.

This tradition of interpretation of the philosophical thought as an urban phenomenon
has become characteristic in the early modernity. There is an often quoted scene of the
novel of Virginia Woolf, entitled Orlando: A Biography, for characterising the new urban
atmosphere of the everyday intellectual activity of the citizens. It is the arrival of the heroine
of the novel to the atmosphere of “urban glories” of the 18th-century London, in a “fine
September morning”:
“the ship sailed to its anchorage by London Bridge than glance at coffee-house windows where, on balconies, since the weather was fine, a great number of decent citizens sat at ease, with china dishes in front of them, clay pipes by their sides, while one
1

In Latin: “[A]b antiqua philosophia usque ad Socratem, qui Archelaum, Anaxagorae discipulum, audierat, numeri
motusque tractabantur, et unde omnia orerentur quove reciderent, studioseque ab is siderum magnitudines intervalla cursus anquirebantur et cuncta caelestia. Socrates autem primus philosophiam devocavit e caelo et in urbibus
conlocavit et in domus etiam introduxit et coegit de vita et moribus rebusque bonis et malis quaerere”, Tusculanae
disputationis, Liber V, IV, 10 (1853, p. 399, my italics).
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among them read from a news sheet, and was frequently interrupted by the laughter
or the comments of the others” (Woolf, 2006, pp. 123-124).

This picture mirrors all the features of the early modern representation of the urbanity.
The fine material of the cups and pipes symbolise the technical civilisation and its positive
influence for the everyday life; periodicals are the signs of the boom of the press industry and
its influence for the everyday thinking; sharing and discussing of their contents is a method
of a conscious, reflective collectiveness of the societal thinking. The values of the urbanity
shown by this picture are clear in a comparison with its hidden opposite, a scene with men
with wooden cups of beer in the darkness of a rural inn who are listening the balladry of
a municipal fiddler, as John Milton has described this segment of the oral communication
subjected by the written elite culture ironically in his Areopagitica (for an analysis of this locus of Milton see Mester, 2010). This new urbanity of the early modern thinking is reflected,
individual and linked with the technology because of its basis in the printed texts; and it is
collective in the same time, because of the continuous discussion of the individuals.

1. A turn of the public sphere
The structure of the scholar public sphere of the Central-European philosophical life has
fundamentally changed in the turn of the 18th and 19th centuries, following the similar, but
earlier changes of the British and French philosophies. This new structure of the scholar public sphere was characterised by two features: a relative independence from the institutional
network of the universities, based on the increased significance of the independent publishing houses and scholar periodicals; the increased significance of the usage of the native vernaculars in philosophy, instead of Latin. However, the change of languages had fundamental
consequences in the self-understanding of the next generation, and in the history of philosophy, its importance was not conscious in the contemporary discourse in any time. However,
the change of the dominant languages of the philosophical publications has happened in
different epochs in different national cultures, but always relatively quickly (within a generation in the Hungarian case), participants of this change could interpret their positions within
the framework of the functionally bilingual communication of the early modernity, applied its
term for the actual personal and regional circumstances. Let us offer several examples for this
functional bilingualism. John Locke has used mainly Latin works of the foreign literature and
neglected their English translations on the one hand; and has written his works in English,
excluding his A Letter Concerning Toleration (in Latin: Epistola de tolerantia, for its first edition see Locke, 1689), on the other (for a standard analysis of the catalogue of Locke’s library,
see Harrison & Laslett, 1971).
A Dutch professor of philosophy and mathematics, with German origin in Utrecht, Johann Friedrich Hennert (1733–1813) as a follower of the Scottish common sense tradition,
has read the philosophical literature in English, has published the majority of his own most
serious philosophical works in Latin (e.g. Hennert, 1781) by the academic standards of the
late 18th-century Netherlands. The list of Hennert’s book contains 37 items by the evidence
of the catalogue of the Utrecht University Library (they are his monographs, only, including
his translations). 11 items were written in Latin, all of them academic works, linked to his

132

B. Mester. Cities as centres of creativity in the East-Central European Nation building

university praxis. 18 items are in Dutch, a lot of them published by the Royal Netherlands
Academy of Arts and Sciences, several items are Dutch translations of his previous Latin
works. There are only four Dutch items with philosophical topics; one of them his translation of James Beattie’s main work from English, the other one is his moral philosophy with
a bilingual (Dutch–Latin) frontispiece, and, probably, bilingual content, the third one is a
translation of one of his originally Latin university courses, and the fourth one, however, the
original Latin title is missing, is probably the same case. 7 items are written in French, all
of them connected with the controversies in natural sciences in his lifetime: about comets,
and so on. Only one item was published in German, it is a translation of his Latin work on
mathematics.
At the same time, Kant has used French translations in his readings, has written his own
works in German, excluding four obligatory treatises for achieving university degrees (1902a,
1902b, 1902c, 1905). Several years later, a protagonist of the Hungarian debate on Kant, József
Rozgonyi, Hennert’s disciple in Utrecht, has written all his strictly academic works in Latin,
based on English, French and German literature, and used his native Hungarian for popular
works, a series of short philosophical pamphlets, only (Rozgonyi, 1792, 1819). The usage
of the native and Latin languages was linked with different audiences, divided to academic
and laic, home and foreign public spheres. The authors who were parts and participants of
this change, has reflected usually on its one feature, only. In the following it will be offered
the outlines of the main typical theoretical reflections of the British, German and the EastCentral European cultures.

2. Reflections to the urbanity of thought in the British philosophy, and their
continental influence; interpretation of the urban public sphere in the German
Populärphilosophie
This new image of the urbane thinking has emerged as a new interpretation of the role and
value of the common sense, at first in the British philosophy. The Stoic term koine einoia,
Latinised as sensus communis by Cicero (1822, III. 1, pp. 195, 284-285), has been an often
quoted expression of the British philosophical literature from Earl of Shaftesbury (1737)
to Thomas Reid (1710–1796) (see especially the second chapter of his Essay on Judgement,
entitled “Common Sense”, with a reference to the above mentioned locus of Cicero (Reid,
1786, pp. 195-210)), throughout in the epistemology, moral and political philosophies, and
in the aesthetical discourse. The original meaning of this concept is an intrinsic faculty of
every human individual, what appears in their understanding, moral judgements and sentiments, and in their taste about artworks. Community of this faculty has appeared just as a
uniform feature of individual minds, in the initial form of this term. The new interpretation
of the common sense emphasises the needed development of this inborn human faculty in
a common societal environment. By a parallelism of the moral philosophy of Adam Smith
(1976), our moral sentiments, which can be regarded as a special form of the common sense,
are intrinsic individual features on the one hand, but the achievement of a level of the humanity, in which we can realise and recognise the common roots of our moral judgements,
depends on the really global commercial, economical and, at the same time, moral and po-
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litical interaction of the humanity. Similar chains of ideas have followed the frequent usage
of the terms of politeness, refinement, and taste, sometimes in the core of epistemology, but
more often in the political, aesthetical and moral discourses, amongst the authors of the
Scottish Enlightenment (SE).
It is not an accident event of the history of philosophy that this theoretical reflection has
emerged firstly and strongly in Scotland; it can be interpreted as an answer for a turn in the
structure of the communication, under conditions of the rising of the modernity, linked with
the urbanism, and their consequences for the intellectual sphere, especially for the philosophical life. Semi-peripheral position of Scotland has offered a good point of view for detecting
the structural changes; several processes were realised easier from an Edinburgh perspective
than from London. The usage of the antique common sense tradition out of the epistemology
as a philosophical discipline, and its application for the moral and political philosophies, and
for aesthetics, as well, has two roots in the Scottish intellectual environment; however, it was
not far from the original antique version, as well. First of them is a usual professorship of ethics
in a highly extended meaning, in the university system of Scotland, the second one is the new
possibility of a public philosophy for a relatively large, and educated audience.
For a symptomatic example of the linked aesthetical and epistemological common sense
see Reid’s Essays on the Intellectual Powers of Man (1786, p. 206). Reid here quotes the concept of sensus communis formulated by Cicero in Latin, without English translation2.
Cicero here speaks about our common faculty to make an aesthetical judgement of a
rhythm of a rhetoric text, and its performance. Reid has discussed the common human mathematical knowledge in the paragraphs before his quotation, and the common sense generally,
later. The Ciceronian term numeri refers to both the numbers in a word by word meaning, and to the rhythm of music, lecture, speech and other performances, metaphorically.
It is mirrored in the English translations of Cicero. Reid’s contemporary, William Guthrie
(1708–1770) has translated Cicero’s numeri in this locus as harmony:
“[But if any should be surprised that these things are discerned and marked by the
most vulgar hearer; he needs but only reflect how great and incredible the force of nature is in every thing, especially in this;] for every man has within him a certain tacit
sense, which enables him to distinguish what is right or wrong in arts and sciences,
and this without instruction or information. If this observation holds good with regard to pictures, statues, [285] and other works, in criticising which, they have less
assistances from nature, it is much more evident in the judgement they form upon
words, harmony, and delivery, because this is a judgement implanted in the senses that
are common to all mankind: it is a faculty, which nature never meant that any rational
creature should be absolutely void of. Therefore, people are not only moved with an
artful disposition of words, but ever with their harmony and sounds” (Cicero, 1822,
pp. 284-285, my italics).

A 19th-century edition, translated by John Selby Watson (1804–1884) writes here numbers, using the second meaning of this word in plural, used in modern English, as well:
2

“Omnes enim tacito quodam sensu sine ulla arte aut ratione quae sint in artibus ac rationibus recta ac prava diiudicant; idque cum faciunt in picturis et in signis et in aliis operibus, ad quorum intellegentiam a natura minus
habent instrumenti, tum multo ostendunt magis in verborum, numerorum vocumque iudicio; quod ea sunt in
communibus infixa sensibus nec earum rerum quemquam funditus natura esse voluit expertem” (Cicero, 1822, III.
1, pp. 195, 284-285, my italics).
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rhythm, or, metrical foot (Cicero, 1875, p. 250). The context of the understanding of rhetoric
forms in the Ciceronian work has been evaporated in Reid’s quotation, and refers to the both
meanings of the abovementioned term. A human faculty for making culturally embedded
aesthetical judgements and a faculty for calculate with numbers are the parts of the same continuum for Reid in here and for the Scottish common sense school in general. This Scottish
semi-peripheral regard and the theories rooted in it have offered elements of the interpretation of a similar communicational turn of the philosophical public sphere on the Continent,
especially in its semi-periphery, in Central and East-Central Europe.
At first it must be mentioned the case of the German philosophy in the middle of the
18th-century. German Populärphilosophie has focussed on the requirements of the audience
of the new public philosophy, out of the walls of the universities, and other academic institutions. Populus as an audience is not identical with plebs, but a conscious community of
responsible citizens, whose main characteristic is their urbanitas (see e.g. Ernesti, 1762, p.
153). The chain of ideas of the description of the ideal-typical audience has their roots in the
concepts of politeness and refinement of the philosophy of SE, applied for the German case.
The emphasis on the interaction of individuals in making – especially aesthetical – judgements, and the development of this new collectiveness is the main achievement of this school.

3. I. Kant’s description of the public sphere and J. G. Herder’s analysis of
the publicity
Kant’s reflections contain two main formulations, the distinction between philosophia in
sensu scholastico and philosophia in sensu cosmopolitico, and between the private and public
usage of one’s (human) reason. However, Kant defines philosophia in sensu scholastico as a
historical type of knowledge, it is clear that he is conscious of its institutional background.
His formulation presumes an alternative system of institutions for philosophical knowledge.
However, Kant always talks about the individuality of the usage of the reason; thinking has
not lost actually its social aspects. The solution is hidden in the community; it is the publicity
of thinking, or the liberty of the public usage of the human reason. Historians of philosophy
rarely emphasise that the changed public sphere has enlarged the importance of national
vernaculars in philosophical discourse. In Kant’s cultural environment, in German philosophy the importance and the consequences of this change of languages were not clear at the
first glance because of the highly large German-speaking audience of philosophy. In a more
detailed analysis, 18th-century German reflections of the new structure of the academic
public sphere mirror more difficult picture than a naïve admiration of the new intellectual
openness by the humans of this epoch. A distinguished German Kantian thinker, Professor
Frederich Gottlob Born at Leipzig University, has written in his correspondence with Kant
that the critical philosophy is a fundamental turn in the history of the Western philosophy,
consequently its masterpieces should not remain in the domestic vernacular of the Germans,
it must be available in Latin for the international audience. He has promptly developed and
published the Latin translation of the main works of Kant’s critical philosophy (1796–1798).
The native language of the new public philosophy and its consequences for the structure
of its audience were hidden in the above discussed cases. Another concept of the same au-
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dience in the reflections of the next generation has focussed directly on this question. It is
the historically well-developed concept of Publicum in Johann Gottfried Herder’s Letters for
the Advancement of Humanity (1795). The history of humanity and thinking is a chain of
national communities as the units of communication in Herder’s thought. They are special
forms of audiences, by his term, Publicums (Herder has used the ancient form “Publicum”,
instead of “Publikum”. For him, it was a classical Latin term and a common German word,
at the same time; he has referred to the difference of the antique and modern public sphere).
Herder was highly sensitive for the medial aspects of the historical forms of the audiences;
his text is an obligatory reference for researchers of the turn of the thought of the oral and
literary cultures; and it is a critique of the lack of the language in the thought of his master,
Kant. However, in his investigations about the temporal and local types of the media-depended audience, Herder discusses a continuum within the actual audiences by genres and
forms of the works from belles-lettres till the sciences and philosophy, controversy of the local
vernacular and universal content of the philosophical work has not appeared as a problem
for him, because of the structure of his concept of humanity. For a type of the theoretical
analysis of the consequences of the circumstances of the new, urban(e) structure of public
sphere of philosophy that has focused both on the changed structure of its audience as in the
German Populärphilosophie and in the reflections of Kant, and on its changed language, as
given by Herder, we should turn to the philosophical self-understanding of the East-Central
European cultures.

4. The controversy on I. Kant in the Hungarian philosophy, and the reflections
to the public sphere during and after this debate
In smaller East-Central European cultures the new structure of the public sphere has more
clear consequences than in the above discussed English, Dutch and German cases: discourse
on the “world philosophy” and the discourse about the role of some philosophical elements
in national cultures have become evidently different; as it has become clear in the Hungarian case in the time of the controversy on Kant. Its first phase (1792–1800) was characterised by the dominantly Latin language, an endeavour for the participation in the European
philosophical discourse and it was focused on the Kantian epistemology. The language of this
debate has gradually turned to the Hungarian; and its argumentation has focused mainly
on the ethics, after the first years of the 19th-century. The first phase was divided into two
parts by the prohibition of the Kantianism in the Hapsburg Monarchy (1795); both parts are
characterised by a Latin book written for the whole of the scholar community of Europe.
The former one is Rozgonyi’s Dubia de initiis transcendentalis idealism Kantiani (1792); the
later one is Johann Baptiste Horváth’s Declaratio infirmitatis fundamentorum operis Kantiani:
Kritik der reinen Vernunft (1797). The international target audience of these works is clear
on their frontispieces; Rozgonyi has dedicated his book for his German Kantian opponents
ad Viros Clarissimos. Jacob et Reinhold; and it is the only book in Horvath’s œuvre, what
was signed with his correspondent membership in Göttingen Academy of Sciences and Humanities, amongst his Hungarian affiliations and decorations: Reg. Scient. Societatis Götting.
Membri Corresp.
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It is an interesting feature of this communicational turn that German has not become
an alternative of the publication, as it has happened e.g. in Bohemia and Moravia, where the
language of the philosophical publications has become German for a long time. Hungarian
philosophers of this period have read the works of German philosophy in German, but their
own opinions have published in Hungarian. Surprisingly, the golden age of the German
classical philosophy was an epoch when publications written in German, because of their
language, in Hungary have been gradually marginalised in the Hungarian philosophical life.
András Mészáros has analysed this trend in his case study on the comparison of two Schellingian thinkers of the same generation, both of them native Hungarian speakers. One of them,
István Nyiri has become a recognised Hungarian philosopher and a regular member of the
Hungarian Academy of Sciences (HAS) because his writings were written in Hungarian. The
other one, with similar institutional background, and with similar philosophical results, Mihály Petőcz has just achieved a marginal position in the Hungarian philosophical life, because
he produced German publications. As Mészáros concludes:
“However, Petőcz has discussed the same problems as other Hungarian philosophers,
but could not become a Hungarian philosopher, because he did not fulfil the most
important requirement, the Hungarian language of his publications” (2012, p. 145).

It is an important coincidence of the history of the Hungarian philosophy in this epoch that the communicational turn from the narrow (but international) scholar discourse
to the wider (but national) public sphere and from Latin to Hungarian has happened in
the middle of the controversy on Kant. The Kantian controversy was the first Hungarian
philosophical discussion in the realm of public philosophy, out of the institutional network
of the universities and churches. Because of this coincidence and because of the plausibility
of Kant’s above discussed description of the structure of the new public sphere of scholars,
self-understanding of the Hungarian philosophy was formulated at first in specially applied
Kantian terms. It is late, but the clearest example is a discussion of the Department of Philosophy of the HAS about the concept of the Hungarian philosophy (Szilasy, 1847). By the
proposal, between the Kantian world and school philosophies there must be two additional
forms: the personal or individual philosophy, what is more than a school philosophy, but lacks
the ambition of system-creation, and the national philosophy, whose aims are the same like
that of the philosophy from a cosmopolitan view, but has remained in the realm of a native
vernacular, and a national culture (world philosophy, “világphilosophia” was an equivalent of
the Kantian philosophia in sensu cosmopolitico in the vocabulary of the Hungarian philosophy
in this epoch). In the description of the aimed functions, characteristics and ideal-typical
target audience of this public philosophy in a national language, it can be observed both the
abovementioned Kantian and Herderian ideas in the special concept of national philosophy
in sensu cosmopolitico, as a framework. The core of the content of the self-interpretation of
the Hungarian public philosophy of the “long 19th century” within these unified Kantian and
Herderian frames has remained the ideal-typical urbanity of philosophy based on the Scottish
tradition discussed above. In this period, it should be took into consideration the combination of the direct influence of the Scottish common sense philosophy and its transfer via the
German Populärphilosophie, combined by the Kantian and Herderian concepts of publicity.
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It has appeared in symbolic forms like the reform of the philosophical life based on the
method of Socrates as the par excellence urban philosopher in the program of the above mentioned Rozgonyi, the anti-Kantian protagonist of the Hungarian debate on Kant (Rozgonyi,
1808, it can be seen in the edited text of his inauguration lecture held in the College of Sárospatak in 1798). Rozgonyi’s philosophical opinions have met that of the Scottish common
sense school, which were familiar for him. In his most serious works he has referred his Scottish masters directly, and in his educational and popular writings he has added the well-known
topics of Populärphilosophie to the same line of argumentation. There was a distinguished
significance of the influence of Moses Mendelssohn: his opinions have appeared e.g. with a
reference to his name in the published list of the questions of the philosophical exams of several Calvinist schools, e.g.: “Argumentum Cartesii a priore pro existential Dei & Mendelsohnii
[sic!] ex imperfectione cognitionis nostri, paralogismo laborant” (N. N., 1794, p. 29).
It is symptomatic that Mendelssohn’s collected works were published at first in Hungary
(1819a, 1819b, 1819c, 1819d, 1819e, 1819f, 1819g, 1819h, 1819i, 1819j, 1819k, 1819l). Later,
an important discussion about the dominant literary genre of the modern age, is full of the
analyses of the characteristics of the new urban(e) public sphere and the audience of the
national culture in it. It is symptomatic that the initial writing refers directly to the Scottish
common sense tradition in the person of Hugh Blair actually, to the Continental revival of
this school, after the 19th-century translations in French, and later, in other languages: the
opportunity for the so-called “controversy on epoch of epic versus epoch of drama” was offered by a book-review on the new Hungarian translation of Blair’s Lectures on Rhetoric and
Belles Lettres (Blair, 1838; Szontagh, 1839). In the controversy itself, the elements of the Populärphilosophie have appeared what were rooted in the same Scottish tradition, as well (For
an analysis of the concept of urbanity of the German Populärphilosophie and its influence for
the Hungarian culture, especially for the aesthetical discourse see Fórizs, 2009, pp. 55-71).

Instead of the conclusions: the relationship of the national and urban cultures
in the 19th-century Hungarian case
In this writing it was offered, at first, a historical overview of the topics of the urbane spirit,
urbanity, and their relationship with the scholar public sphere as the medium of philosophy
from the Aristotelian and Ciceronian beginnings throw the theoretical reflections to the
changed structure of the public sphere of the scholars, and to the new phenomenon of the
public philosophy. This part of research was focussed on the early modern concept of the
common sense as it has appeared in the 17th–18th-century British thought, especially in the
tradition of the SE, and its reception in the German Populärphilosophie. After that, there
were discussed the Kantian and Herderian reflections to the special Continental form of the
same turn of the structure of the public sphere, with the consequences of the change of the
language of the philosophical publications from Latin to the national languages.
The high importance of the language of philosophy was analysed in the Hungarian case,
in the framework of an overview of the Hungarian theoretical reflections with their connections to all the above mentioned discourses, and in an interpretation of a special East-Central
European form of the public philosophy, called national philosophy. In the Hungarian case
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the importance of the topics of urban sphere, urbanity, and the formulation of the roles of
the cities was in the establishment of the new, modernised political community, namely
the nation with its culture. The modernised Hungarian national culture in this discussion
has appeared both as a product and a creator of this new, urban sphere; national and urban,
nation and progress has existed in an optimistic harmony of the minds of the 19th-century
authors. Under conditions of the critique of the modernity, emerged in the next century, this
harmony of national and urban, nation and city has destroyed (for the details of the critique
of modernity in the 20th-century Hungarian culture, see Kovács, 2017).
In spite of this fragile equilibrium between the positive and negative elements of the
evaluation of the urbanity, and the role of the cities in the national development in the
19th-century Hungarian thought; it seems that several elements of an urban, technophile
project, and a criticism of the modernity, developed in details in the 20th century, were ready
in a nutshell as early as the first half of the 19th century. A monograph on the role of the
cities, written by a paradigmatic author of the Hungarian Reform Era (HRE, 1825–1848),
János Hetényi (1786–1853), offers an opportunity for a detailed analysis of this phenomenon
(1841). Hetényi was a Calvinist pastor, and a significant public intellectual of the HRE. He
was elected for the correspondent (1836) and regular (1840) membership of the Department
for Philosophy of the HAS, and he was a regular winner of the academic awards of historiography, in the same time. Based on his position between political-social historiography
and history of philosophy, an analysis of his work can describe a 19th-century philosophical
opinion of the urbanity, and its connection with the modernisation of the nation as a political and cultural community, combined the data of the history. This analysis must be the next
topic of the present research project, worthy for a separate article.
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MIESTAI KAIP KŪRYBIŠKUMO CENTRAI FORMUOJANT
RYTŲ IR VIDURIO EUROPOS TAUTĄ
Béla MESTER
Santrauka
Šiame straipsnyje pateikiamos XVIII ir XIX amžių filosofinės refleksijos, skirtos viešosios mokslininkų aplinkos struktūros kaitai. Remiantis Vengrijos pavyzdžiais, dėmesys sutelkiamas į miestietiškumo idėją. Aptarus Škotijos Apšvietą bei kantiškąjį ir
herderiškąjį požiūrius, svarstomas Vengrijos atvejis Immanuelio Kanto kontroversijos
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(1792–1822) metu ir po jos. Urbanitas temos dažnai imtasi tiek kaip idealios-tipiškos
filosofinės veiklos aplinkos, tiek kaip realios autorių aplinkos industrializuotos kultūros produkcijos mašinerijos sąlygomis. Kita tema – specifiniai to paties struktūros
posūkio mokslininkų komunikacijos bruožai Rytų ir Vidurio Europoje, kur publikacijų kalbų pokytis turi būdingų pasekmių, o atotrūkis tarp mokyklinės filosofijos
ir viešosios filosofijos vis gilėja. Rytų ir Vidurio Europos filosofijos šakų savipratos
bruožai naujame kontekste po komunikacijos pokyčio – tai paskutinė tema. Dėmesys
sutelkiamas į Vengrijos atvejį, ypač į miestietiškumo koncepto vartoseną vengriškajame kūrybiniame diskurse apie viešąją filosofiją ir tautinę filosofiją.
Reikšminiai žodžiai: Rytų ir Vidurio Europa, vengrų filosofija, tautinė filosofija,
viešoji filosofija, miesto sritis, miestietiškumas.
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