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ABSTRACT

This article provides a description, scholarly edition, and translation of an interesting variant of a well-
and a young man. The story also appears in various other manuscripts but has rarely been studied. In this
case, it is preserved in Ms. TF 136 No. 387 from the Basagi¢’s Collection of Islamic Manuscripts, which is
housed at the University Library in Bratislava, Slovakia. The variation of the story was also integrated into
the Arabian Nights, being a part of the well-known Wortley-Montague manuscript stored in the Bodleian
Library in Oxford. To preserve the authentic scribal practices, the presented edition offers the text with all
its orthographic and linguistic peculiarities, regardless of how insignificant or incomprehensible they might
seem. The edition is accompanied by a translation and explanatory notes. This is probably the first time that
a complete text from the Basagi¢’s Collection has been thoroughly studied.
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INTRODUCTION

The University Library in Bratislava has an important collection of early prints (365 volumes) and
Arabic, Persian, and Turkish manuscripts (284 volumes).' This collection was obtained in 1924
from the well-known Bosnian scholar, journalist, and politician Dr Safwet Beg Basagi¢ (1870-
1934). It is one of many such collections created in the past by an educated individual. Although
the Bagagi¢’s Collection of Islamic Manuscripts is not that big when compared to other collections
of a similar nature, it is remarkable for several reasons; for one thing, it comes from the Balkans
rather than from an Islamic country in Asia or Africa.* In addition, it has been the subject of little
scholarly attention and is not very well known. The only scholarly work that has been published
on it so far is a comprehensive catalogue that was compiled by notable Czech and Slovak Orien-
talists in 1961.> Other works are of a more informative character and concern the content of the
collection and its owner.® Thanks to the efforts of Professor Jan Pauliny, the Basagi¢’s Collection
of Islamic Manuscripts was included in UNESCO’s Memory of the World Programme in 1997.

The content of the collection is dedicated to various fields related to Islamic studies (theology,
jurisprudence, astronomy, philosophy, linguistics, and literary criticism). There are also works
of prose and poetry, including examples that originated in popular heritage. Here, under TF 136
No. 387" (henceforth Ms. Basagi¢ TF 136 No. 387), a narrative was discovered that was entitled
Qissat al-Haggag® which belongs to the realm of Arabic popular literature (al-adab ash-sha ‘bi)°

! Two hundred and eighty-four manuscript volumes contain 393 Arabic, 117 Turkish, and 88 Persian individual
works as well as rare Slavic texts from Bosnia and Herzegovina which are written in Arabic script.

2 The collection was obtained by the University Library thanks to the efforts of its director, Dr Jan Emler. The
purchase was assisted by the Czech Orientalist Dr Jan Rybka. For the details of this precarious journey, see
Mészarosova 2006.

* Safwet Beg Basagi¢ was a notable personality in the Muslim community in the Balkans at the turn of the nine-
teenth and twentieth centuries. He was a student of Oriental Studies at the University of Vienna. After graduation,
he returned to Bosnia, where he edited various journals and worked as a grammar school teacher in Sarajevo. In
1910 he was appointed to a professorship at the Department of Oriental Languages in Zagreb. From December
1919, he worked in Sarajevo as the curator of the Municipal Museum. He held this position until May 1927, when
he retired for health reasons. He died and was buried in Sarajevo in 1934. See the Basagi¢’s Collection of Islamic
Manuscripts: http://retrobib.ulib.sk/Basagic/frames.htm [22 July 2021].

* See the Basagi¢’s Collection of Islamic Manuscripts: http://retrobib.ulib.sk/Basagic/frames.htm [22 July 2021].

° Blagkovics, Petracek, and Vesely 1961.

¢ The collection was mostly examined by scholars from Bosnia. On the basis of their research, several books were
published (e.g. Ljubovi¢ 1995, 1996, 1998), but thus far they have been inaccessible (electronic communication
with the Director of the Manuscripts Department of the University Library, Klara Mészarosova, 4 April 2020).

7 Here the mark TF 136 indicates the number of the convolute volume where the story appears together with
other texts. No. 387 is a reference number of the text in the only thorough catalogue of the collection: Blaskovics,
Petracek, and Vesely 1961: 270 (a brief description of the manuscript).

8 The name of the Umayyad governor appears throughout the whole article as al-Hajjaj. It is only when the title
of Ms. Bagagi¢ TF 136 No. 387 is concerned that the name appears as it is written in the previously mentioned
catalogue (al-Haggag). The form al-Hajjaj appears only when the name is directly quoted from the titles of par-
ticular tales of Richard F. Burton's translation of The Thousand and One Nights. See: Plain and Literal Translation
of The Arabian Nights Entertainments, Now Entitled as The Book of the Thousand Nights and a Night, 10 volumes,
6 volumes of Supplemental Nights to the Book of the Thousand Nights and a Night 1888.

° For more information on the advancements of research in this field of Arabic popular literature — which devel-
oped within a large corpus of traditions that includes Arabic popular siyar, pseudo-historical accounts of mili-
tary campaigns (maghazi), stories of prophets (gisas al-anbiya’), numerous genres of popular poetry and tales of
wonder and fantasy, the best known being The Thousand and One Nights - see for one a valuable and still highly
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or, more precisely, which serves as an example of what Jaroslav Oliverius referred to as
‘semi-popular literature’ (pololudovd literatiira)'® owing to the active role of the texts” editors
and scribes.

MANUSCRIPTS WITH FOLK STORIES ABOUT AL-HAJJAJ IBN YUSUF

Manuscripts with widely circulated folk stories about the highly capable yet ruthless governor al-
Hajjaj ibn Yasuf ibn al-Hakam ibn ‘Aqil ath-Thaqafi (661-714) with the kunya Aba Muhammad,"
who served under the Umayyad Caliphate, are numerous and can be found in libraries and private
collections all over the world.”” Several stories even became integrated into the Arabian Nights,?
and this is also the case of the story from Ms. Basagi¢ TF 136 No. 387. After thorough scrutiny, the
tale seems to be a version of History of al-Hajjaj bin Yusuf and the Young Sayyid,"* which is part of
the Wortley-Montague manuscript of the Arabian Nights stored in the Bodleian Library in Oxford."”

relevant volume of Studies in Arabic Epics: Oriente Moderno 2, 22, 2003 edited by Giovanni Canova, particularly
Canova 2003, with the following bibliography (v-xxii). Any evaluation or commentary on these sources is beyond
the scope of this study.

10 This term could be regarded as more ‘accurate’ due to the fact that many works of popular origin were not
passed down from generation to generation exclusively in an oral manner. A lot of them entered the realm of
‘written’ literature due to the active role of scribes, see Oliverius 1995: 360-373.

of Islam become the subject of Arabic literature to such an extent as this Umayyad governor. Unprejudiced evalu-
ators see him as one of the most important statesmen of the Umayyads and the whole Islamic world. For general
information about his life and deeds, see Dietrich 1986: 39-43; for a detailed account of his deeds, see The History
of al-Tabari, Vols. XXI, XXII, and XXIIL

12 See the Berlin State Library (Ms. We. 1766; Ms. Pm. 340; Ms. 1782; Ms. We. 702; Ms. We. 701; and Ms. Pm. 460);
cf. also Ahlwardt 1896: 45-47; the Vatican Apostolic Library (Ms. Sbath 362); the King Saud University Library
(Ms. 218); Dar al-Kutub, Egypt (Ms. 113 Adab); Dar al-Kutub al-Qatariya (Ms. 6/1055); Khizanat Ibn al-Walid
(Ms. 2009), Adrar, Algeria; Khizanat shaykh al-Maddani ibn al-Hajj (Ms. 2118); al-Wata, Algeria Khizanat Sayyidi
Ibrahim (Ms. 1390) and possibly elsewhere. Presenting a complete list of manuscripts with stories about al-Hajjaj
ibn Yasuf is beyond the scope of this study.

'* Al-Hajjaj generally appears in these stories as a powerful and severe yet wise and respected governor. See A Plain
and Literal Translation of The Arabian Nights Entertainments, Now Entitled as The Book of the Thousand Nights and
a Night, 10 volumes, 6 volumes of Supplemental Nights to the Book of the Thousand Nights and a Night 1888: ‘Al-
Hajjaj and the Pious Man, Vol. 5: 269-271; ‘Hind, Daughter of al-Nu‘man and al-Hajjaj, Vol. 7: 96-99; ‘Al-Hajjaj
and Three Young Men, Suppl. Nights Vol. 1: 47-51; ‘History of al-Hajjaj bin Yusuf and the Young Sayyid, Suppl.
Nights Vol. 5: 37-60. In these narratives, al-Hajjaj's name appears in the title. For other stories in the collection,
where he plays minor yet important roles, see e.g. “The Pilgrim and the Old Woman, Vol. 5: 186-188, and ‘Ni‘ma
bin al-Rabi‘a and Naomi his Slave Girl, Vol. 4: 1-24. Only in the last story does al-Hajjaj play a distinctly negative
character as he tricks and kidnaps a beautiful slave girl from her master and lover and gives her to Caliph ‘Abdal-
malik. The wise Caliph ultimately returns the woman to her lover.

" Cf. Supplemental Nights, Vol. 5 1888: 37-60. As Burton himself explains in “The Translator’s Foreword’ to Sup-
plemental Nights, Vol. 5 1888: xiii: “There are no names or titles to the tales so every translator must have given
his own title to the tales! Probably influenced by Jonathan Scott’s six-volume edition, he gave the story the title
‘History of al-Hajjaj bin Yusuf and the Young Sayyid. This title was accepted by later translators, cf. Tauer 1975:
295. The title sayyid may also indicate that the young man is the direct descendant of al-Husayn, the younger son
of ‘Ali and the Prophet’s daughter Fatima, see Anishchenkova 2020: 161.

15 Ms. Bodl. Orient No. 550-7 (7 volumes, dated to 1764-1765). The story covers Vol. 553, ff. 107a-120a and the
nights No. 510-519. The writer and traveller Edward Wortley Montague (1713-1776) brought the manuscript
from the East. The Bodleian Library bought it from Captain Jonathan Swift for £50. This manuscript is known
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The narrative is, however, often recorded as an independent story.'® In fact, many of the stories
that became part of the Arabian Nights may have had a partly (or completely) independent textual
history which intertwined with the collection only from certain stages,'” and this applies to Ms.
Basagi¢ TF 136 No. 387 as well. In the present research, it was possible to identify - and in several
cases also obtain — reproductions of other manuscripts of this narrative. Although it is highly
demanding and perhaps not very rewarding to compare and analyse the existing variabilities
and alterations between individual manuscript witnesses of Arabic popular heritage, they are
of the utmost importance in those instances where Ms. Basagi¢ TF 136 No. 387 itself becomes
difficult to decipher. Indeed, ‘decipher’ is the right word for reading the manuscript’s unvocalized
and often carelessly dotted cursive nasta‘lig. Whenever the original text was unclear, illegible, or
obscure, the present author consulted the Wortley-Montague manuscript of the Arabian Nights -
Ms. Bodl. Orient No. 553 (henceforth Ms. Bodl. Orient No. 553) and the anonymous Ms. No. 218
from the Library of King Saud University (henceforth Ms. King Saud University No. 218) entitled
in the digital catalogue Qissa hadathat fi majlis al-Hajjaj ath-Thaqafi [The Story that Happened
in the Council of al-Hajjaj ath-Thaqafi]. They are both written in a legible naskhi script and more
or less correspond to the story of Ms. Basagi¢ TF 136 No. 387, albeit often with a different word-
ing. Some minor passages have been omitted, and some new ones have been added. The story in
Ms. Bodl. Orient No. 553 is frequently interrupted by repetitive insertions related to the division
of the narrative into nights, which makes the whole story more voluminous. It must also be noted
that the digital version of Ms. King Saud University No. 218 has recently ceased to be accessible
online for unknown reasons.

Within the wider context of the fluid and active traditions of Arabic folk literature, whose
texts show consistent fluctuations, each witness can be seen as a unicum and regarded separately
for editorial purposes.'® With this in mind, the present author decided to select and work on Ms.
Basagi¢ TF 136 No. 387. It is also important to point out that this is probably the first time that a
complete text from the Basagi¢’s Collection was edited and translated, even though several inter-
esting works about the collection have already been published.”

A description of Ms. BaSagic¢ TF 136 No. 387

The narrative forms a part of a larger convolute volume (TF 136) along with four other texts in
Arabic and Ottoman Turkish written partially by the same scribe. The volume measures 210 mm
x 140 mm; Qissat al-Haggag occupies a section of fol. 57b-61a with a layout that covers 140 mm
x 70 mm with 26-29 lines to each page written in black ink.?® The title (Qissat al-Haggag) was

for its high percentage of jocular and otherwise popular tales not contained in other manuscripts of the Arabian
Nights. Richard E Burton translated parts of the manuscript for Supplemental Nights Vol. 5. For more about the
history of the manuscript, see Moussa-Mahmoud 1976: 7-23.

!¢ Thanks to its popularity, the story gradually underwent a remarkable development from individual manuscript
variants to twenty-first century live-action remakes. Indeed, there is a film version of the narrative which con-
tains passages that correspond exactly to those in our edition: https://www.youtube.com/watch?v=nu2lV3PsZrI
[accessed: 22 July 2021].

17" See Bellino 2017: 103-132.

'8 On this topic, see Raggetti 2014: 73-75.

¥ E.g. Mészarosova 2006: 95-107.

2 Cf. Blagkovics, Petracek, and Vesely 1961: 270.
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probably given to the text by the compilers of the catalogue based on its colophon, where there
is the direct statement that ‘this is the end of the complete qissat al-Hajjaj as it reached us’ - wa
hadha ma intaha ilayna min qissat al-Hajjaj ‘ala tamam (Ms. Basagi¢ TF 136 No. 387: fol. 61a,
lines 15-16). The subtitle of the text in the catalogue is Masd’il al-Haggag [al-Hajjaj’s questions],
and it was given this name probably upon the basis of a discovered analogy between this text and
Ms. 9050 We. 1766* at the Berlin State Library, which is referred to by the cataloguers.
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Fig. 1. Ms. Basagic TF 136 No. 387, fol. 57b

*' Ms. Berlin We. 1766 Hadhihi masdyil al-Hajjaj ibn Yisuf ath- Thaqafz wa ma waqaa baynahu wa bayna l-Tmam

occurred between him and Imam Zayn al ‘Abidin ibn Sayyidna ’l- Husayn] see Ahlwardt 1896: 45.

‘mation Centre of the Hungarian Academy of Sciences MTA | Unauthenticated | Downloaded 02/13/24 06:48 AM UTC



278 Acta Orientalia Hung. 76 (2023) 2, 273-303

' " T——

r)’
-/1)1({‘,,15} a)},bhw’»{b’/ Gare ‘v"
'v uy o}/fo/‘ 4
2y ,gw.d.wa&” ,M/{ !‘u’i’/’
: : ¢ ] _4,iu gﬂ;a)
| % /JALU SGA Sl 3
1 : .«é’y,iwwgfd CP ol sl 1 5
3 24 M-‘/.f""} w..éwu(,«,//lw
: B JUff/’:JW/.JU;IW
E Jux.; ijJb.«,LgJG.«,/Wé/L
& i # JJ'JJAU'M,P-‘W-J'&’ I
e 28l ‘;& Ol Ity J.G"’!
Wi !u—{ﬂ _~J§,,£F§,136;A¢7~JJJ//
g : Aax(,u“bwjawﬂwéw ‘n—”
e P 022517 4 B”,leby/l:
ﬁv1;Ph/lzajﬁJJ51,tu.ﬂq/L,é?Vbﬁ‘
MzLs~4cﬂ~wr¢~;yL-dL—{_,ﬂab)L—ﬂU
< Do G A G A
Jy@lbiﬁ}” J;M?:Ld
LB 55 s ;a,,-’.«'f/:&@
A g,ywy,./yﬂMJJ/; P!
; at?“; wp«UJ #/,&%gffw
it G Walle DA T LEEIS
.J/'t"g{,fjb’ Py .,A;,yﬁ,‘{;
7”’7NbQI\'A,r—;°“gl’Jbﬁ%fe*é;;”Jr
‘ﬁ&ﬂJJ,/leub‘:V&;W 1)L45J€Jﬁ?
e i [ Foke Jb ooy ferrte
o MO S R s
“bro st J/)J'ﬁu.; d/fdf&@‘ﬂ!
4)1”").)“"‘&’&@“;»’#} Ils

Fig. 2 Ms. Basagic TF 136 No. 387, fol. 58a

The work is anonymous; according to the catalogue information, the scribe was supposed to have
been a certain Salih ibn al-Hajj ‘Ali, who had written down the text in 1191AH/1777 on quite
thick and occasionally stained yellow paper in a somewhat regular cursive nasta‘liq script. Some
parts of the text were underlined by red colour; this was most probably done by a later user as the
same practice can be observed in other texts in the convolute volume. On each b-page (verso) of
the text, there is a last word (catchword, arab. taqiba) written horizontally below the last line and
repeated as the first word of the following page (a-page, recto) which is marked in the edition by
double brackets. The text displays some scribal idiosyncrasies, such as the shape of the final ya’
with the descender often turned to the right (al-ya’ ar-raji‘a), the shape of the word ta@la after the

‘mation Centre of the Hungarian Academy of Sciences MTA | Unauthenticated | Downloaded 02/13/24 06:48 AM UTC



Acta Orientalia Hung. 76 (2023) 2, 273-303 279

word of Allah with lam written above the first two syllables (ta@), and the occasionally curtailed
final nan which alternates with the nin that looks like a semi-circle or bowl, which is a typical
feature of the nasta‘liq script.

THE CONTENT OF THE STORY

At first sight, Qissat al-Haggag from Ms. Basagi¢ TF 136 No. 387 presents a witty discourse be-
tween the well-known Umayyad governor al-Hajjaj ibn Yasuf and a young man, who is apparently
from a Shi‘a background, at the governor’s council (majlis) in al-Kiifa. The narrative form of a test
or competition through a long series of questions and answers was not confined to Arabic high
and popular literature? and can also be found in Persian,” Latin, Greek, and Spanish literature.?*
The polemic between the protagonists is far from innocent as they open various important reli-
gious topics.” Nevertheless, this story shows that debates about religious issues could easily turn
into either serious punishment, due to the seemingly rude behaviour of the protagonist, or into
some form of entertainment. The young man gives answers in a rather bold and courageous man-
ner which is improper for his age and social position; he even dares to show a kind of intellectual
superiority over the governor. Some of al-Hajjaj’s questions concern particular Quranic verses,*
and the young man’s bold answers include direct quotations from al-Quran as well as allusions to
sacred texts and pieces of poetry. All of this is intermingled with seemingly irrelevant and amus-
ing pieces of information from daily life which occasionally drift into embarrassing topics that
concern sexual matters and women. The language, influenced by a rhymed prose saj’, also varies
from being highly formal to being somewhat colloquial. The young man’s answers evoke Shi‘ism,
and the titles of several other manuscripts with similar stories make it clear that al-Hajjaj’s oppo-
nent in debate could represent an important Shi‘a personality: either Muhammad al-Bagqir, the

2 For high literature, see the dialogue of al-Hajjaj ibn Yasuf and Yahya ibn Yamar in Ibn Khallikan 1871: Vol. IV,
60-61. For popular literature, see Abu al-Husn and His Slave Girl Tawaddud’ from A Plain and Literal Translation
of The Arabian Nights Entertainments, Now Entitled as The Book of the Thousand Nights and a Night 1888, Vol.
5: 189-145. Elsewhere this tale is also known simply as “The Tale of Tawaddud: It is a long and unique narrative
which tells of a brilliant slave girl who is put into a disputation (mundzara) with ten eminent scholars of Haran ar-
Rashid’s court. The link cannot remain unnoticed as a lot of questions and answers, especially those that concern
the knowledge of al-Qur’an, are identical with the passages in Ms. Baagi¢ TF 136 No. 387.

» Cf. Risalah-i Husniyah [Husniyah’s Treatise], the story of a scholarly Shi‘i slave girl and former student of the
sixth Imam Ja'far as-Sadiq (d. 765), who debates the Sunni scholars of the fifth ‘Abbasid Caliph Haran ar-Rashid
on religious law and roundly defeats them all. The link between this narrative and “The Tale of Tawaddud’ is
apparent. The comparison of a portion of the two tales illustrates a shared framework to each story as well as an
ideological common ground between them (Stanfield-Johnson 2017: 159).

2 Cf. Talmon 1999: 120-127.

public addresses from the pulpit, for more, see Klasova 2018: 199.

2 This may in a way reflect the fact that the codification of the Qur’an and the related reform of the Arabic script
was ascribed to al-Hajjaj ibn Yasuf. In Muslim sources, he is presented as the initiator of the ‘second masahif
project, which was decisive for the consolidation of the ‘Uthmanic text. For Muslim accounts of the Quranic cod-

ification and al-Hajjaj’s role therein, see Hamdan 2010: 795-836.
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fifth Imam in Shi‘a Islam, or Zayn al-Abidin, the fourth Imam in Shi‘a Islam,” which would give
the narrative quite a different perspective.?

The Shi‘a affiliation of the young man is alluded to several times in the text, such as in this
utterance: Tam from the descendants of the Ghalib tribe, from the lineage of al-Imam ‘Ali ibn Abi
Talib’ (Ana min nasl bani Ghalib min sulalat al-Imam Ali ibn Abi Talib).”

Al-Hajjaj played a significant role in the establishment of the Umayyad government, and
he was well known for his hostile attitude to Shi‘a and to all anti-Umayyad influences such as
al-Kharijiya.* In accordance with this stance, the governor in the narrative does not hide his hos-
tile attitude to Shi‘a leaders: ‘T draw near to Almigthy God with the blood the man who declares
that al-Hasan and al-Husayn were the sons and successors of the Prophet of God’ (And aqtarib ila
lah taala bi dam rajul yaqil inna °l-Hasan wa ’l-Husayn awlad rasil “llah).?!

The story of Ms. Basagi¢ TF 136 No. 387 goes as follows: at an assembly of notables held by al-
Hajjaj, the governor of al-Kifa, a strange youth comes forward. The interrogative discussion be-
tween him and al-Hajjaj over the young man’s identity follows with al-Hajjaj’s apparent intention
to disrespect his background. The young man answers in a witty and wise manner. Other ques-
tions quickly follow and include a discussion about the well-known peculiarities of various Islam-
ic regions and cities such as Cairo, Khurasan, al-Yaman, Mecca, and Medina. Finally, the young
man claims to be a descendant of the fourth Caliph ‘Ali ibn Abi Talib. Al-Hajjaj wants to have him
executed for his apparent impudence, but the notables intervene. Al-Hajjaj then declares that he
will not kill him unless the young man gives him a reason to do so by giving improper answers to
his questions. Then he interrogates the young man about his faith. When the young man insults
him again, al-Hajjaj wants to have him killed immediately; however, the notables stop him. Then
the young man is interrogated about the Quran, women, physiology, agriculture, and poetry, and
offers him three gifts: a purse with money, a noble horse, and a beautiful girl. Al-Hajjaj secretly
intends to kill him for preferring mundane items if he chooses the money and for lasciviousness
if he chooses the girl. Only by choosing the horse would the young man prove to be brave and
thus deserve not to be slain. The young man makes the right choice, ends up actually receiving all
three gifts, and is allowed to leave the assembly.*

THE EDITION OF MS. BASAGIC TF 136 NO. 387

The edition of Ms. Basagi¢ TF 136 No. 387 needs a brief introductory explanation. Qissat al-
Haggag evidently straddles the borderline between high and popular Arabic literature. It could

77 Cf. Ms. Berlin Pm. 340 entitled Hikayat al-Hajjaj ath-Thaqafi maa Muhmammad al-Baqir [Story of al-Hajjaj
ath-Thaqafi with Muhmammad al-Baqir] and Ms. Berlin We. 1766 entitled Hadhihi masayil al-Hajjaj ibn Yiasuf
ath-Thaqafi wa ma waqa‘a baynahu wa bayna ’l-Imam Zayn al-Abidin ibn Sayyidna ’I-Husayn. [These are ques-
tions of al-Hajjaj ibn Yasuf ath-Thaqafi and what occurred between him and Imam Zayn al-Abidin ibn Sayyidna
’I-Husayn] and others. Ahlwardt 1896: 45-47.

# The Umayyads, represented by al-Hajjaj, understood their political and religious authority as coming directly
from God, and they perceived themselves as the inheritors of prophethood.

¥ Ms. Basagi¢ TF 136 No. 387: fol. 58a, line 11.

* For more, see Dietrich 1986: 39-43.

1 Ms. Bagagi¢ TF 136 No. 387: fol. 58a, lines 24-25.

32 Cf. Marzolph; Van Leeuwen; Wassouf 2004: 199.
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be seen as a Middle Arabic text in its moderate use of certain dialecticisms and features common

to Middle Arabic.*® On the other hand, the scribe makes extensive use of stylistic and formulaic

devices borrowed from Classical Arabic.

In the following edition, the original text has been rendered as faithfully as possible, including
all orthographic and linguistic peculiarities, regardless of how insignificant or incomprehensi-
ble they might seem, in order to authentically preserve the scribal practices, including apparent
instances of confusion in diacritics (mainly missing diacritic points).* After careful study, it is
evident that the text contains a certain amount of deviation from the norms of Classical Arabic
that were common and typical for many compiled narrative texts from a popular background:

— There are numerous examples of non-classical writing of the hamza. It often disappears, es-
pecially at the beginning of words as well as elsewhere, and it is replaced by the glide ya’ when
yd is its original kursi (e.g. <x» ‘T came, Ms. Basagi¢ TF 136 No. 387: fol. 57b, lines 11 and 12;
2 s ‘2 weaver of the coats, Ms. Basagi¢ TF 136 No. 387: fol. 57b, line 26) which reflect a
process of colloquialization. An interesting example is the replacement of the hamza with ya’
in the case of the elative (e.g.— 2l atil (o5 ‘and who is the most unfortunate of Arabs, Ms.
Basagi¢ TF 136 No. 387: fol. 58b, line 7).

— There are instances when the hamza is clearly written (e.g.0¢e <235 e 33 ‘take what you desire
from them, Ms. Basagi¢ TF 136 No. 387: fol. 60b, line 22), although this is sometimes done
incorrectly (e.g. » st ‘they asked him, Ms. Bagagi¢ TF 136 No. 387: fol. 58b, line 10). There is
an instance when the hamza is indicated above its kursi with the dots of ya’ (e.g. 4<3langels,
Ms. Basagi¢ TF 136 No. 387: fol. 58b, line 26), which also reflects a process of colloquializa-
tion.”

- Occasionally, ta’ mabsiita is used instead of ta@’ marbiita (e.g. 3,5+ and <, s, Ms. Basagi¢ TF
136 No. 387: fol. 59b, line 18; o\ 53l e «lll cuiald “God’s curse be upon the traitors, Ms. Basagi¢
TF 136 No. 387: fol. 61a, line 12).

- Alif magsura frequently interchanges with the letter ya” and vice versa (e.g. 25 O», ‘from
behind, Ms. Basagi¢ TF 136 No. 387: fol. 57b, line 12).

- A colloquial influence can be seen in the phrase oxb zlaall 44l (IS5 ‘and the city of al-Hajjaj
had two gates’ (Ms. Basagi¢ TF 136 No. 387: fol. 61a, lines 4-5) in which the word ¢t in Clas-
sical Arabic would require a nominative (bt zlaall bl IS,

- Occasionally, an alif replaces t@’ marbita (e.g. 22, instead of 422, ‘a coat of mail, Ms. Basagi¢
TF 136 No. 387: fol. 60b, line 17, and Wiu= instead of 4iua ‘a large round metal plate; Ms.
Basagi¢ TF 136 No. 387: fol. 60b, line 16).

No attempt has been made to conform these features to their classical usage. The sporadic
vocalization (e.g. &35, Ms. Bagagi¢ TF 136 No. 387: fol. 57b, line 3) is preserved in the edition,
including many inconsistently applied instances of shadda. Each numbered line of the edition
corresponds to the line of the text in the manuscript. Traces of careless writing and the most
apparent scribal errors are occasionally amended at the foot of the page, especially where the

3 See the abundant literature on ‘Middle Arabic’. Out of numerous studies, Blau 1966 and Lentin 2003: 99-111 are
particularly worthy of mention. For a brief overview of the topic and basic sources, see Lentin 2008: 215-224; for a
thorough bibliography, see Lentin 2022. For the specific features in the works of Arabic popular literature, see e.g.
Halflants 2007 and Bellino 2008.

** On the issue of the edition of Middle Arabic texts, see Den Heijer 2012: 18-19; Lentin 2012: 207; Gazakova
2015: 401-402.

3 Cf. Blau 1966-1967: 84.
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meaning is disputed. If the scribe made a mistake, he just crossed out the incorrect word and this
is marked as such in the edition (e.g. == Ms. Basagi¢ TF 136 No. 387: fol. 59b, line 24). The text
has several omissions (suqiif) of whole phrases, which were added quite carelessly by the scribe
in the outer and inner margins of the folio (sometimes in an upside-down manner) or above the
words (if it was only a minor omission, e.g. the inserted word J& Ms. Basagi¢ TF 136 No. 387: fol.
59b, line 25). If the corrections were in the margin, the scribe usually left marks in the body of the
text where they were supposed to fit, and these passages are directly included in the edition and
are marked by square brackets ([ ]). An uncertain reading with an estimated solution is indicated
by regular brackets and a question mark (?).

Our text contains many, often fragmentary, quotations from the Quran which are identified,
specified, and quoted fully in the footnotes of the edition. In Ms. Basagi¢ TF 136 No. 387, the
Qur’anic verses lack vocalization and are not accompanied by the usual ceremony. The quoted
verses are often incomplete; however, it is possible that the reader was expected to know the
content of the whole verse. Some verses which are quoted fully in Ms. Bodl. Orient No. 553
appear in Ms. Basagi¢ TF 136 No. 387 in a shortened form, e.g. al-Quran 2:164; Ms. Basagi¢ TF
136 No. 387: fol. 59a, lines 9-10. The Quranic verses give the conversation between the gover-
nor and young man a more scholarly tone; however, the dialogues become less comprehensible
for those unfamiliar with al-Quran.* The occasional insertions of poetry are not graphically
distinguished.

In addition, al-Hajjaj’s questions are introduced in a different order in different manuscript
versions and the texts use different synonyms, e.g. ablah ‘stupid’ (Ms. Basagi¢ TF 136 No. 387: fol.
58b, line 15) compared to qalil al-aql ‘of little brain’ (Ms. Bodl. Orient No. 553: fol. 111, lines 1-2).
This is a common trace of the ‘fluidity’ of the Arabic narrative tradition as each scribe allowed
himself the freedom to re-edit, amend, reformulate, and correct the original text according to his
own tastes and circumstances;” therefore, no particular attention is paid to this matter. Both ver-
sions of the story in Ms. Bodl. Orient No. 553 and Ms. King Saud University No. 218 have several
passages of poetry; however, the large poem about women’s beauty in the different periods of life
and the poetry that the young man exchanges with the slave girl are missing in Ms. Basagi¢ TF
136 No. 387.%®

3 This incomprehensibility often results in the Islamic Holy Book being viewed as a miraculous and divine
revelation whose proper understanding belongs solely to God. The (in)completeness of Qur’anic quotations de-
pends on whether scribes allowed themselves to select only the semantically most relevant parts of the verse for
the given context, or whether they considered it more appropriate to keep the verses in full. The use of Qur’anic
verses to support a statement may be aimed at increasing the value of the work, see Lacindkova 2020: 217, refs.
115 and 116.

%7 Fluidity characterizes the manuscript transmission of many genres of popular Arabic literature, see Gazikovd
2015: 397-402.

*# Cf. Ms. Bodl. Orient No. 553: fol. 116 lines 12—fol. 117 (complete); fol. 119b, lines 1-5; fol. 119b, lines 7-11. Ms.
King Saud University No. 218: fol.4, lines 5-13; fol. 5a, lines 4-8 and lines 8-10.
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The beginning of the text (fol. 57b):

1. e Dl e Sl alll sy
2. Al g Sama 4l gun s e DL 5 40 2 5 39 pallal) oy 4l tas
3. Wﬁglcbﬂ|u&uﬁuﬁ@}a$@)ﬂ\mf‘d@w\@a}
4. e)a¥1 5 08 sl dlngl g (g gl Al sa (e Gl 5 48 800 41 st
5. a5 A pall dal s A3 bl s ol 3 s sl s o)) 55l
6. LAl B e Gl s (ora dgle 208 28 1) 5 5ulSI) AYIS agin
7. olad 45y gem Ll s 2943 50) AN e S apia jla W Y ) G55
8. glaadl 4l Hlai JU 2Sldl zlaadl agle 38 2O 8 &l 5 o i
9. asmell e @l ) Lo s Gl (5 8l Lag oll g L g g Ly ol (50 4l JUid
10. ) B na U el (e ald e fona b SIS L) Gallas e
11. Oe dB S o) a8 JB (5 (8 JE a1 5) 8 JB (5 (A
12. e JB Cum o i gl ey J el J 0l ol ) J )
13. JE me dine e Ul JB o Ly il Gl (e mBall JE B [ )01 5 elenall G JB il ol JB ] (2 )Y
14. Lol s and Ll 5 OV MJE] zlaa L ells Ly JUE 5 e lall e (e
15. JB agia Ul L JB cje¥ 545 pean¥ Lelaly cand el s dusac
16. Lle) e il JB ALEN Aaa e W JB faa b il ) (a5 L3S
17. o el JB 2laa b el Wy J ol Canaial 5 (S
18. )l ooad rlaal) J6 meie Ul La J6 (5 jlai ¥ 5 3580 Y 9605 ja
19. QU8 470 Caaal 5 (e ed) (3o JlB maall Sl - (g Ul QU fpaa
20. e SV Oshym YV aalel aae s ale) it 2B JU plaa Ll L
21. ol (3 laall JlE pgie Ul L QU8 Jid pgie 5 DS asd pgd Sam Vs
2. Sl gl Ll 8V e i) JE Jam sall (o U J s Ly i
23 gl JBagiaLILa JESO [ o) Jlan g odin g jlan 2] Jlaall JiaS alic 49 4ale 18 agd ki f(mpdent) 5 e pgina

24. A Ly JB e e will) (il JB el o0 W JBE coa b il ) (e
25. ol 5 ala £Ls a5 (R all) o slenivn aglal (¥ JE zlaa Ly
27. ((En2)) psill 3585 Jaall il g o 5lll 5 Jead) ana (e il JE A6 (10 JU

¥ Al-Quran 1:2.

0" An archaic spelling of 3= cf. al-Qurin, 24:58 written with ta’ mabsiita.

Gy (9 zlaall, cf. Ms. King Saud University No. 218: (88l o 5 zlasll,

4 The word is written in a rather unclear manner but is corrected in the margin. Cf. Ms. Bodl. Orient No. 553: fol.
107b, line 1: 43 & ,»all e ‘his fate changed his complexion. Cf. Ms. King Saud University No. 218: fol. 1b, line 4:
4518 »all e which does not make much sense.

# The passage is written in an upside-down manner in the margin as an omission.

The word is written in the margin as an omission.

4 Possibly = cf. Ms. Bodl. Orient No. 553: fol. 107b, line 13, and Ms. King Saud University No. 218: fol. 1b, line 6.
16 5 LA may have the meaning ‘of mixed race’; however, Ms. Bodl. Orient No. 553: fol. 108a, line 1 offers the word
>, as does Ms. King Saud University No. 218: fol. 1b, line 7, with the clear vocalization %, which means
‘confused” and ‘perplexed’.

“ Here we would expect either the indefinite singular - ¢ <=l or the determined plural Jbs¥) <ixal, The
non-classical alternative Ol <=l came into being probably under the influence of the rhymed prose saj°.

# The word marked in the edition with the question mark could stand for a¢32% ‘their old man, which the scribe
crossed out and rewrote. See Ms. King Saud University No. 218: fol. 1b, line 12: sles Jic alic agiol,

* Sic.

*0 This passage is written in the outer margin as an omission or explanation.

44
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Folio 58a:

1. o5l S 8] (M padic (e z 5380 93 5k 50 52388 Lay S L g alll Cany
2. CLAA.“JG*—\AL’\LAJG&SAJA‘&QJ&Qb}\)&a—\)b}&l‘)s‘)
3. el Jlab A 5y 5y (85 ell & JiSI A a Ly ) il (gad
4, A e aiay by ell s JUE &) s e Lo 92[ BE] clil Cuale
5. s all (o Jsma A U8 (e laiay JSIL ) L5 ) Ut
6. B o m gl s zlaall Ja8 Malagall Calay Y sa 5 B4
7. Aillad ol gy L5 1 e gy alll Lila sl Jlad
8. il g Ol (b laadl JUE e 1) 550 Uand e allly 350 ) Ll
9. JEdph ey JEduh J8 @y les JB Gl ge U B b
10. ol s a3l Qs e ol agle alll s il A
11. Gl o Gl (e ale¥) AB (e e O[] i (g Ll g Jlaill
12. 5L W) aladly sy s JS5 40 (a5 4 s alll oS
13. lpad Use laall s8lalie s JB 57408l o 50 (M) Jlaie 438 L
14. Al ey 4i€lan o sa g g 4 53 S) Agl) el ALy jal g
15. and 5 0 9Ly 038 4 15l Aelal o gl g agilic
16. émgwo\ﬂy\w«uhdbﬁmw;u\}
17. U sl aliE e 0 Y ) e Y agd JUEd a8 gatiun Y adld W3l 12
18. 619t maall 4l QUi Abe Cians Lo AL Y oland] (3 clle
19. il AL Y pland) (e elle el a8l Gas plaa
20. I Y laal) 4l J S 18 ) i Y 315 (8
21. i Lo Loy Gruall ad JE8 GladIS (g dlile g il Aaay W)
22. psiall 55 shally JB (Mad alll ) sl GO Lay (ora by zlaall Jab
23. O8I U laadl g8 s alll G (A slead) 5 02858 311 5 all 5
24, Al Jsmy 2Y ) amaadl 5 Guaad) G J sy Ja ) oy Jas alll )
25. Alll oo Al J 25 (555 S o LSy s ade Al L
26. CSls aSla ) e aa) L) adae S Le JU lad alll g ol g 4le

The word is written in the margin as an omission.

*2 The word is written in the outer margin as an omission.

5 G5 paad 4 4l 443!; ¢ 5all (i A Al O s&0e 15 AL-Qurrian, 8:24, incomplete.

5 Slagall G133 Y AW ) AL-Quriin, 3:9, incomplete.

% Possibly a scribal error for (laxdll, Tt can be, however, also viewed as a particular construction found in the dia-
lects as well as in the Classical Arabic e.g. (=3all <us cf. Wright I1: 233-234 or Tell el-Kibir cf. Grotzfeld 2000: 7-14.
% The word is written in the outer margin as an omission.

58 Lol

LTI

€ Sic.

¢! The word seems to be written in this manner; however, see Ms. Bodl. Orient No. 553: fol. 109b, line 4 a5 Ms.
King Saud University No. 218: fol. 2a, line 9: Luas with the clearly written hamza. For a possible meaning, see Dozy
1927: 370 & ,Lua, sans hamza chez le vulgaire étre frustré, for <35 cf. Lane 1863-1893: 2777 43 ‘he goaded him;
he prickled him like a beast with a stick’

¢ An archaic spelling of 3 cf. al-Quran, 2:43.
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6:

2

65
66
67
68
69
70
7

72

73

‘mation Centre

27. Glsall zlaa b pasl (anall JUib 64231 63 pall ala g alll J sas
28. die Sl Ly o 538 J gun 1 oS Ly 5530 Al 3 Mot alll Q6
29. laall Jl el i) 5 e e 4ll g 385 651 pgla
Folio 58b:

1. s lembl s ol Juadl Lo (3 5alE a8 e by Claa
2. ol e 66U Y U8 Gy Ll g JU iy 55 JU6 alS )
3. 5 Ll Coml aandi) b U pgia alus e 4l Ja
4. ALY) sta 5V U elld Wy atla i J Lya o Sl
5. Tl 5 copadl o jS) ad QU agie il ol 02 e
6. e 6820 A HY JUE I3 Ly J6 o oy J Cial
7. Jla 155 L Sy 1 a5 Lol 5 oyl sl (ge 5 JIB
8. L2 U aghe rlaa U Y el Wy J6 il
9. Al 53 lS) 4l ol aliy el 5 10l Ut zlaal)
10. glaall JB S aie e pdcladl) s deladll 0% sl
11. ol S5 a Ja L) 8 (631 aall 138 (e 5l ua b
1. CS) rlaaly anal) J S e dakaiy o) 3l
13. lanll J5 2 rlaall dlaiad 5o Lo aie @ll J5 i 43 0
14. Bkl 315l (4 B Jueadl 5 8 oo i Laid (S8l a
15. das el by oiall JUE 5558 jlaadl da s 4l L z Al Jlab
16. T05al 5 pni JB e GlilS Lua by plaall JI8 (5 8 Jeall
17. Olesa )l s () Ghe) JB el gal 5 JE 3 e
18. il g plaall Ji rlaa b o sall dlie Galin s (o S 208
19. A e J el 4l JB el ) <l je Layg and JB <l ) o s
20. el ol Sl g J )l g il J Jas sl
21. laall Jlon 71Leaa LGS Alll 1 31 38 6 4iaSatnl Job adaial Lia
22. S 2(90)) ern b laall Ol aad J8 4 La caale 5 4l 3 g
23. s phiel 48 A (5l G (5 alh 4 Le Cadle 5 4l 3
24. > 48 L) ol AN A 4 (o) g Jael 4d Ayl (5l 5 oSl 4
25. (M Al LB 40 051 5 (5 il 5 2 5l b | sBoum 8 34 )
26. 5 oLV Ll ) () 5 ASIOL) Ll 4 (s 5 il BLalla
27. Lesd ) (sl 5 Ul Jal LB 40 ol 5 Aiad) Jal LW i ¢l
28. () coamall JUah ALl aiad il LW 21 515 iy ) e

RSP Al g5k (815 L5 G oaf Ul 2484 Y8 G gl-Qurin, 33:40, incomplete.

The word al-aya indicates that the verses of al-Quran were quoted.

|5l die oSl Lo 85338 J s M A8UT W5 al-Quirin, 59:7, incomplete.

Sic.

&l &ila a ruling prince and poet of the Tayyi’ tribe. See Van Arendonk 1986: 274-275.
s e,

Sl ’

This passage evidently alludes to al-Qurin 3:7 Ga&34 &3l 4la CESH Slile I3 (530 5,

Ms. Bodl. Orient 553: fol. 111a, line 11.

Lalls,
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Folio 59a:
1. alac | Lal J Cla S ellal) alll ) smy ol sall zlan by gand
2. A8 ed A aSal el 5 Mo KU A (gd (Mot alll QLS 84
3. Al ed 4 T60ae Lal g T5clual s Jaally el alll o) e
4. 7o 50 ) 3853 JUiie ey o5 0 1 i 353 JWie Jamy (el (Jlas
5. Ja3 o)) pge (5 el (S palayl Maial 8 gd 4y o gl Ll
6. sl ) sabie L B8 (adad 8 g8 Al (oa ) Lal 5 Toand
7. Al Lagan o i iag alll (o)) Al Aas ) (g )l Y aguaiil e
8. A8 sed Dl Db e b VAN el Pan Bl ) sl s
9. Dl s Qa5 i W15l sandl GIA b ) M
10. Led | siaa (U AV Lal 5 80 il ady Lay yaall (G 5 505 (Al elldll
11. bl 3 seall iy daial 8 (gd 5 laill 5 2 5
12. an ) faa 8le (5 o 3 seall Caad g bl i o 23 e
13. il Lalls ot alll Ll 3l 491 Lal 5 65 e pgud
14. Lol s 820y s2md 1 Qa1 5 Gad) il Loy M al 8 g
15. Lo ViUl ale Y elilais Jlas 4l g 300 LI 3l 43Y)
16. L) Ll Y L) 5 BaSal) aalall il Sl Liiale L
17. Al e g alll 3L Y A S48l of S Loy i Al & e
18. i Al 8 ed diad) da) 8 Led (S AV Ll 5 890 gia all JS 5icld
19. 80 )58 sl Ly O o 3al) Lie caadl sl all aaal) Sl
20. Ol Lgta Uin AT L) Masal g g8 A Jal J 58 Lo AV ANV Ll
21. et All) aial ki) J g8 Lgad 0 A0V Lal 5 870, gallds Ul Line
22. 88 jualaall agie dibie Y1 Cumenl aghise ¥ clijed Jasal @
23. wh&g\gﬁaw}d&\ohyct;;ﬂdﬁéjbmdd
24, 4 jaall 5 alall 5 Jaall s alll Hlac | Gaa il ) Lad 8LE (4
25. G Jal e Ul pvall JU foia by il Y ahs jpa e
26. daxiiy Lo 5o lepdl ol e ali aa b zlaall Jab 2laa |
27. st Yoy eladl ol ) e o paladl g il mlaa by aad ol Jla
28. Caaall il g ellially ouadty Vg elaalls Sl a3 alll )

7

=

Al-Qurian, Ayat al-Kursi — The Throne Verse 2:255.

Sea¥l3 Jaady 526 A &) al-Qurian, 16:90, incomplete.

76 Jacl,

STy 353 Qe Jasd (yad ¥ 158353 Qe Jaxd 025 al-Quirén, 99:7-8.

78 amidia (AN ol péia (5 ) JS!:-A-L-\‘ al-Qurian, 70:38.

79 Al J}MJ\}MJ\ Lu.n;g.lyﬂ\)su‘\ﬂ\ u\ Aﬂlm)w\}hm‘y*m‘éc W umﬂdal_u:bdsal Quran, 39:53.
80 il 4dih Ly yadll B H‘ Slldll )‘-@-JU Jall B ) o Y15 L B 3 ) al-Qurlan, 2:164, incomplete.
el e 8 el il (5 jladl iy ¢ e (s jbadl cind el 5 al-Qurlan, 2:113, incomplete.

82 () gaiadl M| uu‘:ﬂ, Cal uﬂau)al Quran, 51:56.

83 A8a)) eﬂﬂ‘ Gl & JJ\ELUA‘-. Lo V) Ul ale Y Elilals 1516 g-Quirdan, 2:32.

# Sic. A scribal error for eiui-'

85y giasall A3 4l e 554l o% ) QMallsy oLl u‘ W ¢S s al-Quran, 14:11, incomplete and distorted.
8655 % siad U5 G170 3al e Cadl sl all sl 185 al-Quirian, 35:34.

87 G sallla U Lae (8 Leda Uaal 5 al-Qurian, 23:107.

88 UM‘ N_u}cy JJ)’..LS Ja u.\.a&;d\ ?HA EICITS ‘}I\ al- Qur’a’n 38:82-83.

8 3L g AaSa) 35 al-Qurlin, 2:269, 1nc0mplete

90 aLLx:i.
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Folio 59b:

1. Casally Jom Lag el pl) dadag g o3 (3 Gul W iy g 612,
2. Ol e oy 43ld elally AIS) J ) (B (s (e o 5 s
3. Nl ) g o ase OS Skl e o3l e Lo 55 (mana s
4. Gl a3 2 e a5y OS kil e an S Llesduan (4 pal jes
5. Slaldl 5 puall aad JS) (e SEI (a5 ailay (5250 IS IB
6. JuE 5SY) aa ey zlaa b dlile 5 plaall Ja s Jiall Conaay
7. o Lo gan B 1A Ll 5ol e Al 3 sl JB 58 L
8. o153 iy 13 adld ) anl s G 5 waLd) (e el o8
9. SV zlaa belle s Melaa laala 5 o lid Lghan
10. A6 plaall 8 L 7 535 Y 5 GERI_Y) &y 5 43 plaall
11. 5ILEE &y AT plaal s L Y 5 el Conniay
12. il 5 V5 Olans il p Vg a5 palai V5 il B
13. gelad ¥ 53 paie Gl i W Glaad il 5 V5 0 S
14. Olal 43ld (aially 585 5 ldan’ Y g lie 2l Ll ) ) gac
15. ) Bl 0 30 B e s IS el ) Rl jal s
16. il S5 Y 5 32l BY Cpall gl dsy (1 il el By (ol oLl
17. b o llia 135 Y G e &5 438 dlia e (S
18. iy gnn el A8 Chdilae 131 5 & 53y g o) 84
19. 28 e bl all mlasll JE s alll 9730 (5 5 55 90y
20. e Gl (SRl s (S a bdldle ja B 2]
21. lie Jinll gm 3o (3 B Cppidl 3 5 i Lasial
22. JE Ll 8 Q6 Slie il g se cpld JE ELall Lo U8
23. gomsa oald JUB Y] 8 JU clia aand) g ga cpld
24, ) e (s JE Y1 8 QU8 lia w9l
25. s J8 Qi) 8 6 el il e (i JB [31a0] 5[] lie
26. uadl) o ya ol JE i) 8 J i ¢ all i e
27, U lia laial puia g ol J6 A0 6 6 clia
28. (D)) Sl b JUE i s i) aia e cld Jls 9Jlalal
Folio 60a:

1. IS 2iad JUE AL 8 JE elia Camaall paa 9o cld JB
2. w&»ﬁﬂﬂ;@ﬂswémdj\@\wgchﬂ\dtﬂ
3. &;JIOOMQ}\S}MQ&EDMP\JG&JJ\

1 <l ) ‘raisins. See both Ms. King Saud University No. 218: fol. 2b, line 11, as well as Ms. Bodl. Orient No. 553:
fol. 113a, line 6.

2 e

93 "..

94 C«‘h

% Insufficient diacritics for Gl ® 2, ‘increase you means of living, cf. Ms. Bodl. Orient No. 553: fol. 113b,
line 15.

% Ya'sin, the 36th siira of al-Quran.

7 o,

% Sic.

% The preposition fi ‘in’ is missing. Cf. Ms. Bodl. Orient No. 553: fol. 114Db, line 9: Jaulall &

100 Possibly 4ilai,
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4. g olia Bl La oo sa) JUB Jall 8 685 Lad JU& 4t
5. 23 gl JU o SN 8 5 Lad JUi o) 3 aad b e s 101(Sacladl) Ling
6. b JUE Ll 8 Je8ilad JBsastic S 00 Lle L
7. Oal Al dae iy Aai8 jadll 5 Gualll g o salll (Susny jocaall 2e
8. Jshall Al 5 & JE (ia )V 8 Ui Lad JUB 2aall (ga Ltias
9. ald 53 peall Sla L sagal JE haall L J 685 Lad B o sl
10. Comaly zlaall JU8 Gl 10231n8 o3iad JB Hle3V) 5 430 5Y) b
11. Jaalall Jlaal 5 Sl JYall <l 1033 5 cpuan] ol () (5 5l
12. Leia ol Do (4a Lets 55 (ho Ane Lguia ey (AN 14 shaill
13. 5 10lds a5 LS 58 5 langs a8 ) aaSll a3 )
14. sladdl el o)l Leiad el g aliue s gl
15. Gy al e sl L a3 Hlaal (o VI ) ks ol Liall ude Y
16. Ouall LY uas Jlaadl (A Led G (A e ) JY I e el
17. o3 lgdial 5 any L JB LS Sl 5 paall (e 3 8106 jpkas
18. ia L Cileal y el wlaall 107613 viad JU e Y
19. JB G hlll A 5 JB Gris e W jee 4y s (8 s L
20. ORI iy 5 J8 0yl e 38 JU (0 pall iy
21. iy aad 13 JE Cpam y¥) ity 5 J Cpaiaiall 331 18
22. iy g JU8 1080 5 3 o)l J8 Cppanadd) ciy g QW 3l
23. JB Gamanall iy g JB G Ll Lgie ol JU (i)
25. B sl Glaal e Jld ¥ JB Gl g JU cpall
26. Glaia I3 dind JE a1 109Uasd (e allly 3se ) J Al iy
27. Dl 3l e 31 e oa b glaall JIB 25 (g pualall s sl
Folio 60b:

1. Jsi pDlall adle T Uil jailly (3hai (e sl zlaaly oanall Jib
2. Tl 2 e GV a8 Lo (e 2D O jas Sl o2
3. s Ul bl as 5l 5L Ji 5 (g 15 pada (53 S s
4. oLl Sla Jls J 8 aSie sl elile (Sl Jis
5. Slo Aal b oa b zlaall Js mlall 4 gl e Land 18
6. 58 ) oda J gy Cum alll il Ll Qi o e
7. iS5 el S HO gl (o 93 jal (A5 LSl 5 23U e
8. (el 5 3 ey yiase e 5 Liall (e aand (A 535 Lz

1% Possibly e ‘a tree whose wood was used in arrow making. See Wehr 1960: 939 and Ms. Bodl. Orient No. 553:
fol. 115a, line 1: 4e%i)) ‘whose height is low grown’

12 Sic. xe,

1 Here the word gala is probably missing. It would indicate that the young man’s answer should follow. See Ms.
Bodl. Orient No. 553: fol. 115b, line 4.

1% Missing a definite article for Jiall.

105 LG—,!‘JA

106 ‘)*L;

7 Here the word gala is probably missing. This would stress al-Hajjaj's answer.

108 A possible scribal error for U ‘sons’ See Ms. Bodl. Orient No. 553: fol. 1164, line 7.

See the note no. 55.

10 Glia,
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9. I3 xiad 8 11 51 Jaad) €l ) G (5 S5 Sl
10. Ay J31 o (Sl e b Claal g il Zlaall 8
11. eS8 ol adllE Cuy J3) laa Ly oanall JUi8 o S 3 el
12. i s Canall o S5l s J s Cua 12l a3l J 8
13. JB el ind JU 11305 jlsall 5 (5 puae Sl J (8 5k
14. 8 Y Uide olia aa g 288 e by Cilea) 5 s zlaal)
15. Maglas Gany il zlaall ) &8 J8 s b dldde jay 8 L je) 8
16. Wiy 16 Y1 Candl (a 115(8 Latsem) (8 oy el 351 gl 5
17. M85 4dde 5 Cadl (e e 17 i Gl (e Ml s g (iDle ASI (5
18. delu ) sle agdl o5 JUE (5l s Cman) Go a5 Jisha ey
19. 8% (e b glaall JU zlasll 53 Gn (M aaall |5 )
20. L la s aiam LS Gual (e Il s s ea W)l (g 19Tl b
21. oAl S () agie il Le 238 5 ) s ) Ga Ay Jla
22. Aol il )y cadl) 5l il ol 5 Leale e
23. Ll Come (5558 a1 5ol A (o i B 23l J
24, 581 oyl ALl SLaall (R () o A jlall 331 ) 4Ll
25. JB Jally e V aanlill 5 Lepad () 5508 Lgle Loy (u
26. (L)) Al S 5 JUB Leale Lo s il 2al 5 2Bla) oo
Folio 61a:

1. JB ganll Ja 5 (338 41l 5 120y 45 i sl (o L B

2 QUi 12238 53 agad cll alll 12108 Y asenl) 33 rlaall Jid Y
3. bl 4l Glal Y el LS plaa b agia aal
4. O s J& 1235 )2l 850 sl 138 Jie d clig s i pan Y
5 U fpanall J sl s el (sl dnd
6. ASK Gl LI Al 13 (e g Al mlaadl B AV e ] ALl e ol QL Ba ez Al zlaa by

" The answer of Iblis is missing in Ms. King Saud University No. 218.

112 A scribal error for il &ila a ruling prince and poet of the Tayyi’ tribe. See Van Arendonk 1986: 274-275.

13 The reading of this verse is also most probably corrupt, recte: e e Juad) U 38k ela Lo 13 Canall o Sis
@l s, See al-Mahdi 2009: I. 609, who does not give a precise source to the verses and introduces them only with
qala akhar [another one said]. Ms. King Saud University No. 218: folio 4b, lines 18-19 offers a slightly modified
version: Jwls e e Jhe 8 8 Hhy (pa Wais Caall o SI,

114 4.4‘.\3

115 Here the script is not legible, but the word seems to look like Liua. See Ms. Bodl. Orient No. 553: fol. 118b, line
4 and line 9; possibly it is s ‘a large round metal plate with raised brim, esp. one made of copper. See Wehr
1980: 533.

116 P‘Y\.

117 s

18 355535 4 coat of mail’ See Lane 1863-1893: 1225.

119 See footnote 115.

120 Lgims,

121 Jaa. See Ms. Bodl. Orient No. 553: fol. 119b, line 13: J==.

12 See the positive precative sentences (positive wishes) sl 4l alsl ‘may God perpetuate your existence’ and their
negative counterparts (negative wishes) present in this text which aim at averting anything undesirable or which
are used when cursing, e.g. <lé 4lll & )L Y ‘may not God bless you, Palmer 1874: 170, cf. Badawi, Carter, and Gully
2003: 441.

12 A similar negative wish construction.

124 The passage is written in the margin as an omission.
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7. DL Al Gl e 1297 a5 aaeall Gl 3Al 2 a5 JU8

8. Tlos el z sa8 JE AL Gl a5 zlaall 4l al

9, Sl o€ WY o Ly 4l 53 S0 4l | lad alnss Jla
10. JU LDl s e 12643l g0 & ja SIS Gl g dihac]
i Y15 el il 5 b il 48 e gl
12. sl e alll ciali Ul g 05 Y
13. sl Lalll agle g W 13gl8
14. aallaldan Jllade 5o Y5
15. Ll el Le 13
l6. sl e zlaal) 12748
17. A Ly JLS
18. L e
19. APIVERN
20. a4l
21. plas

TRANSLATION

This section provides a translation of Ms. Basagi¢ TF 136 No. 387 and a necessary commentary.
Naturally, the previous Czech and English translations of the story made by Tauer and Burton
were consulted, and they are often referred to herein. No attempt was made to preserve the
rhymed prose saj‘ of the original in the way Tauer and Burton had attempted.'”® The text in Ms.
Basagi¢ TF 136 No. 387 has the form of a prolonged never-ending sentence which represented a
common compositional practice of that time. For practical reasons, it is split when necessary into
meaningful sentences with the appropriate punctuation. Each replica of the question-and-answer
format of the story is preceded by the word gala or fagala ‘he said, which is the way quotations
in Classical Arabic were usually introduced.'” Despite the frequency of repetition, this does not
present a stylistic problem in Arabic composition. The English translation, on the other hand,
requires such repetitions to be limited or replaced. The name of the Umayyad governor appears
the definite article (al-) after the vocative and the exclamatory particle ya."*® The catchwords and
words that occasionally appear twice - at the end of a line and at the beginning of the following
line - are mentioned only once. The names of the historical figures appear in the translation as
they are offered in Ms. Basagi¢ TF 136 No. 387. The translation of the Qur’anic verses was pri-
marily checked against the English translation of M. A. S. Abdel Haleem."*! If the verse seemed
to have been distorted, it was translated according to how it appeared in Ms. Basagi¢ TF 136 No.

125 3

zoA
126 Ms. Bodl. Orient No. 553: fol. 120a, line 8, and Ms. King Saud University No. 218: fol. 5a, line 16: <+ ‘advise,
inform.

127 The preposition min ‘from’ is missing between lines 15 and 16 — 4= (s,

# Tisic a jedna noc (Tauer) 1975: 295-305.

¥ Badawi, Carter, and Gully 2004: 24.

¥ See Supplemental Nights, Vol. 5 1888: 37-60.

B The Quran 2010.
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387. The numbers in the brackets refer to particular lines in the manuscript folio. The additional
text was added in order to provide a fluent and comprehensible translation, and it appears in
brackets ().

Fol. 57b:

(1) In the name of God the Most Compassionate, the Most Merciful

(2) All praise is for God, Lord of the worlds, and God’s blessings be upon His messenger
Muhammad and His family (3) and all His companions.*?> Aba al-Karkhi'** narrated: ‘One day
I was present at the council of al-Hajjaj Abi Yasuf (4) ath-Thaqafi in al-Kifa, and people were
sitting around him and bowing their heads in respect. They were princes, (5) ministers, cham-
berlains, officers, representatives of the state, and people of the command, and he was (6) among
them like a ferocious lion. Suddenly, a young man in ragged clothes came to him. (7) He was in
a miserable condition. His cheeks were still hairless, time had changed his complexion, and need
had altered his appearance. He greeted (8) him and was eloquent in his salutation. Al-Hajjaj re-
sponded in kind to the greeting, looked at him, (9) and said: “Who are you, young man? What
are you going to say and what strengthened your heart that you dared to storm into (10) the
assemblies of kings as if you were invited as a guest? Whose son are you, young man?” “I.am (11)

» «

the son of my mother and my father” “In what fashion have you come?” He said: “In my clothes”
“Where did you come from?” “From (12) behind me” “And where are you heading to?” “In front
of me” “And upon which ground have you come?” “On the (13) so0il”"** “Where is your home-
town?” “Between the sky and the ground” Al-Hajjaj said: “Where are you from, young man?”
“I am from the city of Misr” “Are (14) you from Cairo'**?” “Why are you asking, o al-Hajjaj?”
“Because the soil there has the price of gold, and the water of the Nile (15) is marvellous. The
women are their lovers’ toys, and the citizens are neither Bedouins nor settled” “I am not of
them? (16) Al-Hajjaj asked: “So where are you from, young man?” “I am from the city of Damas-
cus” “So, you are from the rudest of (17) places and the feeblest of races” “Why so, o al-Hajjaj?”
“Because they are confused folk (18), neither Jewish nor Christian” “I am not of them?” Al-Hajjaj
asked: “So where are (19) you from, young man?” “I am from Persian Khurasan,” he said. “From
the lowest place and the most primitive of religions.” (20) “Why so, o al-Hajjaj? “Because they are
like a flock of sheep, the most Persian of Persians. They do not know generosity (21) and do not
praise virtues. Their speech is coarse, and the rich among them are stingy” “I am not of them?”
Al-Hajjaj asked: “So where (22) are you from, young man?” “I am from Mosul” “You are from the

filthiest Sodomites, Sodomite adulterers. (23) Their boys are scoundrels and their old men have

132 This is a short introductory part of the text which is called a khutba (exordium). In most instances, it begins
with a formulaic doxological statement such as hamdala, e.g. al-hamdu li-’llahi ‘all praise is for God. This is usually
followed by salwala (tasliya) - salla ’llahu ala Muhammad ‘God’s blessings be upon Muhammad’

133 The name of the narrator, Abai ‘Abd al-Karkhi, seems to be defective. The word ‘Abd (a servant) usually forms
a part of a composite Arabic name such as ‘Abdallah (a servant of God). Indeed, both Ms. Bodl. Orient No. 553
and Ms. King Saud University No. 218 give a full version of the narrator’s name as Abu ‘Abdallah al-Karkhi.
Al-Karkhi is a nisba related to or coming from a place named al-Karkh, which is historically either the western half
of Baghdad or the western shore of the Tigris River as it flows through that city.

13 The popular author of the narrative plays with the polysemy of the Arabic prepositions fi and ala.

13 An interesting anachronism. Cairo was founded in 986, and al-Hajjaj died in 714.
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donkeys’ brains, different from savage donkeys and domestic donkeys”*¢ “I am not of them.”
Al-Hajjaj asked: (24) “So where are you from, young man?” “I am from al-Yaman.” “You are
from the region that is not agreeable” “Why so, o (25) al-Hajjaj?” “Because the noblest of them
use beardless boys,'?” the most contemptible are tanners, and the lowest of them train monkeys
to (26) dance and weave coats”'* “I am not of them” Al-Hajjaj asked: “So where are you from,
young man?” (27) “I am from Mecca” “So you are from a mine of ignorance and blame and lack

of wisdom and over-abundance in sleep.

Fol. 58a:

(1) God sent them a noble-minded Prophet, they, however, proclaimed him a liar and expelled
him. So, he went away from them to the folk that loved him and (2) honoured him and helped

him win despite the people of Mecca”'* “I am not of them”” Al-Hajjaj asked: (3) “So where are

you from, young man? You are abundant in joking, and my heart wants to kill you” The youth
said: (4) “If I had known that you would be my killer, I would not have worshipped anyone other
than you” “Woe onto you! What prevents me from killing you?” (5) The young man answered:
“Woe onto you by the same measure! You will be hindered by the One who stands between a
person and his (6) heart,'** and He is One who never break His promise”*! Al-Hajjaj said: “He
will help me kill you” (7) The young man answered: “God forbid that He appoints you to kill me.
Rather you are assisted by the Devil, and I (8) seek refuge in God from the accursed Satan”'*?
Al-Hajjaj asked: “So where are you from, (9) young man?” “I am from Yathrib” “What is Yath-
rib?” “It is Tayba”'** “And what is Tayba?” (10) “The City of the Prophet, peace be upon him,
the mine of exegesis and revelation, prohibition, and (11) permission.'* I am from the descend-
ants of the Ghalib tribe,"* from the lineage of al-Imam ‘Ali ibn Abi Talib, (12) may God exalt

13 The specification of donkeys comes from an explanation in the margin of the original. It does not appear in
other available manuscript witnesses.

137 Most likely murd is a plural from of amrad (354), which can be translated as ‘a youth, young man, as yet beard-
less. See Lane 1885: 2706. Also see a similar solution in the Czech translation ‘holobriadok, which was preferred
by Tauer 1975: 296.

13 The translation is an approximation. In the original, there is burd (323),35}) - an oblong piece of thick woollen
cloth, generally brown or of a dark or ashy dust colour, and either plain or with stripes so narrow and close togeth-
er that they appear as one colour from a short distance. It was used to envelop a person during the day and to cover
them at night. See Lane 1886: Book 1, 184.

13 An allusion to hijra, i.e. the journey of the Prophet Muhammad and his followers from Mecca to Medina.

40 Allusion to al-Quran 8:24.

4 Allusion to al-Quran 3:9.

4 The so-called isti@dha, i.e. the invocation of God’s protection against Satan.

# It is strange that al-Hajjaj does not know Yathrib as he exhibits detailed knowledge of the whole empire. The
anonymous author probably intended to point out the superiority of the young man over the mighty governor.

!4 According to classical Arabic sources, Tayba (lit. ‘the sweet-smelling’) was an honorific name bestowed on
Medina by the Prophet Muhammad. See Ibn Manzar 1405 AH: Vol. 1, 567.

145 Here there are four well-known theological terms: ta'wil (the exegesis or the interpretation of al-Quran), tanzil
(the revelation of al-Qur’an), tahrim (making any action haram), and tahlil (the opposite: making an action legal
— halal). See also Supplemental Nights, Vol. 5 1888: 43.

¢ Bant Ghalib - the Children of Ghalib, a tribe which Ghalib ibn Fihr, one of the predecessors of the Prophet
Muhammad, originated from.
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his face'” and be pleased with him. All noble descents and lineages'*® will be interrupted apart

from our lineage, (13) which will continue until the day of final judgement” Hereupon al-Hajjaj
became exceedingly angry (14) and ordered the young man’s execution. At that moment, the rep-
resentatives of the state stood up against him and the nobility of the kingdom stretched out their
necks to him. (15) They called for mercy, saying: “Here are our heads before his head and (16)
our lives before his life. By God! O Prince! Have mercy with us in the matter of (17) this youth
as he does not deserve to be killed” He said to them: “Do not tire yourselves out. It is necessary
that he be killed, even if (18) an angel from heaven cried out ‘Do not kill him!” I would not listen
to him” The young man said: “Were you prickled,' (19) o al-Hajjaj? Who are you that an angel
from heaven should cry out to you ‘Do not kill him!’? You are (20) far less and lower. You are not
able to find a path to slaughter me” Al-Hajjaj answered: “I will not kill you (21) unless you give
me a reason coming from your own words.” The youth responded: “What is that, o al-Hajjaj?”
(22) Al-Hajjaj said: “O young man, how does a worshipper draw near Almighty God?” “By prayer,
fasting, (23) pilgrimage, almsgiving, and the striving for the cause of Almighty God”*** Al-Hajjaj
said: “I draw near (24) Almighty God with the blood of the man who declares that al-Hasan and
al-Husayn were the sons of the Prophet of God, (25) peace be upon him. However, young man,
how can they be the children of God’s Prophet, peace be (26) upon him, when Almighty God
said: ‘Muhammad is not the father of any one of your menbut he is (27) God’s Messenger and the
seal of the prophets’?”*! “Listen, o al-Hajjaj, to my answer (28) in what Almighty God said in a
different verse: ‘Accept whatever the Messenger gives you, and abstain from whatever he forbids
you.'*? (29) And Almighty God had forbidden the taking of life” Al-Hajjaj said:

Folio 58b:

(1) “You speak the truth, young man, but inform me who is the most excellent of the Arabs - the
best and (2) the purest of them?” “The people of Quraysh” “And why so?” “Because Prophet

» «

Muhammad, (3) peace be upon him, is one of them” “And who is the bravest of the Arabs, the
most chivalrous and (4) the firmest in war?” “The Hashim tribe” “And why so?” “Because my

» «

grandfather al-Imam (5) ‘Ali ibn Abi Talib was one of them” “And who is the most generous of
the Arabs and the most hospitable to guests?” “The Tayy'* tribe” “And why s0?” “Because Hatim
at-Tayy"*is one of them” (7) “And who is the most unfortunate of the Arabs and the most greedy?

47" Arab. karrama ’llahu wajhahu - a pious formula which is usually used to honour the first Shia Imam and the
fourth Rashidun Caliph ‘Ali ibn Abi Talib.

'8 In the text there is a dual term with the features of paronomasia (muzawaja) — hasab wa nasab. It covers two
aspects of the single idea of nobility. The first term, sasab, is related to memorable deeds and outstanding virtues.
It can be acquired by an individual through extraordinary acts. The second term, nasab, denotes kinship, the an-
cestral relationship, and the genealogy of an individual. See Ed. 1986: 238-239.

14 Here I translated in a rather free manner opting for the variant of Lane (1863-1893: 2777): 4= ‘he goaded him;
he prickled him See the Czech translation klid'se, al-HadzZdZadZi! ‘calm down, al-Hajjaj, which was preferred by
Tauer, cf. Tisic a jedna noc 1975: 297.

150 Possibly an enumeration of the five pillars of Islam (arkdn al-Islam). It is interesting that the ‘declaration of
faith’ (shahada) is missing. Instead of that, there is a ‘striving for the cause of God” (sometimes translated as a ‘holy
war in the path of God’ - i.e. jihad).

U Al-Quran, 33:40, incomplete.

192 Al-Quran, 59:7, incomplete.

193 The Tayyfi tribe.

154 Sjc. Hatim at-Ta’1.
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Whose goodness is the smallest and whose ill is the greatest?” (8) “The Thaqif tribe” “And why
so?” “Because you, o al-Hajjaj, are one of them.” Hereupon (9) al-Hajjaj became exceedingly an-
gry and ordered the young man’s execution. At that moment, the representatives of the state (10)
stood up against him and they begged him for mercy, and so he granted him mercy and pardoned
him. Then al-Hajjaj said: (11) “O young man, inform me about the Capricorn which is in the sky.
Is it a male or (12) a female?” And he intended to cut short his words. The young man answered:
“O al-Hajjaj, uncover (13) its tail for me so that I could tell you about it”'** Al-Hajjaj laughed
and then asked: (14) “O young man, tell me, on what pasture do the horns of camels graze?”
“On the leaves of stones.” (15) Al-Hajjaj exclaimed: “O stupid! Do stones bear leaves?” The youth
answered: “O stupid! And do (16) camels have horns?” Al-Hajjaj said: “O young man, it is as if
you were deeply in love” “Yes, I am drowned in love” (17) “And who do you love?” “I love my
Lord, who I hope (18) will turn my sorrow into joy and who will save me from you today, o al-
Hajjaj” Al-Hajjaj said: “And do you (19) know your Lord?” “Yes, I do” “And how did you learn
about Him?” “From His book that He descended to His delegated Prophet” (20) “And do you
know al-Qurian by heart?” “Does al-Quran run away from me (21) so that I had to retain it in
my memory?”'*¢ “So, did you firmly engrave it in your mind?”"*” “God revealed it as a firm (de-
finitive) book”'*® Al-Hajjaj said: (22) “Did you read it and master what is inside?” “Yes” Al-Hajjaj
said: “O young man, if you (23) read it and mastered what is inside, tell me which verse inside
is the most powerful, which verse (24) is the wisest, which verse is the most righteous, which
verse is the most fearful, which verse is the most hopeful, (25) in which verse do both the Jews
and the Christians tell the truth, in which verse does Almighty God speak frankly about himself,
(26) which verse was mentioned by the Angels, which verse was pronounced by the prophets,
(27) which verse was announced by the people of Paradise, which verse was said by the people of
the Fire, which verse has (28) ten indisputable signs, and which verse was pronounced by Iblis,
God’s curse be upon him” The boy answered: “Listen,

Folio 59a:

(1) o al-Hajjaj, to the answer with the help of God, the generous Bestower. The most powerful
(2) verse in the book of Almighty God is the Throne verse."”* The wisest verse is the word of the
Almighty: (3) ‘God commands justice and doing good.'® Regarding the most righteous verse,
there is the word of (4) the Almighty: “‘Whoever has done an atom’s weight of good will see it, and

155

22l - the zodiac sign of Capricorn, the term dhanab al-jady ‘the tail of the Capricorn’ has been applied since
medieval times to Delta Capricorn, which is a multiple star system located in the constellation of Capricornus. See
Kunitzsch and Smart 2006: 24-25.

1% Here the anonymous author makes use of the rich synonymy of the Arabic language. The root of the verb hafiza
has several meanings: ‘to guard, to preserve, to protect, to remember, to keep, to retain in the memory, and to know
by heart. See: Lane 1863-1893: 601-602.

17 The translation is an approximation, taking into account the meaning of istahkama (an affair, a case): ‘It was, or
became, in a firm, solid, sound, or good, state, or on a firm, solid, sound or good footing’ See Lane 1863-1893: 617.
1% Allusion to al-Qur@n 3:7 - ‘It is He who has sent this Scripture down to you [Prophet]. Some of its verses are
definitive in meaning - these are the cornerstone of the Scripture — and others are ambigious’

1% Al-Quran, 2:255. This eight-sentence long verse is regarded as one of the most powerful and popular in
al-Qurtan because when it is recited the greatness of God is believed to be confirmed.

10 Al-Quran, 16:90, incomplete.

‘mation Centre of the Hungarian Academy of Sciences MTA | Unauthenticated | Downloaded 02/13/24 06:48 AM UTC



Acta Orientalia Hung. 76 (2023) 2, 273-303 295

whoever has done an atom’s weight of evil will see it’*¢' (5) The most fearful verse is the word of
the Almighty: ‘Does every one of them expect to enter (6) a Garden of Bliss?’> Regarding the
most hopeful verse, it is the word of the Almighty: ‘O my servants who have harmed yourself (7)
by your own excess, do not despair of God’s mercy. God forgives all sins. (8) He is truly the Most
Forgiving, the Most Merciful.’®> And the verse in which there are ten indisputable signs is the
word of (9) the Almighty: ‘In the creation of the heavens and earth; in the alteration of night and
day; (10) in the ships that sail the seas with goods for people'** The verse in which both (11) the
Jews and the Christians tell the truth is: “The Jews say: “The Christians (12) have no ground what-
soever to stand on,” and the Christians say: “The Jews have no ground whatsoever to stand on.”'*®
They both said the truth (13) as they have nothing to stand on. Regarding the verse in which
Almighty God speaks frankly about Himself, (14) so it is the word of the Almighty: ‘T created
jinn and mankind only to worship Me'®® Regarding (15) the verse which was mentioned by the
Angels, so it is the word of the Almighty: “They said: “May You be glorified! We have knowledge
only of what (16) You have taught us. You are the All Knowing and All Wise”'®” Regarding the
verse which was pronounced by prophets (17) so it is the word of the Almighty: ‘It is not for us to
bring you any sign without God’s permission. And in God (18) let the believers put their trust’'s®
Regarding the verse which was pronounced by the people of Paradise, so it is the word of the
Almighty: (19) ‘And they will say, “Praise be to God, who has separated us from all sorrow. Our
Lord is indeed most forgiving, most appreciative””'® (20) Regarding the verse which was pro-
nounced by the people of the Fire, so it is the word of the Almighty: ‘Lord take us away from this
and (21) if we go back to our old ways, then we shall really be evildoers.'”® Regarding the verse
which was pronounced by Iblis, God’s curse be upon him, so it is (22) the word of the Almighty: ‘T
swear by Your might, I will tempt all but Your chosen servants. 7! (23) At this moment, al-Hajjaj
said: “Praise the Lord! With his commendation He gives the wisdom to whoever (24) He will.'”?
I have never seen a youth like you to whom Almighty God has bestowed the brain, knowledge,
and erudition (25) despite his young age!'”® The young man said: “I am of those people, (26) o al-
Hajjaj” Al-Hajjaj said: “O my boy, inform me concerning the son of Adam. What hurts him and

11 Al-Quran, 99:7, 8.

162 Al-Quran, 70:38.

163 Al-Quran, 39:53.

1ot Al-Quran, 2:164, incomplete. Here it is evident that the reader is expected to know the rest of the verse as its
shortened form does not contain all ten “indisputable signs”.

15 Al-Quran, 2:113, incomplete.

166 Al-Quran, 51:56.

17 Al-Quran, 2:32.

18 Al-Quran, 14:11, incomplete and distorted.

16 Al-Quran, 35:34.

170 Al-Quran, 23:107.

7t Al-Quran, 38:82-83.

172 Al-Quran, 2:269, incomplete.

The majority of questions and answers concerning particular Qur’anic verses overlaps with the Story of Tawad-
dud, cf. ‘Abu al-Husn and His Slave Girl Tawaddud’ from A Plain and Literal Translation of The Arabian Nights
Entertainments, Now Entitled as The Book of the Thousand Nights and a Night 1888, Vol. 5: 211-212. In addition,
the framing of the following polemic between Tawaddud and the learned men alongside her recommendations
resembles the Story of al-Hajjaj because their conversation similarly drifts into physiology and sexual matters and
covers similar topics, e.g. the benefits of a bathhouse and women who are of an inappropriate age for men. Tawad-
dud, however, hangs her head in shame and confusion when sensitive issues are concerned, whereas the young

man speaks boldly and fearlessly.

‘mation Centre of the Hungarian Academy of Sciences MTA | Unauthenticated | Downloaded 02/13/24 06:48 AM UTC

173

P



296 Acta Orientalia Hung. 76 (2023) 2, 273-303

what is beneficial for him?” (27) The young man answered: “Yes, o al-Hajjaj, you and the guests
present who wish to live a permanent life, and none lives permanently (28) except Almighty God,
be early with your lunch and do not be late with the supper. Wear light clothes in the summer

Folio 59b:

(1) and cover the head in the winter, and mind your head and what is around, and the belly and
(2) what is inside. The one who starts the first meal with salt will get a rid of seventy-two (3)
sorts of maladies. The one who has seven red raisins (4) for breakfast will not see in his body
anything unpleasant, and if one eats every day three dates for breakfast, (5) all worms in his belly
shall be slain. And he who exceeds in his diet with sun-dried meat'”* and fish will (6) lower his
sexual strength and weaken the union. And you should, o al-Hajjaj, take the greatest liniment”'”®
(7) “And what is it?” “A slice of dry bread before breakfast.'”® It dissolves all (8) the phlegm on
the mouth of the stomach. And beware of eating beef because it is a malady, soured cow’s milk
is (however) a remedy (9). Its clarified butter is a cure, and its skin is (good) for shoes. And you
should not, o al-Hajjaj, make love (10) in the bathhouse as it could cause you a tremor, and do
not let any blood flow in the bath for (11) it enfeebles sexual strength. And do not gaze upon
metal or glass vessels'”” as (12) it causes blurry vision. Do not make love when you are full, when
you are hungry, or when you (13) are drunk, or when you are angry, or when under a tree full of
fruit. And do not make love with (14) an old woman, because she will take from you and not give
you anything in return. And seal (documents) with carnelian'”® (in the ring) because it is a guard
(15) against poverty. And looking at al-Quran every day will increase your means of living. Take
a look at the (16) running water. It could sharpen your sight. And take a look at the faces of the
parents because it is an act of devotion. Do not have sexual intercourse when you are (17) lying
on your side, because it could cause you (the irritation) of sciatica."”” And if you have lost your

174 Here we translate as 23 aalaccording to Ms. King Saud University No. 218: fol. 2b, line 13, and Ms. Bodl. Orient
No. 553: fol. 113b, line 3.

175 <y a2 41l ‘the best liniment, see Chipman 2010: 281: marham, pl. marahim ‘liniment; i.e. a liquid or semi-
fluid preparation that is applied to the skin as an anodyne or a counterirritant. Cf. ‘the greater Salve’ of Burton in
Supplemental Nights, Vol. 5 1888: 51. Cf. ‘nejlepsi mast’ [the best ointment] Tisic a jedna noc 1975: 299-300.

176 & M ‘saliva, the water of the mouth in the early morning; &} e ‘before breakfast’ see Lane 1863-1893: 1203.
177" Slala, sg. ol ‘a vessel of glass or silver. ” See Lane 1863-1893: 490; cf. ‘lazenské zrcadla’ [bathhouse mirrors],
Tisic a jedna noc 1975: 299-300

178 8=l ‘carnelian’ is a transparent semi-precious stone. The best specimens are mined in Yemen, and the highly
prized ones are red. It is a popular stone among Shi‘ites. The sixth Imam Jafar as-Sadiq also praised the merits
of carnelian, ‘which increases the assets of whoever wears a ring set with it, increases his children, and gives him
livelihood in plenty’. See Sindawi 2012: 307-308.

179 Y1 e ‘sciatica; i.e. a term that refers to any type of pain caused by the pressure on or inflammation of the
sciatic nerve. Cf Ll 3 2 Wehr 1980: 607.
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way, (18) recite the sirat Tabaraka.'® And when you get thirsty, recite the sarat (19) Yasin'® and
you will quench your thirst with the help of Almighty God” Al-Hajjaj said: “God bestowed on
you abundantly. O boy, (20) you immersed me into the sea of your knowledge. O boy, but tell me,
where is the seat of (21) your shyness?” “In the eyes” “And where is the seat of your intellect?”
(22) “In the brain” “And where is the seat of your goodness?” “In the tongue.” (23) “And where is
the seat of your hearing?” “In the ears” “And where is the seat of (24) your smell?” “In the nose”
“And where is the seat of your taste?” (25) “In the throat” “And where is the seat of your joy?”
“In the heart” “And where (26) is the seat of your sadness?” “In the soul” “And where is the seat
of your anger?” (27) “In the liver” “And where is the seat of your smile?” “In the (28) spleen”
“And where is the seat of your power?” “In the shoulders”

Folio 60a:

(1) “And where is the seat of your weakness?” “In the legs” And at this moment, (2) al-Hajj3j said:
“O young man, I see that you are knowledgeable in everything. Inform me about (3) the seed for
sowing” “The best one is with a thick ear, big awns, and dry (4) grain” “And what can you say
about palm trees?” “The best is the one with an abundant harvest, (5) a low grown height,'* and
a small stone in the flesh” “And what do you say about a vineyard?” “The best is the one (6) with
a stout stem and a big bunch” “And what can you say about heaven?” “It is (7) the extent of sight;
the dwelling place of the stars, the sun, and the moon which are raised without columns; and a
shading for (8) all the people below it” “And what can you say about the Earth?” “It is widespread
in length (9) and breadth” “And what can you say about rainfall?” “The best one is when it fills
pits and overflows (10) into valleys and rivers” At this point al-Hajjaj said: “O young man, tell me
which women are the best and the most enjoyable?” “The one full of coquetry, exceeding beau-
ty, and a killing tongue (12). Her (feminine) sex radiates from her (marvellous) figure,'"® when
a man has full eyes of her, (13) he will suffer from sadness — with firm breasts, large buttocks,
red cheeks, (14) black eyes, and speaking lips. If she looked into the sky, (15) the grass would
grow (even) on stones. And if she looked into the earth, unpierced pearls would rain from her
mouth. (16) Her saliva is sweeter than clear water. She is ultimately the one that in her beauty

has no peer and in her loveliness she has no (17) rival. A big and small consolation for the eye

180 The 67th strat al-Mulk, known also as siirat Tabaraka (because it opens with the word tabaraka ‘blessed’), pre-
sents the teachings of Islam and the object of the Holy Prophet’s mission only briefly, so that they are assimilated
by the people easily. They are particularly focused on making people shun heedlessness, making them think, and
arousing their dormant conscience. See Surat al-Mulk, The Quran - xS ol online translation and commen-
tary, available at www.quran.com [22 July 2021].

81 The 36th sirat Yasin is considered to be the heart of al-Qur'an (qalb al-Quran) as it is believed to be a key to
all goodness in life and hereafter. Among other things, it is believed that a thirsty person will quench his thirst
after its recitation. See Surat Yasin, The Quran - 81 (& online translation and commentary, available at www.
quran.com [22 July 2021].

182 The translation is an approximation owing to the low legibility of the script in the original. See Burton’s alter-
native ‘whose height is low grown’ in Supplemental Nights, Vol. 5 1888: 53.

183 The translation is an approximation, the corresponding passage in Ms. Bodl. Orient No. 553 is as follows: z
LS5 (e dnae Leies fol. 115b, line 5-6, cf. Burton’s translation ‘one whose brow glanceth marvellous bright” in

Supplemental Nights, Vol. 5 1888: 54.
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as someone described her (18) in these verses, poetry”* At this point al-Hajjaj said: “You said it
well and spoke fairly, o young man, (19) and what do you say concerning a ten-year-old girl?” “An
amusement for observers” (20) “And a twenty-year-old woman?” “Consolation for the eyes of
observers” “And a thirty-year-old woman?” (21) “Delight for pleasure seekers” “And a forty-year-
old woman?” “The one with flesh, fat, and (22) milk” “And a fifty-year-old woman?” “The one
with daughters and sons”** “And a (23) sixty-year-old woman?” “Men are not asking about her”
“And a seventy-year-old woman?” (24) “An old woman of a bygone past” “And an eighty-year-old
woman?” “Suitable neither for the world nor for (25) the faith” “And a ninety-year-old woman?”
“Do not ask about the people of Hell” (26) “And a one-hundred-year-old woman?” “I seek refuge
with God from accursed Satan”'* At this point, al-Hajjaj and (27) those present laughed."” And
then al-Hajjaj said: “O young man, who was the first to recite poetry?”

Folio 60b:

(1) The youth said: “O al-Hajjaj, the first one who recited poetry was our father Adam, peace be
upon him, who said (2) these verses: “The country changed and all thereon, the face of the earth
is blackened and ugly (3). Everything coloured and tasty changed, and the smile on the pleasant
face became faint. O Habil (4) you are slain. For your sake, this day I am depressed and wounded.
Qabil slew Habil,'® his brother.'® (5) O what woe on that lovely face”*® Al-Hajjaj said: “O boy,
and who gave him an answer to his poetry?” (6) “Iblis, God’s curse be upon him, who said these
verses: ‘You lament over (7) the country and its inhabitants, although the wide Paradise became
too narrow for you. (8) You were there with Eve enjoying the comforts of the world and the re-
laxing way of living. (9) My deception and intrigues were ongoing till you missed this profitable
acting””'! At this point, (10) al-Hajjaj said: “You said it well and spoke fair. O young man, tell me
about the first verse told (11) by the Arabs concerning generosity.” The boy said: “O al-Hajjaj, the
first verse the Arabs said concerning generosity is (12) the word of Hatim Tay'*> when he said this
verse: Thonour a guest absolutely when (13) he comes at night to me, before my family in distress

18 At this point, verses of poetry should follow. They are indicated by the word =3 ‘poetry’ but are missing. See
Ms. Bodl. Orient No. 553: fol. 115b, line 14 - fol. 116a, line 2. Ms. King Saud University No. 218: fol. 4a, lines 18-19.
185 This is translated according to Ms. King Saud University No. 218: fol. 4a, line 22: ¢ s <l &3 JB, In this way,
Burton also translates: ‘the mother of men and maids in plenty’ Ms. Bodl. Orient No. 553: fol. 116, line 6-7 offers
the same version as Ms. Basagi¢ TF 136 No. 387. See Supplemental Nights, Vol. 5 1888: 55.

1% So called istiddha, see note 142.

'87° At this moment in Ms. Bodl. Orient No. 553 and in Ms. King Saud University No. 218, the young man is
asked by al-Hajjaj to turn the conversation about women’s ages into verses of poetry. This poetry is missing in Ms.
Basagi¢ TF 136 No. 387.

188 Habil and Qabil: the names of the first two sons of the prophet Adam in the Muslim tradition for general in-
formation. See Vajda 1986: 13-14.

'8 The poem is shortened in comparison to Ms. Bodl. Orient No. 553 and Ms. King Saud University No. 218.
See the translation by Franz Rosenthal in The History of al-Tabari Vol.1: 319: ‘The land and those upon it have
changed. The face of the earth is now ugly and dusty. Everything tasty and colorful has changed. The cheerfulness
of a handsome face has become rare’

1% Similar verses can be found in other popular sources (e.g. al-Kisai 1922/1923: 73) as well as in the sources
considered to be a part of the high Arabic literary tradition even though they are intermingled with popular lore,
e.g. Ibn Munabbih 1996: 24-25; at-Tabari s.a: Vol. 1: 145; and al-Mas‘adi: 2005: Vol. 1, 29.

1 Cf. al-Mas‘tdi 2005: Vol. 1, 29 and Ibn Munabbih 1996: 25.

192 Sic,, cf. also the note 112.
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or abundance” At this point, (14) al-Hajjaj said: “You said it well and spoke fair. O young man,
your right is our obligation because (15) you immersed us into the sea of your knowledge” Then
al-Hajjaj turned towards some of his servants (16) and said to them: “Bring me this very moment
a purse'” on a tray of red gold, a suit (17) of my most splendid clothes, a horse from my best
steeds with a saddle of gold with a mail-coat (18) as well as a long lance, and a girl from among
my most beautiful slave girls” They disappeared for a while and (19) then brought everything
in front of al-Hajjaj. Al-Hajjaj said: “O young man, (here) is a purse (20) on a tray of red gold, a
horse of my best steeds with equipment, and a slave girl (21) from among my maidens, so take
whatever you desire from these: if you wished for a horse (22) and everything upon it, or if you
wished for a purse with gold, or if you wished for a slave girl.” (23) And al-Hajj3j said to himself:
“If he takes the purse, he loves mundane things (24) and I will kill him. If he takes the slave girl,
he loves women and I will kill him. And if he takes (25) the horse with everything upon it, he is
brave. And a brave man does not deserve to be killed” (26) The young man came closer and took
the horse with everything upon it. The slave girl was near

Folio 61a:
(1) the young man. She winked at him with her eyes and told him: “Take me and leave the rest!”
(2) He said: “No*** Al-Hajjaj said: “Take everything. May God not give you therein the blessing”
(3) The young man answered: “Here with them. O al-Hajjaj, when you give them to me, may God
not recompensate you (4) and may He not unite us again like today” (5) And al-Hajjaj’s city had
two gates: a gate of destruction and a gate of salvation. So the young man said: (6) “O al-Hajjaj,
how will I get away? Through this gate or the other gate?” Al-Hajjaj answered: “Get away through
this gate” And he pointed to the gate of salvation. (7) The young man got away and took with him
all the gifts and got away through the gate which was pointed out (8) to him by al-Hajjaj, and it
was the gate of salvation. The young man got out and went on (9) his way. (At this point) a gran-
dee of the country said: “O our Lord, how (10) (possibly) have you given him (all the gifts), and
he did not wish you well?'** And you advised him of the gate of salvation?” He said (11) to them
all: “He asked me for advice, and a counsellor is trustworthy, and a trustworthy person (12) is not
a traitor. May God curse all the traitors, (13) therefore, the curse does not work for him owing
to his knowledge, and (14) compassion also does not work for him owing to his unfairness.” (15)
This is the very end of (16) the complete (17) story of al-Hajjaj as it reached us, peace be (18)
upon our master (19) Muhammad and upon his (20) family and companions’

193 % a purse’ that may contain different amounts of money (one thousand dirhams, ten thousand dirhams, or
seven thousand dinars), see Lane 1886: 166. Burton makes a similar note about the different amounts of money
in the purse, and he chose for his translation ‘a purse containing ten thousand dirhams’ See Supplemental Nights,
Vol. 5 1888: 58.

194 At this point Ms. Bodl. Orient No. 553 and Ms. King Saud University No. 218 contain a major poetic exchange
between the young man and the slave girl.

15 &R S Bl See the phrase < 4lll S ‘may God increase your wellbeing’
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