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ABSTRACT

The Brahmi leaf in Sanskrit and Uigur (TT VIII H) from the Berlin Turfan collection, edited by A. von
Gabain in 1954, suggests an Indian origin, although this cannot be definitively proven in its current form.
The fragment appears to be a commentary on the Agraprajiiaptisiitra, the siitra that declares the triratna
(Buddha, Dharma, Samgha) as the best. The preserved part is about the question of its origin or occasion
(utpatti). The present new edition includes an introduction on the Agraprajaaptisiitra (1), the text, transla-
tion, and comments (III), along with the description of the leaf, characteristic usage of the Uigur Brahmi
script and thoughts on dating (II) and three Appendices (IV) on the Agraprajaaptisitra, the *Ekagrasiitra
in Uigur sources, and the interpretation of etadagrikesu vyakrtesu. Additionally, three glossaries (V) (San-
skrit - English - Uigur; Uigur — English - Sanskrit; Uigur — English), abbreviations and bibliography (VI)
and plates (VII) are provided.
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We dedicate this article to the memory of our friend and colleague Klaus Wille, an eminent authority in the
study of Buddhist Sanskrit manuscripts, whose unexpected death has robbed us of his extensive knowledge
and always unstinting willingness to be of service to others.
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I. INTRODUCTION
I.1. General

Text H is a well-preserved pustaka leaf that was edited for the first time 70 years ago in the vol-
ume ‘Tirkische Turfan-Texte VIII’ [TT VIII].! Unlike the bilingual Text D in the same volume,
it did not have the privilege of being recognised as the first testimony of Uigur Brahmi and of
being repeatedly treated by Turkologists and Sanskritists.? Text H also stood in the shadow of the
sitra excerpts® and Udanavarga fragments;* it did neither turn out to be part of an important

! Gabain 1954: 54-56.

? For details see Hartmann & Maue 2022.

* Texts A and G, see Waldschmidt 1955a and 1955b and Hartmann & Maue 1996. An annotated edition of Text C,
which belongs to the Madhyama-Agama, with its parallel texts is in preparation.

¢ Texts B and E, already identified in TT VIII and used by F. Bernhard (1965-1968) for his monumental edition.
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medical work® nor did it shine as a remnant of outstanding poetry.® In short, the fragmentary
commentary on the Agraprajiiaptisitra [APS] has been denied closer attention, but wrongly so,
as will be shown below. For this, the @tiological narrative in the Avadanasataka will be presented
which is not only important for understanding the structure of Text H and reconstructing part
of the missing content, but also for an assessment of the place of the siitra in Buddhist literature.
This entails a brief consideration of the terminology. Next, the various versions of the APS and
its Sanskrit witnesses will be introduced, which includes an edition of the Sanskrit text and a
translation. After this, the function of the satra as a magical text will be briefly touched and the
role of siitra commentaries examined in connection with the APS. The structural analysis of Text
H concludes the introduction.

1.2. The atiological narrative

The Agraprajiiaptisiitra must have been regarded as a particularly important text. It deals with
the question of who is the best in a highly formalized way, a question that moved the followers
of the Buddha when it came to comparing different preachers of salvation and religious-social
ideas.” “Who has the true teaching? Who is a charlatan?’ The answer to such questions must have
had a very practical consequence, as it also decided to whom laypeople would wish to provide
material support on which all the religious teachers and their followers were dependent. The ba-
sic conflict situation is described in a story in the Avadanasataka,® which serves as the eetiological
narrative for preaching the sitra. In Sravasti, we are told, a follower of Piirana® and a follower of
the Buddha quarreled over who was the more excellent, Piirana or the Buddha. King Prasenajit
ordered an enquiry (mimamsa) into the case and had it announced in the city that anyone who
wished to see something marvellous should congregate at a designated place in seven days. When
the time came, a huge crowd of people and gods gathered there. The tirthika devotee made the
first move, but his attempt to have flowers, incense and water fly towards the tirthika teachers by
means of an appeal to truth (satyopayacana)' failed completely: the flowers immediately fell to
the ground, the incense went out and the water seeped into the ground. The Buddha’s follower
then uttered his appeal to truth: ‘Because of the truth that the Exalted One is the best among all
beings, may flowers, incense and water go to the Exalted One!""! At the same moment, the flowers
moved like a procession of geese, the incense like lapis lazuli sticks and the water like a cloud
through the air to the Buddha who stayed in the Jetavana grove. In wonderment, the audience
followed and sat down to listen to the Dharma. This gave the occasion for the Buddha to teach
the sutra of the three agraprajniaptis, the ‘declarations of the (respective) best.

5 Text I, see Maue 2008.

¢ Text N, see Hartmann & Maue 1991, and now also Text F, see Hartmann, Wille & Zieme 2022.

7 In a broader sense, this also includes the discussion of the Brahmins’ claim to the foremost position in society
(agravada); see Eltschinger 2017.

8 Av§ 147 seqq. (no. 9 Dhapa).

° One of the well-known six tirthika teachers, cf. BHSD 351a, DPPN II 242.

10 Better known are the terms satyakriya or satyavacana for the powerful act or profession of truth; cf. Hintiber
2007: 70 seqq., Holz 2021: 50, Skilling 1992: 146, note 3, Soni 2002: 193-202, Wakahara 2002, Wilkens 2016: 35,
each with further literature; for an understanding of the idea, see also Hara 2009.

" Av$ 149,2-3: yena satyena bhagavan sarvasattvanam agryo ‘nena satyenemani puspani dhipa udakam bhaga-

vantam upagacchantv iti.
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1.3. Excursus: The term agr(y)a

This important siutra deals exclusively and very succinctly with the bestness not only of the
Buddha, but of all the Three Jewels (triratna). Thus, it contains a fundamental statement, and
it is not surprising that it has found wide currency in Buddhist literature. Beyond this sitra,
the term agr(y)a is often used in the canonical scriptures and in the commentary literature to
characterize outstanding persons.'? Here it is obvious to think of the biography of the Buddha as
narrated in the various versions of the Mahavadanasiitra, where the future Buddha immediately
after his birth takes seven steps in each of the four cardinal directions and then proclaims, at least
in the Pali version: aggo ‘ham asmi lokassa jettho ham asmi lokassa settho "ham asmi lokassa,"
‘Foremost am I in the world, best am I in the world, chief am I in the world’ The corresponding
Sanskrit version of the (Mula-)Sarvastivadins is only preserved in fragments,' so that it remains
uncertain whether it contained the word agra at all or whether the term is a secondary addition
in the Pali.’® As an example of how later commentarial literature draws on such passages, the
Bodhisattvabhiimi may be referred to. When its authors explain the well-known phrase parisadi
samyaksimhanadam nadati, ‘he utters the true roar of a lion in an assembly;'® they take up the
term agryaprajiiapti and use it as a self-designation of the Buddha.'” However, the use of this
term is not at all confined to the Buddha or the triratna; examples of its use for other outstanding
persons will be dealt with below in section IV.3 on the etadagrikesu vyakrtesu.

1.4. Versions of the Agraprajnaptisiitra

Although the various versions of the sitra differ in detail, they show a basic agreement in con-
tent and structure: in the first part, the bestness of Buddha, Dharma and Samgha is declared
(agraprajnapti) and defined within a reference group; rebirth among gods or humans is prom-
ised as a reward for worshipping the best (agraprasada, aggapasada) in the second part. The
latter is emphasized in the two versions of the Pali tradition, which are included in the Angut-
taranikaya and the Itivuttaka, and not their declaration (aggapariiatti).’® The version in the
Anguttaranikdya is extended by one point and therefore introduced with the sentence cattaro
‘me bhikkhave aggapasada.”®

2 An extensive explanation of the term agra/agga in the context of the Agraprajiiaptisiitra is found in the com-
mentary on the Itivuttaka, see Masefield 2008-2009: 644-661.

3 Thus in the Mahapadana-suttanta of the Dighanikaya (DN II 15,10-12).

4 Fukita 2003: 64; only aksara remnants remain, which are apparently to be restored to s[r]e[stha-].

'* A quotation in the Karmavibhangopadesa also refers to a version that contains agra, cf. KVU 155,13-15:
gunapurnanam tu buddhamahatmyam na kevalam Agratasitra uktam ca yatha Brahmanasttre. agro "ham hi
brahmana srestho loke iti siitram yojyam. See also Kudo 2010: 76-77.

16 Engle 2016: 625.

17 Wogihara 1930-1936: 386.1 agryaprajiiaptipatitasya ‘comprised in the declaration of the best’; Engle misunder-
stands the expression in his translation ‘the one whose instruction is supreme’ (loc. cit.), but the Tibetan rendering
mchog tu gdags par gtogs pa does not support this interpretation either.

18 AN II 34-35, Itiv 87-89. A sutta that begins with the phrase cattasso ima bhikkhave aggapaniattiyo (AN II
17,11) declares the unexpected combination of Rahu, Mandhata and Mara to be the best of their respective kinds,
and then exalts the Tathagata over all beings in the cosmos.

! The passage referring to the Dharma is here divided into two parts, the eight-membered path (sanikhata only)
and dispassion (viraga, both sarnkhata and asankhata).
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The Chinese translation of the Ekottarika-Agama contains a tripartite version,” and the Chi-
nese translation of the Samyukta-Agama preserves a version that is divided into three individual
sitras.*! The corresponding texts in the Sanskrit canon of the (Mula-)Sarvastivadins are almost
completely lost, but a Sanskrit version that may be related to this school has been included in two
places in the Avadanasataka (Av$).*> Moreover, the Tibetan Kanjur contains the translation of an
Agraprajiiaptistitra.®® As no translators’ names are given, the work cannot be dated. It has recently
been translated into English as part of the project ‘84000: Translating the Words of the Buddha,**
and the translators state in their introduction that the text is closely related to the Tibetan trans-
lation of the Av$ (Derge no. 343).% This proximity could point to a translation as early as the 9%
century or to a revision in the light of the earlier translation.

Finally, altogether nine fragments of Sanskrit manuscripts from Central Asia are currently
known to contain or at least mention the siitra.® One of them, a fragment assembled from SHT
1749 and 3423,7 is particularly interesting; on the presumed recto side it contains parts of the
declarations on Dharma and Samgha that correspond to the wording of the Avs, while the pre-
sumed verso side quite obviously preserves a parallel to the stanzas concluding the Pali texts:

For line verso 1 [... prasalnnanam agradharmam vijan[atam a]gr[e] buddhe prasann[anam
...] cf. the first Pali verse:

Aggato ve pasannanam aggam dhammam vijanatam

Agge buddhe pasannanam, dakkhineyye anuttare (AN II 35,3-4)

‘For those who are confident in regard to the foremost, knowing the foremost Dhamma, con-
fident in the Buddha - the foremost - unsurpassed, worthy of offerings’ (Bodhi 2012: 422).

For line 2 [...Jm puny[alkseO[t]r[e] anuttare x x [...] cf. the second verse

Agge dhamme pasannanam, viragupasame sukhe;

Agge sanghe pasannanam, pufifiakkhette anuttare (AN II 35,5-6)

‘for those confident in the foremost Dhamma, in the blissful peace of dispassion; for those
confident in the Samgha, the unsurpassed field of merit’ (ibid.).

20 T02n0125p0601c24-602b11. It is impossible to decide from which version of the Ekottarika-Agama the quota-
tion in the Karmavibhangopadesa is taken, ¢f. KVU 153.10-13 nanu Bhagavata sitram uktam Ekottarike yavanto
bhiksavah satva apada va dvipada va catuspada va bahupada va Tathagatas tesam satvanam agrata akhyayate
yadidam arhan samyaksambuddhah iti vistarah; see also Kudo 2009b: 24.

2 'T02n0099p225c21-226a7, siitras 902-904.

22 While the first version (Av$ A) is addressed to the laity, in the second (Avs B) the Buddha speaks to the monks
(Av$ 1329.13-330.8).

# The mChog tu gdags pa’i mdo, Derge no. 305, sa 130v4-131v1; Peking no. 971, $u 136r6-137r3.

* See https://read.84000.co/translation/toh305.html.

% Ibidem, Introduction i.6.

26 In the German Turfan collection, these are the fragments SHT V 1318 (a parallel to narrative 9 in the Avs), SHT
VI 1591 (mention of agraprajfiapti in rc; context unclear) and SHT X 3423 (with SHT VII 1749); in the Pelliot
collection in Paris, these are Pelliot sanscrit Stotra IIL.7 (ed. Pauly 1960: 522 seq.) and Pelliot sanscrit, petits frag-
ments n° 83 (page A = verso), and in the Hoernle collection in London Or.15008/15 (ed. Wille 2015: 206-207),
Or.15009/163 (ed. Melzer 2009: 208; it is apparently the beginning of a manuscript, because the front is blank)
and Or.15014/50, page A (not yet edited; page A contains sentences from the first prajiiapti, while page B contains
phrases from the end of a siitra. It is therefore almost certain that A is the reverse side).

2 SHT X 3423 (p. 72); see also SHT XIII, additions and corrections to parts 1 to 12 (in print).
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Line 3 [...] O tam sa labhate x[...] lacks an equivalent, but line 4 [...] agradharmasamanvitah
agraprajiiaya pral... | seems to correspond at least in part to verse 4:

Aggassa data medhavi, aggadhammasamahito;

Devabhiito manusso va, aggappatto pamodatiti (AN 1I 35,9-10)

‘The wise one who gives to the foremost, concentrated upon the foremost Dhamma, hav-
ing become a deva or a human being, rejoices, having attained the foremost’ (Bodhi 2012:
422-423).

This had so far not been recognised; it raises the currently unanswerable question of whether the
SHT fragment represents a canonical version and, if so, which one it might be.

Opverall, the transmission presents a confusing picture: Av§ A and B do not contain a loca-
tion in the introductory formula, but Sravasti can be reliably deduced from the context in both
versions; the Hoernle fragment Or.15009/163 v1 names the Anathapindadarama in Jetavana at
Sravasti;?® the same is true for the Chinese version in T 1252 The three sitras in the Chinese SA,
on the other hand, localise the siitra in the Kalandakanivapa at Rajagrha,® as does the individ-
ual Tibetan translation. The Pali version gives no location. Concluding stanzas are found in the
Pali, the Chinese EA and in one of the Sanskrit fragments from Central Asia; the three abridged
versions in the Chinese SA, however, do not contain any, nor do Av$ A and B, Divy (see below)
and the individual Tibetan translation.* This contradictory factual situation makes it difficult to
address one of these texts as the canonical version of the (Mila-)Sarvastivadins.

I.5. Text and translation of the Agraprajnaptisiitra

In the following, we present a Sanskrit text of the sitra in standardized wording and in transla-
tion. As a basis, the second version of the Avs (Av$ B) in which the Buddha speaks to the monks
will be used.” For reasons of clarity, only the differences in the content of the other versions are
noted; linguistic variants and the exact information on what is preserved of the text in the indi-
vidual manuscripts can be seen below in the synopsis.

2 [ ... ] sravastyam viharati sma jetavane anathapindada[rame] | ... the Exalted One] stayed in Sravasti in the
Jetavana, the park of Anathapindada’ i

» T02n0125p601c27-28: Sheweigué Qishu Jigndd yudn 4 B #& #4598 48 [ ‘Sravasti Jetavana Anathapinda-
darama’

3 T02n0099p225c21-22/25-26/226a2-3: Wangshe chéng Jialdntué zhdyudn E & ke i 1245 B ‘Rajagrha Kala-
ndaka bamboo garden’

! The fluidity of the introductory location is known since Schopen 1997; verse parts, however, are much more
stable.

2 Av§ 1329,13-330,8 (punctuation marks instead of dandas are inserted by us).
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Text
evam maya $rutam ekasmin samaye bhagavan sravastyam viharati sma jetavane ‘nathapinda-
dasyarame. tatra bhagavan bhiksiin amantrayate sma.”

tisra ima bhiksavo* ‘graprajnaptayah. katamas tisrah? buddhe agraprajfiaptir, dharme, sanghe
“graprajiiaptih.

buddhe agraprajhaptih katama? ye kecit® sattva apada va dvipada va* bahupada va, riipino
va ’ripino va, samjiiino va ‘samjiiino va, naivasamjiino nasamjiinas, tathagato ‘rhan samyak-
sambuddhas® tesam? agra akhyatah. ye kecid buddhe bhiprasanna, agre te ‘bhiprasannah, tesam
agre ‘bhiprasannanam agra eva vipakah pratikanksitavyo devesu va devabhutanam manusyesu
va manusyabhatanam. iyam ucyate® buddhe ’graprajiiaptih®.

dharme ’graprajiiaptih katama? ye kecid dharmah samskrta va asamskrta va, virago dharmas
tesam agra akhyatah. ye kecid dharme ’bhiprasanna, agre te ’bhiprasannah. tesam agre *bhipra-
sannanam agra eva vipakah pratikanksitavyo devesu va devabhiitinam manusyesu va manusya-
bhitanam.* iyam ucyate*” dharme agraprajiaptih.*

sanghe* ’graprajiiaptih katama? ye kecit sangha va gana va puga va parisado va, tathagatasra-
vakasanghas tesam agra akhyatah. ye kecit sanghe ’bhiprasanna, agre te ’bhiprasannaly. tesam
agre ‘bhiprasannanam agra eva vipakah pratikanksitavyo devesu va devabhutanam manusyesu
va manusyabhitanam. iyam ucyate* sanghe 'graprajiiaptih.

idam avocad bhagavan; attamanasas te bhiksavo bhagavato bhasitam abhyanandan.*

Translation
Thus have I heard: On one occasion the Exalted One was dwelling at Sravasti in the Jetavana, the
park of Anathapindada.”” There the Exalted One addressed the monks:

Three in number, monks, are these declarations of the best. Which three? The declaration of
the best with regard to the Buddha (and) the declarations of the best with regard to the Dharma
(and) the Samgha.

What is the declaration of the best with regard to the Buddha? Among all living beings, wheth-
er footless, bipedal,* or many-footed, whether corporeal or incorporeal, whether with perception

3 In Av$ [ 49:8-9, the sitra is addressed to the audience of the contest with the follower of Parana, and hence it is
introduced with the phrase tesam bhagavan idam sutram bhasate sma “To them the Exalted One spoke this sitra’
** Avs$ 149,10 brahmanagrhapatayo.

* Avs 149,11 kecid brahmanagrhapatayah.

36 Pell.Skt.Stotra II1.7 v2 adds: ca[tu]spada v[a].

37 Pell.Skt.Stotra II1.7 v3 and 15008/15 r1 omit rhan samyaksambuddhas.

3 Pell.Skt.Stotra IT1.7 v3, Or.15008/15 r1 and Divy add satvanam after tesam.

¥ Avs 150,3 adds brahmanagrhapatayah.

0 agra® Avs 1 50,3; SHT 1749 A2 agraprajiiapti :; Pell.Skt.Stotra ITL.7 v5: 1 iyam prathama agraprajiapti :.

1 0r.15008/15 v2: [ ...]syabhuta, obvious error.

2 Av§ 1 50,7 adds brahmanagrhapatayah.

# 0r.15008/15 v2: iyam dviti]y[a ...].

*# Av§ 1 50,7 sanghesu.

* Av§ 150,10 adds brahmanagrhapatayah.

* In Av$ I 50,12-13 the final sentence reads asmin khalu dharmaparyaye bhasyamane tesam brahmanagrhapa-
tinam kaiscid buddhadharmasanghesu prasadah pratilabdhah ... ‘When this discourse was spoken, some of the
brahmins and householders gained faith in the Buddha, Dharma and Samgha, ..

¥ For the different localisations see above the last paragraph of section 1.4.

8 Pell.Skt.Stotra II1.7 v2 adds the word catuspada (Tib. rkang bzhi rnams) “four-footed, as does the repetition of
the phrase in the Divyavadana (see below) and the individual Tibetan translation.
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or without perception, whether neither with perception nor with non-perception, the Tathagata,
the Arhat, the Perfectly Rightly Awakened One, is declared to be the best among them. All those
who trust in the Buddha trust in the best. They who trust in the best can also expect an excellent
result, be it as a god among gods or as a human among humans. This is called the declaration of
the best in relation to the Buddha.*

What is the declaration of the best with regard to the Dharma? Among all dharmas, whether
conditioned or unconditioned, one dharma free from all passion is declared to be the best among
them. All those who trust in (this) dharma, they trust in the best. They who trust in the best can
also expect an excellent result, be it as a god among gods or as a human among humans. This is
called the declaration of the best in relation to the Dharma.

What is the declaration of the best with regard to the community? Among all communities, as-
sociations, corporations or assemblies, the community of the followers of the Buddha is declared
to be the best among them. All those who trust in (this) community trust in the best. They who
trust in the best can also expect an excellent result, whether as a god among gods or as a human
among humans. This is called the declaration of the best in relation to the community.

Thus spoke the Exalted One, and elated, the monks delighted in the Exalted One’s words.*

1.6. The Agraprajnaptisatra as a magical text

A version of the siitra close to that of the Avs has also found its way, in an abridged form, into
the Mahapratiharyasiitra>* Although the agraprajiiapti passage is not available in the surviv-
ing Sanskrit fragments of this siitra, it is preserved in the version of this text that was inserted
into the Divyavadana.® Similar to the first version in the Avs, in the Mahapratiharyasitra it is
also used for an appeal to truth (satyopayacana): Here, by virtue of the truth contained in the
three agraprajfiaptis, Prince Kala’s severed hands and feet are rejoined to his body. Interestingly,
the version of the Mahapratiharyasitra included in the Ksudrakavastu of the Mulasarvastiva-
davinaya adds a fourth prajiapti,”® namely the rules of morality, which, however, do not find
an equivalent in any of the other versions.* The potency attributed to the idea expressed in
the Agraprajiiaptisiitra, exemplified by the two narratives in the Mahapratiharyasitra and the
Avadanasataka,” probably explains the number*® of Central Asian fragments that is compara-
tively high for such a short text. For some of them, a separate transmission outside the canonical
context is evident, which usually indicates an apotropaic or similar function.”

" According to Pell.Skt.Stotra II1.7 v5, the phrase in the Central Asian manuscripts reads iyam prathama agrapra-
jAaptih, ‘This is the first declaration of the best, which is confirmed by Or.15008/15 v2, where the declaration on
the Dharma preserves iyam dvitiy[ ... | “This is the second [declaration of the best]’

0 For the end of the sitra in Avs I 50,12-13 see above, note 46.

5! For an edition of the Gilgit fragments of the siitra and a study of the extraordinarily complex transmission, see
Sirisawad’s dissertation (2019); on the agraprajfiaptis in particular pp. 222-226.

52 Divy 154:19-25; for a translation, see Rotman 2008: 268-270.

53 Similar to the Pali version in the AN (see note 19), the prajriapti for the dharma is also divided into two parts here.
* On this passage, which has only been preserved in Tibetan and Chinese translation, see Sirisawad 2019: 225.
55 See also Skilling 1992: 146 with further examples of texts in which the agraprajiiapti formula is included as a
profession of truth.

% See above note 26.

57 For such composite manuscripts ¢f. Hartmann 2017: 76-79.
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|.7. Commentaries

In the Pali tradition, there is a close connection between canon and commentary. Detailed com-
mentaries, the Atthakathas, are preserved for all parts of the Tipitaka, and these in turn entailed
the Tikas, the sub-commentaries. Apparently, such a comprehensive commentarial tradition only
existed in the school of the Theravadins; nothing comparable is known about the canonical col-
lections of the other schools. Of course, commentaries were written everywhere, but we mainly
have them on the Vinaya®® and the Abhidharma, but hardly any on works of the Satrapitaka. The
continuous annotation of larger parts of the canon, such as an entire Agama/Nikaya as with the
Theravadins, does not seem to have existed or, to put it more cautiously, no traces have been
preserved. Even commentaries on individual siitras are extremely rare. Among the 7485 cata-
logue numbers of Sanskrit manuscripts in the German Turfan collection (SHT) only four entries
contain remnants of sitra commentaries, namely SHT I 24, SHT VIII 1828, SHT IX 2013% (plus
SHT I 34) and a fragment from the Sangitiparyaya, the commentary on the Sangitisitra, namely
SHT I767.% A fragment in the Hoernle collection in London, Or.15009/127, could belong to a
commentary on the Pravaranasitra,* and a folio in the Scheyen Collection apparently contains
a commentary on an unknown version of the Mahasamajastitra.®*

In view of the rarity of commentary fragments, it is surprising that two titles have survived.
In both cases, the material and script are also of interest: (i) SHT 34/2013, written on birch
bark, but in a Central Asian form of the Gupta script®, which, despite the material, indicates an
origin on the Silk Road, preserves Gardulasutrasyotpattih prathama,* the ‘first occasion for the
Gardulasutra. (ii) The source of the second title Agraprajiiaptisittrasyopadesah,® the ‘instruction
on the Agraprajiiaptisitra’ is an Indian palm-leaf manuscript that was found in Kizil and can be
dated to the Gupta period according to the script.® The author’s name is only partly preserved,
but we are informed that he came from Mathura.”” Regrettably, most of the commentary is lost,
and the remains® do not allow any conclusions to be drawn as to whether the second commen-
tary on the APS, our Sanskrit-Uigur bilingual Text H, could be part of the same text; no overlaps
can be observed.

58 Petra Kieffer-Piilz (email 30.12.2023) points out the extensive commentary literature of the Malasarvastivadins
on their Vinaya; differences may therefore also be school-specific or due to the state of transmission.

% On this catalogue number, see also the detailed treatment in the review by Oskar von Hiniiber (2005: 298).

% Although commenting on a sitra, the Sangitiparydya actually belongs to the Abhidharma (see the entry in
Brill’s Encyclopedia of Buddhism, Eltschinger and Honjo 2015: 95-96). Another Sanskrit fragment from this work
is found among the manuscripts from Afghanistan described by Sylvain Lévi (see Stache-Rosen 1968: 9), and the
Gandhari fragments from a commentary on the Sangitisiitra should also be mentioned here, see Baums 2021.

' Kudo 2009a: 184.

¢ Dietz, Qvarnstrom & Skilling 2006.

% Alphabet q per Sander (1968: 181; 200; plates 29 seqq.).

¢ SHT 34: 26 and SHT IX 2013: 18. - Our Text H is dedicated to the same topic, as is clearly shown by the adop-
tion of the term utpatti (1. 4) in Uigur.

® SHT I 24, p. 16, fragment f B1. The convincingly presumed vowel -o- is damaged; the surviving part repre-
sents -a.

% Alphabet | per Sander (1968: 148 seqq.; 199; plates 21 seqq.), probably datable to ‘das frithe 6. Jh. (the early 6th
cent.)’ (op. cit. 154).

¢ The colophon (see n. 68 [SHT I 24, p. 16, fragment f Bl ...] reads: krtir acarya + + + ttrasya nandina
mathul[ras]y[a].

% SHT I 24 (p. 16); fragment | (with explanations of viragas tesam agra iti, r2 and 4) can certainly be assigned to
the commentary on the dharma, and probably also fragment aa(4), which contains explanations of tathagatasra-

vakasamghah in 3.
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1.8. Analysis of Text H

Text H begins with an introductory sentence:® ‘[The Exalted One] called the monks together
and thus spoke to them, which is only preserved in Uigur. Then the core text of the APS is quoted
in Sanskrit and translated, but not the part that explains in what respect the triratna surpasses
all other(s), nor the announcement that trust (Skt. prasada) in the triratna guarantees rebirth in
the world of gods or humans. These issues do not play a role in the present context. The central
topic here is the question why the siitra was proclaimed. One would expect the question to follow
the sitra text, but this is not the case. Therefore, it must have been included on the lost previous
leaf, as well as the first answer, which should have referred to the @tiological narrative identical
or at least similar to that of Av§ A. This is because the events reported there provided the first
and immediate reason (Skt. utpatti) for the proclamation of the APS. But strictly speaking, they
only justify the declaration of the preeminence of the Tathagata, since the Dharma and Sangha
were not part of the satyopayacana. Therefore, the extension of the agraprajiiapti to the triratna
required some explanation, which is attributed to Prasenajit in our text and forms the second
reason (Uig. ikinti tiltag). Without the help of a Sanskrit excerpt and in a difficult-to-understand,
possibly corrupted Uigur formulation, the king seems to say something like this: If and because
it is true that the Tathagata is the very best, this must also apply to the Doctrine he preaches and
the Community he founded. The subsequent third reason again has an explicit Skt. basis. For
further comments, however, only the formula ‘the following is meant by this’ is quoted from the
Skt. The explanations proper are in Uigur and not yet completed at the end of the leaf. It is argued
that the ‘three jewels’ did not occur in other declarations of the best that preceded the APS.”® This
could rise doubts about their bestness, and in order to dispel these, the Exalted One proclaimed
the APS.

The manuscript leaf bears the folio no. 10. Even if the stiological narrative and the first reason
had been presented in great detail, hardly more than one leaf would have been necessary. From
this we can conclude that the APS and its commentary were part of a larger but unknown context.

Il. THE MANUSCRIPT
Il.1. The physical object

Mainz 835 T III M 140"

The almost completely preserved folio in oblong pustaka format (8.4 cm x 43.1 cm) is slightly
damaged at the corners and margins. The writing is not affected by this, but is somewhat rubbed
off at the end of lines r1-3. The light to medium brown paper has a smooth surface and shows
irregular fluting in the direction of writing against the light. The front and back were carefully
prepared for the writing. Two vertical lines, each about 2 cm from the edge, delimit the writing
area, and two further vertical lines mark the string hole area, which interrupts the centre line at

¢ Any preceding formulaic parts, especially the localisation, are lost.

7% For these see Appendix IV.3. The claim that they are older than the APS is of course a construct of the com-
mentator.

' On the right margin of the reverse: T III stamped, M 140 handwritten.
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a width of about 3 cm. The string hole (10.3 cm from the left edge) divides the width of the sheet
approximately in the ratio of 1:4. Five ruling lines were drawn on each side at equal intervals. The
writing was done in elegant Brahmi alphabet u (after Sander 1968). The left edge of the reverse
bears the folio number 10.

Provenance: Murtuk, 3rd Prussian Turfan Expedition
Publications: Gabain 1954: 54-56 Text H (edition); Maue Kat I no. 13 (catalogue)
Photos: Maue Kat I Plate 41; DTA Mainz 835; here: Plates I-II.

11.2. The graphematic profile

Since, unlike Sanskrit or TochA/B in their classical forms, there are no comprehensive or-
thographic rules for the Uigur Brahmi, practically every manuscript has its own graphematic
profile.” For our text, this will be described below. It should be noted that the transcription of the
lexis generally follows Rohrborn’s Uigurisches Worterbuch (UWN) and Wilkens” Handwdrter-
buch (HWAU); the form of the morphemes is based on Erdal’s Grammar of Old Turkic (GOT).
Complete documentation is given in §1 and §2; in the other paragraphs only if it concerns re-
markable phenomena. Trivial issues are merely described or illustrated by samples.

1.2.1. The oral dentals™

fortis”™ lenis
<>
<tt>?¥ <(n)d>?° <d,>?
<dh>? 9
plosive fricative?

a) 5 ati; 7 ulatu.

b) 1.1 toyun; 1.1.3 tep; 1.2.2.2.6.6.8.9 ukitmak; 1.6 tesir; 2 nomda; 3 Oritiir; 3 kerti; 3.3.5.5.6.7 tanri; 3 tilt-
agin; 5.6 tiikal; 5 6gitmis; 6.10 tinlig; 6 tarkar®; 8 otoz; 8 alti;10 dstilmadi; 10 asiddaci:10 6tro; 10 boldu.

¢) 2 burhanda; 3 ikinti; 4.10 antag; 5.9 arasinda; 9.9.9 montag; 10 icinda.

d) 6 savda.

e) 1.6.9 yarlikady; 2 bursunlarda; 5.7 sutirda; 8 6gdildr < oya-g, d,i lya-r >; 9 drd(i)ninin; 9-10 aglads; 10
astilmadi; 10 asidtaci; 10 adgiliig; 10 4dramlig.

72 Cf. Hartmann & Maue 2022: 97 seqq.

73 Used in a broader sense, which includes the alveolars.

™ Cf. GOT 62: ‘The difference between the first and second column of consonants [i. e. p, t, ¢, kand v, d, y, g
respectively] must have been one both of voice and of tension, i. e. strong (more energetic, fortis) vs. weak (less

energetic, lenis) pronunciation.
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Borrowings

<t> 4 utpatti; 7 ajnatakawndinye; 7 mahaprajapati; 7 gawtami; 7 tripuse; 8 nande; ¢ahsapatka.

<tt> 4 utpatti.

<d> 8 nandabal.

<d">/ t 5.7 sutirda <su ta rd,a>; 6 sutirig < su ta ri-g, >; 7.7 arhant < a rha-nt >; 7.7 arhantan¢ < a rha
nd"a-fic >.

There is no doubt that the spelling <tt> denotes the fortis dental and <d,> its lenis counter-
part. The fricative nature of the dental encoded by <d,> in Tumshukese and Sogdian would
suggest that this feature also applies in Uigur,” especially since <d,> probably entered Sogdian
via Uigur.”® M. Erdal (GOT 62) even considers fricative realisation of /d/ to be the norm except
‘when it was preceded by one of the voiced continuants /r 1 n/. However, three cases with the
<d,> have the allegedly inhibiting sequence -rd-. The other dental graphemes have no clear prog-
nostic value. <t> usually stands for /t/, but in nomda, dsidddci and bold: it represents /d/. This
ambiguity also applies to <d>, which is generally avoided as a single character and only occurs
in the ligature <nd>. And this probably owes its use to the fact that its form shows the sequence
nasal + dental much better than <nt>, which is hardly distinguishable from <tt, tn>, if at all. The
value of the unique <d"> cannot be judged with certainty.

As far as <t, tt, d> in the borrowings are concerned, only the n. pr. Nande is worth mentioning
because of the spelling <nt>. The grapheme <d">, which can be understood more Tocharico (i)
viramised as <-t>, t and (ii) without an additional vowel diacritic as <fg>, ta ~ Uig. #1, is actually
used here in both ways. In ‘sitra, the original TochA/B spelling siitdr is adopted, whereas 7 <a
rha-nt> arhant is merely a Tocharising spelling, as the ‘arhat’ is arant’” in TochA and arhante’ in
TochB. Interestingly, the d"/t spelling is transferred from arhant to arhantanc, where the graph-
eme is to be read as d" because of the vowel diacritic, but is to be interpreted as a t.

11.2.2. The velars

fortis lenis
front <k>®¥ plosive
_ <g>9 or
back ¢ ! L.
<k>", <hk>* fricative
ho markedly
fricative

a) 3 kertii; 3 ikinti; 4 6nraki; 5 tikél; 5 tnmayokind; 5.6 drki; 6 seziklig; 6 seziklarin; 6 tikkdl; 8 biligkd; 10
seziklari.

b) 1 yarlikadi; 1 ukitmaklar; 2 ukitmak; 2 yaplok; 3 ok; 6 tarkargalir; 8 ah$apatka.

c) 1 okup; 1 ukitmaklar; 1 kayo; 2.2 ukitmak; 2 ukitmak; 3 sakiné; 6.9 yarlikady; 9 kuvrag.

7> Sceptically Maue 1984: 57.

76 Cf. Maue & Sims-Williams 2024: 37.
77 DThTA 42a.

s DTB*127.
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d) front: 1.2.2.2.2.3.3.5.5.8.8.9.9.9 yeg; 3 Ui¢igii; 4.5.6.8 bilgi; 5 6gitmislar; 6 seziklig; 6 yoriig; 7.8 y(e)girme;
8 biligka; 8 ogdildr; 9 6gé; 10 Ogléri; 10 adgulig; 10 adramliglar.
back: 1 toyunlarig; 3 tiltagin; 4.10 antag; 6 tarkargalir; 6 sudirig; 7.7.8.8 °larig; 9.9 .9 montag; 9 kuvrag;
9-10 agladi.
e) 10 tinhglarnin <hla>.

Borrowings

<k>: 5.7 ekagri; 7 ajnatakawndinye; 7 balike.

<g>: 5.7 ekagrl.

<h>: 1 burhanta; 3.5.7.9.10.10 burhan; 4 bahsilar; 5 burhannin; 7.7 arhant; 7.7 arhantan¢; 8 ¢ahSapatka.

The velars are represented according to Pattern I”°: strict distinction between front and back
/k/, undifferentiated representation of /g/ by the special sign <g >, once substituted by <h>,
whereby the fricative articulation® of the back g is emphasised. Noteworthy is <hk> alongside the
standard sign <k>. The word ukitmak, which occurs several times in different spellings, clearly
demonstrates that <k> and <hk>*' are freely interchangeable. There is no trace of a distribution
pattern that would suggest phonetic variance in certain sound environments. So, if the ligature
<hk> was created for the purpose of representing a modified pronunciation - be it affrication or
fricativisation — then the promiscuous use of <k> and <hk> in this ms. can only mean: either (i)
the affrication or fricativisation of the back /k/ applies everywhere regardless of position or (ii)
the scribe mistakenly considered the two graphemes to be equivalent — we may say: syngraphic.*
Otherwise one has to assume that (iii) <k> and <hk> actually were syngraphs belonging to dif-
ferent scribal schools and were used ad libitum in our manuscript. One of the consequences must
be true, but none is really convincing.

As to the borrowings, the use of the velar graphemes is as expected. Words of Indian origin
display <k, g, h> corresponding to their etyma. The exact phonetic realisation of the fricative <h>
in these and in the non-Indian borrowings is unknown.

11.2.3. The palatal /¢/

/¢/ is constantly written <c>. <j> is restricted to Indian proper names, where a learned pronun-
ciation with a lenis palatal is conceivable.

11.2.4. The labials /b, p, v/

Graphematically, /p/ and /b/ are clearly distinguished, the former represented by <p>, the latter
by <b, b">. <b> and <b"> are syngraphs. A certain tendency towards orthographic fixation can
be observed. The frequently occurring Burhan ‘Lord Buddha’ is always written with <b> and the

7 Cf Maue 1984: 91.

% In this case also voiced; in 8 cahsapat, however, <h> stands for a voiceless fricative.
81 Cf Maue 1984: 95.

2 Syngraph(ic) vs. homograph(ic) in analogy to synonym(ous) vs. homonym(ous).

%
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also very common pronoun bo ‘this’ with <bh>, while other words, bilgd ‘wise’ and bursun ‘the
Buddhist community’, show alternate spelling. The labiodental v is expressed by the special sign
<w>, as usual.

11.2.5. The sibilants /s, S, z/

The correlations /s/ = <s> and /z/ = <z> are without exception. /§/ is mostly represented by /5/,
but substituted twice by its syngraph <s> in 4 bahsi ‘teacher’ and 10 dstilmddi ‘was not heard.
In virama position, only <g> is used.

11.2.6. The liquids /I, r/

The liquids are regularly represented by <l, r> and in virdma position by <-l, -r>. Liquid + 1 is
rarely written <r/ra> in 5.7 ekagri, 7 Tripuse and <la> respectively in 6.10 tinlig ‘living being’
Intervocalic r occurs once in the form of the special sign <rr> in 4 arasinda.®®

11.2.7. The nasals /m, n, n/

/m/= <m> and /1/ = <n>. The nasal /n/ is represented by <m, n, n, i>. The distribution of the
syngraphs is subject to the following rules: <ii> occurs in contact with a palatal. <n> is used in
contact with /d, t/*; in addition, intervocalically** and at the beginning of a word,* but only in
loans, while in the indigene lexis <n> is applied under the same conditions.”” The second area
of <n> is the genitive morpheme +nX), with only one exception.®® In all other cases, /n/ = /m/
applies.®

1.2.8. Remarkable features

I1.2.8.1. Secondary vowel harmonisations®
e-i-i>(e)-i-e:7.8y(e)girme ~ yegirmi 20.

0/6 = u/ti> 0/6 - 0/6 : 8 otoz ~ otuz 30’; 6tré ~ oOtrii ‘then.

o/u-1>o0/u-u: 1.1 toyun ~ toyin ‘monk’; bursuny ~ bursiy ‘Buddhasamgha’
6-1>0-e: 80dnedye ~ dyi ni ‘manifold.

8 The same word with <r> in the next line.

8% See above §1 of this section.

8 2 Prasenaji; 10 Sasan.

86 8 Nandabali; 8 Nande; 2.5.9 nom.

¥ 6 tind <uyu nya>. - 6 nd <nya>; 10 ndcd <nya cya>.

8 4 sutirnuy <st d"a rna-n>.

% Not subject to the rules is the n. pr. 7 Ajnatakawndinye <a jiia ta kau ndi nye> with Indian spelling and ‘Toch-
arian’ final -e.

% Cf. GOT 86 seqq.
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I1.2.8.2. Syncopation®

9 drdni+nin ~ drdini jewel’?
10 dgstil- ~ asidil- ‘to be heard.
7.8 y(e)girme ~ yegirmi 20’

I1.2.8.3. <e> as back vowel

Mostly <e> represents the front vowel e, but sporadically it stands instead of the back 7, here once,
1 okip <o hke-p> ‘summoning, some more samples in other Sengim mss.” Judging from its usage,
this was probably an attempt to represent the velar-induced phonetic variant of . To distinguish
the front e from its back counterpart, the palatalisator -y- was advisable;** accordingly, <yg,i rmy-
e>,” y(e)girme 20’ is found in line 8. But these are only traces, be it of a disappearing or of an
emerging spelling convention that was unable to establish itself though.

I1.2.8.4. Front <i>
<i> stands for front i and back 1. Rarely, as here in 6 seziklig <se zi klyi-g,> ‘sceptical, there is a
marking of the front variant by the palatalisator -y-.%

I1.2.8.5. Archaisms
Asid- ‘to hear’, dstil- ‘to be heard’ ~ esid-”, estil-*. Initial d is well attested and certainly older than
e that resulted from the former by anticipating assimilation.”

Kayo ‘which; also six times attested in TT VIII L' ~ kayu. There is some evidence that u is
later than 0.

Inca ‘s0, also in Maue Kat IT Nr. 174 a4 ~ incd. The standard form inca'®* ‘should be ascribed
to fronting influence of /&/21%

I1.2.8.6. Scriptio continua and scriptio ligata

In Indian Brahmi texts, not only word boundaries are usually not marked (scriptio continua) but
also, where applicable, the end of a word is being merged with the beginning of the following
word in one aksara (scriptio ligata). The Central Asian Brahmi varieties mostly retained the scrip-

9

Cf. GOT 97 seqq.

However, the trisyllabic form might be secondary.

% See Maue 1996: xxii seq.; in addition, a single evidence from Murtuk: sogik ‘cold’ (Maue Kat IT no. 91.4.2 ac).
¢ Cf. the following item 8.4.

% Without -y-in L. 7.

% Cf. the preceding item 8.3.

¥ UWN 1.2 36 seqq.

% UWN 1.2 49 s. v. esidil-.

* GOT 88.

19 Maue Kat I Nr. 49 with additional fragments in Kat II no. 165.

101 See GOT 216, n. 388; cf- also Doerfer 1988: 108 Khalaj ga:7io.

12 In the Sogdo-Uigur script, the front vowel form can only be proved in incik < inéi+(0)k beside mcak <
inca+(0)k. Otherwise, incd and inca are homographs.

1% GOT 56 and 206 seq.

92
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tio continua'™, while the scriptio ligata was abandoned to varying degrees, in our text completely.

What at first glance appears to be even a deliberate separation of morphological units'®
closer inspection, mostly rather due to the avoidance of bulky ligatures.

is, on

I1.2.8.7. Long vowels
The scribe’s preference for the long vowels <a> and <> is notable.

11.3. On the date

Our text is one of the few Uigur Brahmi mss. that use the special character <d,>.!% This was origi-
nally at home in the Tumshukese variety of Brahmi and was first included in the Uig. Brahmi and
presumably borrowed from there into the Sogd. Brahmi.'”” Among the signs adopted from the
Tumshukese syllabary, it occupies a middle position between the ubiquitous <g,>'* and strongly
represented <z> on the one side of the scale and the extremely rare <z, z, v,> on the other, which
represent the phonemes /z, 7, w/ not present in the Uig. and therefore occurring, if at all, only in
loanwords or foreign words.

It is not possible to say whether the low distribution is connected with a local restriction to
Sengim and Murtuk, as these two places are the main sites where the Uigur Brahmi script is
attested. In places of lesser occurrence, the absence of the <d,> could be incidental. More mean-
ingful may be the observation that the notoriously late Brahmi manuscripts, above all TT VIII P,
as well as numerous manuscripts and block prints in Uig. script with Brahmi transcripts of the
Yuan era have no <d,>. It obviously had fallen into disuse before that time. This means that the
manuscript cannot have been produced after the 12th century.

At any rate, the adoption of Tumshukese signs presupposes that the masters who refined the
Uigur Brahmi had more than just fleeting contact with experts of the Tumshukese script and
its phonetics. The Tocharians are probably out of the question. At least there is no substantial
evidence of their familiarity with the Tumshukese Brahmi from the written sources.'” One could
counterargue that this is the case, because there was no need or was felt no need for special
Tumshukese characters to represent Tocharian more elaborately. But this is precisely the reason
why there was no practical interest'!’ on the part of the Tocharians to deal with these signs at all.

104 Except for the Khiiis Tolgoi inscription with consistent word division, cf. Maue 2019.

195 Thus particularly +/Ar in ten out of fifteen postconsonantal occurrences. (Only the postconsonantal position is
meaningful, because in postvocalic position (anusvara included) the separation occurs automatically.)

1%¢ In addition to our ms., these are Maue Kat I nos. 3, 6, 21, 29, 43, 45, 47, 53; cf. Maue 1983.

197 On the filiation, see Maue & Sims-Williams 2024: 36 seq.

1% ‘Which might be rather a reshaped sign from the steppe Brahmi which had survived with the Uigurs, cf. Maue
2018: 292 seq. (special sign no. 2) and 2019: 109 seq. —— The special character occurring in TT VIII K (=Maue Kat
I no. 43) is in the form of <g,>, but in the function of <g,>.

1 There is one mysterious point of contact which was already discovered by W. Couvreur (1965: 120). The end
of the number series, which follows a Tocharian syllabary, reads <Xo-ts> with a character X, which corresponds to
no. 4 in Konow’s (1935: 776 seq.) special character list, now interpreted as a voiced cacuminal sibilant [z] (Maue
2004: 209). In the meantime, another similar example has appeared in BL Or.8212/1681c. However, it is unclear
as to how this Tumshukese-Tocharian correspondence should be interpreted.

1% An encyclopaedic-scientific interest in foreign scripts can hardly be assumed.
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It is therefore fairly certain that Uigur monks"! acquired their knowledge of the Tumshukese
script through direct contact with Tumshukese people, probably monks,'? and, again probably,
in the Turfan region. An indication, albeit a faint one, of the presence of Tumshukese monks
there is the site mark M(urtuk) in T III M 146" of the Tumshukese manuscript no. VIIL.'** Now,
following the assumed scenario, it is not self-evident to find Tumshukese monks resident some
1000 kilometres east of their homeland in an area that was not attractive for pilgrims, but was a
safe haven for Buddhists until the Yuan era and beyond.

An exodus of Buddhist monks from Gus-tig (= Tumsh. *Guzdi'®, today Tumshuk'®) is men-
tioned in the ‘Prophecy of the Arhat Samghavardhana’ (dgra bcom pa dge ‘dun ‘phel gyis lung
bstan pa).

Likewise [like the monks of Khotan] also the monks of ’An-tse [Kucha''’], Gus-tig [ Tum-
shuk!'#], Par-mkhan [Aksu'"], and Su-lig [Kashgar], after great sufferings, will go to the
Bru-sa land [Baltistan-Gilgit]. Also the monks of the Tho-kar country [Tokharistan] and
of Kasmir, having been vexed by unbelieving people will give up and go to the Bru-$a
country.'?

Embedded in the prediction of the end of the Dharma in this age,'* which is finally fulfilled in
an apocalyptic mutual murder of the remaining monks, there are obviously allusions to actual
events, also in the quoted passage. The concern for life and limb that drives the monks from their
homeland is very concrete and true to life. Who the threat comes from is only hinted at with
‘unbelieving people’ that is not so easy to identify in a politically turbulent area. Thomas'? sup-
posed a connection with the expansion of Islam. In contrast to earlier changes of power, which
mainly involved a change in the recipients of tribute payments, there was now a fear of a massive
influence on religion and worship as well as the loss of vital material support for the Buddhist

"1 The use of the Uig. Brahmi was limited to the monastic sphere.

112 Merchants are less likely as intermediaries.

3 On the reverse of the fragment: T IIT (= 3rd Turfan expedition) stamped, M 146 handwritten, cf. the prove-
nance of our ms. Konow 1935: 812: ‘Dies Blatt wurde weit nach dem Osten, in der Anlage von Murtuq in der Nahe
von Qarakhoja, gefunden [ This leaf was found far to the east, in the Murtuq complex near Qarakhoja]. The prove-
nance is thus very well established, even against the doubt as to whether M could stand for Maralbashi, near which
Tumshuk is located. For understandable reasons, M can only have this meaning in connection with handwritten T
4 or T IV (= 4th Turfan expedition), while Tumshuk was not visited during the 3rd expedition.

114 Konow 1935: 812 seqq.

15 Only the genitive Gizdiya, Giizdya is attested, e. g Konow 1935 Glossary sv. gyazdi-; for the correct reading
see Maue 2004: 209.

16 Chin. Tamushiake B K 4F %, modern Uig. &3 3.

7 Identified by P. Pellliot (1963: 713 seq.), correcting Thomas’ Bukhara.

118 Thomas finally (1955: 8): ‘might be ... identical with Maral-basht, somewhat more precisely Pelliot (1963: 714)
specifies ‘the place situated between «Aksu» (Agsu) and Maral-basi (almost at Maral-basi), but without giving a
(modern) place name.

119 Thus Pelliot (1963: 714 seq.) against Thomas’ Ferghana. Pelliot’s corrections result in the fact that all places are
located in the area of the northern Silk Road; the arrangement from east to west is not perfect due to the inversion
of Tumshuk and Aksu, but Kucha is the easternmost region to which the Karakhanid Empire extended.

120 Thomas 1935: 61.

121 For an Uig. fragment, which possibly belongs to the same genre, see Lundysheva & Maue 2021.

12 Thomas 1935: 44: [ T]he prophecy, in the redaction we have, originated, no doubt, during the times of the first
effects of Musalman invasions in the countries adjacent to Chinese Turkestan.
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communities. The Tarim Basin was threatened by the islamised Karakhanids, who sought to
extend their influence eastwards from Kashgar from the last decades of the 10th century. Khotan
was conquered at the beginning of the 11th century and Kuca after mid 11th century. It was prob-
ably around this time that Tumshuk also came under Karakhanid rule. As a consequence, one
could easily imagine an exodus of Tumshukese monks to the east,'” resulting in the foundation
of a monastic community in the Khocho area, which, however, is unlikely to have existed for
very long due to a lack of Tumshukese speaking novices. This means that - to repeat: against the
background of the given scenario — the Tumshukese influences on the shaping of the Uig. Brahmi
would have to be placed around the turn of the millennium. Our manuscript can therefore be
dated to the 11th or 12th century, perhaps more likely to the earlier half of the period due to the
linguistic archaisms (see above I1.2.8.5).

IIl. TEXT H: TEXT, TRANSLATION AND COMMENTS
Explanation of the signs and symbols

N. b.: The use of brackets (according to the modified Leiden system) differs from that applied in
most editions of Sanskrit and Tocharian texts from Central Asia which follow the Berlin-G6ttin-
gen convention.

AvG in the apparatus criticus: marking varia lectio of the edition by A. von Gabain 1954
[, ]| danda, double danda: signs of weak or strong punctuation; in bilingual texts the sin-
gle danda (or an equivalent sign) generally marks the transition from one language to

the other
© space left blank for the string hole
+ equivalent of an aksara
X part of an aksara
text of undefined extent
th superscript M is used in transliterations to distinguish graphemes for aspirates from the
ligatures with h, e. g <th>
a 1. in transliteration and transcription: uncertain reading
2. elsewhere: used according to normal editorial conventions
(a) 1. in Uigur words: normalising addition, e. g t#(@)yri
2. in translations: word supplied to clarify the meaning
[] loss
[+ uncertain loss of an aksara
[ati] 1. lost text restored by conjecture
2. phonetic value
{a} deletion by emendation

12 Not to the unsafe south, as Samghavardhana prophesied.
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(a) restored by emendation

(a) interlinear or marginal addition to the text

<kya> graphematic representation in the ms'**

a<b a comes from or is a direct borrowing of b

a<<b  acomes from or is a borrowing of b through an intermediary
/a/ phonological value

°krta® abridged quotation omitting the text before and after krta
*nrik reconstructed form

va#iti  word boundary

_da,d_ final (da) orinitial (d_) of an aksara,

na = iti, °’ka=a° suspended external and internal sandhi

sutirug'  unusual form

r(ecto)  obverse

v(erso)  reverse

4.5 cm x 8.3 cm designates the maximum dimensions (height x width)

Notabilia concerning the Sanskrit text

The Sanskrit text contains few errors or violations of grammatical rules which, like (2), are not
rare elsewhere or, like (3), even typical of Central Asian manuscripts.

(1) The scribe’s preference for long <> also appears in Sanskrit: 4 etadagrikes'@’ vyakrtes'a’.

(2) The vowel sandhi -e/0 # a- > -e/o @- is sometimes not observed: 1-2 buddhe {a}grya®, 2
sanghe {a}gr(y)a°.

(3) The visarga (h) is missing throughout: 1 gryaprajfiaptaya¢h), tisrah); 2 {a}gr(y)aprajiiap-
tich).

4. Individual errors are <o> instead of <au> in 4 k{au)tukinam and - although correct in
principle - agra-, which, however, contrasts with agrya- occurring twice and therefore probably
does not represent the reading of the source.

N. b.: The corrections are only marked in the transcription. The final version presents the text in
grammatically correct form without correction marks.

12¢ Not marked in the transliteration or in the apparatus criticus.
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recto

12

G

126
12

S

12

53

toyam la ri-g, o hke-p i fica te-pya rli kiadji | ti sra i ma
toyunlarig okip inéa tep yarlikadi | tisra ima

b" ksa vo grya pra jia pta ya | uyu-c bPo la-r to yam 1a ra ye-g,
bhiksavo ‘gryaprajiaptaya(h) | ¢  bolar  toyunlar-a  yeg

u hki tma-k la-r o-] | ka ta ma sti sra | hka y[] o-] uyu-c te-p
ukitmaklar ol | katamas tisra(h)| kayo ol W  tep

0] xyllr| bu
tles]ar | bu-

dd"e a grya pra jiia pti rd"a rme sa ng'e a gra pra jha pti |
ddhe {a}gryaprajiiaptir =~ dharme sanghe {a}gr(y)aprajiaptich)|

bu rha nda ye-g, u hki tma-hk no mta ye-g, u hki tma-hk
burhanda yeg ukitmak nomda yeg ukitmak

bha rsd-n 1a rd,a ye-g, u ki tma-hk | pra se na ji e li-g, ya nlo-k'»
bursuplarda yeg ukitmak | prasenaji  elig  yanlok

ye-g, eya rmya-z y[]-g, o-I'”
yeg drmaz ylelg ol

ye-g, sa hki-fic oyo ri tyu-r cim ke rtyu ye ® -g, eya rsya-r b"o
yeg sakin¢  Oritiir can kerti  yeg arsar bo

o-k uyu cya guyu o-l te-p b'o iki ndi ti Ita g,im ymya tya nri
ok ucidgi ol tep bo ikinti tiltagin  yma tdnri

tya ari si bu rham bPo st d"a ri-g, no mla yu ya rli hka dji || 2 ||
tagrisi ~ burhan  bo sutirig nomlayu  yarlikadi [ 2]

a tha va |
athava

te-p t[] xy[]-r : AvG read against the ms. hki tma gla r with the remark that ‘u is omitted.
-k: g, AVG, error.

o-I: pa q[ ] AvG, unlikely.

Exceptional spelling instead of g yu.
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recto
Sanskrit Uigur
[1] toyunlarig okip inca tep yarlikadu:
tisra ima bhiksavo ‘gryaprajiaptayah. ¢ bolar toyunlar-a yeg ukitmaklar ol.
katamas tisrah? kayo ol Gic? tep t[es]@r:
bu[2]ddhe gryaprajnaptir, burhanda yeg ukitmak,
dharme nomda yeg ukitmak,
sanghe ‘gryaprajnaptih. bursuplarda yeg ukitmak.

prasenaji elig yanlok yeg drmaz y[e]g ol

[3] yeg sakin¢ oritiir. ¢in kertii yeg drsér, bo ok
ti¢dgli ol tep bo ikinti tiltagin ymad ténri tanrisi
burhan bo sutirig nomlayu yarlikadi || 2 ||

[1] [The Buddha] summoned the monks together and deigned to speak thus: ‘Monks, these dec-
larations of excellence are three'®. When one says, ‘What are the three?’, (the answer is:) ‘the
declaration of excellence regarding the Bu[2]ddha, the declaration of excellence regarding
the Dharma, the declaration of excellence regarding (Skt.) the Samgha / (Uig.) the Buddha-

samghas’'*

King Prasenajit®! [2-3] gave rise to the excellent thought: “The wrong is not excellent. <The
true> is excellent. If the true is excellent, then all three (i. e. Buddha, Dharma and Samgha) are
(excellent) (scil. because the same must apply to Dharma and Samgha as to the Buddha). And for
this second reason, the god of gods Buddha deigned to preach this Satra. || 2 ||

12 The bold text is the same in Sanskrit and Uigur.

13 The Uig. translator interprets Skt. samgha- in the sense of catusparisad, i.e. the four communities of monks,
nuns, male and female lay followers.

31 Prasenajit, king of Kosala, contemporary and follower of the Buddha, ‘frequently visited the Buddha and dis-
cussed various matters with him’ (DPPN II 169). His reasoning, which is referred to here, would fit very well into
the wtiological narrative of Av I (see Introduction above), but has not been handed down there, nor to our knowl-
edge elsewhere. —— The form: The loss of the final consonant -¢ in the Central Asian languages TochA/B, Sogd.,
Uig. and partly in Chin. transcriptions (cf. Provasi 2013: 241-42; Lurje 2020: §65) seems to be due to a Prakrit
rule: ‘Tm Auslaut kann im Pkt. nur einfacher oder nasalirter Vocal stehen. Schliessende Consonanten, ausser den
Nasalen fallen daher ab [In the final position, only a simple or nasalised vowel is applicable in the Pkt. Closing
consonants, except the nasals, are therefore dropped]’ (Pischel 1900: 231, §339; also Hintiber 2001: 150, §168).
But the Gandhari is out of the question as a source; there the king’s name is Praseniga, a form that elucidates the

‘unexplained final *-k’ in ‘Bosini #Hf E ... MC *pa-sié-nrik’ (Provasi loc. cit.).
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4 a zu ymya oyo nrya ki b lgyya b"a hsi la-r bPo st dha rna-n
azu ymd onraki bilgd bahsilar bo sutirnuny

u tpa ttisim a nda-g, a ya-r la-r e ta da gri ke sa (vya kr te sa)'?
utpattissn ~ antag  ayurlar (|) etadagrikes't’ vyakrtes't’

bu ddta d"a rmasa ngha vya ka ra na $ra va na tki me te a gra na
buddhadharmasanghavyakaranasravanat kim ete agra na

ve ti ko tu ki nam ta tkau tu ka vi no da
veti  k(au)tukinam tat kautukavinoda-

5 na rtham | tyu kya-l b" lgya tya nri tya nri si bu rham nd-n
nartham | tiikal bilgd  tagri tdgrisi  burhanniy

e ka gri st d"a rd,a ye-g, (uyuzya'**)™* oya gi tmi-s lya-r
ekagri  sutirda yeg  Uzd Ogitmislar

a ra si nda bu rham no-m bu rsi nla-r a tti uyum mya yyo-k ki
arasinda  burhan nom bursunlar att  {inmadyoki-

nya b"o la-r ye-g, myu aya rki a zu eya rmya-z

nd bolar  yeg miiarki azu drméz

Verso

1(6) myu eya rki te-p se zi klyi-g, b"o Imi-g tim la-g, 12 rni-n se zi
mii arki  tep seziklig bolmi§  tinliglarnin sezi-

klya rim ta rka rga li-r uyu cyum bPo si d'a ri-g, ya rli hka d,i
klarin  tarkargalir iclin bo sutirig yarlikad1

te-p |
tep |

132 A superscript cross marks the point where the sublinear supplement is to be inserted.
3 yuzya : uyu ttya AvG, misreading.
3% See note 132.
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365

Sanskrit

athava ———>'¥°

(4]

(4]

(4]

etadagrikesu vyakrtesu

(4]
buddhadharmasanghavyakaranasravanat
kim ete agra nava =

iti

kautukinam
tatkautukavinoda[5]nartham ——>

(4]

Uigur

[4] azu yma

oyraki bilga bahsilar bo sutirnury
utpattisin antag ayurlar: ———>

titkal bilga tanri tdgrisi burhanniy
ekagri sutirda

yeg liza Ogitmislar arasinda

burhan nom bursunlar at1 iinmayokina
bolar yeg mii arki azu drméz [6] mi arki
tep

seziklig bolmi$ tinliglarniy

seziklarin tarkargalir ii¢tin

bo sutirig yarlikadi tep |

(Skt.) Or else (atha va): for the purpose (-artham) of dispelling (-vinodana-) doubts about this
(tat-kautuka-) on the part of those who doubt (kautukinam) (asking): Are these the best or not
(kim ete agra na veti )?, because in the declarations (beginning) with (the words) etad agram
(etadagrikesu vyakrtesu), nothing is heard (-asravanat) of declarations concerning the Buddha,
the Dharma, and the Samgha (buddha-dharma-sangha-vyakarana-).

[4] (Uig.) Or else: earlier wise teachers explain the occasion for this Satra as follows: [6] He (the
Exalted One) preached this (Agraprajiiapti-)Sitra to remove the doubts of those beings who had
become doubtful: [5-6] ‘Are these the best or not?’ [5] because the name(s) of the Buddha, the
Dharma and the Buddhasamghas'*® do not appear among those praised for their excellence in the
*Ekagrasitra' of the fully wise god of gods, the Buddha.

135

The arrow indicates the change between the languages. The two versions have been divided in such a way that

the equivalents are opposite each other. @: without equivalent in Sanskrit.

1% See n. 130.
137 See Appendices IV.2 and IV.3.
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138

139

140

141

ki me ta du ktam b"a va ti | b'o sa wd"a nya yyo ryu-g, uyu nya
kim etad uktam bhavati | bo savda na yorig iind

te-p te sya-r | tyu kya-] b lkya tya firi
tep tesir | tikal bilgd  tdgri

2(7) tya nari si bu rham e ka gr sa d"a rd,a a jia ta kaundi nye
tanrisi ~ burhan  ekagri sutirda ajnatakawndinye

a rha-nt b"a §im yyu-z a rha-nt 1a ri-g, | ma ha pra ja pa ti
arhant basin yliz arhantlang | mahaprajapati

gau ta mi a rha nd"a"**-fic b"a §im be-s yg;i rme a rha nd"a-nc™
gawtami arhantanc basin  be§ y(e)girme arhantanc-

la ri-g, | tr pu se ba li ke
larig | tripuse balike

3 (8) ula'® tti bi-r o to-z upa se 1a ri-g, | na nte'! na nda ® ba li
ulatt bir otoz  upaselarig | nandi  nandabali

bha §im a Iti yg,i rme upa sa-fic 1a ri-g, b"a rca b'o ca hsa pa-t ka
basin  alti y(e)girme upasanclarig bar¢a bo cahSapatka

ye-g, o-1 b’ bi Ig,ya bi li-g, kya ye-g, o-l te-p oya ne oya fie
yeg ol bo bilgd  biligkd yeg ol tep Opne  Ope

oya-g, d;i lya-r
ogdilar

4(9) uyu zya oya g;ya ya rli hka d,i |
tizd oga yarlikad: |

nd"a : nta AvG.
nd"a : nta AvG.
Or: ula.

Or: ndPe.
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Sanskrit Uigur

kim etad uktam bhavati? bo savda nd yoriig tind tep tesar,
tiikél bilgd tanri [7] taprisi burhan ekagri sutirda ajnatakawnd-
inye arhant basin yiiz arhantlarig | mahaprajapati gawtami ar-
hantan¢ basin be§ y(e)girme arhantandlarig | tripuse balike ul-
at1 [8] bir otoz upaselarig | nandi nandabali basin alt1 y(e)girme
upasanclarig barca bo ¢ahsapatka yeg ol bo bilga biligkd yeg ol tep
Oye One ogdilér [9] iizd 6ga yarlikads

(Skt.) What is meant by this?

(Uig.) When asked, what meaning arises from this statement, (the answer is:)

The fully wise god [7] of gods, the Buddha, [9] deigned to praise [7] in the Ekagrasiitra the hun-
dred Arhats with Arhat Ajhata-Kaundinya at the forefront, the fifteen Arhantis with the Arhanti
Mahaprajapati Gautami at the forefront, [8] the twenty-one Upasakas with Tripusa'* and Bhallika
etc., and the sixteen Upasikas with Nanda and Nandabala at the forefront, all with various praises,
that they are the best through (adherence to) the precepts, that they are the best through wisdom.

k%

Note on Nandi and Nandabal.

The majority of female names on Skt. -@ (TochA -a, TochB -a) have the ending -a in Uigur,
too."* Examples are: Uig. Supriya ~ Skt. Supriya'* Badra ~ Bhadra'*, Ekaraksa ~ *Ekaraksa'®,
Dusta ~ *Dusta'”’, Lambika ~ Lambika"®, Samika ~ *Samika®, Caya ~ Jaya, Pundarika ~
Pundarika®'. There is, however, a smaller group of names ending in Uigur script <y>, in Brahmi
<-i, -e>. The Brahmi fluctuation between final <-i> and <-e>, which is also observed in mascu-
line proper names of the type Arjune, points to the phonetic realisation as close central vowel 1.
Beside Nand: <°e> ~ Nanda and Nandabali <°i> ~ Nandabala of our text we meet with Malik:
~ Malika'?, Sitatapatr ~ Sitatapatra'>, Somi ~ Soma'**. Some names are attested in both forms,
e. g Visaka, Visaki ~ Visakha"*. The guiding idea behind and origin of this Uigur morphological
peculiarity are unexplained yet.

42 For this form of the name cf. SWTF II 406b.

14 Shogaito 1978: 84a.

1 HWAU 632a.

1 UWN IIL1: 81: TochA bhadra, TochB bhadra, Skt. bhadra.

ue UWNIILI: 1.

47 HWAU 249a (without asterisk).

148 HWAU 451a.

14 HWAU 578a samika < Skt. *samika. Cf. samikaya vaghumatikasa danam ‘The gift (of the woman) Samika,
from Vaghumata’ (Milligan 2015: 11).

150 Skt. Jaya (MW 413c); differently HWAU 225b Chaya after Réna-Tas & Rohrborn 2005: 62.

151 BHSD 346b.

122 In an Uigur eulogy, the Uigur Kutlug Tigin T4rim is compared to Queen Maliki (to be transliterated m’l[ Jky
instead of manl[ ]p), ¢f. Mirkamal 2015: 188, line 102.

1% Since the original pronunciation is to be rendered faithfully in the text of the dharani, the word sitatapatra
has a final -, both in Uig. script and in the Brahmi gloss, but in the work title as well in the Uig. translation final
-y (-1) in Uigur script while the Brahmi gloss has final <-e>, ¢f. BT 13 no. 47,1. 1 [p. 171] sytd’p’tr’ vs. sytd’p’try.
134 HWAU 620Db, a divine girl in the Tisastvustik (Yakup 2006: 72 1. 398) not attested elsewhere: <swmy> in Uigur
script, in the Brahmi transcript <so me>.

195 HWAU 847b.
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i fici-p bPo la rpi-n a rra' si nda bu rham ymya mo nda-g,
in¢ip  bolarniy arasinda burhan yméd montag

ye-g, o-l no-m ymya mo nda-g, ye-g, o-l bu rsi-n hku wra-g,
yeg ol nom ymd montag yeg ol bursupy kuvrag

ymya mo nda-g, ye-g, o-l te-p b"o uyu-c eya rd,ni ni-n a-g,
ymd montag yeg ol tep bo u¢  drd(i)ninip ag-

5(10) 1a d,i oya-g, (gi**’) lya ri eya sti lmya d,i | oya tryo aya §i d,tya
ladi  Ogléri astilmadi | 6tro asidda-

ci tim Ia hla rni-n 4 nda-g, se zi klya ri bo 1ti | bu rham $a sani
¢i tinhglarniy antag  sezikldri bold: | burhan Sasani

ici ndya nya cya eya d,g;yu lyu-g, eya d,rya mli-g, lya-r b"a-r
icindd naca  adgiilig adramliglar bar

aya rsya rlya-r
arsarlar

156 rra : rra AvG, mistake.
157 gi or $i? : ti AvG. unlikely.
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Sanskrit Uigur
in¢ip bolarniy arasinda burhan ymé montag yeg ol
nom yma montag yeg ol bursuy kuvrag yméd mon-
tag yeg ol tep bo ¢ ard(i)ninin ag[10]lad: ogléri
astilmadi | 6tro asiddaci tinliglarniy antag sezikléri
bold: | burhan $asani i¢indd nacd adgiliig ddram-
liglar bar drsarlar

But among these, praises of (the three Jewels, namely), that the Buddha is the best in such a way,
that the dharma is the best in such a way, that the Buddha-samgha, is the best in such a way, were
abso[10]lutely not heard. As a result, doubts arose in beings who noticed (that). No matter how
many (individuals) with good qualities, there may be present in the Buddha-§asana, ...

IV. APPENDICES

IV.1. Synopsis of the Sanskrit testimonia of the Agraprajnaptisiitra

The two best-preserved and complete versions from the Avadanasataka serve as the reference text
for the localisation of the fragments. In order to avoid confusion, the manuscript transcriptions,
which have already been published using different text-critical symbols, had to be adapted to the
convention used here (see above). Obvious errors are tacitly corrected. Differing views on the
degree of readability will not be discussed.

Sigla

Avs A and B: AvS A = Av$ I 49,8 seqq.; Avs B =1 329,13 seqq. Unless otherwise indicated both
versions share the reading. J. S. Speyer’s edition is based on a Nepalese manuscript (MS)
dated 1645 and its three copies (C, D, P).

Divy A and B: Divy A = Divy 154,19-25; Divy B = 155,1-5."%° Unless otherwise indicated both
versions share the reading. The edition is based on copies of a 17th century Nepalese
manuscript.'®

H TT VIII H 1-2. Provenance: Murtuk.

Orl 0r.15009/163 verso (recto blank), Provenance: ‘Northern Route of the Silk Road’!¢!

Or2  Or.l15008/15 (verso in margine leaf no. 18). Provenance: ‘Northern Route of the Silk
Road’'®

Or3  Or.l15014/50, side A; same provenance as Or 1 and Or 2.'®

18 Add. 1611, Bendall 1883: 137; cf. Avs p. XV seqq.

159 Version A is the text that the Buddha communicates to Ananda, version B is used by Ananda in the healing
spell. Contrary to expectation, the two are not fully congruent.

1% According to Bendall, see Introduction to the edition pp. vi-viii.

1ol Wille 2014: 230. - Picture on Plate II.

12 Wille 2014: 230. — Pictures on Plate II.

13 Unpublished; we owe a first transliteration and the identification of side A to Klaus Wille. For the text on side

B cf. above note 26. - Picture of side A on Plate IIL
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P1 ‘un fragment ... provenant de Douldour-aqour pres de Koutcha'** New number: Pelliot
sanscrit Stotra II1.7, here only verso (picture on Plate III).

P2 Pelliot sanscrit, petits fragments n° 83, identified by J.-U. Hartmann und K. Wille.'®*

SHT  SHT X 3423 + VII 1749 recto.'*® Provenance: Sengim.

Additional signs and symbols

*Or1  this is where the parallel text in a fragment begins,

Or 1*  this is where it ends.

(a)gre referring to Av$ A and B: different treatment of the initial a in sandhi.

: reproduction of the two-dot sign which has no clear function in Central Asian mss.,
elsewhere usually transcribed as visarga (h).

M1 [A - in bold raised brackets: line no. of the ms. or edition.

MI_.]  line vl begins somewhere in the lacuna.

Synopsis

*Orl M. ] sravastyam viharati sma jetavane anathapindadal

Avs (32213] tatra bhagavan bhikstin amantrayate sma.'®’

Avs tisra ima bhiksavo'*® ’graprajiiaptayah. katamas tisrah?
*P1 M1 x xr[] ma'® bhiksava agraprajiiaptiyah'” : katamas fisra :
Orl M ]ima bhiksava agraprajiaptaya : katamas tisra :
*H tisra ima bhiksavo ‘gryaprajiiaptaya | katamas tisra |

Avs (4 buddhe (a)graprajhaptir, dharme, sanghe (a)graprajiiaptih.

P1 buddhe agraprajnapti dha[

Orl1 buddhe a

*Or 3 (hal | Ixdi[]pti :
H* bu@ddhe agryaprajiiaptir dharme sanghe agraprajiapti |
Avs buddhe ’graprajiaptih'”* katama?

P1 [™Ipti:  katama

Or1l 031 Jjhapti: katama

Or3 buddhe [

164 Pauly 1960: 519.

15 Hartmann & Wille 1997: 147. Not yet digitised, but documented in black and white photos on a microfilm,
here see Plate ITI.

1% The fragments were joined by K. Wille; ¢f. SHT X 3423 p. 72, with an improved text of both fragments; here see
Plate IV. For the verses at the end, see above section 1.4.

17 tatra ° sma AvS B: tesam bhagavan idam sitram bhasate sma Avs A. —— Text H has preserved part of the intro-
ductory sentence in Uigur translation.

18 bhiksavo Av$ B: brahmanagrhapatayo Avs A, according to the different addressees of the sermon.

1 The initial i of ima is missing.

170 For °prajiiaptayah.

! In Av$ A buddhe graprajiiaptih restored.
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Av§ ye kecit!”? sattva apada ' va dvipadava  bahupadava
*Divy 154Vl ye kecit sattva apada ® va dvipada va'”* bahupada va'™
P1 xe kecina”®: © satva:apada  xadvipada va  caxspada'’® x|
Orl ye kecana : satva:apada  vadvipada [

Av$ rapino va’rapino va

Divy  arfpino va rapino'” va

Orl M ]xo va

Avs samjiino va samjiino va naiva'”® samjfiil'no nasamjfinas,
Divy  samjiiino va asam®}jiino  va naiva samjiiino'” nasamjiiinas,
P1 1™ samjiiino x asa[ Ji[+ + © ]'*® sam/[]ina x

Or1 samjiino va asamjilino  vanaiva samjiiino  nasam|

Or3 [4e] . xmjfiino nasamjii[

Av$ tathagato rhan samyaksambuddhas'® tesam agra akhyatah.
Divy  tathagato rhan samyak®sambuddhas tesam sattvanam agra akhyatal.!*2
P1 [+]thagatas tesam satvaxam'® agra a x [
*Or2 ™ tathagatas tes[ | satval

Avs ye kecid buddhe bhiprasanna " agre te ’bhiprasannah,

P1 ]™samna agre x bh[]xr[]s[+ ©

Orl1 031 ... ]dxe bhiprasamna  agre te bhip[ ]xmxas

Avs tesam agre ‘bhiprasannanam agra eva vipakah pratikanksitavyo

P1 + Jam agre bhiprasannanam ax[] eva vipaka [

Or1*  [le[lal

Or2 ] 2 vipaka : pratikamnk|[]ix[

Or 3* [ad . Ixipaka : pra[

172 Av§ A adds brahmanagrhapatayo.

172 Divy B adds catuspada va.

17 In Divy B, the passage aripino va ripino va samjiino va asamjiiino va is replaced by yavan (<-t) ‘etc. up to.
Apparently for kecana, as in Or 1.

I e. catuspada, instead of or less likely as in Divy B in addition to bahupada.

Unlike in the following word pair samjfino — asamjiiino, the negated adjective comes first, which in both cases
(and also otherwise) retains the initial a for clarification against the sandhi rule. With completed sandhi, as in Avs,
the order (in the absence of avagraha) cannot be determined.

178 ya restored in Av§ A.

17 Divy A adds va.

180 There is not enough space for naiva samjfino na or rather va naiva samjfiino; the scribe has obviously jumped
from one samjfiino to the next omitting the passage in between.

181 samyak restored in Avs.

8 gkhyayate Divy A, without any recognisable reason against the cliché. The same reading appears in Av$ B as
a variant from ms. D. - Divy continues with ye kecid dharma. The intermediate text has been abridged without
marking.

18 satvaxam omitted by Pauly.

75
176
177
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Avs devesu va '8! devabhatanam manusyesu va manusyabhatanam.
P1 |*)bhatanam manugyesu v[] ma[ Janam 1'%
*P2 L Ixy[] x val

Avs iyam ucyate'® buddhe ’graprajfiaptih.

P1 iyam prathama axraprajiiapti :

Av§ dharme (a)graprajiaptih #*!katama?

P1* dharme a

P2 1 ] katama

Or2 | agraprajiiapti kata[

Av§ ye'® kecid dharmah samskrta va (a)samskrta va,

Divy  yekecid dharma ! asamskrta va samskrta'®’ va,

P2 ye [

Avs virago dharmas tesam agra akhyatah.

Divy  virago dharmas tesam agra akhyatah.'®®

P2 k<. Jkhyata :

Avs ye 2 kecid dharme ’bhiprasanna, agre te ’bhiprasannah.

P2 xe[

Or2 "1 sanna agre te bhipr|

*SHT .. ]bhiprasamna

Avs tesam agre ‘bhiprasannanam agra eva vipakah prati®’kanksitavyo
P2 vl Ixam agr(] X[

SHT  tesamm agre bhiprasamnanam agra[

Avs devesu va devabhfitanam manusyesu va manusyabhatanam.
P2 o1 ]bhitanam [
Or2 [%2gyabhata!®

Av§ iyam ucyate' dharme (a)graprajiaptih.

Or2  iyam dvitix[

SHT (21, ]a © agraprajhapti: [

Av§ [ sanghe!! (a)graprajiiaptih katama?

8% Or: punctuation mark.

185 Av$ A adds brahmanagrhapatayo.

8 ye restored in Avs B.

87 Divy B in reverse order: samskrta va (a)samskrta.

Divy continues with ye kecid sanigha. The intermediate text has been abridged without marking.

Incomplete due to copying error.

190 Av$ A adds brahmanagrhapatayo.

! Av$ A reads sanghesu instead; Speyer points out that ‘the plural of sangha ... is frequently met with in K[alpa-
drumavadanamala] and R[atnavadanamala]’
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Avs ye kecit sangha va gana va'* piga va parsado'* va,
Divy  Yye kecid sangha va gana va paga" va parsado va,
p 2% bl ... Jgha va ga[

Avs tathagatasraval®kasanghas tesam  agra akhyatah.

Divy* tathagatasravaka®'sanghas tesam  agra akhyatal.
Or2* ]l tgthagataxravakasamx|

SHT 3. ] x[]ghas t[] © sam agram akhyata x [

Avs ye kecit sanghe ’bhiprasanna, agre te bhiprasannah.

Avs tesam agre [ "bhiprasannanam agra eva vipakah pratikanksitavyo

SHT (4., ] eva vipaka pratikamksit|

Av$ devesu va'® devabhiitanam manusyesu va manusya”’bhatanam.'

SHT* Jsuva devabhat|

Avs iyam ucyate'” sanghe ’graprajiaptih.

Avs 8jdam avocad bhagavan attamanasas te bhiksavo bhagavato bhasitam abhyanandan.

IV.2. Evidence for *Ekagrasitra in Uigur

The designation *Ekagrasiitra, not yet attested outside of Uigur, is confirmed in four additional
instances (3-6) aside from our text (1-2). It appears with the following spellings (bold indicates
Brahmi script):

(1) ekagrisudrar_, ekagri sutir (TT VIII H 5)

(2) ekagrsudtar_, ekagrisutir (TT VIII H 7)

(3-4) e ka gr swdwr, ekagri sudur

(5) 'ykkry swdwr, ekagri sudur

(6) yKkyr swtwr, ekagir sutur.
The underlying Sanskrit compound appears split into its two components. The second part is
already an integral part of the Uigur lexicon.'”® The initial part loses the final vowel following
the Tocharian-inspired rule for borrowed words from the Indian a-declension: ending -e for per-
sons, otherwise -0, thus resulting in /ekagr/***. The post-consonantal syllabic /1/ is represented
in Brahmi ‘classically’ by <r> or phonetically by <ri>. The same vocalisation appears in the Uigur
script (5) ekagri, while (6) ekagir follows the alternative pattern cakir ~ Skt. cakra- ‘wheel

192 yq restored in Avs B.

19 Av§ A reads parisado.

19 The ed. has an obviously misread yuga.

% ya omitted in Avs A.

¥ manusyesu manusyabhiitanam (without va) restored in Av§ A.

7" Av§ A adds brahmanagrhapatayo.

1% Therefore, in manuscripts in Uigur script that mark Indian borrowings by using the Brahmi script (nos. 3 and
4), this emphasis is not applied to sudur. On the different spellings see the excursus at the end of this appendix.
19 Jens Wilkens chose this phonemic notation in UWN IIL1: 1, albeit without explanation, as the sole lemma
form under which he consolidates the variants known to him (except for the unpublished reference (6)). The
transliteration “Kkry’ (see Fig. 13), criticized there as ‘incorrect] should be maintained; the scribe subsequently
inserted the letter <r>, see Plate IIL. Fig. 13. In HWAU (252a), alongside ‘ekagr’ there are the entries ‘ekagra’ and
‘ekagri’ with cross-references. However, the entry ‘ekagra’ is to be excluded, just like the supporting reference e ka

grain UWN IIL1: 1; the manuscript has <gr>, not <gra>, see Fig. 13. e
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(3) U 2028 + U 1188

The fragmentary folio®™ represents a recension of the Parayanasitra (Pa. Parayanasutta), a com-
plete version of which is only attested in Pali as the last section of the Suttanipata [Sn].*"! Sanskrit
fragments from Central Asia, however, might suggest the existence of an independent work.>*”
The Uigur manuscript contains a section which aligns quite well with the ‘Questions of the brah-
min youth Ajita’ (Ajita-manava-puccha, Sn 1032 seqq.). However, the preceding introduction in
its current form shows significant deviations from the Sn**. Although the sixteen disciples are
mentioned earlier in the Vatthugatha of the Parayanavagga (Sn 1006-1008), there is no indication
that Ajita and Tissa-Metteya (Skt. Maitreya), though named first, play such a prominent role, as
is suggested by the Old Turkic fragment.?*

Without a parallel in the Pali text, the relevant passage on the recto reads as follows: (18) tort
y(e)g(i)rmi toyin(19)lar kut bultilar aciti maytri (20) [i]kigii kaltilar ekagri sudurta (21) 6gmis
ulug kiicliig arhantlar (22) bolt: .. burhan nominta tikiis asig (23) tusu kilti-lar ‘Fourteen monks
attained salvation. Ajita and Maitreya, the two, remained. They became powerful Arhats praised
in the *Ekagrasiitra. They greatly benefited, the Buddha’s teachings.

200

(4) Ch/U 7230

In BT 38 B, Y. Kasai edited three manuscripts (Ba, Bb and Bc) that focus on the Pravarana-
sttra®. In Ba, the *Ekagrasutra is mentioned in the following context: (3) e ka gr sudur icintd
ogitilmis alkatmis | ... |(4)nly arasinta edilz yiilksdk arslan-lig orgiin tizd [ ... | (5) tdg osuglug
onrdaki idok burhan-lar-niy ugri®®’[ ... yarul(6)yu yasiyu y(a)rlikadi ‘Amidst the [...] praised and
lauded in the *Ekagrasiitra, [the Buddha] resided on the high, lion throne, [which was] akin to
the abode of the former holy Buddhas, radiating brilliance,’

20 Published by Zieme 1997.

201 Text: Suttanipata (AS) p. 190 seqq.; translations: Norman 2001: 127 seqq.; Bodhi 2017: 321 seqq.

22 Bechert 1961: 11. See Allon 2021: 26: ‘For example, the Atthakavagga and Parayanavagga, which undoubtedly
first circulated as independent collections before forming a part of the Suttanipata, consist of suttas composed
entirely of verse’

25 For details see Zieme 1997.

204 The same emphasis on the first two disciples is evident from the Maitrisimit: anta 6trii ol toziin maytreda ulat:
alt1 y(e)g(i)rmi urilar ‘the sixteen youths with the Noble Maitreya at the forefront’ (MaitrH II 1565); anta otrii
toziin maytre kadasi aciteda ulatr bes y(e)g(i)rmi urilar ‘then Ajita, brother of the Noble Maitreya, and the fifteen
youths’ (MaitrH II 1693); anta 6trii toziin maytre bodis(a)v(a)t aciteda ulat: bes y(e)g(i)rmi urilar birld ‘then Ajita,
the (future) Bodhisattva Maitreya, and the fifteen youths’ (MaitrH 11 1937); toziin maytre aciteda onisi kalmis
tort y(e)g(i)rmi urilar ‘the Noble Maitreya and Ajita and the remaining fourteen youths’ (MaitrH II 2114). MaitrS
1919 belongs here: aciteda ulati tort [y(e)g(i)rmi] urilar ‘Ajita [sic, Maitreya omitted] and the four[teen] youths’ By
restoring #(d)yri instead of y(e)g(i)rmi, K. Réhrborn (UWN I, 1, p. 12 s. v. alite b) seriously misunderstood the
passage, interpreting Ajita as the name ‘ein[es] Gottersohn[s] (?), der aus Liebe zum Bodhisattva Maitreya Monch
wird (of a God’s son (?) who becomes a monk out of love for the Bodhisattva Maitreya). Also, his listing Ajita as
a heavenly musician (ibid. sub a) is not correct. The only evidence presented for this is MaitrS 89r4, where, as has
been known since a long time (Laut 1986: 133, see also HWAU 487b), natarace (< Skt. nataraja-) is to be read
instead of ‘n(a)nta acite’ Out of Rohrborn’s three individuals named Ajita, only the one remains, who, along with
Maitreya and fourteen other followers of the brahmin Badhari, joined the Buddha. The same Ajita is meant in
the Cibéi daochdng chanfi %38 % % (Uig.: Ksanti kilguluk nom bitig) based on Sn stating: ‘(those who act
through loving-kindness) like the monk Ajita’ (... inéd kalti a[¢it]e toyin tdg, BT 25: 1314 according to IOM/RAS SI
1507) = T 1909 XLV 932a7 rii ayiduo % ITi& % ‘as Ajita. Rohrborn did not include this passage in his dictionary.
25 BT 38, p. 91.

26 Kasai reads ‘ornagt, which is also possible, although perhaps more space would be needed.
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(5) Ch/U 6011

The fragment®” begins with Sanskrit verses*® translated pada by pada into Uigur prose. They
form a praise poem to the Buddha.?” Following this, there is a passage where the *Ekagrasitra is
mentioned as a reference text: ekagri sudur{ta(?)]. However, due to the poor state of preservation,
it is unclear why the Satra is mentioned.

(6) Or. 8212 (685)'0

On the blank reverse of a piece from a Chinese scroll is written the Uigur text, in which the fa-
mous Anavatapta Lake is praised with numerous epithets as locus amoenus, where ‘[sJometimes
the Buddha would go ... with a company of monks and preach or make proclamations’ (DPPN I
99). The passage which might allude to such an event reads as follows: (18) tiikdl bilga (19) [#(d)
nlgri t(@)yrisi burhan ekagir sutur icin(20)[dd] dikiis torlig ogdildr iiza 6ga (21) [ta]playu®"! y(a)
rlikamis ‘The perfectly wise god of gods, the Buddha, deigns to praise, [ ... | in the Ekagrasitra
with various praises. But the y(a)rlikamis phrase could also be, as in no. (4), the attribute of some
lost [NN] ‘who is/are deigned to be praised,.

In summary, it can be said that the *Ekagrastitra, as far as the fragmentary transmission allows a
judgement, deals with the praise of outstanding persons certainly in nos. (1) - (3) and elsewhere
at least probably. The crux of the matter is whether it always denotes the same sitra. The ques-
tion cannot be answered definitively. No. (3) mentions the names Ajita and Maitreya, of whom
we cannot say for certain whether they are among the 100 arhats of the *Ekagrasiitra mentioned
in TT VIII H. If, as suspected,?? it is closely related to the Chinese Aludhan judé jing I % % £
/&4 (T 126), the two former Badhari disciples are not part of the hundred. The consequence
would then be that *Ekagrasutra’ is a generic term. Analogous to etadagrika-, the title should be
rendered ‘Sutra that begins with the words ekam agram “one top”, while ekagra- usually has the
meaning ‘directed towards a single goal (e. g. thought):?"?

Excursus: On the Uigur forms of the loanword sitra

The word sitra is adopted in Tocharian orthography (TochA/B siitir). <d"a> is therefore to be
understood as the homographic Tocharian <ta>, [ta] ~ Uig. [t1]; the Uigur reading [da] (as ac-
cepted in HWAU 626D s. v. sudar*'*) cannot be completely ruled out though the vowel a would be
strange.?’® There is, however, no heterography behind which an actual pronunciation [sud/tur] is
concealed. This is clear from the accusative on +1g (T'T VIII H 6); further evidence of this kind in

27 Edited by Y. Kasai BT 38 Text He.

208 Of the first stanza, a sloka with serious metrical defects, it is safe to say that it has been quoted in full; from the
following stanzas perhaps only single words were excerpted.

29 Pace Y. Kasai (2017: 204) who calls the text a ‘Lobpreis des Ekagrasttra.

210 So far unedited; catalogued by Maspero 1953: 183 N° 432.—Yar. 04.

A1 gg- tapla- is attested. One would rather expect kiildyii, but it cannot be read here.

2 See IV.3.

23 MW 230a; also referred to by J. Wilkens (UWN IIL.1: 1) s. v. ekagr.

214 A, von Gabain’s (1954) position on this point is not clear. In the text (op. cit. 54-55) she adopts dh in the tran-
scription, in the glossary (op. cit. 98) she gives siitdr as the lemma. _

2> Pronunciation according to the script as in Germ. Pun(s)ch [pon(] vs. Engl. punch [pant(]?
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Maue Kat IT no. 94.2 v3 <su dr-g,>, sud(1)r+1g or sudri+g(?). The Tocharian spelling is a feature
of the Brahm1 manuscripts, with one exception <st dta rd*a>, sudurda (Maue Kat I no. 26a r2).
In any case, sutir should be taken into account as a secondary form. The common pronuncia-
tion, however, was certainly [sud/tur]; this is proven not only by the legion of examples in Uigur
script from all language periods but also by our manuscript with the genitive sudirnun instead
of the grammatically correct +n17. This form is neither an incorrect usage of the genitive +nXy
(GOT 168-170), nor is likely a distant effect of the first syllable vowel, but rather the influence of
the ubiquitous sudur with the corresponding genit. sudurnuz. Due to the etymology, one would
rather expect [t] as the middle dental, as this is also suggested by the possible direct sources,
the Sogdian with <swttr> (SD no. 9081) by double spelling -tt- and TochA/B with <sttar>, the
latter at least according to common opinion. In Uig. script, however, the spellings with d are so
dominant, in some texts as in the AY even exclusive, that the standard pronunciation must have
been with [d]; t-spellings are not even used in obvious transcripts of the Sanskrit word (HWAU
627a suduraa (= Tattv.(Sho) 2332), which is probably to be read suduran standing for satram
just like HWAU 627a sudiran ( = AY(RM) 270.22 = AY(K) 7414). In Mongolian the form sudur
was adopted from Uigur and became habitual there. It also spread into modern Siberian Turkic
languages, where it has come to mean ‘epic; etc.?'

IV.3. On etadagrikesu vyakrtesu and related issues

Table 1: Synopsis of the Siitras of the Etadagra type

ANT23.16-26.27 | Ekottarika-Agama | TTVIIIH7-8 | [T 2 i B j&4g
T02n0125p T02n0126p
1. Monks? 23.16-25.16 557al7 seqq. 1.7 831al0 seqq.
No. of kinds of 47 100 100 99
excellence®
No. of groups 4 10 Not stated 1
First of all Annakondafifa Ajfiatakaundinya® | Ajfiatakaundinya | Kaundinya?
2. Nuns® 25.17-32 558¢20 seqq. 1.7 8338 seqq.
No. of kinds of 13 50/519 15 15
excellence®
No. of groups 1 5 Not stated 1
First of all Mahaprajapati Mahaprajapati Mahaprajapati Mahaprajapati
Gotami Gautami® Gautami (Gautami)®
3. Male lay followers 25.33-26.15 559¢8 seqq. 1.7-8 833¢26 seqq.
No. of kinds of 10 40 21 21
excellence®
No. of groups 1 4 Not stated 1

216 Polat 2020: 599-613.
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ANT23.16-26.27 | Ekottarika-Agama | TTVIIIH7-8 | T i B jk4g
T02n0125p T02n0126p
First of all Tapassu-Bhallika | *Triphala (sic?)® Trapusa and (Tra)pusa and
Bhallika Bhalli(ka)®
4. Female lay followers | 26.16-27 560a29 seqq. 1.8 834a27 seqq.
No. of kinds of 10 30/31M 16 16
excellence®
No. of groups 1 3 Not stated 1
First of all Sujata Nandabala? Nanda and Nanda and
Nandabala Nandabala™

The arrangement of the notes follows the columns.

a) Referred to as arhats (Uig. arhant) in text H. - b) The number of people can be smaller if the same
person occupies two or more top positions, but also larger if two people share a top position. — c) Referred
to as arhantis (Uig. arhantan¢) in text H. — d) aruojalin 1°T % #) %k (557a20). The Chinese transcripts and
translations in T 125 are based on Prakritic forms, which are replaced here by their Skt. equivalents. - e)
50 described, but 51 enumerated. - f) Da‘aidao Jutdnmi K% i& 2 25 (558c22). - g) Retranslation from
Chin. sangué =% ‘three fruits. The two merchants are merged into one person with a name that looks
as if it is composed of the beginnings of the two names. For Tri- (vs. Pa. Ta-, Skt. Tra-) cf. Gandh. Tri-vusa
“Trapusa’ in Allon 2009. — h) 30 described, but 31 enumerated. — i) Ndntudpdlud #l¢ %% (560b01). - j)
Jigochénrii 164w (831al4) — k) Moheboshéboti &3 % Ml i #% (833cl1). — 1) Biisa 75 % and Bdlf 38 %t
(833¢28). - m) Ndnna A% and Ndnnali 375 7 (sic!) (834a29).

Lines 4 seqq. of our text present a type of declaration of the best which is formally different from
the agraprajniapti. The oldest example of this genre has been handed down as a chapter of the An-
guttaranikaya (AN I 23.15-26.28).2"7 It lists separately for each of the four Buddhist communities
a considerable number of persons who exceed all others in various categories of characteristics
or actions. They are divided into ‘groups of ten (or more),*'® resulting in seven sections. Each of
these sections is introduced by etad aggam (Skt. etad agram), which is why the entire chapter is
labelled etadaggavagga.*”® The declaration proper is short and stereotypical: etad aggam bhik-
khave mama savakanam bhikkhunam (savikanam bhikkhuninam, upasakanam, upasikanam) ...
yad idam NN ‘(liter.) monks, this (is) the top (efad aggam) of my monk-disciples (nun-disciples,
male lay-followers, female lay-followers) [characterised by ...] which is NN’

In terms of structure and presentation, the AN chapter corresponds to a section of the Chin.
Ekottarika-Agama (T02n0125p0557a17-560c4). Another example of such lists of - to give them
a provisional label - Etadagra sayings or utterances is the Aludhan judé jing I°T i & B f& 48
‘Sutra on the perfect good qualities of the Arhats), according to B. Nanjio ‘a later translation of

217 The whole chapter or its parts are referred to by the term efadagga- (without addition), e. g, in Buddhaghosa’s
commentary on the Majjhimanikaya, Papancasadani (Ps II 246.16 seq.): etadaggasmim hi ‘etad aggam, bhikkhave,
mama savakanam bhikkhinam mahapaniianam yad idam Sariputto’ [= AN I 23.16 and 18] ’ti vuttam ‘because in
the Etadagga it is said: “Bhikkhus, the foremost of my bhikkhu disciples among those with great wisdom is Sariputta”
218 See Bodhi 2012: 1603, n. 73.

29 Qr: °-pali, Bodhi 2012: 1603, n. 73.

20 Single or small groups of Etadagra utterances can be found in large numbers scattered throughout the Buddhist

scriptures.
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chapters 4th—7th of the Ekottardgama,®! i. e. the aforementioned text. In fact, it is an independent
version which, if the numbers are not deceptive (see Table 1),*> must have been close to the text
to which our manuscript refers. How close cannot be judged since Text H only gives the total
number of top positions of each parisad and only the very first persons are named without spec-
ifying their individual excellence, which is in general assigned to the area of ‘morality (cahsSapat)
and wisdom (bilgd bilig)’ This summary is reduced to the information necessary to prove that the
triratna does not occur in the collection of Etadagra sayings.

As to the number of categories and the persons representing them, there are considerable
differences between the relevant texts (see Table 1), which belong to different lines of transmis-
sion. However, the fact that both a basic stock of Etadagra sayings and their compilation in a
list-like collection are present in northern and southern Buddhism suggests that the genre can
be assigned to the early phase of Buddhism. The simple formula with the (implicit) reminder
to emulate the paragons® must have been the source for new Etadagra sayings — in addition to
systematic differentiations.?**

The third episode of the Soma-Avadana,” for example, seems to teach us what context the
isolated Etadagra sayings under discussion belong to. It reports that Soma?* learnt and retained

the Pratimoksasatra by hearing it once. tatra bhagavan bhiksin amantrayate sma: esagra*”’ me

bhiksavo bhiksuninam mama sravikanam bahusrutanam srutadharinam yad uta Soma bhiksuni.
‘Alors Bhagavat, sadressant a ses Bhixus, leur dit: Bhixus, la premieére des Bhixunis mes audi-
trices qui ont entendu beaucoup et bien retenu, cest précisément cette Bhixuni Som& (Feer
1891: 277).2% The sayings are appendices to avadanas, reports of events in which people have

2! Nanjio 1883 sub no. 897.

22 Only the number of bhiksus differs by 1, 99 in T 126 vs. 100 in TT VIII H.

2 Cf. AN1 88 seq.; I1 164. —— N. b.: The function described here does not apply in general. Etadagra sayings also
occur when it is even about negative characteristics, e. g Av(Sp) I 285.5 seq.: eso gro me bhiksavo bhiksinam mama
sravakanam luhadhimuktanam yaduta Jambalo bhiksur ‘Oh monks, this one is the foremost of my monk-disciples
having inclination to filthy (food), namely the monk Jambala. Furthermore, they are not limited to persons: e. g
Divy 349.14-15 (and again slightly different in 385.12-14) etad agram me ananda bhavisyati Samathanukilanam
Sayyasananam yad idam Natabhatikaranyayatanam ‘This will be, Ananda, the foremost among the places for
lying down and sitting which are suitable for the tranquillity of the heart, namely the forest place Natabhatika: AN
115.25-26. etad aggam bhikkhave vuddhinam yadidam pafifiavuddhi “The best thing in which to increase is wis-
dom’ (tr. Bodhi 2012: 102). Dozens of examples can be found in the sections on the Community (AN I 70 seqq.),
happiness (op. cit. 80 seqq.) and gifts (op. cit. 91 seq.).

24 See n. 228 sub (iv).

25 Av(Sp) II 21.12-22.5, cf. Skilling 2001: 144 seqq.

26 Not included in AN; present in T 125, but praised for a different quality: T02n0125p0559b11 seq.: #& iz & £
RBAE K PR & Bk L B (the best of those) who grieve over beings who do not abide by the Dharma, that
is the bhiksuni named Soma.

7 The feminine esagra, which is genus-congruent with Soma, replaces the original neuter etad agram.

28 Cf. Skilling 2001: 144 seqq. Of the same structure are: (i) Av(Sp) II 10.6-11.3, where Supriya, having procured
food and drink for the Buddha and his retinue through a satyakriya in which she invokes her religious merits, is
named the best performer of merit (krtapunya). (ii) In II 43.6-9, Kacangala is called the best interpreter of the
Satras (siatravibhagakartri) because she was able to explain the Buddha’s abridged teachings to the nuns. (iii)
Ksema, already in the state of anagamini, thwarted her marriage by rising into the air and performing miracles,
causing everyone to realize that she was not made for carnal pleasures. Back on earth, she expounded the teaching,
causing several hundred thousand listeners to recognise the truth. Having been ordained by Mahaprajapati and
attained arhatship, she was declared by the Buddha to be first among those who possess great knowledge and elo-
with great knowledge (Pa. mahapariianam) she is the same as Khema Therl (1) (DPPN I 727), but is different
from her in descent and life, ¢f. BHSD 201b. (iv) The last example is taken from Schiefner 1875: 52-53. It deserves
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demonstrated their special abilities and were then ennobled and praised*” by the Exalted One.
The interweaving of @tiological avadana and Etadagra saying seems to form a basic pattern sim-
ilar to the pair of precedent and the rule of behaviour derived from it in the Vinaya or fable
and epimythion. If so, it can be assumed that a certain decoupling has occurred, which makes
Etadagra sayings possible even without a substantiating narrative.”** However, there is one obser-
vation that does not support the scenario described and perhaps even removes its basis, namely
the complete absence of such specific @tiological narratives in the Pali literature. From this per-
spective, the avadanas would appear to be later additions to the Etadagra utterances, additions
for which the (M)SV literature in particular provides examples.

What kind of text do the collections of Etadagra sayings represent? T 126 is identified by the
title #B3%.. . . 48 as ‘Sutra preached by the Buddha) the equivalent in T 125 by the introductory
formula.®! This may also be valid for the etadaggavagga of the AN, though it is nowhere called
a sutra?? It is therefore doubtful whether one is authorised to reconstruct a title *Etadag-
gasutta(nta). Similarly, we have no proof for Skt. *Etadagrasitra. T 126 bears the name *Ar-
hadgunasatra, but this seems to have been invented ad hoc, perhaps because no official title
was available. Text H line 4 speaks of ekagri sutir ~ Skt. *Ekagrasutra®?, which, however, is not
attested in the Sanskrit original or elsewhere outside the Uigur.

Another candidate for the title may be Agratasitra, attested in the Karmavibhangopadesa
[KVU].»* The beginning of the relevant text passage p. 161.16 seqq. is incomplete due to the loss
of aleaf.

[ ]Jtmanam yad idam Kaundinyo. mahaprajianam gériputrah. rddhimatam Maudga-
lyayanah. yavad daksineyanam Subhitih kulaputrah. evam sarvasiitram®® vaktavyam.
bhiksuninam Agratasiitre uktam evam upasakanam upasikanam Agratasitre uktam.

... [le premier des Mendiants qui ....], cest Kaundinya; —— qui ont la grande Sapience, cest
Sariputra; —— qui ont les pouvoirs magiques, cest Maudgalyayana; etc... jusqua: —— de
ceux qui méritent les dons pieux, cest Subhuti le fils de famille. Le Satra entier est a récit-
er, et aussi ce qui est dit dans le Siitra de la Primauté des Mendiantes, dans le Siitra de la
Primauté des Laics, des Laiques. (Lévi 1932: 175)

attention insofar as the declaration of King Pradyota as ‘der vorziiglichste derjenigen, die zuerst der Gemeinschaft
der mir dienenden Zuhérer alle Wiinsche gewéhrt haben (the most excellent of those who first granted all wishes
to the community of listeners serving me)’ is supplemented by those of Bimbisara, Anathapindada and Bhadri-
ka, who distinguished themselves with special donations (food, storage facilities and vihara respectively) to the
Samgha. Of these, only one, Pa. Anathapindika, is named as the foremost donor in AN. Here we can recognise a
reason for the increase in Etadagra texts, namely the tendency to differentiate, not to leave it at just one foremost
donor, but to assign a top donor to each of the important types of gifts.

% The aspect of praising is particularly emphasised in the Uigur. Wherever the *Ekagrasiitra is mentioned, the
verbs alkat- ‘to be praised;, dg- ‘to praise, to extol, dgitil- ‘to be praised;, tapla- ‘to value’ are found.

20 See n. 228 example (iv).

21 T02n0125p0557al17-18: BldmsL: —iFfh e BARB A IREE . MF#F 534k i, ‘Thus have I heard:
One time, the Buddha was staying at Anathapindada’s Park in Jeta’s Grove of Sravast. It was then that the World
Honored addressed the monks!

#2 Seen. 217.

23 Further details see IV.2.

24 BHSD 5a.

2% Read: sarvam sttram?
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From yad idam one can see that we are most probably dealing with an Etadagra formula, and
Kaundinyo, who is mentioned first among the bhiksus in all comparable texts, proves that the
quotation comes from the beginning of the text. How [ ]tmanam is to be restored is unclear
though; in AN, Afifiakondafifia is the foremost in seniority (Pa. rattasifiu-). As in AN, Sariputra
(Pa. Sariputta) follows in second place as first among those of great knowledge (Skt. mahapra-
jAa-, Pa. mahapanfia-), thereon (Maha)maudgalyayana (Pa. Mahamogallana) as foremost
among those who possess magic power (Skt. rddhimant-, Pa. iddhimant-). At the end of probably
the entire bhiksu section Subhuti is given as the one worthiest of a gift (Skt. daksineya-, Pa. da-
kkhineyya-), who in this role is mentioned in the AN as the fifth of the second bhikkhu group,
however. After this summary of the bhiksu section, corresponding sections on the other three
parisads are only listed, seemingly not as components of a comprehensive Agratasitra, but as
independent satras of this name. Thus, according to KVU, the text as a whole, which matches the
texts under discussion in all essential points, forms a convolute of four Agratasatras. It follows
that Agratasutra is the name of a genre. This explains its use in the two other places in the KVU?*
where, despite Lévi, no reference is made to the convolute of Etadagra utterances, because both
times the supremacy of the Buddha is at issue.

To return to our text, instead of *Ekagrasiitra, the Skt. reads in 1. 5 etadagrikesu vyakrtesu, of
which vyakrtesu has been added below the line. From the plural it is clear that this expression
does not refer to the whole text, but to its individual parts, which we have so far provisionally
labelled as Etadagra sayings or utterances. The first word etadagrika- is an adjective; accordingly,
vyakrta- must be seen as a (neutral) noun,*’ obviously a rival of vyakarana-,**® which forms part
of the subsequent compound. Of linguistic interest is vyakrta- as the phonetically perfect etymon
of Uig. vyakrit?®

The question arises as to the context-adequate meaning of vyakrta- ~ vyakarana-. Helpful
for understanding this is the use of the verb vy-a-kr in a section of the Sanghabhedavastu of the
Mulasarvastivada, which the editors have entitled Ananda is the foremost among the learned
monks, SBV 11 66 seq. During his existence under the Buddha Kasyapa, Ananda is bahusrutanam
Srutadharanam®® Srutasannicayanam agro vyakrtah, which can mean nothing other than: ‘was
declared foremost of those who are very learned, retaining and accumulating what they have
learned’ At the end of his life, he uttered the pranidhana (shortened): ‘If T have led a good conduct
throughout my life and have not attained any amount of good qualities (yan maya ... yavadayur
brahmacaryam caritam na ca kascid gunagano ‘dhigatah), I would like to realise arhatship on
the basis of this root of merit (anenaham kusalamiilena ... arhattvam saksat kuryam) under the

26 KVU 155.14 and 157.10 with notes.

%7 On ‘Verbaladjektiva auf -ta ... in substantivischer Geltung’ (verbal adjectives on -fa ... in substantival use) see
Debrunner 1954: §436.

8 Cf. twin forms carita- ~ carana- ‘(good) conduct; jivita- ~ jivana ‘life] etc.

29 The fact that vyakrtesu was inserted later could raise doubts as to whether it belongs to the original text, in
contrast to vyakarana-, whose authenticity as part of the compound is fairly certain, and the immediate neigh-
bourhood of the two competing forms, vyakrta- and vyakarana-, is also somewhat strange. Nevertheless, the
existence of the noun vyakrta- can hardly be disputed, unless one would assume that the scribe or corrector of
the Uig. text coined the word on the basis of Uig. vyakrit. Its borrowing from TochA/B vyakarit (HWAU 849D s.v.
vyakrit), whose origin is judged differently (< *vyakarita-: Hackstein, Habata & Bross 2019: 203 with literature;
< *vyakarita-: DThTA 421a), is hardly acceptable because of -kri- instead of the expected *-karl-. In any case, the
final derivation from vyakrti- (as still, e. g, in HWAU loc. cit.) is obsolete, cf. Oda et al. forthc.: 89, n. 86.

20 L.: §ruta®, cf. Pa. sutadhara-.
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Exalted One Sakyamuni. And in the same way as I was declared by the Exalted One Kasyapa to
be foremost of those who are very learned, retaining and accumulating what they have learned,
so may the Exalted One Sakyamuni declare me to be foremost of those who are very learned,
retaining and accumulating what they have learned. (yatha ca ... bhagavata Kasyapena ... ba-
husrutanam Srutadharanam® Srutasannicayanam agro vyakrtah, evam mam api sa bhagavan
Sakyamunih ... bahusrutanam srutadharanam®® srutasannicayanam agram vyakuryad iti). The
Buddha, who has reported the above, continues: ‘Because of this pranidhana he is now by me de-
clared to be foremost of those who are very learned, retaining and accumulating what they have
learned’ (tatpranidhanavasad etarhi maya bahusrutanam srutadharanam*® Srutasannicayanam
agro vyakrtah).

From this use of the verb vy-a-kr**! one can conclude that the nouns vyakrta- and vyakarana-
have the meaning ‘declaration’ in similar contexts.*** The expression we started from, etadagrikesu
vyakrtesu, therefore means ‘in the declarations with efad agram (in the beginning)’*** The basic
meaning probably also explains Takasaki’s observation that in some Gilgit mss. most of the ca-
nonical scriptures cited by name ‘are called “vyakarana” probably in the same sense as “dhar-
ma-paryaya’ or “satra”.*

2! Which is by no means uncommon, see MW 1035c.

2 Tn Buddhist texts, this basic meaning is somewhat overshadowed by ‘declaration (referring to the future)
which is usually rendered as ‘prediction, prophecy’ Such a declaration - that the Brahmin youth Uttara is the
future Buddha Sakyamuni - is embedded in the discussed text passage from the SBV II 67.7-10 (a)sau bhagavata
Kasyapena samyaksambuddhena Uttaro manavo vyakytah: bhavisyasi tvam ... Sakyamunir nama tathagato rhan
samyaksambuddha iti ), so that both usages of vy-a-kr occur close together.

2 This may also help to better understand etadagra- which occurs in the Karmavibhangopadesa [KVU] 156.12
seq.: yatha ca Bhagavataitadagre Dhaksinavibharnge sitra (read: Daksinavibhangasitra) uktam, in Lévi’s trans-
lation (op. cit. 171): ‘Et cest encore ce que dit le Tres Saint dans 'Etadagra sitra et le Dhaksinavibhanga satra’
Edgerton (BHSD 155b) is certainly right in rejecting Lévi’s suggestion to identify the ‘Etadagra sutra’ with the
Aggapparifiattisutta. He vaguely considers Etadagra to be the ‘n[ame] of a work, or section of one, which = or
contains the Daksinavibhanga siitra. Certain, however, is that the Daksinavibhangasiitra ‘repond au Dakkhinavi-
bhanga du Majjhima (n° 142) lequel traite des patipuggalika dakkhin@ (KVU 156 n. 3). The relevant section,
MN III 254.27-255.13, deals with the classification of patipuggalika dakkhina (Skt. pratipudgalika daksinah)
‘offerings relating to specific persons, whose ‘worth and merit ... are reckoned according to the worth and merit
of the recipient’ (Horner 1959: 302, n.1). Of all gifts, the one given to the Tathagata is the best. This would be an
occasion for an etadagrikam vyakrtam/vyakaranam. And KVU 156.13-14 actually quotes one such: etad agram
Ananda pratipudgalikanam daksinanam yad idam Tathagato ‘rhan samyaksambuddhah, which Lévi (op. cit.
171) translates as follows: [Ananda,] [e]n téte des offrandes pieuses dordre individuel, il y a le Tathagata, Arhat,
Samyaksambuddha’ One would expect, however: ‘“The best of the pratipudgalika daksinah is that which is given
to the Tathagata etc. or else “The best among the recipients of the pratipudgalika daksinah is the Tathagata etc. In
one way or the other, the transmitted text needs to be corrected. Howsoever, etadagram in the above quotation is
obviously synonymous with etadagrikam vyakrtam/vyakaranam. Lévi’s translation should be corrected: ‘as well
as was said by the Exalted One in the Etadagra within the Daksinavibhangasiitra’ and Edgerton’s meaning (loc. cit.)
specified: ‘name of a section of the Daksinavibhanga satra’ Interestingly, the efadagra formula is not found in any
preserved version of this siitra, cf. the thorough study by Strauch 2017.

24 1965: (41)=403; cf. Dietz 1984: 14 seqq. and 1985: 165 seqq. According to Hintiber 1994 this is probably also

the original meaning of Pali veyyakarana-. See also Bongard-Levin et al. 1996: 23.
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V. GLOSSARIES

V.1. Sanskrit - English - Uigur

ifc. in fine compositi, at the end of a compound
°-dharma-° omission of what precedes and follows dharma
ca=a’ ava=a® suspended external and internal sandhi

< emerged from, here specifically: through sandhi

# semantically different
= semantically not fully consistent

agra- 4: agra (<°as) nom.pl. - top, best - Uig. yeg
agrya-prajiiapti- 2: agryaprajiaptir (< °is); 2 agr(y)aprajiiaptih) (< °is) nom. sg.; 1: ‘gryapra-
jnaptaya¢h) nom. pl. - declaration as best — Uig. yeg ukitmak

-artham 4, see tat-°; ifc. — for the sake of — Uig. ii¢iin

asravana- 4, see buddha-°. - the being not heard, or mentioned - Uig. = tinmdyok the
non-appearance

athava 3 - or rather - Uig. azu ymad

bhiksu- 1: bhiksavo (< °vas) voc. pl. - monk - Uig. toyun

bhu 6: bhavati 3. sg. prs. act. - become, be - Uig. (different wording)

buddha- 1-2: buddhe loc. sg. - Buddha - Uig. burhan

buddha-dharma-sangha-vyakarana=asravanat 4 - because of the fact that one hears no decla-
ration about the Buddha, the Dharma and the Samgha - Uig. = burhan nom
bursuplar ati1 inmayokiné by the fact that the name(s) of Buddha, the Dharma
and the Samghas (pl.!) do not appear

dharma- 2: dharme loc. sg.; see also buddha-°. - Dharma, teaching - Uig. nom

etad 6; 9 ete nom. pl. masc. — that - Uig. bo

etadagrika- 4: etadagrikesu loc. pl. - (beginning) with (the words) etad agram - Uig. =
ekagr1 (beginning) with (the words) ekam agram

idam 1: ima (< °as) nom. pl. fem. - this - Uig. bo

iti 4: veti (< va iti) - thus (marks the end of direct speech) - Uig. tep saying (with
the same function)

katama- 1: katamas nom. pl. fem. — which, what? - Uig. kayo

kautuka- 4, see tat-°. — doubt - Uig. sezik

kautukin- 4: k(au)tukinam gen. pl. - doubting - Uig. seziklig

kim 6 — what? - Uig. nd

kim ... na va 4 — (whether) ... or not? - Uig. mU ... azu (dr)maz

prajiapti- see agrya-° — declaration - Uig. ukitmak

sangha- 2: sanghe loc. sg.; see also buddha-°. - Samgha, Buddhist community - Uig.

bursuplar (pl.!)

tat-kautuka-vinodana=artham 4-5 - for dispelling their doubts
iclin

trayas 1: tisra (< °as), 1: tisrah) nom. pl. fem. — three - Uig. ¢

> — Ulg. sezikldrin takargalir

#5 According to the Uigur rendering, alternatively for the removal of doubt about that’
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ukta- 6: uktam — word - Uig. sav

va see athava and kim - or - Uig. azu

vinodana- 4-5, see tat-° — dispelling — Uig. tarkargalir
vyakarana- 4, see buddha-° - declaration - Uig. @

vyakrta- 4: vyakrtesu loc. pl. - declaration - Uig. = sudur

V.2. Uigur - English - Sanskrit

azu or — Skt. va

azu yma or rather — Skt. athava

bo this — Skt. etad, idam

burhan Buddha - Skt. buddha-

bursuy Samgha, Buddhist community - Skt. sangha-
ekagr1 beginning with ekam agram - =~ Skt. etadagra-
kayo which, what? - Skt. katama-

mU ... azu (ar)maz (whether) ... or not? — Skt. kim ... na va

né what, which? - Skt. kim

nom teaching (of the Buddha) - Skt. dharma-

sav word - Skt. ukta-

sezik doubt - Skt. kautuka-

seziklig doubting - Skt. kautukin-

sudur sitra — = Skt. vyakrta-

tarkargalir dispelling - Skt. vinodana-

tep saying (marks the end of direct speech) - Skt. iti
toyun monk - Skt. bhiksu-

ac three — Skt. trayas

uctin for the sake of — Skt. ifc. -artham

inméyok the non-appearance — = Skt. asravana-

yeg best — Skt. agra-

yeg ukitmak declaration as best — Skt. agryaprajiiapti-

V.3. Uigur - English

aglad by no means (with following verb in negation form) 9/10
alti six 8

antag such 4, 10

ara between: ara+sinta 5, 9

arhant Arhat: 7; arhant+larig 7

arhantan¢ Arhanti: 7; arhantanc+larig 7

at name: at+15

ay- say: ay-urlar 4

azu or4,5
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adgilig good 10

adramlig virtuous: ddramlig+lar 10

ardni jewel: ard(i)ni+niy 9

arki particle (expressing probability) 5, 6
ar- be: dr-miz 2, 5; dr-sdr 3; dr-sar+lar 10
asid- hear: asid-taci 10

astil- to be heard: astil-madi 10

bahs1 master: bahsi+lar 4

bar existing 10

barca all 8

bas head: bas+in7,7,8

bes five 7

bilga wise: 4, 5, 6; bilgd biligka 8

bilig knowledge: bilga bilig+ka 8

bir one 8

bo this: 3, 3, 4, 6, 6, 8, 8, 9: bo+lar 1, 5; bo+larniy 9
bol- to become, to be: bol-t1 10; bol-mi$ 6
burhan the Buddha: 3, 5, 7, 9, 10; burhan+niy 5; burhan+ta 2
bursuy Buddhasamgha: 9; bursug+lar 5; bursun+larda 2
cahsapat commandment: ¢ahsapat+ka 8

¢in true 3

ekagri sutir *Ekagrasitra: ekagri sutir+da 5, 7

elig king 2

nca so 1

ic inside: i¢+indé 10

ikinti second 3

incip now, so 9

kayo which 1

kertii true 3

kuvrag congregation, community 9

montag such9,9,9

mi (interrogative particle) 5, 6

ni what 6

naca how 10

nom Dharma, teaching: 5, 9; nom+da 2
nomla- preach: nomla-yu 3
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ok
oki-
ol
otoz

og-
Ogdi
ogit-
one
oygraki
orit-
otro
sakin¢
sav
sezik
seziklig

sutir
Sasan

tarkar-
tagri
te-
tiltag
tinhg
toyun
tikal

ukitmak
ulat1
upasanc
upase
utpatti

ic
tcagi
iciin
un-
uza

yaplok
yarlika-
yeg
y(e)girme

(intensifying particle) 3
call, summon: oki-p 1
that1,1,2,3,8,8,9,9,9
thirty 8

to praise: 6g-a 9

praise: ogdi+lér 8; 6gdi+léri 10
to be praised: 6git-misldr 5
different: 6ye dne 8

earlier 4

to arouse: orit-ur 3

then 10

thought 3

speech, word: sav+da 6

doubt: sezik+léri 10; sezik+larin 6
doubtful 6

stitra: sutir+1g 3, 6; sutir+nun' 4

discipline: Sasan+1 10

remove: tarkar-galir 6

god: tanri tagri+si 3, 5, 6/7

say, speak: te-p 1, 1, 3, 6, 6, 6, 8, 9; te-sér 6; t[e-s]ar 1
cause: tiltag+in 3

living being: tinlig+larniy 6, 10

monk: toyun+lar+a 1; toyun+larg 1

complete 5, 6

teaching, proclamation: 2, 2, 2: ukitmak+lar 1
beginning with 7

lay sister: upasanc+larig 8

lay brother: upase+larig 8

origin, occasion: utpatti+sin 4

three 1,1, 9

all three 3

for, because of 6

to go out, rise: in-a 6; in-méyokina 5
with 5,9

erroneous 2

(with converb) to deign to: yarlika-di 1, 3,6, 9
good, best 1,2,2,2,2,2,3,3,5,5,8,8,9,9,9
twenty 7, 8
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yma and 3,4,9,9
yorig interpretation 6
yiiz hundred 7

Proper names

Ajnatakawndinye Ajnatakaundinya 7
Balike Bhallika 7
Gawtami Gautami 7
Mahaprajapati Mahaprajapati 7
Nandabali Nandabala 8
Nand: Nanda 8

Prasenaji Prasenajit 2
Tripuse Tripusa 7

VI. ABBREVIATIONS AND BIBLIOGRAPHY

VI.1. Abbreviations

AN = Anguttara-Nikdya, see MoRRIs and HARDY 1885-1900.

APS = Agraprajniaptisitra.

Avs = Avadanasataka. see SPEYER 1902-1909.

AY = Altun Yaruk sudur.

AY(K) see Kava 2021.

AY(RM) see RADLOFF and MaLov 1913.

BHSD = Buddhist Hybrid Sanskrit Dictionary, see EDGERTON 1953.

BT 13 = ZIEME 1985.

BT 38 = Kasar 2017.

Chin. = Chinese.

Derge = Derge edition of the Tibetan Tripitaka, see Ut et al. 1934.

Divy = Divyavadana, see COwELL and NEIL 1886.

DN = Dighanikaya, see RHYS DAviDS and CARPENTER 1890-1911.
DPPN = Dictionary of Pali Proper Names, see MALALASEKERA 1937-38.
DTB? = A Dictionary of Tocharian B, see ADAMS 2013.

DThTA = Dictionary and Thesaurus of Tocharian A, see CARLING and PINAULT 2023.
EA = Ekottarika-Agama.

GOT = A Grammar of Old Turkic, see ERDAL 2004.

HWAU = Handwdrterbuch des Altuigurischen, see WILKENS 2021b.
IOM/RAS = Institute of Oriental Manuscripts / Russian Academy of Sciences.
Itiv = Itivuttaka, see WINDISCH 1889.

KvU = Karmavibhangopadesa in LEvi 1932: 153-181.

MaitrH = GENG et al.

Maitr§ = TEKIN 1980.
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Maue Kat I-II = MAUE 1996; 2015.

MN = Majjhimanikaya, vol. I1I, see CHALMERS 1899.

Pa. = Pali.

Peking = Peking/Beijing edition of the Tibetan Tripitaka.

Ps = Papaficastidani, see Woops and Kosamsr 1922-1937.

SBV = Sanghabhedavastu. see GNOLI and VENKATACHARYA 1977-1978.

SD = Sogdian Dictionary, see GHARIB 1995.

SHT I-XII = Sanskrithandschriften aus den Turfanfunden, Teil 1-12, see WALDSCHMIDT,
SANDER and WILLE 1965-2017.

Skt. = Sanskrit.

Sogd. = Sogdian.

Suttanipata(AS) see ANDERSEN and SMITH 1913.

SWTF = Sanskrit-Worterbuch der buddhistischen Texte aus den Turfan-Funden, see
WALDSCHMIDT et al. 1972-2018.

T = Taisho shinshii daizokyo (Quoted as T volume no. + text no. + page + column).

Tattv.(Sho) see SHOGAITO 2008.

Tib. = Tibetan.

TochA, TochB, TochA/B = Tocharian A, Tocharian B, Tocharian A and B.

TT VIII = Tiirkische Turfan-Texte VIII, see GABAIN 1954.

Tumsh. = Tumshukese.

Uig. = Uigur.

UWN I-III = Uigurisches Worterbuch. Sprachmaterial der vorislamischen tiirkischen Texte

aus Zentralasien. Neubearbeitung. I. Verben; 1I. Nomina — Pronomina — Par-
tikeln; III. Fremdelemente. 1.1 see ROHRBORN 2010; 1.2-3 see OZERTURAL
2020; 2023; I1.1-2 see ROHRBORN 2015; 2017; II1.1-2 see WILKENS 2021a;
2023.
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Fig. 1. TT VIll Text H (Mainz 835) recto - left half

Fig. 2. TT VI Text H (Mainz 835) recto - right half

Fig. 3. TT VIII Text H (Mainz 835) verso - left half
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Plate Il

Fig. 4. TT VIIl Text H (Mainz 835) verso - right half

Fig. 5. 0r.15009/163 verso

Fig. 6. Or. 15008/15 recto Fig. 7. Or. 15008/15 verso
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Plate lli

recto VE1So

Fig. 8. 0r.15014/50 side A Fig. 9-10. Pelliot sanscrit, petits fragments n° 83

Fig. 11. Pelliot sanscrit Stotra III.7 verso - left half Fig. 13: U 1188

Fig. 12. Pelliot sanscrit Stotra IIl.7 verso - right half
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Plate IV

Fig. 14. SHT X 3423 + VII 1749 recto

Fig. 15. SHT X 3423 + VIl 1749 verso
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