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‘Bir kisi mana kelse men
amni tagkar taslamay-men’
‘If a person comes to me,
I cannot cast him out’
(Hasanniny Oyi 8/10)

ABSTRACT

Religious texts are written in understandable language due to their instructive and preaching characteris-
tics. Although different methods are used in these texts, the form of ‘narration/storytelling’ is prominent.
In this article, two stories, “The House of Hasan’ and “The Story of the Nightingale, which were published
in Eastern Turki by Swedish missionaries in the East Turkistan region with the Swedish Mission Press, are
evaluated by considering their stylistic features. While these stories were written in Eastern Turki, Arabic
and Persian words, which the public often saw in works related to the Islamic religion, were also frequently
used. Such linguistic choices are related to the source person’s message to the receiver and the importance of
the receiver’s easy understanding of the text.

KEYWORDS

Eastern Turki, Swedish missionaries, Swedish Mission Press, Kashgar, Religious texts

" Corresponding author. E-mail: fatih.erbay@igdir.edu.tr

’} Journals

‘mation Centre of the Hungarian Academy of Sciences MTA | Unauthenticated | Downloaded 02/13/24 06:51 AM UTC


https://doi.org/10.1556/062.2023.00331

470 Acta Orientalia Hung. 76 (2023) 3, 469-486

1. INTRODUCTION

In the course of history, Uighurs had great influence, both politically and culturally, in Central
Asia. Although their political influence diminished after the 19" century, their cultural influence
continued. It is known that in the first half of the 20" century, covert and overt activities began to
be carried out in the region called East Turkistan, especially by the British (Morris 1977) and the
Russians (Vernadsky 1936). These activities were generally intelligence-based. Since the region
had importance due to being a neighbor of both China and India, many Western travelers (Shaw
1869-1870; Hayward 1869-1870) were present in the region'. As a result of publications writ-
ten by travelers, the population, geography?, religion, and many other subjects in East Turkistan
gained the attention of researchers.

After the second half of the 19" century, the Russians began to achieve dominance over Central
Asia. Although a resistance started under the leadership of Yakub Beg’® (1820-1877) in Hokand,
Khiva, and Bukhara, which were primarily inhabited by Uighurs, Tashkent in 1865, Samarkand in
1868, Khiva in 1873, and Hokand in 1876 fell to the Russians (Kiernan 1955: 318). In the follow-
ing years, with Chinese attacks, the Uighurs would enter a long-running struggle for life, caught
between two fires (Jacobs 2014).

‘Eastern Turkistan’ is a term used to refer to the region to the north and northeast of Iran, be-
tween the Caspian Sea and Mongolia, where Turkic nomads once lived, with “Turkistan’ meaning
‘land of the Turks. Today, it is the westernmost province of China, Xinjiang, known as ‘the new
territory’ and comprising about one-sixth of China’ total land. The region is also referred to as
‘Chinese Turkistan’ (Hultvall 1981: 1).

From the second half of the 19" century, Swedish missionaries traveled to many places through-
out the world in an effort to spread their religion. These travels ranged from distant parts of Africa
to the steppes of Central Asia. Swedish missionaries made significant discoveries about Turkic lan-
guages in the region called Eastern Turkistan (Johanson 2003: 257). Turkologists such as Gunnar
Jarring* (1907-2002), led by Gustaf Raquette® (1871-1945), shared the documents and informa-
tion they had gained during their studies in the region that included Khotan, Yarkand®, Yengisar’,

! For a detailed bibliography on this topic, see Beard 1972 and Horlemann 2009.

2 In 1871, Montgomerie published an account of his trip to the region and provided important information about
the geography of East Turkistan. This information included mountain heights and detailed maps (Montgomerie
1871). Shaw also published extensively on the geography of the region (Shaw 1876).

* For information on Yakub Beg, see Yuan 1961.

* On Gunnar Jaring, see Réna-Tas 2002.

° On Gustaf Raquette and Gunnar Jarring, see Berbercan 2017.

¢ A branch of the Svenska Missionsférbundet was established in Yarkand in 1897. The unit provided education at
the primary school level and had 24 students in 1926. Mr. Gustaf Ahlbert, Miss Stina Martensson, Mrs. Gunnar
Hermansson, and Miss Ruth Osterberg were in charge during this period. In addition, an orphanage for girls was
established in 1924 and for boys in 1926. In 1926, there were 20 girls and 28 boys in these orphanages. Mr. Gustaf
Arell, Miss Elin Jerner, and Miss Ellen Soderberg were assigned to the orphanage for boys and Miss Greda Anders-
son and Miss Elin Svensson to that for girls (Svenska Missionsférbundet Bulletin 1926).

7" A branch of the Svenska Missionsforbundet was founded in Yengisar in 1912. Its first aims were preaching and
missionary activities. In 1926, its primary school had 15 students. Mrs. John Andersson served there during its
establishment (Svenska Missionsforbundet Bulletin 1926).
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Kashgar®, Aksu and Uchturpan, which is known today as the Six Cities, to the great benefit of the
scholars who would come after them.

The arrival of the Swedish Missionary Union (Svenska Missionsforbundet) in the region was
intended to spread Christian beliefs. However, by both the transfer of works written in this region
into the library environment and the introduction of a printing press (Swedish Mission Press)’,
they ensured the survival to the present day of books written in the language of the Uighur Turks
living in the region. In this respect, we can consider each of these individuals to have been a
Turkologist.

Between the 15™ and 19™ centuries, Uighurs used the written Chagatai language, which
emerged as a standard for many Turkic languages in Central Asia. Chagatai Turkic was the dom-
inant means for literary expression, since it did not rely on regional varieties or dialects. At the
same time, changes in cultural life substantially increased the need for the Uighurs to express
themselves in their own language. The existing standardized Chagatai language became increas-
ingly inadequate for satisfactorily expressing the needs of this new life. Uighurs who realized the
need for better expressing their thoughts and feelings began to produce folk literature works, such
as songs and tales, in the daily language that they spoke. Thus, a written language based on the
spoken language (i.e., Eastern Turki)!® began to emerge. After the 19" century, the formation of
the modern Uighur literary language started to gather pace. This process can be explained by two
simultaneous states of affairs, the first of which was the emergence of a standard written language
from numerous regional dialects and the second of which was the replacement of the Chagatai
language, which had been used since the 15" century, with a new agreed-upon written language
(Wei 1989: 235-236). Although Arabic and Persian words were present in this written language
due to the religious influence of those languages, the new concepts and new words needed by
this new written language were taken from regional dialects. Although we assume that the rate of
foreign words in Eastern Turkic would be lower than that of the earlier Chagatai Turkic, we have
not been able to identify any academic studies on this subject.

From the late 19th century, as in other Turkic regions, a cultural change and metamorphosis
was taking place in East Turkistan. Renewal activities, which were described as the Jadid period,
began in education from the 1870s onwards and later began to be seen in fields such as literature
and the press. Ottoman Turks also had a share in the establishment of the modern education sys-
tem that began with the Jadidism movement. Especially when Yakup Bey (1820-1877), the ruler
of the Yettishar Khanate (1865-1877), became a subject of the Ottoman Empire, the attention and
interest of the Ottomans turned toward East Turkistan; the Ottoman Turks were not sparing in
their help and support for the Turks of East Turkistan in cultural fields as well as in the military
field. The Ottoman Empire provided teacher support to schools opened in East Turkistan from
the 1870s onwards and trained teachers in Istanbul (Inayet 2012: 209). The main aim of the Jadi-

8 A branch of the Svenska Missionsférbundet was established in Kashgar in 1894. According to its own statements,
the purpose of this establishment was to carry out missionary activities, preach sermons, and distribute scriptures
and pamphlets. They operated in two primary schools, one with Turkic students and the other with Chinese
students. In 1926, they had 40 students. In the printing house that was established, books were printed mainly in
Eastern Turki. Some of these books were for the students studying in the two primary schools. The first mission-
aries were Mrs. Gottfrid Palmberg, Miss Hanna Anderson, Mr. John Norstedt, Miss Rachel Wintage, Miss Frida
Lundell, and Mrs. Sigfrid Persson (Svenska Missionsférbundet Bulletin 1926).

° For detailed information, see Siileyman 2013.

10 There have been many publications on ‘Eastern Turki’ to date (Johanson 2003; Raquette 1912-1914; Jarring

1964; Raquette 1928). For that reason, the term is not explained in detail here.
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dists regarding language was a new language that would meet the needs of the age but would also
not prevent communication with other Turkic regions. In this respect, Chagatai Turkish, which
had been used until then, needed to be reformed. Instead of borrowing new words from other
languages such as Russian or Chinese, they preferred to use words that did not exist in the writ-
ten language but were used in the spoken language of the people. This was not only a revision in
the culture of the Turks living in the region but also a breaking point for the language they used.

In this study, two stories, “The House of Hasan’ and “The Story of the Nightingale, which were
printed in Eastern Turki by the Swedish Mission Press established by Swedish missionaries in the
East Turkistan region, are evaluated in terms of narrative features. The stories were printed by
Christian missionaries for followers of Islam. When the language used in the stories is taken into
consideration, it is seen that the language was simple and the stories were written in accordance
with the grammatical rules of the chosen Turkic language. There are no grammatical errors or
errors of expression in the stories. Based on that finding, it can be assumed that the stories were
composed by Swedish missionaries for speakers of Eastern Turki.

The aim of this study is to analyze the language used in two stories about the Christian religion
printed in Eastern Turki by Swedish missionaries in East Turkistan in the early 20th century. In
this context, the stylistic features of the language used were taken into consideration.

2. STORIES AND STORIFICATION IN RELIGIOUS METAPHRASE

Religious education, formally and intrinsically, has a critical, disruptive function. The manner of
treatment of narratives by scholars and disciples is important in religious education, as are the
contents of the narratives selected (Streib 1997: 50). Therefore, the language used in religious
education or in the transmission of religion must be compatible with the receiver, the sender, and
the message itself.

Story-telling appeared long before writing, and in many ancient cultures, oral tradition was
the sole means of remembering via communication. Telling stories of our own or of others pro-
vides opportunities to share, understand, and interpret experiences. This activity can help in
teaching ethics, values, and cultural norms and differences (Kollontai 2015: 217-218). One of the
methods frequently resorted to by missionaries, who aim to spread religion, is storification or
narration by recount. In religious contents, we may encounter one or more of the following: 1) a
character depicted, directly or indirectly, as a believer or a non-believer in terms of their identity,
characteristics, views, experiences, emotions, behaviors, or personal appearance (e.g., a monk, an
atheist, or a believer); 2) a ‘supernatural’ entity as a part of the narrative world, related to a reli-
gious belief system; and 3) direct or indirect references to religious texts, beliefs, rituals, places,
or edifices. In communication, religious contexts are transmitted in a process that includes the
‘sender; the ‘message; and the ‘receiver’: 1) the sender of the religious context is a believer or has
had a religious past; 2) the message is in the form of a narrative used to transmit religious infor-
mation; and 3) the receiver may be a believer or a sceptic (Finnern 2014: 1).

Stories provide one of the most significant means of speaking about God in theological dis-
courses and one way for people to know God is to know the stories about God (Shaw 1960: 78).
It is a well-known fact that the religious books believed by followers of those faiths to have been
sent by God primarily comprise stories and their discourses are transmitted via those stories.
Therefore, narration by recount is of great importance in theology. Shaw (1960) examined the
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stories used in Christian religious education and classified them within seven groups: 1) myths
and parables, 2) folktales, 3) life stories, 4) children’s stories, 5) literary tales, 6) biblical stories,
and 7) original stories. The parables mentioned in the present study were one of the methods
that Swedish missionaries frequently applied in their activities in Eastern Turkistan. These texts,
which were specially prepared for literate people (or people to whom a literate person would
read), consisted of short stories.

3. 'HASANNID OYI' (THE HOUSE OF HASAN') AND ‘BULBULNIN HIKAYES!I'
(‘THE STORY OF THE NIGHTINGALE’)

The two stories explored here, ‘Hasanniy Oyi’ (‘The House of Hasan’) and ‘Biilbiilnin Hikayesi’
(‘The Story of the Nightingale’), were written and published in this spirit. These two stories were
brought from East Turkistan to Sweden by Gunnar Jarring and transferred to the Swedish Research
Institute in Istanbul in 2012. ‘Hasanniy Oyi’ is numbered 1913-1 and ‘Biilbiilnin Hikayesi’ is num-
bered 1914-3 in The Gunnar Jarring Digital Library''. The former consists of eight pages, including
the cover, and the latter consists of five pages, including the cover. Both stories are structured into
two sections. The first section contains the text of the story and the second is the ‘Ma nisi” (‘Mean-
ing’) section, where the main message is given and allegorical aspects of the story are explained.

In the story called “The House of Hasan, events that happen to a father and his two sons
named Hasan and Miibarek are explained from a religious perspective'>. Hasan represents a per-
son who does not change his prior beliefs and will suffer in the afterlife, while Miibarek converts
from Islam to Christianity and saves himself in the afterlife. The house bequeathed to Hasan
and Miibarek from their father has a role in the story as a metaphor representing Islamic beliefs,
which have begun to decline. A phrase that appears in the last part of the text, ‘Bir kisi mana kelse
men an taskari taslamay-men’ (‘If a person comes to me, I cannot cast him out’; Hasannin Oyi
8/10), is claimed to have appeared in the Bible.

In “The Story of the Nightingale, a nightingale fills the role that Hasan had in the first story,
and a situation in which it falls due to not renouncing its belief in Islam is described. There is a
character in both stories likened to Jesus Christ. In “The House of Hasan’ the governor of the city,
who has offered a house for Miibarek to settle in, and in “The Story of the Nightingale’ the owner
of the vineyard are related to Jesus Christ. All references made in these narratives reflect elements
of Christian belief.

3.1. Linguistic and Stylistic Features of the Stories

Stylistics encompasses the description and analysis of the variability of linguistic forms in lan-
guage use. The concepts of ‘style’ and ‘stylistic variation’ in language are based on the general
assumption that the same content can be encoded in more than one linguistic form within a

"' https://www.jarringlibrary.lingfil.uu.se/kashgar/ (last access: 02.06.2023).

12 Perspective describes the stance a writer chooses or is forced to take in order to interpret his or her story. The
perspective taken constitutes the choice and interpretation of events. Thus, social and religious interactions are
determined by the position of the narrators (including gender, age, and ethnicity), their interests, their needs, and

the division of power to impose a particular perspective on the interactions (Ganzevoort 1998: 25).
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language system. Operating at all linguistic levels (e.g., lexicography, syntax, text linguistics, and
intonation), researchers exploring stylistics analyze both the style of particular texts and the sty-
listic variations between texts. These texts may be literary or non-literary. In general, style can be
seen as a selection of linguistic devices (Mukherjee 2005: 1043).

Language style is a way of speaking and/or a type of expression created through the conscious
and deliberate selection, systematic patterning, and application of linguistic and non-linguistic
devices according to the subject matter, situation, function, authorial intention, and content of an
utterance (Missikova 2003: 16). In recent years, linguists working on the answer to the question of
how knowledge is transferred have focused on variation in linguistics. Different linguistic fields
have emerged according to the linguistic structures through which various bodies of knowledge
and linguistic accumulations within a society present themselves (Askin Balc1 2020: 308-309).
The transmitter of a message needs to be sensitive to aspects of the linguistic-social structure and
how speakers perceive themselves and relate to others (Meyerhoff 2006: 15). In this respect, the
publications of the Swedish Mission Press are important.

Arabic Bible translations of the 9th century have been found to use Islamic terminology. The
deliberate use of these words suggests that instead of countering the rival religion, the translators
aimed to present a Christianity that transcended words. In particular, it was common to begin
texts with the phrase ‘bism Allah al-rahman al-rahim’ (Hjalm 2018: 49-60). This was often done
in early Christian texts (see Farag 1979). Not only the stories presented in this article but also the
Gospel of Luke as published by the Svenska Missionsférbundet in Kashgar in 1922 were among
the religious texts in which Islamic terminology was used (Incil-i Luka 1922).

The stories called ‘Hasannin Oyi’ (‘The House of Hasan’) and ‘Biilbiilnin Hikayesi’ (‘The Story
of the Nightingale’) are texts that were written for people who believed in Islam. Therefore, they
were written in plain language. However, Arabic and Persian words were utilized in these texts,
and especially religious terminology used by Turkic people and well known within society. It is
particularly interesting that the Arabic expression na udu bi'llah (‘We seek refuge with God’),
which would not be regarded as strange in a text on Islamic beliefs, is used in a text created for
Christian missionary purposes. This Arabic phrase is found in “The Story of the Nightingale’:
Ne ‘tizu bi’llah, “We seek refuge in God” (SN 4/2). It is certain that such expressions used in the
narratives were included to prevent the reader from forming prejudices against the message given
in the text.

3.1.1. Words with the Meaning of ‘God’

Arabic and Persian words are frequently used in both narratives to explain Christianity. This is
because of the familiarity of the people in the region with these words, due to their Islamic beliefs,
as stated above. The Persian words Huday and Huda and the Arabic word Hakk are used for the
concept of ‘God’ These words are also added as honorifics. This usage, frequently seen in writings
on Islamic beliefs, was adopted by the Swedish missionaries to increase the understandability of
their texts.

Huday teala (‘God, may He be exalted’): Huday tedla, a combination of the Persian word
Hudday meaning ‘God’ and the Arabic word ta ‘ald meaning ‘may He be exalted, is used in both
texts. The Arabic phrase ta ‘ala, to be uttered in homage to God’s holiness and greatness, is fre-
quently used in both historical and contemporary Turkic dialects by adding it to the end of Turk-
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ish (Tanr1), Arabic (Allah or Hakk), or Persian (Huda or Huday) words meaning ‘God’: Tanri
teala, Allah teala, or Huda tedla. Huday tedla is often preferred in the text: Huday te‘alany
kozidin pinhan kilmay-dur, ‘It cannot be hidden from God’s, may He be exalted, sight' (HH 6/11);
Huday teala bergen usge penahni kemal-i hosluk bilen kabil kilduk, “We accepted the shelter God,
may He be exalted, gave us with beautiful maturity’ (HH 7/16); Huday tealany aldida giinahkar
bolur-miz, “‘We become sinners in God’s, may He be exalted, sight’ (HH 8/5); Huday te ‘alany
gazabige giriftar bolmagay-sen, You will not incur God’s, may He be exalted, wrath’ (SN 4/2);
Huday te'aladin be-sidk ihlas taleb kilgil, ‘Ask God, may He be exalted, for salvation through
faithfulness’ (SN 4/18).

Huda (‘God’): The Persian word Huddy, meaning ‘God, is used alone in the text twice: Huda
gazab kilgan kimerselerniy ormi diszah-dur, ‘God said, “The place of the wrathful is hell” (SN 4/3);
Huda 6z mukaddes kitabida aytip-dur ki giinahmy cezas: oliim-diir, ‘God said in His holy book
that “the punishment for sin is death™ (SN 4/3).

Halk subhanehu ve te‘ala (‘God, who is free from all defects and exalted in glory’): This phrase
is formed by combining the Arabic word Hakk with the Arabic phrase subhanahu wa-ta ‘ala,
meaning ‘may He be glorified and exalted. It occurs only once in “The House of Hasan: Hak
subhanahu ve te‘ala kozlerimizni agti, ‘God, may He be glorified and exalted, revealed (showed
us)’ (HH 7/12).

3.1.2. Words Related to Christianity or ‘Messiah’

In the texts, Arabic words are also used for Christian concepts. It is especially remarkable that
the words ‘Isi (also pronounced as fsd) and Mesih are used to refer Jesus Christ. This choice is
related to the fact that the target community to which the message was addressed was Muslim
and that they already believed in Islam, which uses these Arabic words ( ‘Isa, Masih) in referring
to the prophet Jesus.

Mesihi (‘believer of Jesus, Christian’): Mesihi, obtained by adding +1i to the Arabic word Masih
(‘Messialy’), is used in the sense of ‘believer of Jesus, Christian: Biz Mesihiler siz Miisliimanlarniy
karmdaglariyiz-dur-miz, “We Christians are brothers of you Muslims' (HH 7/7); Biz Mesihiler
seni kéhne Oyiigniy hatridin korkutmak ve isangilik penah bilen besaret bermek iigiin iberilgen
elgiler-biz, “‘We Christians are messengers sent to frighten you from the thoughts of your outdated
home and to give you refuge and good news’ (HH 7/20).

*Isi Mesih (‘Jesus Christ’): The first phrase used in “The House of Hasan’ to refer to Jesus
Christ is Isi Mesih: Ol penah seksiz ‘Isi Mesih-diir, ‘That shelter is, without doubt, Jesus Christ’
(HH 7/17).

Mesih (‘Jesus’): Jesus Christ is referred to as Mesih only once in these stories: Aniy iigiin
Mesihga kelmekiyni ve aniy himayetiniy astiga kirmekiyni iimid kilur-men, “Thus, I hope you will
come to Jesus and accept His protection’ (HH 8/8).

Hazret-i ‘Isi (‘His holiness Jesus Christ’): The word Hazret-i, which is added before divine
concepts in Islam, is used as a title given to elders as a sign of respect. It is used only once in these
texts: Hazret-i 'Isi seytanmy ‘amellerini bapl kilmak tigiin diinyaga kelip-diir, ‘His holiness Jesus
came to earth to nullify the deeds of Satan’ (SN 4/15).
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4. CONCLUSION

In this article, “The House of Hasan’ and “The Story of the Nightingale, stories printed by Swed-
ish missionaries (Swedish Mission Press/Svenska Missionsforbundet) in Kashgar, East Turkistan,
and taken to Sweden by Gunnar Jarring, have been analyzed. ‘Hasanni Oyi’ (‘The House of
Hasar') is now registered under number 1913-1" and ‘Biilbiilnin Hikayesi’ (“The Story of the
Nightingale’) under number 1914-3" in the Gunnar Jarring Digital Library.

Since the texts are deductive in nature, the language used is simple. However, Arabic and Per-
sian words are frequently used in the texts. These words were well known by the society to which
the messages were addressed and were part of the terminology of the religion they believed in
at the time. Even phrases used by the society that were borrowed from other languages, such as
Arabic, are included in the text: e.g., Ne ‘iizu bi llah, “We seek refuge in God’ (SN 4/2).

The subject of this research has been the stylistic characteristics of two stories published with-
in the scope of missionary activities carried out in East Turkistan. The target audience of these
stories included people who believed in the religion of Islam, and the stylistic features chosen for
the stories reflect that situation. It is important that the Arabic and Persian words used in the texts
were familiar to the target audience. The choice of familiar words served to prevent the reader’s
prejudice against the text and its message.

The words used for the concept of God in the texts are also worthy of attention. For the concept
of God, words and phrases such as Hak subhanehu ve te‘ala (‘may He be glorified and exalted’)
borrowed from Arabic, Huda (‘God’) borrowed from Persian, and Huday te‘ala (‘God, whose
glory is supreme’), which contains both Persian and Arabic constructions, are used. The Turkish
word Tanri for the concept of God is not found in these texts. This reveals that words used by the
Muslim target community for the concept of ‘God’ in those years were incorporated in the texts.

The words preferred in the texts for the prophet Jesus were words that the Muslim community
had learned from Arabic, such as Hazret-i ‘Isi, ‘Isi Mesih, and Mesih. As we have already stated,
these choices were related to the elimination of prejudices in the target audience to which the
message was addressed.
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a.l. Text
[1] Hasanniy Oyi (‘The House of Hasan’)

[2]' Otken zamanda Sahra-y1 Kebirdeki Vah dégen kentlernin biride 2 Olturugluk Besir dégen bir
adem bar érdi. Aniny ham histdin * salingan bir 6yi ve kigikkine bir hurmalik bag: bar érdi. Huda
*ana Hasan ve Miibarek isimlik iki ogul bérdi. Besir ‘6mrini mezkar ° dyde 6tkiiziip ahir ‘omride
Oyi bilen bagni iki ogliga boliip © bérdi. Bu ikiilen hatun balalari bilen ol dyde olturup tirik- 7 ¢ilik
kilur érdi.

8 Bir vakt ol yurtda kattik boranlar ¢ikip hurmaniny husalini ® harab kilgan ti¢tin agaglik boldu.
Ciinki ol yurtnin ' tolarak taami hurma érdi. Ol boranlar ikiilennin oylerige hem ' te’$ir kil-
di. Tamlar1 yikilgu dék bold1 ve 6gzesinin yigaglar: '? otrasidin égilip singali yakin boldi. Bazi
hem-sayeleri bu * halni koriip ayttilar: ‘Ey birader, oy sizlerniy tistiiyizge yikilmas- ** din burun
am yasasaylar yahst bolur érdf’. Likin Hasan '* bilen Miibarek ikilesi fakir bolgani {i¢iin ‘imaretni
yasagali kite- ' durgan ¢ikmaga kiigleri yetmes érdi.

17 Kiiz vakti bolganda Miibarek Hasange aytti: ‘Ey karindas, bu 6yge kayla- '® g1l. Aniy hemmesi
yikilgu dék bolup-dur. Ciinki 0gzesi égilip- ° diir ve tamlari kattayip-dur. Pes muniy tograsida neme
maslahat * kilur-miz. Hasan cevab bérip aytty: ‘Sen bu isdin korkmagil ve bu *' endiseni hatriydin
¢tkargil’ dép 6zi arik boyiga barip [3] ! bir kdmeleg lay édip kelip tamniy yaruklarini ¢apladi. An-
din 2 kiyin Miibarekni kigkirip ana aytti: ‘Bu dyge kaylagil kandag * oylandi. Emdi tamlari muhkem
boldi. Mundin kiyin yikilip * tiisiisdin korkmay-miz. Likin Miibareknin kopli tohtamadi. Ciinki °
ol 6yinin evvelk: halde ékenini ve ana tasidin lay ¢aplan- ¢ gandin bagka bir isi bolmaganini biliir
érdi.

7 Miibarek oyide hemise anindin endise kilur érdi. Az vakt ® 6tmesde ambariniy tamlaridin
biri yikilgali meyl kildi. Pes ® Miibarek, Hasanga barip aytty: ‘Seniy ¢aplagamyniy f@’idesi bolma-
0 di. Mina any tamlari kattayip kalip-dur’. Pes Hasan Oyge kaylap " fikrsizlik bilen aytti: ‘Rast
tamlar kattayip kalip-dur. Likin Huda- 2 my iznidin baska yikilmaydur’ dép ani i'tibarga almadu.

13 Bir kiin 3 (e ‘1yd1 bold1. Hasan bir néce kez harid ' alip kelip “rydmun ‘izzetini kilmak
ve tamniy yaruklarini yap- '* mak ve hem ziynet bolmak tigiin mezkar haridni égilgen tamniy '¢
yaruklariga tutti. Yani tartip koydi. Likin Miibarek ansarap 6y- '/ nin tuyuksizda yikilip tiistisidin
husiisen keledurgan kisda ' yikilmakidin korkar érdi. Képlide hem-sayeleridin bir nége tenge
19 karz alip Oyni yasagali niyet kildi. Likin bu yilda aca¢lik * bold1 ve hem-sayelerinin hem puli
yok bolgan sebebdin anindin ?' iimidini iizdi. Ahir sehrnin hakimi bu ikisinin isini 2 bilip aldiga
kigkirip kelip aytti: ‘Tkinizniy yikilgal tur- 2 gan yiinizniy haberi maya yetti. Bildim ki keledurgan
kisda ** tuyuksizda yikilip tiisiisidin korkkaniz tigiin tinglik [4] ' bilen olturalmay-sizler. Pes sizler-
ni munda hazir kildim. Ciinki > meniy 6ylerimdin biri bikar-dur. Sizler pul tapip Oyiiyizni® yasatip
hatir-1 cem‘ bolgunga olturup turmak iiciin bergeli boladur’. * Bu s6zni anlaganda Miibarek hos bo-
lup hakimnin kilgan ° yahsilikiga siikr kilip minnetdar bold: ve kdhne 6ydin kogiip © hakim ber-
gen dyge kelip olturdi. Amma anin karindas1 Hasan bu 7 yeni 6yde olturgali onamay 6zinin kéhne
Oyini yahsirak ® kordi. Miibarek nasihat kilip korkutup hardi. Amma Hasange f&’ide ° bérmedi.
Hasan cevap bérip aytur érdi ki ‘Rast bizniy dytimiz '° kohnediir ve yikilgu dék tura-dur. Likin men
giiman kilur-men ki ol yikil- "' maydur. Ata babalarim amiyda Omrini otkezgen dék men hem sunda
12 Omriimni otkeziir-men ¢iinki men olardin efzal émes-men’. Pes > Miibarek ol sozlerdin tan bold:
ve Hasan bilen isi bolmad.
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4 Kigda bir kiini simal tarafdin nihayet kattik bir boran ¢ikt1 '* ve hava bulutga toldi. Cik
yamgur yagadurgan dék érdi. Miibarek '® muni kériip karindasiga bir hadise bolusidin korkup
yuigiiriip apa 7 kelip anin kéhne 6ylernin biride hatun ve balalar: bilen tadm '® yép olturganim
kordi. Pes aytt: ‘Ey birader, bu kége cik yamgur *° yagadurgany engizi bar mebada o0y iistiine yikilsa
balalariy * bilen helak bolur-sen. Meniy nasihimni aylay-durgan vakt *' kelmedi mii? Bir hatr-1
vak bolmasdin ilgeri bu dydin ¢ikéil. > Hasan aytty: ‘Ata babammniy 6yidin ayrilip mundaki bere-
ketdin * mahriim kalmak maya ters boladur. Men 6z nezdimde munda turgann ** artuk kore-men.
Kagan ki hatrny bir alametini korsem derhal [5] ' 0ydin ¢ikar-men’. Pes Mibarek 6z Gyige yanip
keldi. Kégedin ? biraz vakt 6tkendin kin Hasan miirgedep uhlap kaldi. * Balalar1 hem uhladilar. Sol
vaktda yamgur yagd: ve 6y serfe kilgali * turdi. Pes balalariniy biri uyganip ‘Vay dada oy yikilip *
tiisediir’ dép kigkirdi. Pes dadast korkup uyganip kopti ve © bazi as ozuklarini kutkarmak i¢iin
ambar tarafige yligiirdi. 7 Bu isni kilip turganda 6gze anin istige tlistip an1 basip ® oltiirdi.

® Ma‘nisi (Meaning)

10 Ey birader-i ‘aziz bu tems$ilni okuganda fikr kilgil.

! Ey Miisliimanlar sizler giya sundag bir 6yde sakin-diir-sizler '* ki ol 6y sizlerge muhkem ve
taze koriine-diir. Tahkik ol 0y sizlerge ' ata babalarinizdin miras kalip-dur. Anda olturuska 6rge-
nip " kalip-sizler. Giiman kilur sizlerge korkuncluk 6liim kelgen vaktide ** ve dehsetlik kiyamet
kiinide seksiz anip torusiniy tegide ' saklanur-miz.

17 Likin bu 6y yahs1 ‘amelleriniznin iistige bina kilingandur ' ve yahs1 ‘amelleriniz aftabda
kurugan ham histga ohsay-dur. ** Ari bu dyiiniz yaz fashda yani bu ‘Glemde tagidin muhkem
koriine-diir.  Amma dikkat bilen nazar kilsaniz anin hatalarniy yaruklar: [6] ! bilen tolganini
koriir-sizler. Ve kiyamet kiini kelgen vaktda cezmen ? yikila-dur.

* Ey muni okugan kisi sana vacibdiir ki ihtimam kilgay-sen * ve ihtiyatni algay-sen ve dyiinde
zahir bolup kaladurgan hatrdin ° korkuta-durgan ‘alametlerni miilahaza kilgay-sen. Yahs: ‘amel-
lerin- ¢ nin arasida vaki‘ bolgan hatalarniy yaruklariga kaylagil. Hasan 7 kilgan dék sen hem ‘ciz
Oylipni berkitiir-sen. Hasan 0yini onla- ® mak ti¢iin lay bilen bir kat suvadi. Senin halin hem sun-
dag- ° dur. Pes hakikaten sen hatalaripni yahst ‘amellerindin ‘ibaret ° bolgan yupka perde bilen
yapkali tura-sen. Likin bilgil ki bu perde ' hatalariyni halknin kézidin pinhan kilsa hem Huday
teala- 2 niy kozidin pinhan kilalmay-dur. Elbette kiyamet kiini asikara bola-dur.

1> Hasan ol dyde turgan vaktda tamnir yikilgali meyl kilganini ** kérgende kénlige bir korkung
tiisti. Aniy liglin pejmiirde yerlerige '° an1 yana kérmes {iglin bir parga harid tartip koydi. Sen
hem ' sundag kilur-sen. Me$elen sana bir kesel ar1z bolsa 6liimni yadinga ' yetkiiziir-sen ve kop-
lip uyganur. Glinahlarinni ve hatalaripni koriir- ' sen. Sehadet keltiirmek bilen ya geh Kurandin
ba‘zi ayetlerni ' okumak bilen ya geh kolunga tesbih tutmak bilen ve mundin * bagka isler bilen
olarni koziindin yusurgali gasis kilur-sen ?' pes bu vaktda hayal kilur-sen ki sana korkung yokdur.
Likin sen * hakikatde halet-i hatrda ve korkungnin sebebleri konliinde karar * tapkan-dur.

2 Ey birader bilgil ki tahkik sen olar bilen kopliine teselli [7] ! bergen yahs1 ‘amellerin ve seha-
detin ve namazipniy kiyamet kiinide 2 asla kiymet ve i‘tibar1 yokdur ve f&ide hem kilmay-dur.
Andag ki Hasan- * nip yikilgali turgan Syini bir kat sivamak ve ana zerdival tutmak * faide ber-
medi. Emdi firsat bergil ki sana Hasannin Miibarek dégen ° karindasinin kissasidin ba‘zi yerlerni
beyan kilgay-men. Miibarek ¢ evvelde anip bilen bille turdi. Likin ol dyinin halidin kork- 7 kali
basladi. Suninga ohsa'® biz Mesihiler siz Miisliimanlarniy ® karindaslariniz-dur-miz. Ve hem-
memiz atamiz Adem koyup kitgen bir éyde ° tura-miz. Biz ol dyni anipdin mira$ alduk. Ya‘ni

1* < ohsas: “benzer”
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hemmemiznin ' tabiat1 bir érdi. Andin bozuld: ve giinahlar bilen boyaldi. Ve biz hem ' bizni
korkutkan hatrni bilmes érdiik ve kdhne dytimizni h*ahlap '* an1 yetkii dék mazbtt dép hayal kil-
duk. Likin Hak subhanehu ve te“ala * kozlerimizni agt1 ve halimiznin hatrlik ékenige tiistindiik.
Bu " vaktdin kin giinahlarimiznin sebebidin canlarimizga boladurgan ' zarardin ve ahiretnir
ahvalidin korkkali basladuk. Bu sebebdin '® Huday te'ala bizge bergen penahni kemal-i hosluk
bilen kabal kilduk 17 ve ol penah seksiz Isi Mesih-diir.

'8 Pes ey muni okugan Miisliiman kisi firsat 6tmesdin ilgeri ' isancilik penahga kelmekinni
timid kilur-miz ¢iinki ol bizler % tigiin hazir turgan dék senin ti¢lin hem hazirdur. Biz Mesihiler
2! seni kohne Oyiinnin hatridin korkutmak ve isangilik penah #? bilen besaret bermek ti¢iin iberil-
gen elciler-biz. Ve biz bu haberdin » senin kopliinge tiisedurgan rencis ve hafalikinda serik-diir-
miz. ** Ciinki anik biliir-miz ki senin konliiyp ata babalaripnin menzilige [8] ! baglangan-dur ve
anindin ayrilmak sana ters boladur. Amma biz ? sundag bolsa hem bu haberni sana yetgiizgeli
buyrulgan bolganimiz * tigiin an1 sendin yusura-almay-miz. Ve ol biznin mukkades vacibler- *
imizdin-diir. Bu haberni aplamakin sana vacib bolgan dék ani ® beyan kilmak hem bizge vacibdiir.
Bolmasa sen ve biz Huday tealaniy © aldida giinahkar bolur-miz.

7 Ahirde sana yana aytur-men tahkik senin yiip isangisiz- * dur. Anip iiciin Mesihga kelme-
kinni ve aniy himayetinip ° astiga kirmekinni timid kilur-men. $eksiz ol seni kabal kila-dur '
¢linki Incilde aytt: ‘Bir kisi mana kelse men ani taskari tag- ' lamay-men’. Ol hemise senin pena-
hip bola-dur.

2 Amin.

a.2. Narration

‘The House of Hasan’

In the past, in a city called Vah in the Great Desert, lived a man named Olturugluk Besir. He
had a house built of bricks and a small grove of date palms. God gave him two sons, Hasan and
Miibarek. Besir spent his life in that house, and at the end of his time, he divided his house and
grove between his two sons. The two brothers lived in this house with their wives and children.

Once they suffered from hunger because strong winds had come to that country and de-
stroyed the crops of date palms. The dates were the only crop of that land. Those storms affected
the house of the two brothers. Their roof was about to collapse. The logs of the roof started to
bend and came close to breaking. Some neighbors saw this and advised: ‘Oh, brothers, you had
better rebuild the house before it collapses on you! However, Hasan and Miibarek did not have
the wealth to build the house again since they were poor.

When autumn came, Miibarek said to Hasan, ‘Oh, brother, beware of this house. It looks like
it will collapse, because its roof is bent, and its top is damaged. How can we make a profit from
the truth of this?” Hasan replied, ‘Do not be afraid of this; clear your mind of this worry. Later,
Hasan went to the stream and mixed up a pile of mud, and he patched the cracks in the top of the
house. Then he called Miibarek and said to him: ‘Look at this house. Look how strong the top of
the house is. We will have no fear anymore that it will collapse’ However, Miibarek’s heart could
not bear this situation. He knew the house as it was before, and he knew that it would not be fixed
by smearing mud on the outside.
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Miibarek was constantly thinking about this issue. Very soon, the roof of the building leaned
as if it were going to collapse. Miibarek went to Hasan and criticized him: ‘You fixing it with mud
won't do any help. The top of the house is damaged, but it won't collapse except by God’s decree’

One day, it was a holiday. Hasan bought some pearls to honor the day and put them in the
cracks at the top of the house to repair and to ornament them. He pulled, and he put them into
the cracks. However, Mubarek was worried, and he feared that the house might collapse without
warning, especially in the coming winter. He intended to repair the house by borrowing money
from their neighbors. But there was famine that year, too. He lost hope, as their neighbors also
had no money. Then the governor of the city learned of their situation, called them into his pres-
ence, and said: ‘T have been informed of the condition of your house, which is about to collapse.
I have also learned that you cannot live in it peacefully since you fear that it will collapse in the
coming winter. I brought you here because one of my houses is empty. I will give it to you to live
until you find money to repair your own, until you find peace’

When Miibarek heard all of this, he was content and grateful for the kindness of the governor,
and he settled into the new house that the governor gave him, leaving the old house. But his
brother Hasan refused to settle in the new house, finding his old house more beautiful. Miibarek
was tired of advising and warning his brother, as none of it helped Hasan. Hasan replied: ‘It is true
that our house is old and looks like it will collapse. But I think that it will not. I will spend my life
in it, as my ancestors spent theirs, because I am not superior to them Miibarek was surprised by
these words, and he cut off all ties with Hasan.

One day in winter, a strong storm came from the north and the sky was filled with clouds. It
looked like it was going to rain a lot. Miibarek saw this and he ran to Hasan, fearing something
bad would happen to his brother, and he saw him sitting in their old house eating with his wife
and children. He said to his brother: ‘Oh, brother, there is the risk of too much rain tonight. If the
house collapses on you, you and your children will perish. Is it not time for you to understand my
advice? Get out of this house before what is expected happens’ Hasan replied: ‘It does not suit me
to leave my ancestral home and deprive myself of the blessing of this place. I find it more appro-
priate to stay here, on my own behalf. But if I see a sign of wisdom, I will leave the house immedi-
ately Thus, Miibarek returned to his own house. After some time, that night, Hasan succumbed
to sleep. His children fell asleep, too. It rained a lot and the house tilted to one side. One of his
children woke up and shouted: ‘Alas, father, the house is falling down’ His father was frightened
and jumped up, and he ran toward the storeroom to save some food. At that moment, the roof
collapsed on him, killing Hasan.

Meaning
Oh, my dear brother, think when you read this story!

Oh, Muslims, you are living in a house like this one, which looks robust and new to you. It is
true, that house is what’s left to from your ancestors. You have learned to live in it. Surely you will
hide under its roof when terrifying death comes and on the Day of Judgement.

However, this house is built on your good deeds, and your good deeds are like uncooked
bricks of earth. Of course, this house of yours looks robust from outside in the summer, in this
world. But if you look closely, you see that it is filled with cracks. And when the Day of Judgement
comes, it will collapse.
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Oh, you who is reading this, it is imperative that you pay attention and take precautions.
You fully think that the signs that appear in your house should make you afraid of breaking
your promise. Look at the cracks from misdeeds in the middle of your good deeds! You would
strengthen your weak house as Hasan did. Hasan plastered on a layer of mud to repair his house.
Your situation is the same. Truly, you cover your misdeeds with a thin veil of good deeds. But
know this: even if that veil hides your mistakes from the eyes of people, it cannot hide them from
the eyes of God. Of course, they will be revealed on the Day of Judgement.

When Hasan saw that the roof was bending as if it was going to collapse, worry filled his heart.
Therefore, he put some pearls into the old places of the house, so that he would not see it as it
really was. For instance, if you get sick, you think of death and your heart awakens. You consider
your sins and mistakes. You try to cover them by saying the Shahada, reciting some verses from
the Quran, picking up your prayer beads, and deeds such as these. Thus, you think that you have
nothing to fear at the moment. However, you still keep the causes of your reasons for being afraid
in your mind and your heart.

Oh, brother, know that [it’s true that] your good deeds, your sacrifices, and your prayers,
which give you solace, have no value or dignity on the Day of Judgement, and they will not help
you. Similarly, Hasan plastering his house with a single layer of mud and hanging sheets on the
wall did not help. Now please give me the opportunity to tell you some things about Miibarek,
Hasan’s brother. Miibarek had lived with him before, but he became afraid of the state of the
house. It is similar to this: We Christians are brothers to you Muslims. We all lived in a house left
behind by our ancestor, Adam. We inherited this house from him. So, we were all created as one.
Later, it became corrupted and was painted with sins. We did not understand this thought that
frightened us, and we wanted [to keep] our old house and we imagined that it was sufficiently
strong. But God, may He be glorified and exalted, revealed (showed us) and we thought about our
situation. After that, we began to fear the harm to our lives and the state of things in the afterlife.
For this reason, with good maturity, we accepted the refuge that God gave us, and that refuge is,
without a doubt, Jesus Christ.

Oh, Muslim reading this, we hope that you come to the harborage before the opportunity van-
ishes, for it is as ready for you as it is ready for us. We Christians are messengers sent to frighten
you from the thought of your obsolete house and to give you good news of refuge. We are your
companions in the sorrow and secrecy that will enter your heart because of this news, because
we know that your heart is attached to your ancestors’ path, and it is against your will to leave it.
But we cannot hide this news from you, even as it is true, as we are entrusted with bringing this
news to you. It is our sacred duty. Just as it is incumbent upon you to understand this news, it is
incumbent upon us to spread it. If we fail, you and we will both be sinners before God.

Finally, we say to you again [it is true] that your house is devoid of those who tell you holy
commandments. Therefore, I hope you come to Jesus Christ and live under his protection. Surely
he will accept you, because the Holy Bible says: ‘If a person comes to me, I cannot cast him out’
He will always be your refuge.

Amen.
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b.1. Text

[1] ! Biilbiilnin Hikayesi (‘The Story of the Nightingale’)
? Kaggar sehride Sutiyan Fuyung Tangnin Basmahaneside basildi
* Milad-1 Mesih 1913’lingi yilda

[2] ! Biilbiilnin Hikayesi

2 Biilbiil dégen bir kism kugkag bardur. Ol kégedin bagka * vaktde tola saramay-dur. Bu neme iska
mundag kégede tola saray-dur * munin sebebi ma‘lam émes-diir likin halk bu barada hikayet
kilurlar ° ki 6tken zamanda bir biilbiil talnip sahiga konup olturup saragali ¢ turdi. Ol andag tola
saradi ki ké¢ bolganini hem bilmedi. Emdi 7 ani uykusi keldi ve konup turgan sahida uhlap kaldu.
Bi-¢are ® biilbiil bu kégede neme vaki bolganini hem bilmedi. Ertesi értekende ° uyganip ugup
kitay dép talpundi amma hi¢ ucalmad ¢iinki * kécede talniy yipi evvel aniy putlarini andin kin
tamam bedenini ' ¢irmap algan érdi. Biilbiil 6zinin mundag baglanganini koriip '2 halas bolmak
ticlin tola hareket kildi. Putini tartip bakt1 ** likin bosalmay barganc¢a yamanrak bend boldi. Bu
halni kortp " 6zi kutulusniy “ilacini kilalmay gevresideki biilbiillerni mana ' yar1 berip meni
kutkazinlar dép kigkirdi. Olar kelip an1 ¢irmap '¢ algan yipni ¢okugali turdilar. Kangi ¢okusalar
hem yip katip 7 kalgan liclin tumguklar1 6tmedi ve an1 kutkazalmadilar. Olar ani ' acraytip ilis-
nin “ilacini tapalmay korkup her tarafge ugup * kittiler. Bu biilbiiller her yerde biilbiil bolsa bu
hadiseni haber berdiler. 2 Bu haberni aplagan biilbiiller korkup karangulikdin ihtiyat ' kilip ké-
¢ede uhlamay saragali turdilar. Kégede uhlamas [3] ! tigiin hemmedin obdan avaz bilen saray-dur.
Mezkir baglangan biilbiil > bagkalar kutkazalmay tigiin kitkendin kin timidini @iztip helak * bol-
dum dép fikr kilip olturdi. Bu hal bilen olturup dliimge * yakinlagkanda nagah talnin égesi 6tiip
barip aniy avazini ° aplap rahm kilip cirmagkan yipni tiztip ol bi-¢areni halas © kild: biilbiil tola
hos ve kutkazgan kisidin tola minnetdar bold:.

7 Ma‘nisi (Meaning)

8 Ey birader sen 6z ahvalinga miilahaza kilip kaylasan ol ° biilbiilga bolgan hadi$e sana hem
bolup-dur. Sundag ki seytannin ' tuzak ve baglari bolgan kism kism giinahlar rahunni bagdin
ayag '' cirmap algan yip ve tuzaklar zulm tekebbiirluk fitne kilmak bahillik '* ogurluk soz tosu-
mak biihtan kilmak yalgan¢ilik aldameilik " hiyanet zina ‘arak-horluk kumar-bazlik dil-azarlik
grybet kine ve ‘adavet ' kisinin hakkini yemek yetimnin hakkini yemek ve usbularga ohsa
giinahlar-durlar. Olar senin kopliindin ¢ikip rahunni ¢irmap ¢ alip-durlar. Sen olarnin bendesi
bolup hemise seytanniy 7 hizmetide turup-sen. Hudaniy kitabida pitiilip-diir ki her kisi giinah
18 kilsa ol giinahniy kuli-dur.

19 Biilbiil gafil bolup uhlagan ii¢iin ana hadi$e bold1. Ey % birader sen hem gafil-dur-sen rahup
uhlap-dur. Emdi pat uyganip [4] ! 6ziinni kutkazignin “ilacini kilgil ki ahiret kiini bir yoli  uyga-
nip Huday te“alaniy gazabige giriftar bolmagay-sen. Ne ‘iizu bi’llah > Huda gazab kilgan kimer-
selernin orni diazah-dur. Huda 6z mukaddes * kitabida aytip-dur ki giinahnin cezas: 6lim-diir.
Eger ol biilbiilni tal- * niy égesi kelip halas kilmasa anin hali miiskil érdi ¢linki ° dler érdi. Sana
hem sundag vaki bolsa kérek.

7 Elbette ol biilbiil 6zini kutkazmak ti¢iin tola mesakkat tartti likin ® 6zini kutkazalmadi. Yar1
bermek iigiin bagkalarni kigkirdi amma ° olarga hem acramak miimkin émes érdi. Sundag sen
hem peygamberlerge '° evliyalarge ve baska yahsi kisilerge yalbarip olardin yardim tiledin ' du‘a-
lar kildiy namaz okudun raze tuttun ve bolek ‘ibadetler kildin ' likin bularniy hig biri seni
giinahnin bendidin kutkazalmay-dur.
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B Amma mundm kutulmak {i¢lin yalguz bir yol bar-dur. Talmip ' égesi kelip biilbiilni
kutkazgan dék seni hem ‘Isi Messih giinahlarip- '* din kurkazur ¢iinki Hazret-i ‘Isi seytannip
‘amellerini batil ' kilmak {i¢lin diinyaga kelip-diir. Her kisi apa isansa ebedi " tiriklikni tapar.
Anuy vasitasi bilen Hudaga kelgen kisiler ** ahirgaca kutulur. Hem Huday te“aladin be-s1dk ihlas
taleb kilgil ki ' sana merhamet korsetip hidayet kilgay ve kutkazguciniy vasitas: »° bilen seni
kutkazip ebedi selametlik bergey. Amin

b.2. Narration

‘The Story of the Nightingale’

There is a kind of small bird called the nightingale. It does not sing much, other than at night.
How is it that it sings so much at night? It is not clear why it does so, but people tell a story that
in the past a nightingale sat on a grape vine leaf and began to sing. It sang so much that it did not
realize that it was late, and it became sleepy and fell asleep on the leaf. The helpless nightingale did
not know what would happen to it during the night. It woke up early in the morning and wanted
to fly, saying ‘kitay, but it could not fly at all because, during the night, the rope of the vine had
tied up its feet and then its whole body. When the nightingale saw itself tied up like this, it moved
around too much trying to get free. It pulled its leg and looked at it, but it was not free; it was tied
up worse than before. Seeing this situation and unable to find salvation, it cried out to the other
nightingales around it: ‘Help me and save me. The nightingales came and started hitting [with
their beaks] at the rope that restrained this nightingale. No matter how hard they hit it, their
beaks could not break the rope, and because the rope remained intact, they could not save the
nightingale. They could not break the rope and they could not find a remedy for the bonds, and
they all flew away in different directions with fear. They told every nightingale they saw about this
incident. The nightingales that heard this news were afraid of the dark and did not sleep during
the night; instead, they sang all night with their beautiful voices. The nightingale that was tied up
with the rope [of the vine] gave up hope as the others could not save it and it sat thinking: ‘T have
perished” When it was close to death, suddenly, the owner of the vineyard heard the nightingale’s
voice while he was passing by, and he mercifully cut the rope and rescued the helpless one. The
nightingale was very happy and very grateful to its rescuer.

Meaning
Oh, brother, if you consider your situation and look carefully, what happened to the nightin-
gale has happened to you. That is to say, sins, which are the traps and ties of Satan, are ropes
that have entangled your soul from head to toe: cruelty, arrogance, sedition, stinginess, thievery,
backbiting, slander, lying, deceit, betrayal, fornication, drinking alcohol, gambling, heartbreak,
gossip, secret enmity, hatred, exploiting other’s rights, exploiting orphans, and sins like these.
These come out of your heart and tie up your soul. You are their slave, and you are always in the
service of Satan. It is written in God’s book that if a person commits a sin, he is a slave to that sin.
This happened to the nightingale because it was careless and slept. Oh, brother, you are also
careless. Your soul is sleeping. Wake up now and find the way to your own salvation so that you
will wake up before you incur the wrath of God on the Day of Judgement. “We seek refuge with
God. God said: “The place of the wrathful is hell” God said in His holy book: “The punishment for
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sin is death’ If the owner of the vine had not come and saved the nightingale, the situation would
have been bad, because it would have died there. That is how it will be with you.

Surely, that nightingale struggled greatly to save itself, but it could not. It called on others for
help, but they could not free it from the rope, either. Just like this, you have begged prophets,
saints, and other good people and asked for their help. You prayed, performed obligatory prayers,
fasted, and performed other types of worship, but none of these can free you from the ties of sin.

There is only one way to be freed from it. Just as the owner of the vine came and saved the
nightingale, Jesus Christ will save you from your sins, because Jesus Christ was sent to this world
to nullify the deeds of Satan. Everyone believing in him will find eternal life. Those who come to
God through him are saved at the end. Ask God for salvation faithfully, and He will have mercy
on you and guide you with wisdom and through your savior [Jesus Christ], He will save you and
bless you with eternal peace. Amen.
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