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CHALICE OF THE CALIXTINES — INSCRIBED BOHEMIAN CHALICES
FROM THE CARPATHIAN BASIN

In memory of Sandor Toth (1940-2007)

Abstract: Three sixteenth-century inscribed Bohemian chalices are known from the Carpathian Basin: one is from
Kolozsvar (Cluj-Napoca, RO) and the other two are from the western Hungarian villages of Csonge and Egyhazashetye.
These objects have appeared numerous times in exhibitions and catalogues since the end of the nineteenth century, but their
origin and history were never investigated. Aside from a description of the inscription and the stylistic features of the decora-
tion, only the remarks ‘Slav inscription’ or ‘Hussite’ referred to the historical context. This study is an attempt to rectify this
omission by uncovering the identity of the patrons, ascertaining how and when the chalices arrived in the Carpathian Basin,

and establishing the circumstances in which the objects were acquired by new owners.
Keywords: Carpathian Basin, 16"-17" centuries, chalice, Bohemian inscription, emigration because of religious perse-
cution, Predslavice, Py3ely, Praha-Nové Mésto, Kolozsvar, West-Transdanubia

Dals krev z téla vycediti / davds v uZitku ji piti / takto chté nds obZivitiz / své milosti.

That we never should forget it, / Gave He us His flesh, to eat it, / Hid in poor bread, gift divine, /

And, to drink, His blood in the wine

The congregation of Kolozsvar’s (Cluj-Napoca, RO)
Central Reformed Church of Farkas Street owns a
silver gilt chalice from southern Bohemia? that has a
donation inscription in both Czech and Hungarian
(Fig. 1.

Description of the chalice: The chalice rests on
a six-lobed foot with a vertical ribbon attached to its
horizontal rim, decorated with a series of rhombuses
separated by rods, framed by strongly abraded, slightly
protruding beading. In one of the lobes, the upper
surface bears an engraving of Agnus Dei enclosed in
a laurel wreath. The curved, tapered stem is joined
to the undecorated, bulbous cup by an ellipsoidal
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Jan Hus!

node. The top and bottom of the node are bordered
by a triple reeded element. The surface of the node
is divided into six opposing, rounded, drop-shaped
leaves, with small, four-petalled rosettes in thombus-
shaped frames.

An inscription in Czech in all capitals runs along
the edges of the lobes (Figs. 2-6), continuing onto the
perimeter of the foot and below the perimeter in a sim-
ple line frame:

LETA-PANIE-1587-SP/VSOBEN-GEST-TENTO-
K/ALICH-KZADVSSI-PRZE/
D-SLAWSKIMV-ZAPANOW/
ANI-VROZENEHO-PANA//WRATISLAWA-MLADSSI/
HO-ZMITKOWICZ-NAMNISSKV-A-ZALEZIIH-A-ZAK/
NIEZE-PAWLAWOLINSK/EHO-SPRAWCZI- TEW/
OSATI/I/A ZAKOSTELNIKU-IANA-HAWLOWICZ-WA
WRZINCZE-KWIEHA 3

Acta Historiae Artium, Tomus 59, 2018
0001-5830 © Akadémiai Kiado, Budapest



174 AGNES RITOOK

Fig. 1. Chalice in Kolozsvar (Cluj-Napoca, RO),
congregation of the Central Reformed Church
of Farkas Street (photo: Judit Kardos)

The inscription using today’s spelling rules reads:
Léta pané 1587 zpusoben jest tento kalich k zadusi
predslavskymu za panovani urozeného pana Vratislava
mladsiho z Mitrovic na Mnisku a Zalezlich a za knéze
Pavla Volytiského spravce té osady a za kostelniki Jana
Havlovic (a) Vavfince Kvéha.* (“This chalice was made
for the church foundation of Pfedslavice in 1587, dur-
ing the lordship of his honourable Vratislav z Mitko-
vic the Younger of Mni3ek and Zalezly, when Pavel
Volynsky was the priest and parish administrator, and
Jan Havlovic (and) Vaviinec Kvéh were sacristans.”)

The lower third of the stem has an inscription in
Hungarian in all capitals: DOBREI/KATA-A/DGYA-1S/
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TEN DICS/OSIGIRE. Following today’s spelling rules:
Dobrei Kata adja Isten dicséségére [Donated by Kata
Dabrei for the glory of God].

The height of the chalice is 22.2 c¢m, the diameter
of the foot is 13.2 ¢cm, and the diameter of the cup is
11.2 cm.

Thesilversmith refersto the donoras: ZMITKOWICZ.
The estates mentioned in the inscription — Mni3ek and
Zalezly — make it clear that the donor was Vratislav z
Mitrovic the Younger. His family purchased the cas-
tle of Mnigek, 30 km to the south of Prague, along
with the town and all its dependencies in 1487, and
Vratislav z Mitrovic the Younger was among the fam-
ily members to take possession of it.> Through his
marriage to Barbora Zalezska z Prostého, he acquired
her family’s property, Zalezly, along with Pfedslavice,
in southern Bohemia, in the northern foothills of
the Sumava Mountains (Fig. 7).5 The only Protestant
among the otherwise Catholic z Mitrovic family was
Vratislav the Younger, who — like his wife’s family” —
belonged to the Calixtine faction of the Hussites.®

On the foot of the chalice, the inscription encloses
a depiction of Agnus Dei framed by a laurel wreath:
blood flows into the chalice from the breast of the
Lamb (Fig. 8). This same image appears on one of the
side panels of the late Gothic baptismal font in the
church of Predslavice (Fig. 9).° The best-known exam-
ple of this depiction is found in Jan van Eyck’s Ghent
altarpiece, which was made, according to its inscrip-
tion, in 1432. This same image was engraved on the
inside cover of the mid-fifteenth century ‘chalice’ cibo-
rium commissioned by the town of Hradec Kralové.!°
In 1524 it appeared in Martin Luther’s translation of
the Old Testament, illustrated by Lucas Cranach the
Elder, next to the author’s (and the work’s) emblem,
the TLuther rose’. Luther endowed this ancient symbol
with new meaning: only the Lamb carries the sins of
the world, and it is through his sacrifice on the cross
that these sins are forgiven.!! The lamb, whose blood
flows into the chalice, stands at the foot of the cross
in the epitaph of Jan Jetfich z Zerotina and Barbora z
Biberstejna (Opocno, castle), which Czech researchers
consider an exceptional example of the pictorial repre-
sentation of Luther’s teachings.!?

In the 1570s in southern Bohemia, Catholic
churches were in the majority; by the end of the cen-
tury, the ratio was the reverse: in 1596 only 366 of the
country’s 1366 parish churches were Catholic.!?

The year in which the chalice was donated together
with the beneficiary church are linked to Vratislav’s wife.
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Fig. 2. Czech inscription on the Kolozsvar chalice (photo: Judit Kardos)

Figs. 3—6. Czech inscription on the Kolozsvar chalice (photo: Judit Kardos)
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Zalezly

Fig. 7. Pfedslavice and its environs (google.maps)

Barbora Zalezska died on 18 March 1587.1* According
to the inscription on the chalice, the parish priest in
Predslavice at the time was Pavel Volytisky, whose name
means Paul from the neighbouring town of Volyné. The
image of a chalice appeared in Volyné’s coat of arms
already in the fifteenth century.!> In 1580 a church was

founded there, which later served as a burial chapel and
today it is classified as Calixtine architectural legacy.'®
Volytisky himself was a follower of the Calixtine teach-
ings. Barbora Zalezska’s family appointed him priest
of the Predslavice parish prior to 1562, replacing the
‘proper, ordained, earlier priest.’'” According to the
inscription on the bench that stood in the nave of the
church until 1747, Volynsky’s wife, Katerzina, died in
1562 and was buried in the crypt on 14 March.!® In
1574, the church was listed among the ‘non-Catholic
parishes’ (which at the time were in the minority) in the
district of Volyné (Fig. 10)." Pavel Volynsky’s service
in Predslavice ended at the latest in 1600. At that time,
Predslavice and Zalezly already had a new owner.

The Farkas Street church in Kolozsvar also
received the chalice as a donation, from a donor
with a Hungarian name. To my knowledge, no direct
information exists concerning the chalice’s arrival in
Hungary, Transylvania or Kolozsvar. The history of
Pfedslavice and its ownership may be a good place to
begin a search for possible links.

Fig. 8. The Kolozsvar chalice with the depiction of Agnus Dei (photo: Judit Kardos)
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The New Landlord

In 1597, Vratislav z Mitrovic the Younger sold his prop-
erty of Zdlezly to Jindfich Hyzrle z Chodt.?® When he
was ten, Hyzrle, who came from a Protestant family,
joined the court of the royal council and military com-
mander Jan z Pernstejna. According to his autobiog-
raphy, ‘I remained here for two years, where, through
the abundant and generous goodness and holy grace of
the almighty and merciful God, inspired by the gift of
the Holy Ghost, I followed in the path of my forebear-
ers and became acquainted with the Catholic faith, and
thus came to praise the name of the Lord forever?! —in
other words, he converted to Catholicism.

In 1601, Hyzrle, as the patron of the church of
Predslavice, asked Zbynek Berka z Dube, the bishop
of Prague, to install the Catholic priest who had been
active in the parish of Predslavice since the feast of St.

L e -
B AT g

_—

Fig. 9. Predslavice, Church of the Holy Trinity and
St. Wenceslas, baptismal font (http://sumavskecyklotrasy.
euweb.cz/photogalerie39/predslavice8.html)
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Fig. 10. Pfedslavice, Church of the Holy Trinity and
St. Wenceslas, southern facade (https://commons.
wikimedia.org/wiki/File:P%C5%99edslavice,_kostel _
Nejsv9%C4%9Bt%C4%9Bj%C5%A1%C3%AD_Trojice_a_
svat%C3%A%ho_V%C3%Alclava.jpg)

Gall (16 October) of the previous year, as ‘I cannot
leave the parish without a proper priest and Catho-
lic ecclesiastical governor.” In his letter, he reported
that the communities belonging to the parish had — at
the encouragement of their landlords — refused to pay
tithes.?? He also included a few sentences by the candi-
date priest, who complained not only about the refusal
to pay tithes but about the practice by children and
adults — likewise at the urging of the landlords — of
taking communion under both kinds and without con-
fessing. The situation did not improve: the candidate
priest was greeted with hostility. Instead of receiving
the tithes that were due, he was struck ten times with
a stick. As a result, the priest applied to another par-
ish (Vimperk), where the congregation was advocating
the removal of ‘the present Calvinist preacher because
of his Godless (blasphemous) speech’.2> The church of
Pfedslavice remained without a priest for some time.
Hyzrle encouraged his subjects to attend the church of
the neighbouring village (Malenice), whose priest was
a ‘mild Calixtine’ who, if he could, would serve the
parish of Predslavice, too.2*

In 1603, Jindfich Hyzrle was forced to sell Zale-
zly (together with Pfedslavice) because of his serious
debts. The hostile environment facilitated his decision:
he was attacked by armed Protestants.?> The buyer
was Jindfich’s uncle, Karel Mikulas Hyzrle. In 1612,
Karel’s heirs — the previous owner, Jindfich, and his
brother Bernard — divided up his estate. The centre of
the estate, Zalezly, for which the property was named,
was reclaimed by Jindfich Hyzrle, while Predslavice
went to his younger brother, who was sympathetic to
Protestant teachings.

Decisive Years: 1618—1620

In 1618, Jindfich Hyzrle finally relinquished owner-
ship of Zalezly for good.?® It was purchased by a mem-
ber of a Protestant family: Anezka Ri¢anska z Hodéjova.
Her husband, Pavel Kavka Ricansky, was one of the
leaders of the uprising by the Bohemian estates in May
1618, the year of the acquisition, and a member of the
board. Anezka Ri¢anska’s nephew, the well-educated
Smil Hodgjovsky, who also wrote poetry,?” was organ-
izer of the assembly that elected Elector Palatine Fred-
erick V as King of Bohemia. In addition, Hodé&jovsky
was a member of the delegation of the Czech Kingdom
invested with the power to negotiate an alliance with
the Transylvanian prince Gabor Bethlen (1613-1629)
in Besztercebanya in June 1620.%8
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Although Catholic, Bernard Hyzrle did not share
his brother’s unconditional loyalty to the emperor. On
26 August 1618, he signed the charter dethroning Fer-
dinand II of Habsburg and declaring Elector Palatine
Frederick V to be King of Bohemia.

The rebel military units arrived in the area of
Predslavice in the early summer of 1618. They were
met by the imperial forces under the command of
generals Dampierre and Buquoy. Those under Buquoy
were reinforced by Hungarian contingents under the
leadership of a certain Jifi Cakalety and Jan Hefman.
The Hungarians quartered in Volyné looted the local
estates of noblemen who had participated in the upris-
ing, burning down some two hundred villages and
— according to Buquoy’s statement — causing damage
valued at 300,000 pieces of gold.?”

After White Mountain ...

As part of retribution for the Battle of White Mountain
(8 November 1620), a special court condemned Pavel
Kavka Ri¢ansky to the loss of capital and property. In
1621 his sentence was changed to time in prison, from
which he was freed in 1627. Through the mediation of
Polixena Lobkowicz, one-quarter of his former property
—itjust so happened the estate of Zalezly — was returned
to his wife, Anezka Ricanska, as compensation for war
damages in 1622.3° Later both of his sons left the coun-
try. One of them, Pfech, served the Prince of Neuburg
prior to 1627 and later, after 1627, served the Spanish
king in the Netherlands. The other, Jan Oldfich, fled to
Hungary in 1628 for religious reasons.?! Their depar-
tures in 1627-28 are explained by the ‘Renewed Land
Ordinance’ (Verneuerte Landesordnung) introduced in
Bohemia in 1627 and Moravia in 1628, which barred
the practice of Protestantism.>? Many of the noblemen,
citizens and peasants forced into exile after the decree
escaped to Hungary. The central region of the coun-
try was under Ottoman rule, but the Protestant lords
and the towns in the northern and western parts of the
country offered shelter to the new arrivals (Fig. 12).3?
On 21 May 1629, Karol ze Zerotina the Elder, a
Moravian lord and patron of the Unity of Brethren
wrote a letter to Pavel Ri¢ansky: he expressed his sor-
row for being unable to meet with him personally or
write as freely as he would have liked and said that
his son would later explain the reasons for moving to
Hungary. Furthermore, he advised Ricansky to avoid
the road to Trencsén (Trencin, SK) because of ban-
dits and ruffians and instead stay in Szakolca (Skalice,
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SK), where he should enquire about routes of safe pas-
sage. He promised to recommend him to Illéshazy?*
or other lords, such as Berger,> who was a member of
the Szakolca elite.?® Not only were family connections
emphasized several times in the letter (the two men
were brothers-in-law), but so too was their shared
desire to peacefully resolve differences. This tone sug-
gests that Zerotin had a close friendship with Pavel
Kavka Ricansky,’” who was of the same age but pre-
sumably died that year.®

The account book of 1631 for the town of Tren-
csén shows the name of a gentlemanly refugee, ‘pan
z Ri¢an,” who was living in the home of the Lessenyei
family and had paid the town four pieces of gold as
‘refugee tax.’ By 1632 his name had disappeared from
the records; he had departed for an unknown location.
This information was discovered by Pavel Horvath,
who identified this Trencsén refugee as the recipient
of Zerotin’s letter.3® Pavel Ricansky, however, was no
longer alive at that time; therefore, the lord who sur-
faced in Trencsén must have been his son, Jan Oldfich
Ricansky. At present, Jan’s later path in life is unclear,
but he died in Hungary in 1644 without any heirs.*

Smil Hodéjovsky, the above-mentioned nephew
of Anezka Ricanska, left Bohemia in the entourage of
the Elector Palatine Frederick; while absent he was
sentenced to death and the forfeiture of property. In
1622, he was living in the Hague.*!

Because Bernard Hyzrle had not attacked the
Catholic faith, he was able to retain his property, but
he had to ‘voluntarily’ offer 600 gold coins to the Jesuit
College of St. Clement in Prague in 1629.%

The war, however, had by no means come to an
end in Pfedslavice and its environs. Protestant preach-
ers battled Jesuit missionaries for people’s souls. Cast-
ing the former in a negative light, a chronicler noted
in 1623 that a Jesuit who had met with success else-
where could not even gain an audience in Pfedslavice.
In 1629, however, Johannes Antaly, a monk from St.
Clement who happened to be of Hungarian ancestry,
was forced to flee immediately.*> Nevertheless, these
and other episodes in the area failed to prevent the
aggressive and merciless Counter-Reformation from
triumphing in the 1630s.** The forces passing through
destroyed property. As a consequence, the inhabitants
of the surrounding villages raised black flags with
skulls and crossbones, and armed with scythes, pitch-
forks and hatchets, they vowed to ruthlessly protect
their women and property.* They took refuge in the
forests, and some returned to their villages every morn-
ing to ‘take of the Lord’s body.” As punishment, vari-
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ous imperial regiments were quartered in Pfedslavice
and its environs until 1645.% The last known report of
Hungarian soldiers in the region was from 1639.%” No
information has survived, however, about any serious
damage — looting, burning or demolition of houses or
churches — inflicted by them.

By the 1650s, life had returned to normal. Bernard
Hyzrle’s sons divided up their inheritance in 1653.
Catholic priests held mass in the church of Pfedslavice;
in 1655-56 the old building was even renovated. In
1747 the bench containing the epitaph of Katarzina
Volynska was removed from the nave of the church.

Based on the information presented above, the
chalice made in 1587 for the church of Pfedslavice
and whose inscription and decoration both link it to
Protestantism could have suffered the following fates:

1. It could have been sold at the earliest by

Jindfich Hyzrle. His justification for doing so may

have been hostilities towards Protestants, since

the sale of one chalice would not have signifi-
cantly improved his financial circumstances.

2. It could have been seized by Hungarians quar-

tered in Volyné during the looting of the church.

This is contradicted by records kept by Bohemian

rebels, which noted which settlements had been

preyed upon by the Hungarians and the damage
incurred: Predslavice was not listed among these.

Moreover, the bench inscribed in 1562 still stood

in the church in 1747.

3. With his aunt’s permission, Smil Hodéjovsky

might have brought the chalice to Besztercebanya as
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a gift to his hosts in order to facilitate negotiations.
However, given the gravity of the issue at hand and
the value of typical diplomatic gifts at that time,"
the Ptedslavice chalice would have been a modest
offering. Furthermore, the church was not a part of
the property purchased by Anezka Ricanska.

4. During the period of turmoil following the
crushing of the insurrection, but most likely
after Protestantism was banned in 1624, AneZzka
Ricanska may have been able to easily acquire the
chalice (perhaps with the aid of Bernard Hyzrle,
who was not antagonistic towards Protestants).
Later she could have entrusted it in the care of her
son Jan Oldfich, who fled to Hungary.

5. The chalice may have been sold in 1655 at the
time the church was renovated.

The most likely scenario is the fourth: it was
brought by Jan Oldfich Ricansky. The exact circum-
stances in which it arrived in Hungary/Transylvania,
however, are still difficult to establish. What we do
know is that it showed up — along with another chal-
ice — in the 1699 inventory of the Kolozsvar parish as
a donation of Kata Dobrei (Figs. 11, 12.1-A).%

Donated by Kata Dobrei for the glory of God

To date, T have not managed to discover information
related to Kata Dobrei aside from the 1699 inventory
of the Kolozsvar parish.>
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Fig. 11. Inventory of the Kolozsvar parish, 1664
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Fig. 12. Central Europe in the first half of the seventeenth
century: places of origin and preservation of chalices with
Czech inscriptions in the Carpathian Basin.

1: Predslavice — A: Kolozsvar;

2: Prague-Nové Mésto — B: Csonge;

3: Py3ely — C: Egyhazashetye (prepared by Balazs Holl)

Fig. 13. Chalice from Csonge, Lutheran congregation
(photo: Endre Véssey)
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In the inventory, donors can be classified into
two groups according to their recorded donations.
The first group, which consisted of all male donors
except for Dobrei and one married couple, presented
the church with clenodia made of precious metal. The
most valuable objects (a gold cup and plate in a case,
350 gold pieces, three silver ewers and one silver bap-
tismal font with ewer) were bestowed by the Transyl-
vanian prince Gyorgy Rakoczi (1630-1648). Another
gift of significant value (comprising a silver gilt chal-
ice with paten, two silver gilt ewers, a silver gilt cup
with plate and a silver gilt plate) was donated by Janos
Kemény the Younger (1662-1701), the grandson of
prince Janos Kemény and his wife, Anna Teleki. In
addition, a silver gilt chalice and paten was presented
by Lukacs Stin, a member of a wealthy bourgeois fam-
ily, > while a silver gilt cup was given by ‘Sir’ Istvan
Miskolczi ‘to the parish when his horse was struck
by lightning from under him’. This fortunate donor
was presumably the same citizen of Kolozsvar who, in
1688 as moneylender and in 1694 as a home owner,
appears on two Kolozsvar estate inventories.> The last
benefactor in the series, and the only ‘single’ woman,
was indicated by name only, without any title: 22. Egy
sahoson aranyozott sima udvari pohdr nyom egy girat
és harminczkilencz nehezéket: Dobrei Kata atta volt
[A gilt, simple court cup on a table cloth weighs one
gira and thirty-nine counterweights: donated by Kata
Daobrei]; 23. Ugyan onnat adatott mas kissebb udvari
pohar sahoson aranyos nyom 27 nehezéket [Also from
the same, a smaller gold court cup on a cloth weighing
27 counterweights.|’>?

The other group consisted of distinguished women
who donated valuable textiles,>* although here, too,
there was an exception: the late Lord Mihaly Budai.

It was customary, as we can infer from the church
inventory, for women to lavish the Reformed Church
of Kolozsvar with cloths or handkerchiefs embroi-
dered or crocheted with metal thread. Nevertheless it
was a well-known practice in later medieval wills for
wealthy women to donate a chalice or chalices to the
church and to frequently bequeath other metal objects
that could be used as raw materials by the church.>
That Kata Dobrei’s name was recorded without a title
suggests she had simple origins. In 1699, Dobrei may
have still been alive; thus we can speculate that rather
than bequeathing the chalices to the church in her
will, she donated them to the glory of God after she
had perhaps inherited them herself.>

The church of Pfedslavice’s chalice, crafted to
commemorate the death of Barbora Zalezska, made
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a long journey to the Kolozsvar parish, arriving in a
community whose beliefs were similarly rooted in
Protestantism, via another woman, Kata Dobrei.

‘Hussite’ chalices in Transdanubia

Two more chalices with Slavic inscriptions and fre-
quently labelled ‘Hussite’ are known in Hungarian col-
lections. Their modelling is finer and their decoration
richer than that of the Kolozsvar work. One belongs to
the Lutheran congregation of Csonge (Vas County)”’
and the other to the Catholic parish of Egyhazashetye
(Vas County).”® As these chalices have appeared in sev-
eral recent collections and catalogues,” I have omitted
detailed descriptions of them in this present study.
The origins of the Csénge chalice can only be ten-
tatively surmised based on the inscription referring
to the donor and the maker’s mark on the bottom
(Fig. 12. 2-B; Figs. 13-14): IAN * SIN WACLAWA MLI-
NARZE * ZSSIROKI VLICE * (“Jan, son of the miller
Waclaw from Wide Street”). Two maker’s marks were
hammered beneath the inscription: one is a ‘P’, which

according to Marc Rosenberg referred to a Prague
workshop (while the other is a ‘G’ and refers to a pres-
ently unknown master).®° The absence of the settle-
ment’s name in the inscription on the chalice suggests
that the commissioner lived where the chalice was
made. There was only one Wide Street in the clus-
ter of settlements that made up late medieval Prague:
from 1464 onwards one street in Nové Mésto bore this
name.®! In 1571 Jan syn Vaclava mlynafe’ was granted
rights as a citizen in Nové Mésto.%? If this new citizen
of Nové Mésto and the commissioner of the chalice are
the same person, the chalice was made in the last third
of the sixteenth century.

According to church tradition, which was
recorded in 1924, Laszlo Ostffy (1420-50), the for-
mer landlord of Csonge and a royal soldier, had ear-
lier fought against the Hussites in the town of Tabor,
where he acquired the chalice and donated it to the
church of Csonge.® In 1980, Judit H. Kolba per-
formed a stylistic critical analysis of the chalice and
determined that it had been made in the sixteenth
century. Furthermore, similarly relying on family as
well as church tradition, she linked the object to the

Acta Hist. Art., Tom. 59, 2018
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Fig. 15. Chalice from Egyhazashetye, Catholic parish
(photo: Jozsef Rosta)

Battle of White Mountain.®* Although more recent
publications have restated this claim, the need for har-
monizing the date and the historical event has been
emphasized, as no credible historical data substanti-
ates the supposition.® If the chalice arrived in Csénge
as a gift of Ostffy, then it most likely happened in the
first half of the eighteenth century: in 1698 Catholic
visitators paid a visit to the church of Ostffyasszonyfa,
adjacent to the seat of the Ostffy family estate. Accord-
ing to the inventory, the church had a silver chalice
in bad condition, which had earlier been used by the
Lutherans and was accompanied by ‘a gilded paten
and altar cloths. In fact, the Lutheran landlord has it,
but he refuses to give it back despite the orders of
His Highness.”®® As the Catholics in the end had to
have a new chalice made in 1755, we can surmise
that the landlord donated this clenodium (originally
used by the Lutherans) to the Lutheran congregation
of Csonge.

Acta Hist. Art., Tom. 59, 2018

Despite the uncertainties expressed in earlier pub-
lications about the origins and inscription of the chal-
ice of Egyhdzashetye, an accurate identification can be
made based on the coats of arms together and mono-
grams (Fig. 12, 3—C; Figs. 15-17).%% The inscription in
Czech reads: TENTO * KALICH * GEST * VDIELAN
* KECTI * ACHWALE * PANV * BOHV * KOSTEV
* WPIS * SELICH * K * SWATEMV * KRIZI * Anno
Domini 15+88 (“This chalice was made for the honour
and glory of the Lord in the church of the Holy Cross
in Pysely in 1588”).

Two maker’s marks appear between the text and
the year: one is circular and the depiction is abraded,
while the other shows a lily in a Renaissance shield.
Rosenberg identified the lily as a symbol of Hamburg,®
while Elemér Készeghy believed its origins were in
Kassa and determined the mark belonged to the gold-
smith Tamas Szegedy (nobilis Thomas Zegedy), active
in Kassa (Kosice, SK) at the end of the sixteenth cen-
tury.’® Neither addressed the actual text. Készeghy’s
conclusion was accepted in the Hungarian profes-
sional literature. In 1984 the inscription was finally
deciphered — with the exception of the place name.”!

Pyzely lies 35 km to the southeast of Prague. The
church of the Holy Cross (kostel Povyseni svateho
Kfize) was built in the twelfth century and owes its
present appearance to Gothic and later eighteenth and
nineteenth century reconstructions.’?

One of the heraldic charges — a white beard and
a silver arrow above it — belonged to the Mracky/
Mracsky z Dubé family,”” with the monogram above
it referring to Karel Mracsky z Dubé. The other
shield contains two sets of deer antlers, the emblem
of the z Donina/Dohna family,”* and the monogram
of Maria Magdalena Purkrabince z Donina. In 1584
Karel Mrac¢sky acquired Py3ely. Later — presumably
in 1587 — he married Maria z Donina and gave the
town and neighbouring villages to her. The date 1588
suggests the making of the Egyhazashetye chalice was
associated with this series of events. Further corrobo-
rating this identification is the presence of the chal-
ice’s heraldic charges and monograms on the baptis-
mal font, made in 1609, of the Py3ely church. Three
coats of arms can be found on the side of the font: the
centre depicts a beard and arrow with the inscription
K*Z*D*G*M*C*R (Karel [Mracsky] z Dubé Gl[Jleho
Milosti Cysafské Raddy) above it; the charge on the
left shows two sets of antlers, with M*P*Z*D (Maria
Purkrabince z Donina) above it; the charge on the
right depicts an eagle with W*Z*0O (Waclav[?] Cejka
z Olbramovic) above it.”> Given the patron and the
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Fig. 16. Coat of arms of Karel Mracsky z Dube and Maria Magdalena Purkrabince z Donina from the Egyhazashetye chalice
(photo: Jozsef Rosta)

geographical distance, it is doubtful the chalice was
the work of a metalsmith in either Hamburg or Kassa.

Mracsky and his family were Protestant. Preserved
in the Py3ely church is a wrought iron plaque from
the first half of the seventeenth century whose depic-
tion and German inscription conveys the essence of
Luther’s teachings. In September 1620, the Elector
Palatine Frederick, elected King of Bohemia by the
Bohemian insurgents, was a guest in the Py3ely cas-
tle of Karel Mracsky, who served as his advisor. The
relatives of Mracsky’s wife (Abraham and Christoph
von Dohna), as envoys of Frederick, were in contact
with Gabor Bethlen.”® Following the Battle of White
Mountain, Mracsky’s properties were confiscated, but
because his children were Catholicized, they received
a portion of them. He was no longer alive in 1623. In
1629, his family bought back Pysely’” — the church’s
furnishings were difficult to move, which may explain
why those objects not made of precious metal survived,;
the chalice, however, was probably no longer there.

The circumstances in which the chalice of Egy-
hazashetye made it to Hungary, however, are as much a
mystery as those surrounding the arrival of the Csonge

chalice. In any case, it is conspicuous that Egyhazashe-
tye and Csonge are close to each other and almost the
same distance from Sarvar, the seat of one of the most
important holdings of the Nadasdy family (Fig. 12). The
male members of the family held the highest offices in
Hungary in the sixteenth and seventeenth centuries.”
Until 1643, as uncompromising followers of Luther’s
doctrines, they refused to welcome even Calvinists on
their properties. In 1619, Pal Nadasdy (1598-1633)
supported the Transylvanian prince Gabor Bethlen.
In the years following the loss of the Battle of White
Mountain, he and later his wife, Judit Révay, shel-
tered refugees.” In 1636, their 13-year-old son, Fer-
enc, enlisted the aid of his teachers in translating from
Latin to Hungarian the treatise ‘Fidelis Admonition’,
which addressed the persecuted Bohemian and Mora-
vian Lutherans (Wittenberg 1625).8° Seven years later,
Ferenc — among the last of the western Hungarian aris-
tocrats — was Catholicized. The majority of small land-
owners of the region, however, remained Protestant.

A portion of the Nadasdy estates neighboured on
the holdings of the similarly distinguished Batthyany
family. Judit Révay, the wife of Pal Nadasdy, was
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Fig. 17. Maker’s marks on the chalice of Egyhazashetye (photo: Jozsef Rosta)

raised in the court of Eva Lobkovicz Poppel (15852
1640), wife of Ferenc Batthyany II, who was of Bohe-
mian descent.®! Numerous exulans found refuge on
the Batthyany properties;®? one was Divi$ Petrassek,
a minister from Kutna Hora, who dedicated his work,
printed in Prague in 1618 and 1619, to Eva Lobkovicz
Poppel in 1625.83

Refugees may have brought to Hungary not only
books, which were acquired by various aristocratic
libraries, as well as an entire printing house trans-
ported to Trencsén, but clenodia, too. Because many

among the exiled continued their preaching activities,
the objects rescued from Bohemia could have been
used by Hungarian Protestant congregations. I believe
the chalices of Csonge and Egyhazashetye may have
been among these items.

The stopping points along this path, however, are
unclear, and very few of those who made the journey’
have been identified. Discovering and grasping the
details of this exodus requires further research into
the interwoven histories of the people of seventeenth-
century Central Europe.
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NOTES

! This quote is the fourth verse of the only song known
today linked to Jan Hus (Jezu Kriste 3¢edry kitéze’). SMAHEL—
PAVLICEK 2015, 299. (English translation by George Mac-
Donald.)

2 Before appearing in the exhibition Ige — idjk (“Grammar
and Grace”) in the Hungarian National Museum (27 April —
5 November 2017, see Ige-1dok 2019, 2. in print [No. 111-28;
RITOOK, Agnes]), the chalice was exhibited by the Reformed
Church of Kolozsvar in the Exhibition of Hungarian Histori-
cal Metalwork in 1884: Otvosmii 1884, 134 (No 23.B).

3 The inscription as transcribed in Otvismii 1884, 134:
Whatislawa. Mladsscho. Zmitkowic Namnissku. A. Zaleglih.
A. zaknice. Pawla. Wolnisleho. Sprawigi. Teldosatis. Spuso-
ben. Gest. tento. Kalich. Kyadussi. Slavski-mem. Zapanoanl.
MozenenehO. Panaleta Panie 1587:

* Transcription by PhDr. Ales Mupra, Ph.D. (Narodni
pamatkovy ustav, Praha). I am grateful for his assistance.

> SEDLACEK 1889, 94-101. Today: Mnisek pod Brdy.

© SEDLACEK 1897, 276-277. Barbora Zalezska’s grandfa-
ther, Petr Zalezsky z Prostého, acquired Predslavice in 1545.
In 1549 the family donated a bell to the church. The inscrip-
tion reads: Da pace[!] Domine in diebus nostris, quia non est
alius, qui pugnat pro nobis nisi Tu 1549. TEpLY 1906, 56 (with
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a detailed description of the bell). In any case, Predslavice lies
about 10 km from the birthplace of Jan Hus in Husinec.

7TEPLY 1906, 35, note 1.

8 http://www .prostor-ad.cz/pruvodce/okolobrd/mnisek/
historie.htm (downloaded: 21 October 2016); thisis why Ca-
lixtine priests served in the church of Mni3ek, the seat of the
family’s properties, from 1552 to 1612: https://cs.wikipedia.
org/wiki/Kostel_svat%C3%A%ho_V%C3%Alclava_
Mn%C3%AD%C5%Alek_pod_Brdy) (downloaded: 15
January 2017).

? http://sumavskecyklotrasy.euweb.cz/fotogalerie39/
predslavice8.html

10 HorNICKOVA 2010.

" For more details: MARKSCHIES 1991. The lamb of God
became the symbol of the Bohemian Brethren too. It was de-
picted without the chalice, in an ornamental, vegetal frame
referring to a crown of thorns, in various editions of the
so-called Bible of Kralice, published in six volumes at the
end of the sixteenth century and the beginning of the seven-
teenth: FOROVA 2013.

12 JaKUBEC 2016, 271.

13 SEDLACEK 1926, 151-152. A more detailed and nuanced
picture of the relationships between the Bohemian denomi-
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nations is provided by: Papp 2013, 15-21. (With further ref-
erences) and more recently: HORNICKOVA—SRONEK 2016.

14 She was buried in MniSek: SEDLACEK 1889, 92-99:
TepLY 1906, 35, note 1.

15 HorNICKOVA 2013, 139.

16 V1¢EK 2016, 252.

17 TepLy 1906, 37: ‘nekatolicky faraf’, without mention-
ing his name. The monograph about the parish was writ-
ten by the archivist and local historian, the Catholic priest
Frantisek Teply (1867-1945). His otherwise very detailed
work clearly reflects his bias against Protestantism.

18 TEpLY 1906, 55. The text: ‘Leta Panie 1562 usnula w
Panu Katerzina wlastnj manzielka ctihodneo knéze Pawla
Wolyiiskéo, fararze przedslawskéo. ktera dne 14 martii we
skljipku pochowana gles]t.’

19 Pamatky 1869-1870, 470.

20 SEDLACEK 1889, 277; TEPLY 1906, 35. From 1604 on-
wards, Jindfich Michal Hyzrle z ChodWHeinrich Hiesserle
von Chodaw participated in military campaigns in Upper
Hungary on the side of General Giorgio Basta: ZIvOT.

217voT: “... Kraticka zprava zplozeni mého [...] Tu sem
pak 2 leté porad zUstaval, kdez mi viemohouci a milosrdny
Pan Buh z hojné a 3tédré dobroty a z milosti své svaté, téz z
vnuknuti daru Ducha svatého po pfedcich mejch postoupiti
a viru katolickou poznati a ptijiti dati racil, z ¢ehoz jméno
bozi ra¢ na véky pochvaleno bejti.’

22 TEpLY 1906, 37.

23 TEPLY 1906, 38.

24 TEPLY 1906, 40; in 1574, the church of Malenice was
also among the ‘non-Catholic parishes’. Its patron was Bar-
tolomej Hodéjovsky: Pamdtky 1869-1870, 470.

25 TEPLY 1906, 40.

26 SEDLACEK 1889, 277.

27 Ottuv slovnik nau¢ny: Hodg&jovsky z Hodgjova: https://
leporelo.info/hodejovsky-z-hodejova-jan-st  (downloaded:
5 February 2017)

28 BiLEk 1882, 155.

29 TepLY 1933, 177.

0 Biek 1882, 491; TepLy 1933, 190. Ricanska’s request
for mediation is published in: Dvorsky 1869, No 225. In-
formation concerning its liberation: https:/leporelo.info/
kavka-z-rican-pavel (downloaded: 10 March 2017). Zalezly
was inherited by their daughter, Anna, and her descendants.

31 BILEK 1882, 662.

32 BUZEK—GRUBHOFFER—JAN 2014, 295.

33 DIENES 1999; Papp 2013, 10. Thus far no detailed,
comprehensive work about Bohemian and Moravian ex-
iles who fled to Hungary has appeared. Although some at-
tention has been given to Jan Amos Comensky/Comenius,
Hungarian research in this area has focussed mostly on
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