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Three leaves written in Brahmi script and kept in the Dunhuang Research Academy turn out to be
parts of a bilingual text of Dharmasarirasiitra in Sanskrit and Uighur. After analysing several ver-
sions of Dharmasarirasiitra, it can be inferred that these three fragments belong to the Northern
Brahmi recensions which were circulated along the Northern Silk Road and are different from the
Southern Brahmi recensions popular along the Southern Route, such as the Khotanese version. This
paper attempts to transcribe these fragments and make a thorough research on Dharmasarirasitra,
taking five relevant Chinese versions into account.
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Discovery and Rediscovery of the Fragments

The three leaves studied here used to be among the collection of Ren Ziyi (fI:1-'H),
obtained by him when he served as head of both the Centre of Public Education and
the Bureau of Education in Dunhuang County during the 1930s and 1940s. They are

* In preparing this paper, we are grateful to several scholars for their kind support. First and
foremost, Professor Duan Qing has overseen the first author’s learning in Sanskrit, Uighur and
manuscript study, without whose guidance this research could not have been completed. We would
also like to extend our gratitude to Professor Jens-Uwe Hartmann and Dr. Klaus Wille for sending
us a catalogue of the fragments of Dharmasarirasiitra so far published, the transliterations of Pelliot
Fragment divers D. A. G and Fragment Or. 15015, as well as other relevant materials and especially
for their helpful remarks and suggestions. Besides, we are indebted to Dr. Dieter Maue who kindly
sent us his unpublished transcriptions of two fragments of Dharmasarirasitra, No. 80TBI 764 + 772.
Special thanks also go to Dr. Maue and Professor Peter Zieme for their pioneering research on the
manuscript of Sanskrit—Uighur bilingual Dharmasarirasiitra and valuable comments on an earlier
draft of this paper. Last but not least, we owe a debt of gratitude to Professor Rong Xinjiang for
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now kept in the Dunhuang Research Academy. Xiang Da ([f]:#), who visited Dun-
huang in 1942 and 1944, wrote in his “Memoir of Westward Expedition” (P
/INRR):

“Most people in Dunhuang who possess manuscripts are not willing to
share them with others, but Mr. Ren Ziyi is different, so I had the chance
to have a look at his collection. There are six scrolls of manuscripts, as
well as three volumes of fragments most of which are gathered from the
Mogao Caves. These fragments include both manuscripts and prints,
written in Chinese, Uighur, Tangut and other ancient languages from the
western regions, sorted out and organized into three volumes.” (Xiang
1950/2011, p. 38)

In the early 1940s, all the documents in the Southern Area caves of Mogao had already
been taken away. However, during an archaeological investigation of the Northern
Area recently conducted by Peng Jinzhang, hundreds of fragments in different lan-
guages were found (Peng— Wang 2000—2004). Therefore, the fragments gathered by
Ren Ziyi are most likely from the Northern Area caves of Mogao.

Early in the 1950s, Ren Ziyi donated the six scrolls of manuscripts and other
fragments in his collection, respectively to the Museum of Dunhuang County (now
the Dunhuang Museum) and the Dunhuang Institute for Culture Relics (now the
Dunhuang Research Academy). Neither Mr. Ren nor the staff of the institute could
read these fragments, so they were all labelled “manuscript fragments in ancient lan-
guages of the western regions” and buried in the storehouse, unknown to the world.
In the spring of 2014, Peng Jinzhang, Liang Xushu and Wang Haiyun rediscovered
them while investigating the documents preserved in the Dunhuang Research Acad-
emy. Then these fragments were handed over to relevant scholars for further study,
among them were the three leaves in Brahmi script numbered D203-1, D203-2 and
D203-3 which will be dealt with in this paper.

Format and Affiliation of the Fragments

The paper fragments are thick, coarse and uneven in texture, with large handwriting
on them. The writing area is divided by thin red horizontal lines, and on both right and
left sides, there are thick red vertical lines to indicate margins. The scribe wrote care-
fully within the margins; and the letters are exactly hanged on the horizontal lines.
All three leaves are badly damaged. Folio No. D203-1 is 12 cm % 9.6 cm with five
lines preserved on each side, and No. D203-2 11.7 cm x 6.5 cm with four lines, while
No. D203-3 10.8 cm x 4.4 cm only with two lines.

Through careful examination of the format and content of these three leaves,
compared with leaf No. 79 kept in the Fujii Yiirinkan Museum and published by Dieter
Maue (2008), as well as other two leaves Nos 63 and 67 kept in the National Library

showing us the photos of fragments No. 80TBI 764 + 772 and helping reading the draft in Chinese.
And this study is also supported by the National Social Science Fund of China (Grant No. 12&ZD179).
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of China and published by Maue and Zieme (2012), we can infer that these six leaves
probably belong to one and the same manuscript, which is a Sanskrit—Uighur bilingual
text of Dharmasarirasiitra. Firstly, based on script analysis, Maue claimed that folio
No. 79 was written in a Brahmi script of type b alphabet u after Sander (1968, plates
29 ff), and this observation also applies to the other five folios. Secondly, and more
importantly, these six folios bear two distinguishing characteristics. The first one is red
lines helping defining the writing area and making the scribe write more neatly, as
mentioned above. And the second one is red dots below the graphemes <c-> and
<n->, since they are easily confused with <v-> and <t-> respectively. Maue and Zieme
considered this to be a form of reading assistance to differentiate otherwise easily con-
fused graphemes, unknown elsewhere. Thirdly, the Uighur text is not a word-for-word
translation, but takes a keyword or phrase as a translation unit. After a Sanskrit phrase,
a Uighur translation follows with a dot in-between to mark the boundaries of original
and translated texts. This is a common practice in all six fragments.

Although the three leaves kept in the Dunhuang Research Academy are dam-
aged, thanks to the help of the other three which are in good condition, we can infer
that seven lines of text were written on both sides of the fragments and that there were
11 to 15 syllables in one line. In terms of content, fragment D203-3 talks about the
ten powers of a Buddha (dasa balani). This should be the preceding section of folio 63
which dealt with the Buddha’s four fearlessness (vaisaradya). Taking all these factors
into consideration, it seems reasonable to assume that the six leaves mentioned above
are all from one manuscript of a Sanskrit—Uighur bilingual Dharmasarirasitra.

In the Chinese Buddhist Canon, the oldest scripture bearing the title “Fashen
jing” (LSS, *Dharmasarirasiitra or *Dharmakayasiitra) was perhaps Baoji san-
mei wenshushili pusa wen fashen jing (EFAg —BKSCERRNAZERERES K, T356,
* Ratnakotisamadhi-Marnijusri-bodhisattva-pariprccha-dharmasarira-sitra), of which
the translator was unknown according to Chu sanzang ji ji (I = ji it 4, T2145, here-
after CSZJJ), while Lidai sanbao ji (FE% = F #c, T2034, hereafter LDSB.J) attributed
it to An Shigao (‘Z2 1t &). In Kaiyuan shijiao lu (B CFEZSK, T2154), Ru fajie tixing
Jjing (NESEBYERE, T355, *Dharmadhatubhavavatara-sitra) translated by She’na-
jueduo (J& ALK, *Jfianagupta) in the Sui dynasty is regarded as a retranslation of
this text, in which the term “fashen” became “fajie”. Then in Du yigie zhufo jingjie
zhiyan jing (& —YGEMREENE WRS, T358, Sarvabuddhavisayavatara-jiianaloka-
lamkara) translated by Sengjiapoluo (f&{lI%£5#, *Sanghapala) in the Liang dynasty,
towards the end of the siitra, the Buddha said in gathas: “Whoever holds this subtle
Fashen jing (58, WIPIEE#E)”. However, the title “dharmasarirasiitra” or
“dharmakdyasutra” is absent in the extant Sanskrit manuscript of this siitra. Rework-
ing Sengjiapoluo’s translation, Amoghavajra produced a condensed and versified ver-
sion titled Dasheng wenshushili pusa zan fofashen li (FEE SCERRNR 2 perg 1A & e,
T1195, *Aryamaiijusribodhisattva-dharmasarira-stotra). The last relevant version is
Fo shuo fashen jing (#3155 #5, T766, *Dharmakaya-siitra') translated by Faxian

"In this satra, dharmakaya (#55) and nirmitakaya ({t.£}) are two complementary terms

side by side, so the Sanskrit original for “fashen (#54)” is more probably “dharmakaya” instead of
“dharmasarira”.
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(£, *Dharmabhadra) in the Northern Song dynasty. All five translations are short
texts, consisting of only one scroll.

In China’s far-west province of Xinjiang, several manuscripts of Dharma-
Sarirasitra in different ancient languages have been found. From the perspective of
the scripts in which they were written, the manuscripts can be generally classified
into two broad categories, one is Northern Brahmi recensions circulated along the
Northern Silk Road, while the other is Southern Brahmi recensions popular along the
Southern Route.”

Three groups of manuscripts belong to the Northern Brahmi recension that cir-
culated along the Northern Silk Road.

Four manuscripts belong to the first group. The first one is a one-page but com-
plete Sanskrit manuscript from Idikut$ahri published by Stonner (1904), also included
in Sanskrithandschriften aus den Turfanfunden (hereafter SHT) numbered 596. Since
it was a scroll, only the recto side was written on while the verso side was left blank.
The text lists a number of important Buddhist terms, such as “catvari smrtyupastha-
nani” (four foundations of mindfulness) and so on, without further explanation. SHT
111 893 from Qizil corresponds closely to lines 11-21 of this text, while Or. 15015/301
in the Hoernle collection corresponds to the part from line 2 to line 25. These two
fragments are slightly different from the IdikutSahri text in only two or three words, so
perhaps they are different copies of the same text. Moreover, in Pell. fragment divers
G from Douldour-Aqour, almost the same terminology appears, only the beginning
and ending sections being a little different. It might also be a variant of the same text.

The second group is represented by SHT I + IV 623 from Yarghol (alias Yar-
yoto) and SHT VII 1689 + XII 6991 from Sorchuk®. These manuscripts consisting of
several folios seem to be different copies of the same text, overlapping each other:
623 BI. [5] V5—R7 overlaps with 1689 Bl. a V1-3; 623 Bl. 27 V4-R7 with 1689 BI.
b R2-5; 623 BI. 33 with 1689 Bl. d R3 to Bl.e V1; 623 BI. (36)* with the recto side
of 1689 BI. f; and 623 Bl. 42 R4-5 with 1689 Bl. h V1. Shin’ichird Hori inferred
that they were probably from the same Sanskrit text of Dharmasarirasiitra which
corresponded partly to T766. Besides, six more Sanskrit fragments might be assigned
to this group. One is the Otani fragment No. 627, corresponding to SHT 623 Bl. 40

% In his article “New Brahmi Manuscripts from Bezeklik” (The History behind the Lan-
guages: Essays of Turfan Forum on Old Languages of the Silk Road 785 5t MIES — doludy
HLGE S B E ISR FR SCU4E), Dr. Maue classified the manuscripts into several groups. This paper
adopts another classification based on the scripts and contents of the manuscripts, emphasising the
differences between recensions circulated along the Northern Silk Road and those of the Southern
Route.

® The original number of this fragment is T III S 9. Prof. Rong Xinjiang told me that the let-
ter S represented Séngim and that the number assigned should have begun with § if the fragment
had been found in Sorchuk. The annotation says that the finding place was indicated by a label at-
tached to this fragment (“Fundortsigel befindet sich nur auf dem aufgeklebten Schild). Therefore,
information about the location of the fragment might be incorrect. According to Klaus Wille, SHT
XII 6991 belongs to Bl. b of SHT VII 1689, cf. SHT XII, p. 313, note 1.

* The verso side of Bl. (36) had been published by Ernest Waldschmidt in Von Ceylon bis
Turfan (Gottingen, Vandenhoeck & Ruprecht, 1967, pp. 347—352) as an example for a category for
his edition of Dasabalasiitra 11., before its inclusion in SHT.
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and SHT 1689 Bl. g., but has no counterpart in T766 (Hori 2003, 2005). Then Hori
identified three other Sanskrit fragments of Dharmasarirasitra in the Krotkov Col-
lection in St. Petersburg, SI 2Kr/9 (3), SI Kr IV/787 and SI Kr IV/788, which all cor-
responded to T766; but he did not edit these fragments. According to the information
he gave about their counterparts in T766, these three fragments seem to be different
copies of the same paragraph (Hori 2011). Two more are fragments Nos 80TBI 764
and 772 from Bezeklik, corresponding to SHT 623 Bl. [5] and SHT 1689 Bl. a, with
Xuanzang’s translation of Mahaprajiiaparamitasiitra on the obverse. Compared to
the IdikutSahri text, the text from which manuscripts of this group probably stem is
more detailed, including explanations of Buddhist technical terms.

The third one is a Sanskrit—Uighur bilingual manuscript of Dharmasarira-
sitra. The three leaves already published and the three leaves kept in the Dunhuang
Research Academy are all from this manuscript. It was written in Northern Brahmi
script; and the Sanskrit original corresponds closely to SHT 623 and 1689.

Two manuscripts belong to the Southern Brahmi recension that circulated
along the Southern Silk Road.

The first one is a Sanskrit manuscript consisting of five folios in the St. Peters-
burg collection, published by Bongard-Levin and Vorobéva-Desjatovskaja (1985).
Judging from the beginning and end of the text, this manuscript is complete. The
major part lists Buddhist technical terms, but the list is different from that of the Idi-
kut$ahri manuscript. The inclusion of terms such as “dasa bodhisatvabhiimaya” (ten
bodhisattva levels), “dasa paramita” (ten perfections) is remarkable, which might
reveal different characteristics of Buddhism popular along the Southern Silk Road.
The manuscript was written in Southern Brahmt script and assigned to the 7th or 8th
century by Bongard-Levin.5 It is more detailed than the IdikutSahri manuscript, but
less so than the text represented by SHT 623 and 1689. Nevertheless, the ending sec-
tion of this manuscript is almost the same as that of SHT 623 and 1689, different only
in a few words.

The second manuscript is a Khotanese translation, also kept in the St. Peters-
burg collection, published by Bongard-Levin and Témkin (1969). According to them,
this incomplete manuscript composed of two folios, discovered in Kashgar and then
sent to St. Petersburg, was probably written in the 6th or 7th century based on pale-
ographical analysis. This Khotanese translation corresponds more closely to the
Sanskrit manuscript in the same collection than to the one from Idikut$ahri. However,
after careful textual comparison, they believed that neither of them was the original
text of the Khotanese translation, which must be “another hitherto unknown version”
of Dharmasarirasitra.

Particularly noteworthy is the Khotanese translation’s emphasis on “maha-
yamnd” by listing Mahayana sutras such as Prajiiaparamme, Saddharmapundart,
Buddhavalaitsai, Lamggavatard, Dasabhiimai etc., reflecting the characteristics of

> Folio 5v was once exhibited at the Kyoto National Museum and assigned to the Ist to the
3rd century without giving a reason. Cf. The Kyoto National Museum & The Institute of Oriental
Manuscripts of the Russian Academy of Sciences. FFl/[RE L= /2 7 — NXF 2> T - 2
= TR BRIREE D 3, Kyoto, 2009, p. 48.
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local Buddhism in Khotan. From about the 3rd century to the 11th century, Khotan had
been the stronghold of Mahayana Buddhism in central Asia. As a result, many Maha-
yana Buddhist texts were circulated in this region. According to CSZJJ, Zhu Shixing
(A 147) obtained a copy of Prajiiaparamita in Khotan some time after 260 CE.
In 286 CE, a Khotanese monk Gitamitra (k2 ##) took another copy of this text to
China. Besides, LDSBJ recorded a certain Gitamitra (i 2% %), who translated Dasa-
bhimisutra into Chinese. Unfortunately, we cannot tell whether these two were actu-
ally the same person or not. Around the beginning of the 5th century, Zhi Faling (<
1£5H) got a copy of Buddhavatamsaka of 36,000 $lokas from Khotan, the larger ver-
sion of which would be translated by the Khotanese monk Siksananda (£ S #Ef¢) in
the Tang dynasty. All these indicate that the siitras mentioned in the Khotanese trans-
lation of Dharmasarirasiitra were once very popular in this area. Up until today, some
manuscripts of Saddharmapundarika have been recovered from this region.

Transliteration, Transcription with Commentary6

D203-3:

Transliteration:

rl [ ++]samyaksam bu dd"a - kyo ni tyu zyu [+ ]
2 [+]ymi-s-udaramarsa bham st'a nam - ye
v6 [+ ]Ilticinifica- prajanati- pli-r

v] [+ +]dnaica-oromsozo-g ymya- a[+]

Sanskrit Uighur
rl  samyaksambuddha koni tiizti[ni] (r2) [tu]ym:s$
r2 udaram arsabham sthanam  ye[g]
v6 [ka]lt1 ¢minca
prajanati b(i)lir
v7 [asth]anam ca oronsozog yma
a[stha]

® Signs and symbols used in transliteration and transcription: [ ] lost text restored by conjec-
ture; + equivalent of 1 aksara; X 1 unreadable aksara; ... lost aksaras; () line number or normalising
addition in Uighur words, e.g. b(i)lir, spelled pli -1; italics corrupted aksaras.
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Compared to the other two Sanskrit versions of Dharmasarirasiitra, i.e. the 1di-
kutSahri text and the text of five folios in the St. Petersburg collection, the version
represented by SHT 623 and 1689 is the most detailed. However, the beginning sec-
tions of both SHT 623 and 1689 are lost. The texts start with the Buddha’s four vaisa-
radyas (fearlessness, 623 BI. [5] and 1689 Bl. a). And the Sanskrit original of the
bilingual text in folios 63 and 67 kept in the National Library of China corresponds to
this part.” Since the dasa balas precede the four vaisaradyas in the term list in both
the IdikutSahri and the St. Petersburg Sanskrit manuscripts, it is reasonable to assume
that the preceding section of folio 63 most probably deals with dasa balas. Then this
assumption is proved by folio D203-3, the content of which is exactly the dasa balas.
Although the two complete Sanskrit manuscripts and Faxian’s Chinese translation of
Dharmasarirasitra only list terms without definition, leaving “dasa balas” unex-
plained, the passage illustrating the dasa balas is still preserved in Dasabalasiitra.
The part to which folio D203-3 corresponds is as follows:

“dasemani bhiksavas tathagatasya balani yaih samanvagatas tathagato
‘rhan samyaksambuddha udaram arsabham sthanam pratijanati,
brahmam cakram vartayati, parisadi samyaksimhanddam nadati. kata-
mani dasa. iha tathagatah sthanam ca sthanato yathabhiitam prajandaty
asthanam casthanato.” (Waldschmidt 1932)

“Ten, oh monks, are the Tathagata’s powers, endowed with which the
Tathagata, the Arhat, the rightly completely enlightened one claims
for himself the high, excellent place, sets the brahmic wheel in motion,
roars rightly the lion’s roar in the assembly. Which ten? Here Tathagata
knows, in accordance with reality, the possibility as possibility and the
impossibility as impossibility.”

There are two Chinese translations titled Dasabalasitra (++H1#£), one by Wautitixiyu
(Utpalavirya, 7422 £, T780) in the Tang dynasty and the other by Shihu (Dana-
pala, ffiz#, T781) in the Northern Song dynasty.® Their translations of the above pas-
sage are as follows:

“You should know that the Buddhas, Tathagatas, Arhats, rightly equally
enlightened ones are endowed with ten powers, and that endowed with

" Maue and Zieme (2012) compared this passage with the Dharmasarirasiitra part quoted
in Sphutartha abhidharmakosavyakhya. At the beginning of the corresponding passage in Sphu-
tartha, it says that the following part is a citation from a siitra: “as the siitra is (yathasitram eva
iti).” If this citation is from Abhidharmakosa which Sphutartha annotates, then the term “stitra”
seems a little out of order here, since Abhidharmakosa is a “$astra”, not a “stitra”. Meanwhile, in the
citation which corresponds to folio 67, Sphutarthd employs a phrase “as aforesaid (iti piirvavat)” to
omit clichés. This omitted part in Sphutartha is complete in folio 67, which corresponds perfectly
to BL. [53] of SHT 623.

Sutra 684 in the Chinese translation of Samyuktdgama (T99) elaborately illustrates the
Buddha’s dasa balas. But it corresponds more closely with another Sanskrit version of Dasabala-
sitra than with the version cited above. Cf. Chung, Jin-il (2009): Ein drittes und ein viertes Dasa-
bala-Siitra. Sanko Bunka Kenkyujo Nenpo Vol. 40.
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ten powers they are entitled Tathagatas, Arhats, rightly equally enlight-
ened ones, noble, outstanding, bold and self-mastered, being able to
set the unsurpassed pure brahmic wheel in motion and roar rightly the
lion’s roar in the assembly. Which ten? The Tathagatas, Arhats, rightly
equally enlightened ones know, in accordance with reality, the possi-
bility as possible and the impossibility as impossible.” (7% 5,
s, sk, ME. EFRHEE S, BAidSH k. B IE
B8, B, BRER MER.  BIE REEE LIRS, AOHH
IEBTFML, %2R+ 2 Fragansk, BB, 1B, RN
iR, FIERAMEAIER. T780 717 c11-16)

“You should know that the Tathagata, Arthat, rightly equally enlightened
one is endowed with ten powers, and that whoever endowed with these
powers is able to know’ grand victorious places, to roar rightly the
lion’s roar in the assembly and to set the wonderful brahmic wheel in
motion. Which ten? The Tathagata knows, in accordance with reality,
all possibilities as well as all impossibilities.” (&% %, 04,
fie,  EFIERA TS, HENFE, HRETMERERE, %M
hRRT L, ED AR,  (TER T2 PraR Ak T URME T
w, —EFERANAE . T781 718 ¢15-19)

In addition to Chinese translations, there is also a Uighur translation of Dasabala-
sitra. And in the extant fragments of this Uighur translation, the corresponding part
is as follows: “kéni tiiz (qamayay) tuyuyli uluy bastin mungadinciy titimlig alp drddm-
lig drksinmdkin” (Shogaito 2002, pp. 295-296). The phrase koni tiiz (gamayay) tuyuyli
is a translation of samyaksambuddha, while uluy bastin mungadinciy titimlig alp drddm-
lig drksinmdkin might correspond to udaram arsabham sthanam. The Sanskrit phrase
udaram arsabham sthanam appears in folio D203-3 as well, but the Uighur equiva-
lent is lost. Judging from folio 63 kept in the National Library of China, it is probably
veg tistiinki udlar eliginin ormin. Then it seems that the Uighur Dharmasarirasitra
and Dasabalasitra have different translations of the same phrase. The translation of
Dharmasarirasiitra corresponds more closely to the Sanskrit original: arsabha comes
from rsabha which means a bull, and ud also means an ox in Uighur. To the contrary,
the Uighur Dasabalasiitra shows more similarities with the Chinese version. The
Uighur adjectives mungadinciy (wonderful) titimlig (brave) alp (bold) drddamlig (vir-
tuous) drksinmdkin (mighty) correspond to the Chinese words /4§ (outstanding)
HEAE (bold) BTE (self-mastered), while uluy bastin has a similar meaning as %
(noble) according to Shogaito. This text comparison is another proof that the Uighur
Dasabalasitra is a translation from the Chinese instead of the Sanskrit version.

The ten powers of the Buddha are recurrent motifs in the discourses in Buddhist
scriptures, and so is the cliché “udaram arsabham sthanam”. A parallel passage can
also be found in Mahasihanadasutta of Majjhima Nikaya in the Pali canon:

? Shihw’s translation of “pratijanati” is “is able to know”, different from the common under-
standing of this word.
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“dasa kho pan’imani sariputta tathagatassa tathagatabalani yehi balehi
samanndagato tathagato asabhan thanam patijandti, parisasu sthandadam
nadati, brahmacakkam pavatteti. katamani dasa. idha sarviputta tathagato
thanan ca thanato atthanan ca atthanato yathabhiitam pajanati.” (MN,
ed. PTS, 169, 31 ff)

This passage corresponds to the Sanskrit version cited above, and is only slightly dif-
ferent in the background of the Buddha’s teaching: someone doubts whether the Bud-
dha really possesses superior knowledge, then the Buddha enumerates the Tathaga-
ta’s wonderful and marvelous qualities including ten powers and four fearlessnesses
in order to dispel people’s doubts. The ten powers and four fearlessnesses of the Bud-
dha are also illustrated in Mahaprajiiaparamita, Abhidharmakosa etc.

D203-1:

Recto

Transliteration:

3 [++].. lyami-n-tr

r4 sk tva rd trau - uyu cka tta tyum lya [ + ]

r5 sk[]tva-uyucka[Jta-divase[+]x[+]
r6 vyavalokana - kyo rkyo kya [ ca. 2—3 aks. ]
r7  xnam - u zam ma -k 1T hla [ ca. 2—3 aks. ]

vl [+]dd"anam - burhamlarmi-n-[+++]
v2  [?] - ad" kyo tryo ImT sslya[++]

v3 ad"ya tmika - i ctim si na rki - gu n[]

v4 visesa- eyad'kyulyu-g;adro-kI[][+]
v5 [++]ky[]te - u hulu -k eya rmya —z

Sanskrit Uighur
3 [++] ... larnin
4 tri(rd)skrtva ratrau ¢ kata tiinla
S [tri](rS)sk[r]tva ic kata
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divase [+]x][+]
r6 vyavalokana korgoka [ ca. 2—3 aks.]
r7 X nam uzanmakligla[rnin]
vl [bu]ddhanam burhanlarniy
v2 [bhagava](v2) faJm] at1 kotrolmisla i)
v3 adhyatmika ictin siparki
v4  gun[a](v4)visesa adgiiliig adrokl[arin]
v5 [na $alky[a]te uguluk drméiz

The content of this folio cannot be found in extant Sanskrit texts of Dharmasarira-
sutra. But in Faxian’s translation, there is a corresponding passage:

“Then and there, I am good at observing the Buddhas’ such inner
natural qualities three times in the day and three times at night.
Nobody is able to widely announce them. Therefore, I briefly preach
this quality now.” (FTWFE, = =K =7 =B NIE
ik, BARER 2R3, RIS NESILE. T766 699¢ 13-15)

In this case, apart from the above-mentioned Sanskrit manuscripts of this sitra, per-
haps there existed another Sanskrit version of Dharmasarirasiitra which might be the
original text of Faxian’s translation and the Uighur translation. However, since the
Sanskrit text represented by the SHT 623 and 1689 and the Sanskrit—Uighur bilin-
gual text are not complete, it is difficult to tell.

D203-2:

Recto Verso

Transliteration:

4 my[] X x [+ ] xx [+ ]x []r{] xm[] [JA[][++]
r5 disukam - tuyimmakli -g; myani || pam [ + ]
6 pe-s-ska nd"a - uyu gymya -k I[][ +++]

r7 pafca-kayularol[?]e[ ca. 5-6 aks. ]

vl paska nd"a - oya -n uyu gymy[] [ ca. 5—6 aks. ]
v2 mya -k - sam jfia - sa ki -fic - 5[] [ ca. 3—4 aks. ]
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v3 vijia na ska nd"a - pli -g; uyu gymya -k - pasic[] [ +?]
v4d  peso [[] X X Xq X Xi X X X X

Sanskrit Uighur

4 mdk
u[pals[alm[a] a[m]r[1])/m[a]k

r5 [sambo](r5)dhisukham tuyunmaklig méni
pam]ca] (r6) bes

r6  skandha UGmakl[ar]
[katame] (r7) kayular

r7 pafica ol [b]e[§]

vl [ri](v]l)paskandha on UGm[ak]
[vedana] [tagin](v2)mik

v2 samjha sakiné
s[amskara] ..

v3 vijianaskandha b(i)lig iGméak
paicla] (v4) bes ol[ar]

v4 [an]a[g]amin[a]

This folio corresponds to SHT 623 B1.33 V. and SHT 1689 Bl. d R3."°

1 vekopasamasambodhisukham|| pamca skandha X

2 katame paiica| ripaskandhah vedanaskandhah sam-

3 jiaskandhah samskaraskandhah vijiianaskandhah X pam

4 iic=anagaminah amtaraparinirvayy=upa- (SHT 623 B1.33 V.)

3 /// [n] (ai)skramyapra[v]i[v]eko ° (pa)Samasambodhisukham)|| pafica
[s]ka[n]dh[a] katam[e] pafica [rii]pave[daJnasamjiia[s]am + + +
[ifi]anaskandhah paiic=anagamifnalh a .. [v]. + + .. ../// (SHT 1689
BL. dR3)

...... the happiness of resignation, solitude, tranquility and enlighten-
ment. (There are) five aggregates. Which five? Aggregate of form, ag-
gregate of sensation, aggregate of perception, aggregate of activity
and aggregate of consciousness. (There are) five non-returners ...”

Faxian’s translation of this passage is a simple phrase “five aggregates of those who
are still at the stage of learning” (5 £ FLfH. T766 700b 3), without explaining which
five, while the Sanskrit and the Uighur versions list them in detail.

' Dr. Maue has suggested in an email correspondence that this folio is closer to SHT 1689
than to SHT 623.
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o 11
Glossaries
1. Sanskrit—English—Uighur

adhyatmika- “relating to self, inner”: D203-1 v3 ~i¢tin siark:

anagamin- “not coming”: D203-2 v4: []

arsabha- “belonging to a bull, excellent”: D203-3 r2 arsabham sthanam (acc.) “ex-
cellent place™: []

asthana- “non-place, impossibility”: D203-3 v7 [asth]anam (acc.) ~oronsozog

bhagavat- “honourable”: D203-1 v1-2 [bhagava]fa[m] (gen. pl.) ~at1 kotrolmislé[miy]

buddha- “awakened, enlightened”: D203-1 v1 [bu]ddhanam (gen. pl.) -burhanlarniy

ca “and”: D203-3 v7 ~ yma

divasa- “day”: D203-1 r5 divase (loc.): []

guna- “virtue, merit”: D203-1 v3 ~adgiiliig

krtva (adv.) “time(s)” D203-1 r4, r5 -kata

na (adv.) “not” D203-1 v5 ~drméz

paiica- “five”: D203-2 r6—7, v3—4 -bes

prajiia “to know”: D203-3 v6 prajanati -b(i)lir

ratri- “night”: D203-1 r4 r[a]trau (loc.) -tiinld

ripa- “form”: D203-2 r7—vl [rii]paskandha “aggregate of form” -6n iGma[k]

$ak “to be able to”: D203-1 v5 [$a]ky[a]te ~uguluk

sam- (in sambuddha-) “completely”: D203-3 rl -tlizii[ni]

sambodhi- “complete knowledge or enlightenment”: D203-2 r4—5 [sambo]dhisukham
“happiness of complete knowledge or enlightenment” ~ tuyunmaklig méni

samjiia- “perception”: D203-2 v2 -sakin¢

samyak “rightly, properly”: D203-3 r1 -koni

samyaksambuddha- “rightly and completely awaken, or enlightened”: D203-3 r1-2
-koni tlizii[ni] [tu]ym:s

skandha- “aggregate”: D203-2 v1, v3 -iiGmik D203-2 r6 skandha(h) (nom. pl. masc.)
-iGmakl[ar]

sthana- “place, possibility”: D203-3 r2 sthanam (acc.): []

sukha- “happiness”: D203-2 r5 -mépi

tris- “thrice”: D203-1 r4, r5 tris (sandhi form<’s followed by gutturals) -ii¢

triskrtva “three times”: D203-1 r4, 15 -ii¢ kata

udara- “raised, excellent”: D203-3 r2 udaram -[]

upasama- “tranquility”: D203-2 14 -a[m]r[1]/m[a]k

vedana- “sensation”: D203-2 v1: [tAgin]mak

vijiiana- “consciousness”: D203-2 v3 -b(i)lig

visesa- “excellence”: D203-1 v4 visesa(h) (nom. pl. masc.) ~ adrokl[arin]

vyavalokana- “observing”: D203-1 r6 ~koérgokd

' Special signs and symbols: - is exactly corresponding to; ~ is slightly different from; []
(possible) equivalent is lost; @ has no equivalent; * equivalent restored by conjecture.
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2. Uighur—English—Sanskrit

adrok “excellence” adrokl[arin] -visesa

amrilmak “the state of being pacified” -upasama

at “name” -0

at1 kotrolmis “whose name is sublime” -bhagavat

adgiiliig “virtue” ~guna

ar- “to be” drméz ~na

bes “five” -paiica

bil- “to know” -prajiia

bilig “consciousness” -vijiiana

burhan “Buddha” -Buddha

¢minca “in reality” kalt1 ¢imin¢a “in accordance with fact, according to the truth”
*yathabhtta

i¢ “the interior” i¢tin siarki ~adhyatmika

kalt1 “such as” *yatha

kata “times” -krtva

kayu “which” kayular *katame

koni “rightly, properly” -samyak

koni tiiziini tuymis§ “rightly and completely enlightened” -samyaksambuddha

kor- “to observe” -vyavalok

mini “happiness” -sukha

ol “that” -@

orun “place” -sthana oronsozog “non-place” -asthanam

oy “form” -riipa

sakin¢ “perception” -samjiia

siar “in the direction, towards” -adhi

tiginmak “sensation” -vedana

tiin “night” -ratri tiinld “at night” -ratrau

tuymi$ “having perceived, enlightened” -buddha

tuyunmak “enlightenment” ~sambodhi

tiiziini “completely” -sam (in sambuddha)

u- “to be able to” uguluk ar ~§akyate

uzan- “to be good at”: []

ii¢ “three” -tri

ii¢ kata “three times” -triskrtva

iiGmaik “aggregate” -skandha

ymaé “and” -ca
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Some Remarks on Chinese Versions of Dharmasarirasiitra
and the Manuscript

As mentioned above, there are five versions of Dharmasarirasiitra in the Chinese
Buddhist Canon, among which Fo shuo fashen jing translated by Faxian corresponds
most closely to the bilingual text, in spite of several differences.

The content of the earliest version, Baoji sanmei wenshushili pusa wen fashen
Jjing attributed to An Shigao, is very different from that of the extant Sanskrit manu-
scripts. But the core theme is more or less the same, which is dharmasarira of the
Buddha. It says: “The Buddha is the dharmasarira, to which the balas, vaisaradyas
all belong to (& RIVESY, FEfE ). HEPTE, RIES ZPTA, T356 237b 21-22)”,
“just as four major rivers flow into the ocean, separate dharmas become one dharma-
Sarira (EIMVUEZRENE, &2 W, B T4IESES, T356 237b 25-26)".
She’najueduo’s Rufajie tixing jing is a retranslation of this text, even though it re-
places the term “fashen (I55)” with “fajie (JEF)”.

In Sengjiapoluo’s Du yigie zhufo jingjie zhiyan jing, the circumstance of the
Buddha’s teaching is the same as in An Shigao’s translation: Manjusri proposed
a question and the Buddha answered. But this translation is more elaborate, using a
lot of similes to illustrate the idea that “Buddhasarira is without action. It is not pro-
duced, not rising, not exhausted, and not perishing. It is neither form nor non-form,
neither visible nor invisible, neither worldly nor unworldly, neither mind nor non-
mind (S EERy, NERNERTAW, FEEIIEG, RaTRIERAR, FEHH
FEFEHR, FELFEIEL, T358 251a 17-19)”. Towards the end of the siitra, a gatha
says: “Whoever holds this subtle Fashen jing (*dharmasarirasiitra) will accumulate
countless merits and benefits (#5 A 5 Filt, MIPIEGKS, FTSShiEfl, A1
1, T358 253b 24-25).” This indicates that “Fashen jing” is another title of this
stitra. And it is also remarkable that this translation shows Mahayana tendencies in
putting forward the concept of bodhisattvacarya (ZFHE1T).

Amoghavajra’s Dasheng wenshushili pusa zan fofashen [i is basically a con-
densed and versified version of Sengjiapoluo’s translation. In the preface, Amogha-
vajra made his motivation clear: there were forty-one stotras in the Sanskrit original,
but only ten of them were preserved in the previous Chinese translation, so he was
determined to make them complete in his new version.'? “Homage to contemplation
of nonsubstantiality (#USEFT#{)” appears forty times in this new text, while the
last strotra is a summary “all flow into the body of reality ([7]5iFEFHE4)”. It seems
that Amoghvajra intended his version to be a ritual text used for contemplation of the
Buddha.

In the beginning of Fo shuo fashen jing translated by Faxian, without being
asked, the Buddha claims that Tathagatas have both nirmitakaya ({t.&) and dharma-

PemmR (RESORETFIEEZIESR) - BHEAAUH— - JulEfiT
HEEAE 4G - SO > BERE - RaREERK - SBHHAERT] - FEARA -
WEERE - S - [R5 -~ (T1195 936¢ 18-22)
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kaya (#:5); then he explains dharmakaya in detail."”> According to Dazhong xiangfu
fabao lu (K HEFFIEETE%, T1501), this siitra was selected and translated from Maha-
yana siitras (RIS I, HTHBIEE), and then presented to the emperor during the
Hungry Ghost Festival in 998 CE along with six other translations. It is interesting to
note that the Sanskrit originals of six other translations were from Kucha (K*% 554k
2|8]7), while the Sanskrit original of Fashen jing was from Central India (FF K™
AEAFTHY). Does this imply that Fashen jing was somewhat related to Kucha, since it
was grouped with six texts, the originals of which were from Kucha?

Generally speaking, various versions of Fashen jing enjoyed high popularity
in Chinese Buddhism. The Chinese translation of Abhidharmavibhasa quoted Fashen
Jjing six times, but the quotations cannot be found in any extant versions of Dharma-
Sarirasitra. Even earlier, Sengrui (f&%X) in the Eastern Jin dynasty mentioned Fashen
Jjing in his essay “Clarification of the Doubts (I %€ )"

“Although Mahaparinirvanasitra had not been translated during Kuma-
rajiva’s life time, Fashen jing already declared that the Buddha’s dharma
body (*dharmakdya) was parinirvana, which was in complete accord
with Mahaparinirvanasiitra. If he had heard the saying that the Buddha
had a true self and that all living beings had the Buddha nature, he would
have been satisfied and pleased, with his doubts being clarified.”"*

Huizhao (B:73) in the Tang dynasty attributed Wenshushili wen fashen jing to Bud-
dha’s teachings of the fifth period, while classifying the Buddha’s doctrines into five
periods: “(These siitras) make clear that Tathagata-garbha, Buddha nature and dharma
body do exist.”'> Then perhaps we can infer that Fashen jing was regarded as a text
illustrating the Buddha nature and the Buddha’s dharma body in the Chinese Buddhist
tradition.

In the Sanskrit fragments, the title of the siitra was “Dharmasarira”. Sarira means
the body, while in Buddhism it especially signifies the Buddha’s relics. The tenth
chapter of The Lotus Sutra (“Teacher of the Law”) says:

“where a roll of it (the sttra) exists, in all such places there should be
erected towers made of the seven kinds of gems, and they should be made
very high and broad and well adorned. There is no need to enshrine the
relics of the Buddha there. Why? Because in such towers the entire
body of the Thus Come One is already present.” (Watson 1993, p. 165)

According to this passage, the siitra serves the same function as Buddha’s relics. And
the ninth chapter of Records of Western Countries also says:

13 Then perhaps the title of the Sanskrit original of this text was Dharmakayasiitra instead
of Dharmasarirasiitra?

e AIBEERE CARRDEEX) - BR CAS%) WiASEIRIEE - BEHH
e o AERHEILBAERR - —UIRAEEAEHN > EEEOE RS - HER
HPUE > FEFTEEL o 7 (T2145 42a 16-20) )

P (REEETIBE HR) ¢ “EEPAAGEAEE AR - NS E TS AR
P o 7 (T1863 4112 27-29)
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“It is a custom in India to make little stipas of powdered scent made into
a paste; their height is about six or seven inches, and they place inside
them some written extract from a stra; this they call a dharmasarira.”
(Beal 1906, p. 146)

Here dharmasarira refers to a siitra extract, in other words, Buddha’s teachings. From
this perspective, Dharmasarirasiitra is not only a homage to the Buddha’s dharma-
kaya, but also a summary of Buddha’s teachings.'® Originally it might have been
some kind of matrka, listing important Buddhist terms, such as the four foundations
of mindfulness, the five faculties, the seven factors of enlightenment and so on, then
amplified in the process of spreading.'” And because it is both a homage to the Bud-
dha’s dharmakaya and a short summary of Buddha’s teachings, this siitra is very popu-
lar along the Northern and Southern Silk Roads. Stonner (1904, p. 1282) mentioned
that the IdikutSahri manuscript was rolled up in the same way as the mantra was usu-
ally done when it was found. Since mantras were always used to fill the hollow part
of a copper Buddha statue, perhaps this manuscript served the same function. This in-
formation is noteworthy, indicating the purpose of copying Dharmasarirasitra, which
is probably accumulating merits. Besides, compared to the versions circulated along
the Northern Silk Road, those which were popular along the Southern Route, such as
manuscripts found in Khotan, bore the imprint of Mahayana Buddhism. It suggests
that instead of being static, the siitra underwent ongoing textual modifications to bet-
ter fit new cultural and religious contexts.
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