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In this paper, we introduce some new fragments preserved at the Dunhuang Academy. These are five
detached pieces of a Chinese scroll of the Prajiiaparamitasitra (Da banruo boluomiduo jing KH&7E
W EREEE 22K, The first text on the verso side is a conversation between a brahman and the Buddha.
It is similar to the Kasibharadvdja sutta which is a talk between a brahman working as a plough-
man and the Buddha who comes to him to beg for food. One gets the impression that the Old Uigur
text is essentially based on the Pali text. After a long gap, the second text presents quatrains follow-
ing the metrical structure of Buddhist verses, as they were widespread among the Old Uigurs. We
edit the texts with transliteration and transcription, as well as offer an English translation accompa-
nied by comments.
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Introductory Remarks

In this paper, we introduce some new fragments preserved at the Dunhuang Academy.'
These are five detached pieces of a Chinese scroll of the Prajiaparamitasitra (Da
banruo boluomiduo jing KN&7 K 28 325 4X), and the verso side of the scroll was re-used
for writing some Old Uigur texts. Looking from the recto side, the fragments can be
directly joined in two portions: one consists of two joined pieces (D0585% + D0584° =

"'We express our gratitude to Marcel Erdal who kindly read the manuscript and offered us
important suggestions and improvements (for details cf. notes). We also thank the anonymous re-
viewer for the remarks and proposals (cf. notes).
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T.V1.220.1044a07-27), the other of three (D0583* + D0581° + D0582° = T.V1.220.
1044b21-c19) with a long lacuna of 51 Chinese columns. It is supposed that these
fragments belong to the findings from the Mogao caves near Dunhuang, but this is not
certain.

The recto side

The Chinese text on the recto side of DO585R+D0584R (lacuna) DO583R+D0581R+
D0582R’ reads as follows.
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* Size: 18.8 x 23.2 cm.

> Size: 11.5 x 19.6 cm.

8 Size: 17 x 26.4 cm.

" The first number represents the line number of the combined fragments, while the index

number refers to the arrangement in the Dazheng Xinxiu Dazangjing RIFEHH % AjEk4% // Taisho
Daizokyd (CBETA // SAT).
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47 BTEMEE RGN YL - MRS

48 RS o BB T AL R ARESE L,

The verso side

The verso side of this scroll bears Old Uigur texts written along the full height of the
paper. The fragments can be joined following the Chinese text of the recto side.
Because of the long interval, it remains unclear whether the two sections belong to
one and the same text. The first section is written in prose, the second one in metrical
quatrains.

The Uigur script of a cursive type that was often used in Yuan times can clearly
be read, but sometimes the difference between the letters Alif and Ya are minimal.
As the final stroke of the letters K and P turn back to the estimated line, one gets the
impression that there are more hooks than necessary. There are numerous examples
of voice confusion which is also typical of the Mongol period (13th/14th centuries).
In the second section, the verses are separated by two dots or strokes (:), the stanzas
by a group of four dots (::).

Besides the fragments of the Dunhuang Academy (ms. A), there are four other
manuscripts in the Turfan Collection of the Berlin Brandenburg Academy of Sciences
and Humanities (mss. B, C, D, E).
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Figure 1. DO585R+D0584R

Figure 2. D0583R+D0581R+D0582R
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Figure 4. D0583V+D0581V+D0582V
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Transliteration of the Old Uigur texts

Manuscript A

First section D0584V + D0585V (directly joined)

01 01 [ ] prm’n’ mn ’rs’t m’§’y’n K'nk *wykwz t *wysdwn “§r <w> wykwzl’r
tyn kydyn “rqw

02 02 £ s’lqym swv t twrwr mn “rP'mys’ p’k m’nkkw “tlq p’lyqym *wl “qm’qsyz
”rd’m’ql%yz tlq

03 03 prqym "~ wl mn ’rs’r K’'ndw yydyn¢ syz twdwn¢ swz “tlq >rwr mn *wlwq pylk’
pylyklyk < swd>

04 04 swykwd ’ldynyn t' tynmys ‘rwr mn typ yrlyq’dy :: "'wydrw p’rm’n ’yné ’ typ
‘wydwnty

05 05 pylk® tynd’r * sysynk twrqwlwq ‘wlwrqwlwq yyrynkyz swvwnkwz mwny
mwnéwl'yw swq’'ncyq rs’r
06 06 [ T *wyéwn tryq trym’z syz mwnynk t')k ’yryn¢ ¢yq’y pwsy ¢y qwldqwcy

tynlq K’sykyn t’

07 07 ?y’ p’dyr kwydwrw qyy Kz’ ¢’pyq s’0’yw .. pwsy pynv’t qwlw ywryr syz typ
‘wydwnty -

08 08 ’nd’ "wydrw twyk’l pylk’ pylyk lyk tnkry tnkrysy pwrq’n ’yn¢ * y’rlyq’dy
prmn’

>,

09 09 m’nynk tryq I'q yyrym ’rs’t “nd’q *wl pylyk pyryk kwykwz “tlq yyrym twlp
q’'m’q tynl§ *wql’n I'ryq

10 10 *wsqwr q’lyr qwdq’r q’lyr *wy¢wn *dkw qylyn¢ lyq *wrwqwq s’¢’r mn §m’p’d
vyp’s’n ’tlq s’np’rym ‘wyz’

11 11 s’p’nl’ywr mn y’v’lmys kwnkwl Iwk y’pyrqwm *wyz * y’pyrwr mn ‘mrylmys
kwnk[ JI[ ] ”dysyn “ryqyn

12 12 ’wz ’yd’r mn twrwlmys kwnkwl lwk twqyn *wrwqyn p’rkwrw twqyywr mn
‘wy¢ qwdrwlm’q lyq ywl swv yn

13 13 swvlywr mn ‘wyn ~ Klmy§ ¢ *wwclwk < Kkyk> k’klyk “qw lwq ‘wdyn
‘wd’ywr mn .. wy¢ twyrlwk

14 14 [ ]qw twysy t'my *wz *ws’p *wsyn "wk pws’r *ydylwr yydy sykyz pylk’ pylyk
lyk *wr§’ gym *wyz”’

15 15 °wr’r mn “lyn ¢vysyn y’rdmys p’qlyqyn p’k p’qlywr mn qwdrwlm’q lyq
q’nklym ’wyz > ' swywr mn

16 16 m’nkkw y’rwq “tlq nyrv'n lyq ’wyrdkwn t ’wyk’r mn yp’d’ ydylmys
yrlyg’'néwcy kwnkwl lwk *ylykym

8 The lines are numbered in a double way: in the first column, the numbers stand for the con-
tinuous numbering through the whole manuscript, while in the second column, numbering restarts
in the two sections.

? Mistake for “mrylmys?

1 Mistake for p’lyqym?
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17 17 wyz > yd’r mn *wy¢ kwylwnkw t’)ky *wwt I'ryq twlwq " qw§’r mn t'vi'nm’q
lyq 1 ¢’'mey *wyz’

18 18 t'vrdy swyrr mn yylyq ywms’q pwlmys t* yynyn ’ykydyn y’rr mn “dyr
pyrd’¢y “syn k’ ’1dy tys

19 19 lyk &p&m ’wyz ° °¢r mn yylmys (pylk’ pylyk lyk) ywk’kyn ywd’nyn
twrqwrwr mn tldwrm’q lyq trm’qym *wyz’

20 20 [ ] (kwnkwl Iwk) [ ]z ylqwq 'qP'dym wyz *> Plywr mn ’yyyn < y>
‘wykyrm’k lyk *dkwm *wyz’

21 21 [ Ip s’¢ “ryq 'ywr mn kwyny nwmlwq kwyrwm [ ]

>

Second section D0583V + D0581V + D0582V (directly joined)

22 01 [ In pwlmysyn kwyrzwn I’r yyrdynéw| ]

23 02 kwyrm’smw .. yydmys t *wk ‘wydy qwlwsy .. yydlynyp y’I[ ]

24 03 mys ‘'mr’q 'wqwl qyz .. yyql’syp sydd’syp qlm’z mw .. yynéwrwp kwyrm’dyn
rd[ ]

25 04 yyrdynéw wvwdy rm’smw :: kyrtkwnkw Krk’k pwy’n q” .. kyr syz twys I'ryk
[ ]

26 05 kyrs’r pyz ym’ tmw q .. kydm’z pyz ny pyrl’ pyrk’rw p’ryswr :: kyd’ryp “1gw
)rrlk)k [ ]

27 06 ky¢ m’dyn m’nky k> tkwrwr .. kyrdw ¢yn pwrq’n *wdl’q ’yS 'ryn .. kynynd’
wtqwr'q pwl[]

28 07 *wysyrk’'nmys ¢ ’mr’q I'r .. wylmys t pyrl’ prysm’z .. *wyz—<t>—"t'wyz
twqwrd’¢y [ ]

29 08 *wyswd typ qwrd’r ygwm’z ::  (lacuna) tyl[ M

30 09 *wysy nynk q’zq’nmys ’d t'v’r .. 'wynky kK’ ¢’lyr twswlm’z .. *wyz t'wyz [ ]

31 10 *wykws ”§wn t kydySm’z :: “nyn ‘mdy pylk’ I'r .. >rdwq qylswn I'r pwy’n nyq

]
32 11 qylm’qw pyd’ty .. ’Ip rwr y’lnkwq “swny :: “dryls’t pyz [ Jt'wyztyn [ ]
33 12 "néwl’yw rwr [ Jw swd’qy .. ’1 lynqw > *wwt *yéynd’ *wynmysy t'nk[ ]

34 13 ’rdynkw ’lpyn ’Iswn I'r .. ’mKk’nyp t'pmys y’Inkwq *t'wyz [ ]
35 14 *wgzwn(l'r) :: ’rdymlyk yylynw ’twyz nynk .. ‘rdyms[yz ]
36 15 tynlq wqwsy .. ‘ynékwlwk nyrv’'n ¢’ tkzwn 't [ ][ ]

37 16 kwnkwl twyz ynt pyr°d ywq . kwyk q’lyq tk[  ]yks[

38 17 kwyrky ywq *wynky plkwrm’z :: kwyrkwlwk s’qyn¢yq *wyryds’r . kwnkwl yn
[ ]

3918 p[ T plkwrwp . kwyswnk’y *wndyn synk’r tvr’q syz . *dkw ty yynéwrwp
kwnkwl yn- dkw K’ Pyyq q°

40 19 tprm’k'® ’dkw ly “yyq ly qylyné twySy pr . rwr yn “rm’syn ’yd’rm’ ::
’ysydmys *wyn ynkqw *wl .

""" As this word is unclear, we omitted it in our transcription.
12 The letter -p- is written as in some late manuscripts with a hook leading to the line.
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41 20 ’yky tyn twyp I'ryk °d§nm’ . ’ydyksyz twyz K ’yn’ngyl . ’ydyklyk nwwm t’
‘wrirnm’ ::

42 21 twysyn t’ y’lnkwq pwrq’'n *wl . twym’mys "'wydwn ‘'mk’nm * . twlwn pwydmys$
twyz y p’r . twywnmys

43 22 wydwn s’vynm ’ :: twym’q y’'nkylm’q ’ykykw nwnk twyzy qwrwq ‘wl “d’'m’ .
twyz y qwrwq nynk ¢yn

44 23 twyz yn twym’gsyz twywrwr s’vynm * :: s’qynyp yynéwrs’t *’dkw ty . s’ns’r tyn
‘wynky ‘yr’q ywq .

45 24 s’qyncsyz pwls’t kwyswnwr . s’qyné¢ <kw> ’wykws k> pwrq’n ywq :: s’qyn¢
tyn tksynwr pw s’ns’r . s’qyné y

46 25 <tym’s’r dyn>"wykws k’ dyn ywq . s’qyn¢ twyz y ‘'mk’k *wl . sqynésyz pwlm’q
tk pwy’n ywq .

47 26 kwyk q’lyq tk ’ydyksyz . kwnkwl pwrgn *wl typ kwyrzwn Ir . kwnkwl yn
qyls’r kwnkwlswz . kwnkwl yn

48 27 kwnkwl t’ t'pswn I'r :: kwyrm’ksyz pwlm’q kwyrm’k *wl . kwyr'yyn tym’k ny
twdswn I'r . kwyrm’k lyk

49 28 [ 1d[ lyp . kwysws swz kwnk[ ] yn twyzwn (I'r) :: ”Iqgw nwwm I’r nynk
‘wyz twyz y . ‘mrylmys

Manuscript B (U5643)

According to the signature T II S, the fragment U5643 originates from Séngim in the
Turfan oasis. It deviates in some respects and wordings, but—in contrast to the other
three manuscripts (C-E)—follows the same sequence as A.

recto
01 [ Jm *wl[ ]
02 [ lq tryq tryrmn : [ Jm’dy

03  dy’n’[]p’al’ywr mn y'v’Imys kwnkwl Iwk

04 y[ 1yl ]mntwrwlmys kwnkwl Iwk twq[ ]
05 “rtl’yw pk “wrwr mn s’Kyz twyzw|[

06  lwqywlswv’wyz’swv[ Jwrmn [

07 ’wypk’ q'qyqlyq [

08 mn| 1 pws’[

— e e

verso

01 'wiwl[ Jkwdy [

02 pylk’ [ Jylykyn ydylmys [

03 "I pylyklyk p’qlyd yn [ Tq]l

04 m’q [ Jyq ¢'nkly *wyz’ £8wy[ Jr mn n|
05 [ Int ’wrwr mn p’ré’ ' [ ]

e e e —
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06 [ ] kwnkwl Iwk *ylkym *wyz’ b’q yn
07 [ 1 kwnk[ ]lwk twlwq [ T
08 [ Iwp
Manuscript C

A Chinese scroll from Toyok'® of which three fragments are preserved. They can be
arranged in the following order: Ch/U6402 +(lacuna) + Ch/U7455 + Ch/U7400.

verso
01 [ ]
02 [...]ytwndy . syz nynk tw][ ]
03 [...]y mwnéwlyw kwyrkl” °rs’r . n[ ]
04 [ 1 ¢yq’y pwsyCy Kzkwey °[ ]
05 [ ]’wytwndy . *wytrw tnkry [ ]
06 [ ] yrlyq’dy . mn t'ryq ym [ ]
07 [ Iynyqtyl  1k[ ]
08 [ ]
(lacuna)

09 [ Nnr[ ]
10 [ Inéw I'r kK [ ]
1 lz” €vynmys p’q lyq q’ [ ]
12 [ In §m’t vyp’$’n . tykm’ ’yKy [ ]
13 [ 1€ *wrwp t'rmn . ’wyk’r14 mn pyl[ ]
14 [ ]l wytkwn . kK’ t’swp Km[ Jswrmn . yp’ [ ]

15 tynlq wa’n I'r’wyz’ twyzw y’tylys >dkw [ In¢

16 [ lgqp’qyqytrmn. wytkwnm’k pylk’ pylyk “tlq

17 [...]’wyz’ twqyywr mn “tytyn twywq ly pylk’ pylyk
18  [...]” twny wyz > “tyrylyp 7z 'wyvk’ pylyksyzt’

19 [...]sm’nlrynsm’p t’rq’rwr mn kyd’rwr mn .

20 [...] twyrlwk qwtrwlm’q *wyz * y[... ]k 7] ]

21 [...]C..p...w ...wk) [

Manuscript D

As the fragment Ch/U6673" bears no signature that would indicate where it was discov-
ered, the place of its origin is unknown; nevertheless, it is surely from the Turfan oasis.

13 Recto: T.XVI1.665.424¢14-17 (lacuna of two columns) ¢20-25, cf. Nishiwaki 2014:
Ch/U6402 = cat.-no. 0922; Ch/U7455 = cat.-no. 0923; Ch/U7400 = cat.-no. 0924. According to the
old s1gnature TII T 1923 of Ch/U7455r these fragments are from Toyok of the Turfan oasis.

* The long tail of the last letter is unexpected here!

"* Recto: T.I1.100.486c10-14.
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01 [ gt ]
02 [ 1 1" ’wrwq tryq s¢[ ]
03 [ Iv’wyz’[ V’ywr mn . wn dkw [

04 [ Jlyk lyk >wwt yn *wd’yw[

05 [ Tmy K’ntwn >wyn’r pys’r [

06 'wyz” >wr'r mn yrlyg’ncud][

07  qwtrwld’¢y v’ynyky lyq // [

08  pylk’ pylyk "wyz[
09 [ Tywrmn.[

[ T ST T [ Sy |

Manuscript E

U5669"7 originates from Séngim in the Turfan oasis, it is a poorly preserved fragment
from a folding book, only remnants of lines are visible.

recto

01 1[ ]
02 p] ]
03 tk[ ]
04  tnw[ ]
05  tryq[ ]
06  qylyncy [ ]
07  tynlqI'[ ]
08 ’wdywrmn [ ]
09  lyk’wrq’qyn’wr| ]
verso

01  pylyklyk p’qlyq [ ]
02 gwdrwlm’q [ ]
03 m’nkkw [ ]
04 ‘wyk’r [ ]
05 mn [ ]
06 mn [ ]
07 [ ]
08 [ ]
09 [ ]

' For a possible reading of two Chinese characters, cf. note 63.
7U5669 (T 11 S 21.512). According to the old signature, this fragment is from Singim.
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. .. g

The text in transcription and translation

Manuscript A with parallels of the other manuscripts

First section

The first of the two sections contains a conversation between a brahman and the Bud-
dha. It is similar to the Kasibharadvaja sutta which is a talk between a brahman work-
ing as a ploughman and the Buddha, who comes to him to beg for food. Before pre-
senting the Uigur text we quote here the essential part of the Pali sutta in English
translation (Norman 2001: 9-10).

Thus I have heard. Once the Blessed One was staying among the Maga-
dhans at Dakkhinagiri in the brahman village Ekanala. At that time the
brahman Kasibharadvaja’s five hundred ploughs were fastened [to the
yokes] at the sowing-time. Then in the morning, having dressed himself
and taken bowl and robe, the Blessed One went to where the brahman
Kasibharadvaja was at work. At that time the brahman Kasibharadvaja’s
food-distribution was taking place. Then the Blessed One went to
where the food-distribution [was taking place], and stood on one side.
The brahman Kasibharadvaja saw the Blessed One standing there for
alms, and said this: ‘I, ascetic, plough and sow, and when I have ploughed
and sown I eat. You too, ascetic, should plough and sow, and eat when
you have ploughed and sown.’ ‘I too. brahman, do plough and sow, and
when I have ploughed and sown, I eat.” ‘But we do not see the vener-
able Gotama’s yoke, or plough, or ploughshare, or goad, or oxen, but
nevertheless the venerable Gotama speaks thus: “I too, brahman, do
plough and sow, and when I have ploughed and sown, I eat”. Then the
brahman Kasibharadvaja addressed the Blessed One with a verse.

76. “You say you are a ploughman, but we do not see your plough-
ing. Being asked, tell us about your ploughing, so that we may know
your ploughing.’

77. ‘Faith is the seed, penance is the rain, wisdom is my yoke
and plough; modesty is the pole, mind is the [yoke-]tie, mindfulness is
my ploughshare and goad.

78.1 am guarded in body (and) guarded in speech, restrained in
my belly in respect of food. I make truth my weeding-[hook], [and]
meekness my unyoking.

79. Energy is my beast of burden; bearing me to rest-from-exer-
tion it goes without turning back to where having gone one does not
grieve.

'8 Here in this part, the line numbers are given according to the two sections as index num-
bers in bold script.
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190 ZHANG TIESHAN AND PETER ZIEME

80. Thus is this ploughing [of mine] ploughed. It has the death-
free as its fruit. Having ploughed this ploughing one is freed from all
misery.’

One gets the impression that the Old Uigur text is essentially based on the Pali text.
The ploughman advises the Buddha that he should also take tools for working in the
field. In his response, the Buddha tells him that he has his own field to work, which
is his teaching truth to the people. In the similes for explaining his qualities and activi-
ties, he makes wide use of the agricultural terminology, but some terms are either not
clear or do not belong to the lexicon of field work. As a whole, these similes give us
a deep insight to an important side of daily life. Thus one can safely conclude that it
is an original text composed by a Uigur insider. The framework is, of course, a Bud-
dhist scripture, but the arrangement and formulation is of an immanent local character.
It is possible to characterise this text as a free translation of the sutta or another text
based on it that we do not know.

(a)
0'[ ] braman-a m(&)n drsér mahavan gan 6giizta iistiin akar dgiizlartin kedin
arku “-ta salkim suvta tururm(d)n amrilmi§ bik mingii atl(1)g balikim ol akmaksiz
artamaksiz atl(1)g ®palikim ol m(d)n drsdr kdndl yetinsiz tutuncsuz atl(1)g artir-

m(4)n ulug bilga biliglig ™sogiit altimnta tinmig driirm(é)n tep yarlikada ::

[The Buddha] ventured to say: ‘Oh, brahman! I live in a valley (near)
the cold water west of the flowing rivers above the Ganges river of
Mahavana. My city is called “calm, firm, everlasting”. My city is called
“Not-flowing, not destroyable”. I am called “not reachable, not keepable”.
I take a rest under the tree of great wisdom.’

The Pali text mentions the Buddha’s place as ‘among the Magadhans at Dakkhinagiri
in the brahman village Ekanala’ (Norman 2001: 8). ‘Dakkhinagiri lay to the south of
Rajagrha beyond the hills that surrounded the city’ (DPPN). This does not corre-
spond to the probably rather fictitious name of the Old Uigur text, since there were
several forests called Mahavana, but none of them (DPPN) corresponds to the place
mentioned above. All these mean that the setting is totally different, which is an argu-
ment against a direct dependence on the Pali text, as the anonymous reviewer rightly
pointed out. Anyhow, the praise of this place where the Buddha lives seemingly does
not impress the brahman as we can see from the next passage.

(b)

oy e e oRn e 051 ¢1 o <« 19 . .

Otrii braman in¢a tep otilinti  bilgé tendar-a sizi ~ turguluk olurguluk yeriniz suvunuz
w v 20 e e 06 e eewee . o C e v v

munt munéulayu sukanéig™ &rsdr nd U¢lin tarig tarimazsiz muniy tdg irin¢ ¢igay

19 Ms. C 02 has sizniy.
Ms. C 03 kérkld.
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busié1 koltguér® tinl(1)g kizigintid “aya patir™ kotiirii kiy kizi kapig sanayu .. busi
pinvat kolu yorirsiz tep otiinti ::

Then the brahman deigned to speak: ‘Oh, wise priest23! If your place24
where you stand and sit is so wonderful like this, why do you not culti-
vate land and why do you—Iike those in the chain of poor beggars—
instead take the alms bowl and go around the streets and doors asking
for alms food?’

In Sn 76 the brahman simply asks the Buddha to explain his manner of ploughing.

(©

®anta otrii titkal bilgd biliglig tinri tanrisi in¢4 yarlikadi bramana “minin tariglag
yerim drsdr antag ol bilig berig kogiiz atl(1)g yerim tolp kamag tinl(1)g oglanlarig
"ozgurgalir kutgargalir iiiin

After that the completely wise god of gods ventured to speak as follows:
‘Oh, brahman! My field of cultivation is such a place called “Knowl-
edge-giving Mind*°. In order to free and liberate all human beings:

(d)

After this introduction, the text continues with a list of qualities and activities of the
Buddha for the redemption of the beings given in various similes. The phrases are
often structured according to the rules of internal verse alliterations, e.g. [2] sa- ...
sa-...sa-...;[3]ya-...ya-...ya-...;[4]a-...a- ... a- ...; [S] tu- ... tu- ... to- ...;
[13]ya- ... ya- ... ya- ... ya- ...; [15] ta- ... ta- ... ta- ...; [17] a- ... a- ...; [19] ta- ...
ta- ...; [20] la- ... la- ...; [23] kO- ... kO- ... Not rare are also figurae etymologicae
like in [3] yapirgu (lizd) yapir-; [6] suvin suva-; [7] otin ota-; [9] orgak (iizd) or-; [10]
baglikin bagla-; [20] laklak (liz&) lakla-).

2l Ms. C 04 kizgiici (?) ‘one who wanders around’, it can be a new word for a beggar who
wanders around. Not attested with this meaning so far, cf. Modern Turkish gezici.

2 The compound aya patir is not recorded yet. Cf. aya ‘palm’ in UWN IL.2: 67-68. One
could imagine a mistake for ayak patir which is also not recorded as a real word pair according to
UWN I1.2: 75-76. The Sanskrit word is not pattra as given there on p. 76, but patra ‘bowl’ (cf.
SWTF III: 113b). From Mongol texts where badir ayay-a is known, one surely can conclude that
Old Uigur had a compound patir ayak, too.

2 The use of tendar < mp. déndar “priest’ in addressing the Buddha is known from the De-
vatasitra, cf. Zieme 2016: 374.

2% ‘land and water’.

25 The first line of ms. B has only a few traces of letters atits end (/ /m ol), but they do
not concord to ms. A.

%6 The term has not been encountered so far. The second word berig is a theoretically possi-
ble formation from the verb stem ber- ‘to give’, but not known. The anonymous reviewer suggested
a possible mistake for *berigli ‘giving’, which would be preferable from a grammatical point of
view.
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[01]

A adgii kilin¢lig urugug sacarm(d)n
I spread the seed of good deeds.
B [4dgii kilinchig urulg tang tarirm(é)n
I sow the seed”’ [of good deeds].

Sn 77 saddha bijam ‘Faith is the seed’.

One can argue that ‘faith’ is the cause of ‘punya’. Moreover, it is remarkable that the
Uigur author interprets the statement in a complete phrase by adding a predicate of
action.

[02]

A samat™ vipa$an atl(1)g sanbarim iiza 11sapanlayurm(.éi)n

I plough with my equipment™ called Samatha and vipasyana.
B [sa]madi dyan-[lig sanbar iizi s]apanlayurm(d)n™

I plough [with the equipment] of samdadhi dhyana.

Sn 77 tapo vutthi ‘penance is the rain’. In the Uigur text, there is no phrase with ‘rain’.
The next phrase in Pali is connected to ploughing: Sn 77 parifia me yuganangalam
‘wisdom is my yoke and plough’. The Uigur version mentions the main poles of medi-
tation (dhyana as in B), Samatha and vipasyand, but not pariiia = prajiia ‘wisdom’.
In a commentary, the author compares the seed [01] as the root of discipline and the
plant as [02] ‘Samatha and vipaSyana’.

[03]

A yavalmis kéniilliig yapirgum®' iizd yapirurm(i)n®>
With my blanket of calm mind I cover them.

B yavalmis koniil-liig y[apirgum {izd] y[apirur]m(&)n
[With my blanket] of calm mind I c[over] them.

%7 Differently from A the variant uses the compound urug tarig, and the verb tari- fits better
to the a%ricultural terminology.

8 The word is spelled s n b ¥, which can be read Samapat. This could be explained as a loan
from Skt. samapatti (Chin. sanmobodi =[EE$£)X) ‘attainments’ (a term of meditation), but here it is
a mistake for Samat < samatha (cf. DDB etc.).

% The word sanbar (Skt. sambhara, SWTF IV: 328) is a Buddhist term which comprises all
equipments or means leading to salvation.

39 The verb is sapanla- ‘to plough’, in B with a dotted /n/.

3! The word yapirgu is not known so far, as a derivation form yapir- one may suggest a mean-
ing like ‘cover’ or ‘blanket’. Cf. SI 1863 verso 0607 kilinc-lig tdmir yapirgun [...] : olimliig
Saktin bic¢ilu : ‘with the iron yapirgu of karma [...], cut with the sakti of death’.

32 yapir- = yapur- ‘to smoothe and level’ (ED: 879a). An alternative solution can be envis-
aged if one considers the word pair yancé- yapir- attested in an Agama text as equivalent of Chinese
canmie ¥, ‘to crunch’ (Wilkens 2017: 236).
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Apparently, there is no difference between the two versions. Sn 77 hiri 1sa ‘modesty
is the pole’. There is no direct connection to the Uigur phrase, but the exact meaning
of yapirgu is not clear. Perhaps the next Pali phrase fits better: Sn 77 mano yottam
‘mind is the (yoke)-tie’.

[04]

A amnilmig kéniilliig atizin arikin uz etdrm(i)n
I appropriately cultivate the field and canal of the peaceful mind.

This phrase is apparently omitted in version B.

[05]

A turulmi$ koniillig tugin urukin barkiirii tokiyurm(d)n

I weave firmly” the barrier’* and lasso of the settled mind.
B turulmis koniilliig tug[in] artlayu b(a)k ururm(ad)n

I firmly® and strictly put up the barrier of the settled mind.

Some essential words differ between the two versions, but the content is the same. Sn
77 sati me phalapacanam ‘mindfulness is my ploughshare and goad’.

[06]

A i€ kutrulmakhig yul suvin Psuvayurm(i)n

I water with the lake water of the three redemptions.
B sékiz tozili[n yol]lug yul suv iizd suva[yJurm(d)n

I water with the lake water of the eight noble [ways].

While the metaphor is the same in both manuscripts, the members are different. ‘The
three redemptions’ of A is equal to ‘the eight noble ways’ of B. Both are used in many
dogmatic contexts, but the eightfold noble way is much more widespread. One should
also note the difference in the structure of the instrumental case expressed by the
suffix in A and by the postposition ¢izd in B. The compound yu/ suv is not known as
such from other sources, but there are some examples of yul suv: ‘Quellwasser’ (Wil-
kens 2013: 424).

33 More common is the shortened form bdkiirii “firmly’.

* In A the words fug and wruk should have similar meanings, but has not been met with so
far as a compound or word pair. In B only fug is used. For fug, the anonymous reviewer suggested
the usual meaning ‘flag, standard’, which would be closer to uruk ‘lasso’.

33 The verb artla- is registered by Mahmiud al-Kasgari with the example ol am artlad:
‘he slapped him on the back of the neck’ (ED: 209b), but this does not fit here. M. Erdal suggested
a derivation from art ‘mountain pass’ in the sense of ‘like a mountain pass’ = ‘firmly’.
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[07]

A iind kalmiscd 66¢liig kiklig agulug otin otayurm(d)n® ..

I enflame with the poisonous fire of malice and spite whenever it appears.
B [...] opki kakig-lig ... otin otayur]m(&)n

If...... ] the anger and rage [...].

[08]
A i tiirliig "*[a]gu tiisi timi uz uap 6zin®’ 6k bosar itiliir
The fruits of the three poisons become appropriately crushed”™, empty’’ by

themselves and disappear™.
B[ ]bosa] ] ulul[ Jgiidi [ ]

Version B has only a few imperfect words that do not allow a complete translation.

[09]

A yiti sikiz bilgi biliglig orgakim {izd "“orarm(i)n
With my sickle of sharp wisdom®' I cut (them).

B [yiti ..] bilgé [bi]ligin etilmi$ [orgakim {izd orarm(&)n]
[With my sickle] built of [sharp] wisdom [I cut (them)].

Interestingly, we can see here a difference only in the construction of the ‘sickle’.
In B the verb etil- is used. In [10] we can see that version A has a similar construction
with yarat-.

[10]

A alin ¢dvisin yar(a)tmi§ baglikin bik baglayurm(i)n
With a strap*” made of skilful means I bind firmly.
B al biliglig baglikin [bag]l[ayurm(&)n]
With a strap of skilful means [I bind].

The ‘skilful means’ is al ¢ivis in ms. A and al bilig" in B, and they are equivalent
with Skt. upaya®*. In ms. E we emended the text according to ms. B.

36 ota- is a variant to otla-, cf. ED: 42b.

37 Spelled *wsyn.

38 The verb usa- is a variant of uvia- ‘to become crumbled, crushed’ (ED: 16b).

3% The verb bosa- is a younger form of bosu- ‘to be empty’ in Cagatay (cf. ED: 377b).

0 itiliir may be explained as a variant of yitiliir it is going lost’.

11t could also mean ‘with the sharp sickle of wisdom’, ‘sharp’ is expressed by the word
pair yiti sikiz.

2 The word baglik “strap’ (cf. Sevortjan 1978: 17 and especially kamass palu ‘Riemen,
Band, mit dem der Stiefel am Fussgelenk angebunden wird’, cf. Donner 1944: 50b, by Sevortjan
regarded as a loanword from a Turkic language) is a perfect equivalent for Pali yotta ‘the tie of the
yoke of a plough or cart’.

* For both terms cf. UWN L1: 84-85.

 Pye 2003; DDB and other dictionaries.
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[11]

A kutrulmaklig kaglim iiz4 taSuyurm(&)n

With my carriage of redemption I carry (them).
B [kutrullmak[1]1g kagli iiz4 tasuy[u]rm(&)n

With the carriage of [redemption] I carry (them).

In B the carriage is not personalised.

[12]

A "mingii yaruk atl(1)g nirvanhg ortgiinti figarm(é)n

On the threshing place of the nirvana called ‘Everlasting light™** T heap up.
B ni[rv]an[lig 6rtgiin]td ururm(a)n

On the threshing place of the n/irvana] I winnow.

The two phrases use different predicate verbs: A iig- ‘to heap up’, B ur- ‘to winnow’.

[13]

A yapada yadilmi§ yarlikandud koniilliig eligim "iizd yadarm(i)n
With my hand of mercy spread out over all I spread out.

B bardata [yadilmi§ yarlikandu¢i] kéniilliig elgim®® iizd bagi [...m(&)n]
With my hand of [mercy spread out] over all [I ...] their fetters.

[14]

A i€ koliingiitiki udlarig®’ tulukka kosarm(é)n
I harness the cows of the three vehicles to the stone roller.
B[ ]ko[nil]lig tuluk[ka koSarmén]

Version B is too defective to give a complete translation, but it is worth noting that
the word tuluk ‘stone-roller’ is preceded by an attribute which seems to be missing in
version A. In the Pali text there is no item that could be interpreted as ‘stone-roller’.

[15]

A tavranmaklig tal kamci lizé Btavrati siirdrm(8)n
I drive (them) extensively with the willow whip of moral action.

B[ Jup[ ]

* The “everlasting light” is an interesting notion for the nirvana known also from the Garba-
parimocana sitra, edited in Zieme 2005: H217.

* The difference between eligim in A and elgim in B shows existing variants in language use.

T The spelling *wwt is very strange for ud ‘cow’.
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[16]
yilig yumsak bolmista yinin igidin yararm(&)n

When it becomes warm and soft I split with body (?) and [ ] (?)48.
[17]
adira berda¢i dsinkd alti ti§ "*-lig éa}géam izd saCarm(é)n

Against the separating wind® I winnow with my fork of six tines™".
[18]

yiv(i)lmis’' bilgi biliglig yiigikin®* yodanin turgururm(i)n
I set up the box and the bow (?)* of trained wisdom.

[19]
taldurmakhg™ tarmakim® iz 2'[ -m(&)n]

With my rake of exhausting [I ]
[20]

[ ] koniil-liig yalkok® laklakim iz laklayurm(i)n®’
I lick (them) with my saliva licking of the [ ] mind.

*8 Despite the clear spelling yinin igidin, it is difficult to understand this sequence. If yin is
‘body’ (or yin ‘dung’ [ED: 941a]?), what could be igid? If igid were ‘wrong’, what could be yin?
We cannot offer a plausible solution.

* Gsin means ‘breeze, gentle wind’ (ED: 248), but here it is more generally used for ‘wind’.

> This describes the procedure of winnowing. A winnowing fork has usually flat wooden
tines, here six tines (alt1 #is). The fork as a whole is called capca, cf. the Old Uigur ‘Erntesegen’
(Molnéar and Zieme 1989: 149) with references to Modern Uigur dialects. Instead of forks, winnow-
ing-baskets or winnowing fans were more often used in China (Bray 1984: 363-381). According to
Golomb only winnowing shovels were used (Golomb 1959: 88), but A. Yakup (personal communi-
cation) has assured us that forks with tines were common; they are called either capca or ara, de-
pending on the region of today’s Xinjiang.

> yivil- “to be equipped, to be trained’ (ED: 877b).

>2 yiigik, cf. iigik ‘box’ (ED: 105). Unfortunately, we cannot explain what kind of box is
meant here.

33 Cf. Zieme 2019, with a discussion of the unknown word ywdn which seems to be the
same as here referring to it as a variant of yatan ‘a wooden bow’, ‘the bow-shaped implement with
which raw wool is worked’ (ED: 892a).

3% taltur- or taldur- “to exhaust’ (ED: 494; Rona-Tas, Berta and Kéaroly 2011: 841-846, s.v.
taltos) with a possible semantic extension ‘causing meditation’.

55 tarmak (ED: 549-550) is a word resembling some forms of #irpak ‘claw’ (ED: 551b), but
originally may be different from it as G. Clauson (ED: 551b) declares. Here it must mean some kind
of object similar to Teleut tarmak ‘rake’ or Tirki tarmak ‘harrow’, both quoted in ED.

38 yalkok, cf. Zieme (in preparation): text 16.

7 laklak or laglag. It seems that the word is of onomatopoetic origin. Radloff mentions Otto-
man 34 Jaglaqg ‘das Schnalzen mit der Zunge’ (Radloff 1905: 729), but here it is rather ‘licking’.
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[21]
eyin 6girmiklig ddgiim lizé 21[ -m(&)n]
1 ] with my virtue (or: knife ?)58 of joy for others.”
[22]
[ ]p sac ariglayurm(é)n
I clean the frying-pan [ 1.
[23]

koni nomlug korim|[lig ... izd -m(&)n]
[1 ] the [ ] of the view of the true dharma.’

Comparison of [1] to [14] in the two manuscripts A and B highlighting the main
differences in bold script

The other manuscripts deviate much more from A and B.

No. Dunhuang text Sdngim text U5643

01 &adgii kilinchig urugug sacarm(éi)n [adgi kilin¢lig uru]g tarig tarirm(i)n

02 Samapat vipaSan atl(1)g sanbarim iizd [sa]madidyan [  {izd
sapanlayurm(&)n sa]panlayurm(é)n

03 yavalmi$ koniilliig yapirgum {izé yavalmis koniilliig y[apirgum iz4]
yapirurm(d)n y[apirurJm(é)n

04 amnlmis koniilliig atizin arikin uz -
etdrm(&)n

05 turulmis$ koniilliig tugin urukin turulmis koniilliig tug[in] artlayu b(d)k
bergiirii tokiyyurm(i)n ururm(i)n

06 ii¢ kutrulmaklig yol suvin sékiz tozii[n yol]lug yol suv [ii]zi
suvayurm(é)n suva[yJurm(d)n

07 ind kdlmisca 66¢liig kiklig agulug otin  [...] opké[lig k]akik-hg [ ... otin
otayurm(&)n otayur]m(&)n

08 ¢ tilirliig agu tiisi tAmi uz usap 6zin 6k [ ] bosa[ ] ulul[ ]gidi [
bosar itiliir ]

09 yiti sikiz bilgé biliglig orgakim {iz& [viti ..] bilgé [bi]ligin etilmi§ [orgakim
orarm(d)n lizd orarm(&)n]

8 >dkw = ddgii ‘good, virtue’, but one could expect a quite different word denoting a kind
of concrete object, as e.g. a metathetical form *ddgii from dgdii ‘a curved knife’ (ED: 102b; UWN
1I: 170).

% The Sanskrit term of eyin dgirmdk, literally “following joy’, is anumodana = Chin. suixi

=
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No. Dunhuang text Sdngim text U5643

10 alin ¢dvisin yar(a)tmi$ baghkin bik  al biliglig baghkin [bag]l[ayurm(&)n]
baglayurm(d)n

11  kutrulmaklig kaghm {izé taSuyurm(a)n [kutrullmak[1]ig kagh {iza

taSuy[u]rm(&)n

12 méngi yaruk atl(1)g nirvanlig értgiintd n[irvanlig] 6[rt]g[iin]td ururm(d)n
ugirm(i)n

13 yapada yadilmi§ yarlikancuci barcata [yadilmi$ yarlikancuci]
koniillig eligim {izd yadarm(d)n koniilliig elgim iiza bagin [yadarm(a)n]

14 ¢ kolingiitdki udlarig tulukka [ ] ko[piil]liig tuluk[ka Jup
koSarm(&)n [ ]

Manuscript C has a different order (=A ..., [02], ..., [13] ..., [05], ..., [06], ...), and
not all items can be identified or compared to those of ms. A.

2271 %[ a]l-Ilig 10 iri]ngi-lar-ka [ ]

221 [ ii]zd cavinmis® baglikka [ ][ Jmén .

[02] Samat vipasan . tegma iki [tlirliig] 13[. ..]-ta urup atarmén 1'igiirm(éi)n61

[22] bil....... ' lg 6tgiinkd tagup kdm[i]stirm(d)n .

[13] yapa[] “tinl(1)g oglanlar iizi tiizii .yadilmi§ &ddgii [kihng '°[li]g bagig
yatarm(d)n .

[05] o6tginmik bilgd bilig atl(1)g ''[...] iizd tokiyurm(i)n

[7?] atitin tuyugh bilgd bilig '[...Jnatum(?) iizd adirilip az 6vki biligsizti
19.....]saman-lar-in samap®* tarkarurm(&)n kitériirm(i)n .

[06] *°[i€] tiirliig kutrulmak iizé yivig at....

Manuscript D (Ch/U6673) has a different order:

011 °'[ ugt 1 ®[ku]trul[makhig]® urug tarig sa[Sarméin]

[06] [ 1 ®[su]v iizé [su]vayurm(i)n .

[07] on ddgii [kilin¢ bilgd] “biliglig ootin otayu[rm(i)n]**

[08] [ 1 %°[t]4mi Kéntiin iinir bisar

[09] [ 1 %iizé orarm(&)n

[13] y(a)hkancue[1kopil ] “kutruldad: vainikilig /[ ] “bilgd bilig iiz[d ]
221 [ 1% Itarurm(@)n .

8 Or cavinmis, unclear.

8! The last letter -r seems to have a long tail wherefore a different reading might be possible.

62 Not translated here. M. Erdal suggested a verb *sama-, the stem of saman ‘straw’.

83 The letters are similar to the Chinese characters [...] /\ ) —.

5 The predicate of the phrase corresponds to no. [07], but this is doubtful, because the sen-
tence begins with the compound ddgii [kilinc¢] ‘good deeds’ augmented by on ‘zehn’ which appears
only in no. [1].
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Manuscript E (U5669)

The predicate of the phrase corresponds to no. [07], but this is doubtful because the
sentence begins with the compound ddgii [kilinc] ‘good deeds’ augmented by on ‘ten’,
which appears only in no. [1]. Among the manuscripts, A parallels [07] and [09] in
ms. E no. [08] is missing.

As far as it can be judged by the remnants, the order is nearly the same as in
ms. A.

recto01 1[

]
2paf 1
g | ]
tanu[ ]
05tarlg [ ]
Skiling1 [ ]

07] “tinlg-lar [ 1 ®otayurm()n

09] yl[iti bilgi bilig] ®-lig orgakin or[armin .]
10] (L .. al] ¥ "biliglig baglik[in baglayurmiin .]

— e

117 “kutrulmak-[lig kanl iz ta§u4yurmén ]

12] 03méiljgﬁ [nirvanlig ortgiinta] 0 iigéiro[méin Ny
[ 11 ] "m(@)n
[ ][ m(@)n

l

08
09
[

]06
1T ]
; |
]
]

Second section

Since there is a long gap between the two sections in A, it is not secure how they are
related to each other. It is possible that the Buddha continued his preaching about his
doctrine. But since the quatrains rather contain the tenets of the Mahayana way;, it is
difficult to see its direct relation to the first section of the manuscript. The Pali Kasi-
bharadvaja sutta, which can be regarded as the original text on which the Old Uigur
version of the first section is based, is rather short; the remaining part of the sutta with
its mysterious story of the bowl of milk rice had its place in the long lacuna of the
manuscript.

Thus, one cannot exclude the possibility that the second section was a separate
work within a miscellany. In contrast to section one, there are also no other manu-
scripts that contain the stanzas of this second section.

The quatrains have the typical metrical structure of Buddhist verses that was
widespread among the Old Uigur monks and possibly also among lay people. The
strophic alliteration is regular and the syllable numbers follow typical patterns from
7 to 12 syllables. There is no real end rhyme, but a certain pattern (a b ¢ b) is preva-
lent.
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D0583V+D0581V+D0582V (directly joined)

[Quatrains about Mahayana tenets culminating in the equation of the Buddha with
the mind (citta-buddha = buddha-citta))

[01]

o [yi ]In bolmisin korziinlar
yertinCii[ 1 "*k6rméz mii ..
yetmiSté ok tidi kolust ..
yitlinip yal[ ]
One should see that [ ]!
Does one not see that the world [ ]?
If time and moment arrived,
it vanishes [ 1.

[02]

[ ] %_mi§ amrak ogul kiz ..

yigladip sigtasip kalmaz mu ..

X}néﬁrﬁp kormédin ard][ ]

yertin€ii uvuti drmézmii ::

[Beloved] dear son and girl:
does not remain (nothing than) weeping and mourning together?
Bowing down, without seeing [ 1,
is it not the shame of the world?

[03]

kertgiingii kiargék buyanka ..
kirsiz tiislarig [ ]
Birsirbiz yama tamuta ..
ketméz bizni birld birgérii barisur ::
One should believe in (making) punya,
the stainless fruits [ ].
If we enter the hell (ruled by) Yama®,
none comes out who is going with us together.

[04]

ketérip alku dmgak [ ]

8k i¢médin ménika tigiriir ..

kertii ¢in burhan otlag i$-1érin ..
kenindd otgurak bol[ ]

5 There is no hell called yama, but since Yama is the king of hells, one should interpret here
as ‘hell (ruled by) Yama’.
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Removing all [ ]Jpain[ ]

without delay it leads to happiness.

The true Buddha [will do (?)] the pasture works
later surely [ 1.

[05]

szirkanmisca® amraklar ..
0lmisté birld barismaz ..
0z 4’6z tugurdaci [ ]
%iiziit tep korkar yagumaz ::
When the beloved ones regarded as one’s selves
die, one does not go with them together.
[ ] giving birth the own body
he fears that it is the soul does not approach to it*’.

[06]

Y6zinin kazganmis 4d tavar ..
onika kalir tusulmaz ..
6z a6z [ ]
iikii§ asunta keti§miiz ::
The wealth gained by oneself
remains for others, it has no profit.
The own body [ ]
in many existences one does not part together™.

[07]

anin amt1 bilgélér ..
artuk kilzunlar buyanig
[arit1]]”® "kilmagu bidat: .
alp artir yalpuk asuni ::
Therefore now, oh wise men!
Do more punya!
not [at all] doing it in vain,
difficult (to obtain) is the existence of humans.

201

8 The verb ézirkin- ‘to regard as one’s self” (Erdal 1991: 611) has been known so far from

three examples.

57 This translation of the sentence was suggested in a personal communication by M. Erdal.
68 Perhaps the word beginning with #yI[...] of the preceding line should be added here, but

because of the damage, this remains unclear.

% The verb here is ketis- ‘to part from one another’, cf. Erdal (1991: 561) with one example

only.
7 The anonymous reviewer suggested the emendation ari.
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[08]
adrilsarbiz [6z d]tdztin
2 ]

Zanulayu driir ok (?) sudaki ..
al lenhua oot i¢inda
If we separate from our own body
[ I.
Thus it is like in the water
a scarlet lotus plant.

[09]

inmisi’' tnk[ 17

Birtinii alpin alzunlar .

dmgénip tapmi§ yalyuk

ioz[ ] "“ukzunlar ::
[ ]
one should accept (that getting a body) is very difficult.
One should understand that the body of a being
received under sufferings [is transitory].

[10]
artimlig yilini 4°0znir) ..
artims[iz ]

[ ] ®tinl(1)g ugusi ..
encgiiliig nirvanka tagziinlar [::]
Attached (?) to transitoriless [ ]
[ ] ofthe transitory body;
[ ] the clan of humans
they will reach the peaceful nirvana!

[11]
[ko]s] X ]
koniil tozintd” bir 4d yok .
kok kalik tag [ Jyks[ ]

Ykorki yok 6ni b(d)lgiirméz ::

" A short word beginning with - is missing.

™ Unclear.

3 Prajiiaparamita texts often refer to the contrast of fuy(un)mak ‘to perceive’ and yagimak
‘to err’, cf. Tekin 1980: 35: anculayu ymd /) [kowiil] tozin tuysar kopiil tuydaci bolup tuyunmak
drksinip // yamlsar kowiil tézin biligsiz iizd ortiip biligsiz drksinip ‘It is like that if one perceives the
essence of the mind, one becomes one perceiving the mind being mighty of perceiving; if one errs
about the essence of he mind, one is covered by nescience and nescience becomes mighty’.
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[

In the essence of the mind there is nothing.
Like the heaven [ ]
There is no form, no colour appears.”™

[12]

korgiiliik sakin¢ig Oritsér .

koniilin [ ]

[k6 ] "®b[ar¢]a b(a)lgiiriip .

kozilingdy ondin sipar t(a)vraksiz ::
If one arouses the thought of seeing
with the mind [ ]
[ ] all appears
and will be seen in the ten directions without haste.

[13]
adgiiti yinclirtip koniilin .
adgiikd ayigka “tiprama .”
adgiili ayigl kilin€ tiisi bar .
ariirin &rmézin eddrma ::
Appropriately bowing down with the mind
do not move to good or evil!
Good or evil deed has a fruit,
do not pursue that what exists and that what does not exist!

[14]

i$idmis iin y(a)pku ol .
%ikitin tiiplarig adkanma .

etigsiz tozkd nangil .

etiglig noomta’® ornanma ::
The voice heard is an echo.
do not attach to both foundations!
Do not believe in the unaggregated essence!
do not settle in the aggregated dharma!

[15]

45 zintd yalnuk burhan ol .
tuymamis$ {idiin &mginma4 .

7 Both nouns have the possessive suffix of the 3rd person.
7> The spelling with final -k is apparently a mistake.
" nom in the rare spelling nwwm, cf. 1. 28.
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tolun biitmis$ t6zi bar .
tuyunmis *iidiin sdvinma ::
In essence, (each) creature is a Buddha.
Do not worry in the time of not having perceived.
The fully completed one has an essence.
Do not be delighted in the time of perceiving!

[16]

tuymak yanilmak ikigiiniin
tozi kurug ol atama .
t6zi kurugniy &n *tdzin
tuymaksiz tuyurur sdvinma ::
Do not call that the essence
of perceiving and erring, the two are empty.
Do not be delighted that not-perceiving lets you perceive
the true essence of that of which the essence is empty!

[17]

sakinip yinciirsar adgiiti .
sansartin 6ni rak yok .
Msakinésiz bolsar koziiniir .
saking iikiiska burhan yok ::
If one venerates while appropriately reflecting
one is not far from the samsara.
If one is not reflecting, (the Buddha) appears.
Because of having many reflections there is no Buddha.

[18]

sakin¢tin tigziniir bo sansar .
sakiné1 Piikiiskadin’’ yok .
sakin¢ tozi amgik ol .
sakin¢siz bolmak tég buyan yok .
By reflection the samsara turns around,
it is not because one has many reflections.
The essence of reflection is suffering,
there is no (better) punya than being without reflection.

[19]

ok kalik tig etigsiz .
koniil burhan ol tep korziinlar .

" This seems to be an ad hoc formation: the dative or the ablative are used for expressing
a reason, here in combination of both. Only ikiiskd in stanza 17.
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koniilin kilsar koniilsiiz .

koniilin ’kéniiltd tapzunlar ::
They should see that mind is the Buddha
like heaven unaggregated (asamskrta)!
If they make the mind mind-less,
they should find the mind in the mind!

[20]

korméksiz bolmak kérmék ol .
kordyin temékni tutzunlar .
korméklig 2*[ 1d[ Ip.
kiisiissiiz kog[iil]in tuyzunlar ::
The state without seeing is seeing —
they should keep the saying ‘I will see’.
They should [give up the desire] of seeing
and perceive the mind of being without desire’!

[21]

alku noomlarniy 6z t6zi .

amrilmis (...)
The real essence of all dharmas
calm (...)

Abbreviations

CBETA = CBETA Chinese Electronic Tripitaka Collection

Chin. = Chinese

D = Dunhuang (in shelf numbers)

DDB = Digital Dictionary of Buddhism (Charles MULLER): http://www.buddhism-dict.net/ddb/ (last
access: 2 February 2019)

DPPN = G P. Dictionary of Pali Proper Names. London and Boston, 1974

ED = Clauson (1972)

SAT = Samganikikrtam TaiSotripitakam. The SAT Daizokyo Text Database

Skt. = Sanskrit

SWTF = Sanskrit-Worterbuch der buddhistischen Texte aus den Turfan-Funden und der kanoni-
schen Literatur der Sarvastivada-Schule. Ed. Jens-Uwe HARTMANN. Goéttingen: Vanden-
hoeck & Ruprecht, 1994-2017

T. = Taisho Shinshii Daizokyé: TAKAKUSU Junjird =fflIEZCER and WATANABE Kaigyoku & /178 1H
et al. (eds.) 1924-1934. Taisho shinshii daizokyo KIF#HE K%L, 100 vols. Tokyo: Taisho
Issaikyo Kankokai

UWN = Réhrborn (2015, 2017)

78 kiisiissiiz ‘without desire’ is an important Buddhist term, cf. Yakup 2010.
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