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Abstract

The liturgical and juridical regulation of papal funerals is coeval with the existence of the
Church. The perspective that the funeral should also promote unity among Christians
appeared early on. Later, it became a stage for political encounters. The Second Vatican
Council’s understanding of society also permeated papal funerals. The juridical and
liturgical regulations were inherently built upon a philosophy of encounter and dialogue,
as they conveyed the Church’s social teaching and its commitment to those living on the
peripheries of society, regardless of their religious affiliation. This was further supported by
the homily at papal funerals, which discussed issues concerning the good of all humanity,
based on the teachings of the respective Pope. The funeral rites of the post-conciliar
Popes have eminently demonstrated that the burial ceremony serves as a vital bridge
between different religions and countries with diverse political systems. That, contrary to
Huntington’s central thesis, which is based on the clash of civilizations, the starting point
can be dialogue, gestures, and the promotion of peace. The study employed a qualitative
methodology, processing and confronting primary and secondary sources, from which
conclusions were drawn.

Keywords: papal funeral; dialogue; soft power; Holy See

1. Introduction
The legal and liturgical regulations governing papal funerals are the product of his-

torical development (Reardon 2004). They embody the Christian faith in eternal life, the
episcopal mission, and the universal pastoral and governing role of the Roman pontiff.
Papal funerals also offer a glimpse into the Holy See’s international relations and, more
recently, its interfaith and ecumenical engagements. The modern papal funeral serves as a
counterargument to Samuel Huntington’s thesis of a “Clash of Civilizations,” in which the
cultural and religious identities of the world are seen as the sources of conflict (Huntington
1996, p. 21). After the passing of a pope, leaders of the world’s major civilizations and reli-
gions gather to bid farewell to a leader who embodied their values. This gathering serves
as a reminder that dialogue and coexistence between the world’s various civilizations are
not only possible but are already taking place.

This study begins by presenting historical examples that highlight the geopolitical
significance of papal funerals. The second part focuses on the funerals of post-Vatican
II popes, examining them in the context of each pontiff’s foreign and security policy.
The study does not aim for completeness, either in its historical scope or in its coverage
of all international actors involved. Methodologically, the research relies primarily on
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qualitative analysis, drawing on primary and secondary sources, comparing them, and
formulating conclusions.

2. The Development of the Geopolitical Significance of Papal Funerals
The burial of those in ecclesiastical service has always borne distinctive characteristics

(Bonomo 2021). These were expressed at times through special prayers or hymns, and in
the manner in which the body was laid to rest (Muccioli 1969). Clerics were expected to
imitate the peace-making Christ throughout their lives, and this expectation was reflected
in their burial rites as well. From the earliest centuries, the successor of Saint Peter was
regarded as the embodiment of church unity, and their funerals were likewise employed
to promote that unity. A ritual of peace became part of the ceremony, calling believers to
reconciliation (Willis 1994). Papal funerals from the third century onward were held in
the catacombs. This expressed solidarity with the faithful and the martyrs (Maitland 1847,
pp. 148–49). According to Chiara Cecalupo, in critical periods of church history—such
as the Counter-Reformation or the end of the Papal States—the catacomb functioned
as part of a communication strategy (Cecalupo 2025, pp. 184–85). The burial site thus
became an integral part of the defensive policy that characterized the Holy See’s foreign
relations prior to the Second Vatican Council. Following the council, the papal burial in
the catacombs once again reinforced the image of a solidarity vision further supported
by the 1965 Catacomb Pact, in which forty bishops committed themselves to a church
that is poor and serves (Iheanacho 2025, p. 2). Hector Scerri emphasizes the continuity
between Pope Francis and the Catacomb Pact (Scerri 2019, p. 6). Saint Peter’s Basilica
likewise carried geopolitical significance (Jongkees 1960, pp. 143–55). Over time, papal
funerals evolved into forums for international expression. As Geoff Berridge demonstrates,
they simultaneously displayed papal authority and provided arenas for political discourse
(Berridge 2007). This is illustrated by several epochal examples. The funeral of Pope
Gregory the Great, for instance, was viewed by some authors as a manifestation of the pax
ecclesiae and of the pope’s peace efforts (Richards 1980, p. 258; Markus 1997, pp. 180–83).

Over time, papal funerals came to serve less as instruments of peace and more as
occasions for reinforcing political blocs, preparing wars, and deepening divisions among
Christians. During the Crusades, for instance, they often provided venues for forging
alliances (Housley 1992), and military campaigns were even finalized at such gatherings
(Tyerman 2006). After the Reformation, papal funerals became occasions for consolidating
Catholic communal unity and confronting external enemies (Jedin 1957, pp. 78–82).

3. Papal Funerals: A Journey of Dialogue and Coexistence
In the nineteenth century, the Holy See’s isolation was also reflected in papal cere-

monies (Woodward 1924). Pius IX was unable to secure international support (Coppa 2014,
pp. 62–70). The Holy See restricted the ceremony to a private event, thereby excluding
secular dignitaries (Schlott 2008, p. 605). Although the Italian state declared its readiness to
guarantee the undisturbed conduct of the funeral, the church interpreted this as an assertion
of Italian supremacy (Halperin 1936, pp. 83–84). At that time, funerals were not yet a sign
of reunion, but rather of separation (Swacker and Deimling 2000, p. 126). The turning point
came with the papacy of Leo XIII, who placed the church at the service of social justice.1 His
foreign policy was at times contradictory (Ward 1966, pp. 47–61; Bleecker 1897; Woodward
1924, pp. 113–38), yet his pontificate marked the first steps toward genuine geopolitical
engagement (Viaene 2005). The shift is reflected in the reactions to his death. Heads of
state, government leaders, and monarchs alike praised the pope’s work (Ireland et al. 1903,
pp. 321–22). The funeral itself symbolized that, although the pope’s temporal power had
been lost (Montgomery 1903, pp. 234–40), he could emerge as a global actor dedicated
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to promoting peace (La Piana 1917). Pius X further reinforced the church’s commitment
to social engagement (Cevetello 1953, pp. 109–10). He died of a heart attack shortly after
the outbreak of World War I, and this was interpreted as the fall of the last bastion of
peace. This perception shaped his funeral, where themes of poverty and international peace
dominated the orations (Forbes 1953, pp. 189–90). Benedict XV’s humanitarian initiatives
had already earned broad international recognition (Pollard 2015, pp. 147–53). The official
response of the Kingdom of Italy manifested itself in a significant yet restrained gesture:
ordering national flags to half-mast on public buildings (Philpot 2014). This marked the
first such instance since 1870, symbolizing the irreversible thawing of relations (Philpot
2014). These events reflected a transitional period; the state’s mourning gesture signaled
the improving climate that would eventually lead to the Lateran Treaty, which resolved the
“Roman Question” seven years later (Philpot 2014; Muolo 2022; De Rosa 1966).

After the Second Vatican Council, the church began to use funerals deliberately as
occasions to communicate its social teaching (Chamedes 2013). For states, these ceremonies
functioned as channels of diplomatic messaging. After the council, perspectives from
ecumenical and interfaith dialogue also became visible. The funeral of Benedict XVI,
however, stood as an exception, as he was a Pope Emeritus and thus set a specific precedent
for a retired pontiff. Its restraint signaled that, with his resignation, a new era in the
Holy See’s foreign policy had already begun. Accordingly, the Holy See extended official
invitations only to the Italian and German governments (Wicks 2025).

4. The Role of Papal Funeral Rites in Fostering an Intercultural Encounter
of Religions and Cultures

The documents regulating the canonical situation of the sede vacante and the conduct
of the funeral rites primarily concern the church’s internal life. Nevertheless, the principles
of dialogue are also expressed in the liturgy of papal funerals (Kelleher 1998, p. 4). Paul
VI did not revise the funeral rite itself but did reform the papal election (Paul VI 1975).
However, he had already requested that the ceremony be kept “as simple as possible”. His
funeral took place on the steps of Saint Peter’s Basilica, symbolizing the changed attitude. It
made clear that the media function not merely as channels of news reporting but also as an
instrument for dialogue and transmitting the church’s messages (Młynarz 2008, pp. 51–73;
Kennedy 2015, pp. 95–112). Furthermore, Paul VI, in his apostolic constitution Romano
Pontifici eligendo, instructed the cardinal dean to notify envoys accredited to the Holy See
(Paul VI 1975, p. 641).2

The liturgical order of funerals is set out in John Paul II’s Ordo Exsequiarum Romani
Pontificis (Office for the Liturgical Celebrations of the Supreme Pontiff 2024). The reform
relegated royal symbols to the background in favor of the church’s missionary vocation.
The liturgy thus provided opportunities to select readings and prayers that reflected the
teaching on dialogue, justice, and peace (Pasqualetti 2005, p. 59). Pope Francis further
simplified the funeral order (Office for the Liturgical Celebrations of the Supreme Pontiff
2024; Gagliarducci 2025). His new provisions, among other things, allow for deviations
from the general rule, stipulating that in “justified cases” the pope need not be buried
in Saint Peter’s Basilica. Francis himself made use of this option, choosing the Basilica
of Santa Maria Maggiore. While St. Peter’s Basilica remains the center of papal liturgy,
Santa Maria Maggiore holds distinct significance as a primary Marian pilgrimage site,
symbolizing not papal power but personal devotion and pilgrimage (Malesevic 2023). This
church, long associated with care for the poor and the promotion of peace (McDonagh 2005,
pp. 676–80). It acquired special geopolitical weight because Francis frequently prayed there
before and after his journeys for victims of war and for peace (Ivereigh 2019, pp. 134–40).
Consequently, the liturgy of papal funerals increasingly incorporated symbols and elements
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that emphasized the meeting points and shared ground of peoples and religions, rather
than their differences.

Homily

The homily constitutes an integral part of the funeral Mass, which intends to offer
hope and consolation (Code of Canon Law 1983, Canon 1176 §2). The pope’s funeral homily
holds special significance because it consolidates the common values that form the basis
of the pope’s social doctrine, thereby establishing a common ground. By emphasizing
themes of peace, unity, and service, the funeral homilies reinforce the Holy See’s soft power,
presenting the Papacy not merely as a center of religious authority but as a moral compass
for the assembled world leaders.

In the twentieth century, peace and justice became recurring themes in papal funeral
homilies. At the funeral of Pius XII, Cardinal Tisserant emphasized the pope’s efforts
during World War II and his attempts to educate world leaders on the importance of
reconciliation and social justice in its aftermath (Tisserant 1958, pp. 1–2). At John XXIII’s
funeral, the encyclical Pacem in Terris and the church’s openness to dialogue came to the
forefront (Ottaviani 1963). At the funeral of Paul VI, the church’s mission of peace was
likewise central, which amounted to an unmistakable foreign policy statement in the midst
of global tensions (L’Osservatore Romano 1978, pp. 1–3; The Washington Post 1978).

At John Paul II’s funeral, Joseph Ratzinger linked the pope’s opposition to Nazism
and communism with his advocacy for peace and human rights (Ratzinger 2005). At the
funeral of Benedict XVI, Pope Francis highlighted the philosophy of “love and justice,”
which may be read as a program in response to global inequality and conflict (Francis 2023).
Finally, at the funeral of Pope Francis, Cardinal Giovanni Re underscored themes such as
poverty, refugees, universal fraternity, the culture of encounter, and the protection of the
common home (Re 2025).

The homily is not merely a liturgical element but a concentrated synthesis of the given
pope’s and the church’s social teaching. The consistent presence of peace and social justice
in these homilies demonstrates that the church delivers its message not only to the faithful
but also to political and religious actors. It is clear that both the liturgy and the homily
increasingly turned the papal funeral into a meeting of peoples, religions, and denomi-
nations. The following analysis demonstrates this culture of encounter by examining the
participation patterns of major geopolitical actors (the United States, the Eastern Bloc, and
the Global South) alongside representatives of diverse religious communities.

5. The USA’s Geopolitical Position and Papal Funerals
Upon the death of Pius XII, President Eisenhower issued a statement and sent Secretary

of State John Foster Dulles, along with a former ambassador, to the funeral. Yet the
president regarded the funeral as a diplomatic obligation (Farrelly 2011). John XXIII sought
to maintain constructive relations with President Kennedy (Bianchi 1970, pp. 30–40), who,
upon the pope’s death, highlighted his efforts for peace (McAndrews 2008). Kennedy
sent Vice President Lyndon B. Johnson to the funeral, signaling that the Holy See had
acquired both moral and geopolitical value for the United States. When Paul VI died,
President Jimmy Carter issued a statement emphasizing peace and interdenominational
humanitarian cooperation (Presidency of the United States 1978). The presence of the
First Lady at the funeral was a diplomatic precedent, consistent with Carter’s policy of
moral diplomacy (Brinkley 1995, pp. 92, 94; Keys 2016, pp. 230–31). It conveyed that the
United States regarded the Holy See as an ally (Wanner 2020, pp. 171–72, 179–81). At
the funeral of John Paul I, following his brief pontificate, the president’s mother, Lillian
Carter, represented the nation (The Crimson 1978). As an apolitical figure, she embodied
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humanitarian commitment and the spirit of dialogue (Willard 2011, pp. 249–50). The United
States played a central role in John Paul II’s spiritually grounded diplomacy (Stummvoll
2018, pp. 121–22). Diplomatic relations were elevated to the highest level, and for the
first time, an American president attended a papal funeral (Weigel 2010). Moreover, the
bipartisan delegation—composed of George W. Bush, George H. W. Bush, Condoleezza Rice,
and Bill Clinton—demonstrated that leaders across the political spectrum acknowledged
the pope’s global moral authority (Claflin 2024).

From an American perspective, the funeral of Pope Francis also reflected bipartisan-
ship. Both Donald Trump and Joe Biden were present—the latter having awarded the pope
the Presidential Medal of Freedom (Vatican News 2025). The event acquired particular
geopolitical weight through the meeting between Trump and Volodymyr Zelensky, which
the Holy See deliberately used to promote peace in Ukraine (Németh 2023).

6. Eastern Bloc Countries in the Context of Papal Funerals
Due to Pius XII’s Western orientation, the Soviet Union exploited his funeral as an

opportunity to criticize the Holy See (Riccardi 2008, p. 345). Yet, as John Pollard notes, it
was significant that Polish, Lithuanian, and Hungarian émigrés took part in the ceremony.
Their presence symbolized the unofficial bridge between Eastern Europe and the Holy See
(Pollard 2014, p. 112). John XXIII initiated negotiations with the +Eastern Bloc (Hehir 1990,
pp. 29–30). Khrushchev praised the encyclical Pacem in Terris and the Vatican’s positions
on peaceful coexistence (Hehir 1990, pp. 29–30). The Eastern Bloc signaled its interest in
continuing this policy through active participation in the funeral (Vardey 2014, p. 120). Paul
VI developed a genuine Ostpolitik (Kramer 1980, pp. 283–308). Upon his death, questions
arose once again about whether this pragmatic dialogue continued, lending additional
weight to his funeral (The Washington Post 1978). Eastern Bloc countries aligned themselves
with the Soviet Union through their presence and sent a series of condolence messages
portraying the pope as a man of peace and dialogue (Fejérdy 2015). These gestures reflected
not only the Holy See’s influence but also the possibility of dialogue (Claiborne 1978).
John Paul II pursued a foreign policy based on moral principles, but Eastern Europe was
particularly important to him. At his funeral, former socialist countries participated, some
already as members of the EU and NATO. The Russian delegation was headed by Prime
Minister Mikhail Fradkov, which amounted to high-level representation. Leaders of other
geopolitically significant states were also present, including Ukraine, Serbia, Montenegro,
Albania, Bosnia and Herzegovina, and Moldova. Their presence simultaneously signified
recognition of the pope’s historical role in the promotion of peace and human rights.

7. International Organizations and Their Significance for Papal Funerals
Papal funerals also reflect the Holy See’s multilateral embeddedness. After World

War I, the Holy See maintained an ambivalent attitude toward international organizations
(Lucien-Brun 1964, p. 538), which was evident in the brief condolence telegrams sent to
Pius XI’s funeral (Information Section of the League of Nations 1939, p. 2).

Pius XII likewise remained skeptical of such bodies (Lucal 1970, p. 317). Yet, it
became increasingly difficult to ignore that their efforts in the realm of peace resonated
with Catholic social teaching (Tittmann 2004). At the funeral of Pius XII, representatives of
the United Nations, the Food and Agriculture Organization, Euratom, the EEC, and the
European Coal and Steel Community were already present, an indication of a developing
dialogue on shared values (Schlott 2008, p. 606). John XXIII already regarded international
organizations as potential allies in the pursuit of global peace (John XXIII 1962). For these
organizations, however, the Holy See’s capacities in interfaith and interdenominational
dialogue, humanitarian interventions, and the struggle against poverty also acquired
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significant value (Nouailhat 2006, pp. 95–110). Federico Alessandrini characterizes John
XXIII’s funeral as a universal message of peace-a judgment confirmed by the presence of
representatives of international organizations at the ceremony (Alessandrini 1964, p. 206).

Paul VI was the first pope to address the UN General Assembly in person, describ-
ing the organization as a “school” that educates humanity on the path to peace (Paul VI
1965a, pp. 878–85). He also paid visits to other international organizations. At his funeral,
representatives of such bodies participated in significant numbers. Underscoring both the
church’s multilateral role and the diplomatic weight of the Holy See. John Paul II at times
voiced criticism of international organizations (John Paul II 1988, pp. 525–26; John Paul II
1991, pp. 818–19). Nevertheless, during his pontificate, the system of multilateral relations
was significantly strengthened (Weigel 2010; Melnyk 2009). At his funeral, international
organizations were represented in both unprecedented numbers and at a remarkably high
level (including the UN, the European Union, the European Commission, the European Par-
liament, the Council of Europe, NATO, the African Union, etc.). This broad representation
reflected the growing weight of the Holy See’s multilateral relations (Claflin 2024).

Pope Francis’s foreign policy was likewise shaped by dialogue in the service of
peace, with international organizations providing key forums. Contemporary security
threats—ranging from wars to emerging challenges such as climate change, migration, and
nuclear disarmament-raised questions about the effectiveness of these organizations (Fran-
cis 2015, pp. 914–15; Francis 2020, pp. 885–1039; Ball 2016, pp. 33–36; Christiansen 2017).
The presence and statements of representatives of international organizations testified to
his commitment to universal peace (Auza 2016, pp. 16–22). This perspective was well
captured by UN Secretary-General António Guterres, who emphasized that Francis was
“an advocate for peace, human dignity, and social justice” (Guterres 2025). This recognition
applied not only to Francis, but also to shared values. The message conveyed by these acts
of participation and testimony was clear: global problems can only be addressed through
broad cooperation—and in this effort, the church has a vital role and tangible capabilities
in crisis management.

8. Papal Funerals as Cultural Bridge of the Global South
Countries of the Global South are linked by a shared colonial past, marginal geopo-

litical roles, and underrepresentation in international organizations (Trefzer et al. 2014,
pp. 1–14; Dirlik 2007, pp. 12–23). For these states, papal funerals serve as important plat-
forms for enhancing their international visibility (Coppa 2006, p. 600). Paul VI personally
carried the church’s social teaching to South America and Africa, where several states
had already come to regard the Holy See as a geopolitical ally.3 The presence of African
leaders, such as Zambian President Kenneth Kaunda, at the pope’s funeral underscored this
perception. Zambia was a frontline state in the fight against apartheid regimes, and Paul
VI had supported African nations in their human rights struggles (Neve 1976). Kaunda’s
participation signaled that, in such struggles, the Apostolic See stood with them as a source
of moral authority. The funeral also reflected the moral standpoint of the Holy See within
South American countries (Daudelin 1995, pp. 221–36). For instance, General Jorge Rafael
Videla sought legitimacy and used the occasion for informal meetings (Osiel 2001), while
the Pinochet regime in Chile employed it to signal resistance. In Chile’s case, following
the suspension of political parties, the church remained the sole forum opposing state
violations of law. The presence of the foreign minister and the absence of the president
reflected this ongoing tension (Aguila 2003).

The Global South played a significant role in John Paul II’s foreign policy. He drew
attention to interfaith dialogue and social injustices, asked forgiveness for slavery, and
convened the first African Synod (John Paul II 1981, p. 646). He also appointed African

https://doi.org/10.3390/rel17010100

https://doi.org/10.3390/rel17010100


Religions 2026, 17, 100 7 of 19

bishops to positions within the Holy See. These gestures were warmly welcomed by African
countries (Iheanacho 2021). At his funeral, the fruits of this engagement were visible in the
presence of leaders (Holm 2005; Palard 2020, p. 9; Isumonah 2012; Obasanjo 2015, p. 11;
Schubert 2010; Villalón 2004, p. 64; Letsie 2015; Bongmba 2004). Human rights issues
held particular significance for countries such as South Africa, which was represented at
the funeral by President Thabo Mbeki, Nelson Mandela’s successor. Both Mandela and
Mbeki had benefited from John Paul II’s support in their struggle against the apartheid
regime (Bongmba 2004). Mbeki’s presence expressed a shared commitment to human
rights (Adelmann 2004). In other cases, participation served as a human rights cry for help.
Joseph Kabila, interim president of the Democratic Republic of Congo (Reyntjens 2001),
used the occasion at a fragile moment of governance to signal reliance on the Catholic
Church (Boyle 1995). Others attended in order to bolster their legitimacy. Robert Mugabe
of Zimbabwe and Omar al-Bashir of Sudan, both condemned for human rights violations,
exploited the opportunity to appear among world leaders. This, in turn, created difficulties
for the church in determining where and how to draw the line regarding state delegation
participation (Howard-Hassmann 2010; Mills 2012; Straus 2005).

By the time of John Paul II’s funeral, the situation in South America had changed
significantly compared with that of Paul VI. Democratically elected delegations, grounded
in diplomatic reciprocity and respect for human rights, had become the norm. Neverthe-
less, the church’s complex relationship with both the political left and the right persisted.
Brazilian President Luiz Inácio Lula da Silva offered a telling example: as a leftist politician,
he represented the world’s largest Catholic nation, thereby expressing common values
between the democratic left and the church (Love 1999, p. 7). The funeral provided a
special occasion to illustrate what W. Hewitt described as not a political bargain but an
organic cooperation between the church and the political left in Brazil (Hewitt 1992). The
high-level Chilean delegation, which remembered the Holy See’s support even during the
years of dictatorship, symbolized the same point (Zoellner 2006, p. 8). At the same time, the
funeral also exposed underlying disagreements. In Argentina, President Néstor Kirchner
opposed the legacy of dictatorship yet clashed with the local church on numerous issues
(Souroujon 2017). At the funeral, only the vice president and representatives of the Ministry
of Religious Affairs participated—an implicit message that their difficulties lay not with
the Holy See but with the local church.

During the papacy of Pope Francis, geopolitical themes central to the Global South
came to the forefront (Giovagnoli 2019). In many of these countries, the church, through
its institutions, functions as a “substitute state”, a reality that governments cannot ignore.
This dynamic was clearly illustrated by the number and stature of delegations from the
region. The funeral could almost be described as a “summit meeting” of the Global
South, exemplified by countries such as Angola, where the church operates thousands of
educational and social institutions. Despite Angola’s oil wealth, President João Lourenço
sought to address persistent poverty in cooperation with the church (Ngudiankama 2025;
García-Rodríguez et al. 2015).

The high-level representation at the funeral served as a visible expression of this col-
laboration. The presence of Central African Republic President Faustin-Archange Touadéra,
for instance, was significant (Bagayoko 2018, pp. 41, 48; Catholic News Agency 2025).
He represented a state that Pope Francis had visited in 2015 despite conditions of civil
war, during which the pope called for interfaith dialogue and reconciliation (Kłosowicz
2016; Vlavonou 2016). Nigeria offered a different perspective with its delegation led by
Senate President Godswill Akpabio. The church plays an important social role there, but
the country is also the homeland of countless Christian martyrs (Zegarini 2023). The
participation of Nigerian leaders drew global attention to the state’s obligations in con-
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fronting anti-Christian sentiment (Carletti 2015). South America, the pope’s native region,
was central to his efforts to communicate the church’s teaching through the framing of
key social issues. This did not mean, however, that tensions between church and state
disappeared everywhere. Argentina, the pope’s birthplace, naturally treated the funeral as
a major diplomatic event: beyond the delegation, seven days of national mourning were
declared (Buenos Aires Herald 2025). In other South American countries, such as Venezuela,
relations between church and state had become deeply strained. It was therefore surprising
that Nicolás Maduro spoke appreciatively of the pope and even sent Foreign Minister Yván
Gil, along with Caracas Mayor Carmen Meléndez, to the funeral. Through this gesture, they
sought to signal that a rethinking of diplomatic relations with the Holy See was important
(Mazo4F 2025). Nicaragua’s situation is even more difficult, as the country suspended
diplomatic relations with the Holy See. The Ortega government has institutionally and
systematically persecuted the church. Ambassadors accredited to Spain and Italy were
nevertheless sent to the funeral, while official communications emphasized that, despite
the suspension of diplomatic relations, attendance at the funeral was considered important
(Gooren 2010; Berg 2022). This gesture, however, was directed more toward the interna-
tional community and the UN, which had condemned Nicaragua for violations of religious
freedom. By contrast, in the vast majority of South American countries—such as Peru,
Brazil, Chile, and Colombia—church–state relations are characterized by partnership, a fact
clearly reflected in the representation and statements of their delegations.

9. Papal Funerals as a Place of Interfaith and Ecumenical Dialogue
The funerals of John XXIII, Paul VI, John Paul I, John Paul II, Benedict XVI, and

Pope Francis had already taken on an ecumenical and interfaith character (Wilson 1967,
p. 379). The Catholic Church’s relations with other Christian denominations and with
non-Christian religions vary in intensity, whether in theological dialogue or in addressing
social challenges (Vázquez Jiménez 2025). The latter dimension, in particular (Gopin 2000),
enhances the church’s credibility in areas of crisis. Papal funerals serve as a reflection of
this dynamic (Kelly 1990).

9.1. The Presence of Non-Catholic Christian Communities at Papal Funerals

From a Catholic perspective, relations with Orthodox churches are diverse and dy-
namic. Papal funerals are a good symbol of the level of dialogue. The relationship between
the Russian Orthodox Church and the Holy See, in particular, must be understood in the
light of Soviet geopolitics after World War II (Luxmoore and Babiuch 1999). The delegation
to John XXIII’s funeral (Bishop Vladimir Kotlyarov, theology professor Vitaly Borovoy, and
Nikolai Finogenov) (New York Times 1963) attended with state approval (Catholic News
Agency 2019). Their presence was motivated less by ecumenical concerns than by Soviet
aims to reinforce the continuation of John XXIII’s Eastern policy. The Soviets likewise
exploited ecumenical opportunities at the funeral of Paul VI. Patriarch Pimen of Moscow
stated on the pope’s merits at the time of his death (Pimen 1978, p. 5).4 Pimen, however, was
known to have ties to the KGB (Stan 2021, p. 232), and his message conveyed the Kremlin’s
interest in sustaining the Holy See’s Eastern policy. The Orthodox Church was, in fact, rep-
resented not by Pimen but by Metropolitan Nicodim (Rotov) of Leningrad and Novgorod,
who was well acquainted with the ecumenical efforts of the Second Vatican Council. This
conveyed the subtle message that the patriarchate wished to limit the relationship to the
metropolitan level. Taken together, these circumstances highlight that while the Catholic
Church was motivated by theological considerations, the Soviet side instrumentalized
ecumenism for covert operations and political purposes (Pospielovsky 1998). Nevertheless,
the funeral was an opportunity for a kind of encounter and dialogue. After the Cold War,
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successive popes sought to deepen relations between the two churches. At John Paul II’s fu-
neral, Kirill—then Metropolitan of Smolensk and Kaliningrad—represented the Orthodox
Church. Although this constituted high-level representation, the principle remained that
papal funerals were attended only at the metropolitan level. Pope Francis later met with
Patriarch Kirill and issued a joint statement on peace (Francis and Kirill 2016). Relations,
however, regressed in the context of the Russian–Ukrainian war. This regression was not
fully evident at the funeral, where the Orthodox Church was represented at the customary
metropolitan level (by Metropolitan Anthony of Volokolamsk) (USCCB 2025). This restraint
can also be attributed to the fact that Pope Francis’s statements on the Russian–Ukrainian
conflict were not always unambiguous (Mostepaniuk 2025).

In relations with the Ecumenical Patriarchate of Constantinople, personal relationships,
like the historic meeting between Paul VI and Athenagoras I, (Paul VI 1965b; Georgiadis
1965, p. 544), John Paul II’s joint environmental declaration with Bartholomew, (John Paul
II 2002) or Pope Francis’s cooperation with the patriarch on security issues (Chryssavgis
2007, pp. 249–64) have played a decisive role. This quality of dialogue was also evident at
papal funerals (Dimitriadou 2016). Athenagoras I issued a statement and sent a delegation
to Paul VI’s funeral, while Bartholomew personally attended the funerals of both John
Paul II (Greek Orthodox Archdiocese of America 2005) and Pope Francis (Greek Orthodox
Archdiocese of America 2025).

Relations with the Anglican Communion developed along similar lines (Paul VI and
Ramsey 1966; Pawley 1966). For the first time since the Reformation, former Archbishop
of Canterbury Michael Ramsey attended the funeral of Paul VI (Catholic News Service
1978). At John Paul II’s funeral, Archbishop of Canterbury Rowan Williams headed the
official delegation, reflecting his openness to joint social engagement with the Catholic
Church (Jones 2021). Pope Francis likewise issued joint statements (Francis and Welby
2016) and joined in prayer with Anglican leaders (Anglican Focus 2021). At his funeral, the
delegation was led by Marinez Bassotto, Brazil’s first female Anglican primate (Diocese in
Europe 2025). Although Francis maintained the conservative Catholic position on women’s
ordination, the Vatican refrained from criticizing this Anglican decision. This situation
conveyed a mutual understanding: while the Anglicans did not expect the Catholic Church
to alter its practice, they did expect their community to be accepted on its own terms.

Representatives of the World Council of Churches (WCC) also illustrate the devel-
opment of ecumenism. The organization did not yet participate in the funeral of John
XXIII, though General Secretary Willem A. Visser ’t Hooft sent a telegram of condolence
(Zeilstra 2020). The pope’s death created uncertainty within the WCC regarding the future
of dialogue. Paul VI was the first pope to visit Geneva, the organization’s headquarters—a
visit given particular weight by joint humanitarian initiatives. As a result, the WCC sent an
official delegation to Paul VI’s funeral. This practice continued at John Paul II’s funeral,
where General Secretary Samuel Kobia headed the delegation (Vatican 2005), and at Bene-
dict XVI’s funeral, where Bishop Heinrich Bedford-Strohm was present. At the funeral of
Pope Francis, too, a high-level delegation attended, underscoring the WCC’s emphasis
on the pope’s initiatives for peace (World Council of Churches 2025). The participation of
non-Catholic denominations in papal funerals is a relatively new development. It signals
a commitment to dialogue that extends across numerous social dimensions—from joint
statements and common prayer to coordinated action.

9.2. The Role of Interfaith Dialogue in Papal Funerals

Following the Second Vatican Council, the church’s relationship with other religions
underwent a profound transformation, and Papal funerals also highlight interfaith dialogue.
Regarding the Jewish communities, the power vacuum created by the death of a pope
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always left them vulnerable to atrocities (Grayzel 1969). Historically, for them, it was of
great importance who would be chosen as the pontiff (Stow 2001). The Second Vatican
Council initiated change, yet time was required before Jewish communities, after centuries
of hostility, came to trust in it (Kertzer 2002). At the funeral of John XXIII, representatives
of significant Jewish organizations, including the World Jewish Congress, the Union of
Italian Jewish Communities, and B’nai B’rith, were already present (New York Times 1963).
Their attendance conveyed to the College of Cardinals, alongside their respect for the
deceased pope, the message that the path he had begun was essential to continue. Leaders
of Jewish organizations—such as the American Jewish Committee and the World Jewish
Congress—sent telegrams of condolence to the funerals of Paul VI and John Paul I. Jewish
public figures were also present in an unofficial capacity (Lee 2006, p. 454). Owing to the
Second Vatican Council and John Paul II’s personal commitment, Jewish organizations,
including the World Jewish Congress and the Union of Italian Jewish Communities, sent
official representatives to his funeral (Vatican News 2025). As Randy Lee observed, the
“worldwide mourning in which Jewry also shared proved that the pope had built a real
bridge between the two religions” (Lee 2006, p. 454). John Paul II indeed emphasized the
concept of the “irrevocable covenant,” condemned anti-Semitism, acknowledged Christian
responsibility, visited Auschwitz and the Roman synagogue, and elevated diplomatic
relations with Israel to the highest level (Fisher and Klenicki 2003).

Delegations from Jewish religious organizations also attended the funeral of Benedict
XVI (Vatican News 2023). The pope had visited Israel and the Palestinian Territories,
acknowledged the suffering of the Jewish people, yet his theological writings remained
subjects of debate. His visits themselves were messages of interfaith dialogue, though he
did not assume a mediating role and continued to uphold the two-state concept (Henrix
2010). The presence of Jewish communities at his funeral was therefore more a tribute
to the theologian and pontiff than a geopolitical reflection. Pope Francis, in his final
public address, explicitly rejected anti-Semitism. Jewish–Catholic relations reached an
unprecedented level, although disagreements emerged over his Middle Eastern policy,
particularly in relation to Israel. The World Jewish Congress delegation was headed by
Claudio Epelman, director of the Latin American Jewish Congress—a subtle reference to
the pope’s South American roots (World Jewish Congress 2025).

Regarding Muslim communities, it is notable that their presence was particularly
significant at the funeral of Pope John Paul II. This event marked a milestone in Muslim–
Christian dialogue and reflected the commitments of the Second Vatican Council. John
Paul II was the first pope to visit a mosque (in Damascus), and he initiated numerous
meetings, joint prayers, and declarations (Olizar 2021, pp. 199–202). He recognized
tendencies toward radicalization arising from the situation of Muslim communities, but
correctly attributed these not to religion itself but to geopolitical factors (John Paul II
1994). He visited numerous Muslim-majority countries and continued to call for peaceful
coexistence even after 9/11 (Guat Kwee 2005). The Holy See’s dialogue was particularly
evident in the presence of Muslim leaders at his funeral, including Iranian President
Mohammad Khatami, Syrian President Bashar al-Assad, Afghan President Hamid Karzai,
and King Abdullah II of Jordan (Al Jazeera 2005). Additionally, representatives from
Algeria, Indonesia, Lebanon, and the Palestinian Authority were also in attendance. The
funeral thus highlighted the Holy See’s vast geopolitical potential in dialogue. Muslim
religious leaders likewise expressed condolences at the pope’s death. During the pontificate
of John Paul II, a permanent dialogue committee was established at Cairo’s Al-Azhar
University, which issued a statement and sent representatives to the funeral (Come and
See 2005). Statements by other regional Muslim leaders, such as Mustafa Cerić, Grand
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Mufti of Bosnia-Herzegovina, highlighted the Holy See’s role in regional peace diplomacy
(HINA 2005).

Benedict XVI’s papacy was overshadowed by the controversy surrounding his Re-
gensburg speech (Althouse and Anderson 2019, pp. 311–23). From a Muslim perspective,
his funeral did not carry global significance; representation was limited to Imam Yahya
Pallavicini of the Italian Muslim community. This, however, underscored the fragility of
dialogue. According to Belhaj Abdessamad, Pope Francis concentrated on global issues
such as fraternity, peace, environmental protection, and migration—topics of particular
relevance for Muslim countries (Abdessamad 2024). At his funeral, governments from
geopolitically sensitive Muslim-majority states, including Iran, Lebanon, Turkey, Jordan,
and Morocco, were represented. The sentiment of the Muslim world was aptly summarized
by the Grand Imam of Al-Azhar University, who described the pope at the funeral as “a
true friend of Muslims” (The Arab Weekly 2025).

10. And Those Who Did Not Participate. . .
It is equally revealing when a country or organization is absent from a papal funeral

or represented at a lower level than expected. In the case of Pius XII, Eastern Bloc countries
did not participate in his funeral due to the pope’s anti-communist stance.

Absence has also at times served as a form of protest against the Holy See’s geopolitics.
The People’s Republic of China, for example, not only declined to participate in the funeral
of John Paul II but also imposed a complete media blackout on the event, thereby signaling
opposition to the Vatican’s diplomatic relations with Taiwan (Claflin 2024). China likewise
abstained from participation in the funeral of Pope Francis for the same reason. Under
Francis, some signs of dialogue between the two sides were observable (Lombardi 2018,
pp. 7–16; Spadaro 2018), and this was also evident at the time of his death. A Foreign
Ministry spokesperson a relatively low level, nonetheless issued a brief communication.
At the regular press briefing the day after the pope’s death, condolences were expressed,
and an indication was given that China was ready to improve dialogue. Yet because of
the Holy See’s continued relationship with Taiwan, enduring difficulties can be expected
between Beijing and the Vatican. President Vladimir Putin likewise did not attend the
funeral, although his presence was never seriously expected. The Russian Federation was
represented by Culture Minister Olga Lyubimova. The level of representation also reflected
Pope Francis’s ambivalent stance on the Russian–Ukrainian conflict (Smytsnyuk 2023).

Pope Francis repeatedly criticized Israeli military operations in Gaza and Israeli policy
more broadly. It is therefore unsurprising that, while President Moshe Katsav and Foreign
Minister Silvan Shalom attended the funeral of John Paul II, only Israel’s ambassador, Yaron
Sideman, represented the country at the funeral of Pope Francis (Fortuna 2025). Moreover,
Israel issued an official statement on the pope’s death only on the third day after the event.
One of the most complex challenges for the Holy See will remain its dialogue with Israel,
given the diplomatic, security, and interfaith sensitivities of the region (Perko 2001, p. 26).
The funeral illustrated that the Holy See stands caught between two sides on this issue.
Numerous Muslim-majority countries, including Turkish President Erdoğan, used the
occasion to acknowledge the pope’s efforts on behalf of the Palestinians (Türkiye Anadolu
Agency 2025). The contrast between the high-level representation of Muslim-majority states
(e.g., Jordan, Turkey, Iran, Iraq, Lebanon) and Israel’s minimal representation was striking
(Lucente 2025).

Representatives of both NATO and the African Union attended the funeral of John
Paul II, but neither organization was present at the funeral of Pope Francis. Although
Francis was more critical of NATO, it is unlikely that this alone explains their absence.
Rather, NATO has never been a primary focus of the Holy See’s diplomatic relations (Beyer
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2024, pp. 162–89). The African Union did state the pope’s death, acknowledging Francis’s
efforts in addressing various security challenges (African Union 2025). Given the Union’s
relatively loose federal character (Mathews 2005), it was understandable that individual
African states chose to represent themselves separately at the funeral.

11. Conclusions
Examining papal funerals reveals that these events transcend purely religious cere-

monies. They have become a component of international relations. While funerals have
always carried geopolitical significance, they gained particular weight in light of the
dialogue-oriented philosophy of the Second Vatican Council. Advances in transporta-
tion and communication technologies made it possible for the church’s message to reach
millions of people through these events.

The findings of this research support three main conclusions.
The liturgical frameworks of funerals themselves carry messages. The simplifications

introduced by Paul VI, John Paul II’s relegation, and Pope Francis’s choice of the Basilica of
Santa Maria Maggiore were all deliberate communication strategies reflecting the papacy’s
evolving self-understanding. Homilies likewise transcend the framework of funeral ora-
tions, serving instead as condensed summaries of the Holy See’s peace policy and dialogue.
The consistent emphasis on peace and social justice in these texts is not accidental but
constitutes an integral element of the Holy See’s geopolitical positioning.

Second, following the council, papal funerals assumed an interdenominational and
interfaith character, uniquely highlighting the Holy See’s capacities and the state of its
relations with particular religions or denominations.

Third, the increasing presence of Global South countries at papal funerals reflects a
broader shift in geopolitical centers of gravity. Whereas European and North American
delegations still dominated in the mid-twentieth century, by the twenty-first century,
African, Asian, and Latin American states had emerged as key actors. This development
reflects not only the Catholic Church’s demographic transformation but also the Holy See’s
reorientation toward the peripheries.

Together, they offer a rejection of the thesis advanced in Samuel Huntington’s “Clash
of Civilizations,” which argues that the fault lines of global conflict will be defined by
cultural and religious identities, but, according to the modern papal funerals, this is not
the case. The orderly coming together of Christian, Muslim, and Jewish representatives
from rival nations shows how religion can be a means of facilitating dialogue rather than a
source of conflict. So, in this respect, papal funerals represent rare but effective civilizational
bridges that show that the Holy See can ease the strains of geopolitics and encourage a
sense of coexistence.

In conclusion, papal funerals can be regarded as unique events within international
relations. They intertwine the sacred and the profane, the religious and the political. Such
occasions serve not only as demonstrations of the Holy See’s diplomatic capacity but also as
mirrors of global geopolitical dynamics. Through them, one can gain valuable insight into
the functioning of the international system and the operation of soft power mechanisms
from the perspective of the Holy See.
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Notes
1 His most well-known document is the encyclical Rerum novarum (Leo XIII 1891, pp. 641–70).
2 John Paul II’s constitution on elections, however, made no such reference (John Paul II 1996). By then, the Holy See’s extensive

diplomatic network had become the responsibility of the Secretariat of State.
3 For example, the trip to Bogota took place one year after the social encyclical Populorum progressio was published (Paul VI 1967).
4 “We highly appreciate the work of the late Pope Paul VI in developing fraternal relations between the Roman Catholic and the

Russian Orthodox Churches. We pray fervently that God may grant rest to the soul of our deceased brother, Pope Paul VI, in the
realm of the righteous.”

References
Abdessamad, Belhaj. 2024. Pope Francis, Islam, and the Ethics of Recognition: Openings and Muslim Responses. Religions 15: 1547.

[CrossRef]
Adelmann, Martin. 2004. Quiet Diplomacy: The Reasons behind Mbeki’s Zimbabwe Policy. Africa Spectrum 39: 249–76.
African Union. 2025. Press Releases Chairperson of the African Union Commission Mourns the Passing of His Holiness Pope

Francis. Available online: https://au.int/en/pressreleases/20250421/auc-chairperson-mourns-passing-his-holiness-pope-francis
(accessed on 17 July 2025).

Aguila, Mario I. 2003. Cardinal Raúl Silva Henríquez, the Catholic Church, and the Pinochet Regime, 1973–1980: Public Responses to a
National Security State. The Catholic Historical Review 89: 712–31. [CrossRef]

Alessandrini, Federico. 1964. De Juan XXIII a Paulo VI. Ius Canonicum 4: 205–15. [CrossRef]
Al Jazeera. 2005. Iran’s Khatami to Honour Pope. Available online: https://www.aljazeera.com/news/2005/4/6/irans-khatami-to-

honour-pope (accessed on 15 May 2025).
Althouse, Matthew T., and Floyd D. Anderson. 2019. Benedict XVI’s ‘Troubled’ call for religious dialogue: The Regensburg lecture.

Atlantic Journal of Communication 27: 311–23. [CrossRef]
Anglican Focus. 2021. Pope, Archbishop and Moderator Pray for Peace in South Sudan in Ecumenical Christmas Letter. Available on-

line: https://anglicanfocus.org.au/2021/01/04/pope-archbishop-and-moderator-pray-for-peace-in-south-sudan-in-ecumenical-
christmas-letter/ (accessed on 22 August 2025).

Auza, Bernardito. 2016. An Overview from the Point of View of Pope Francis. Journal of Corporate Citizenship 64: 16–22. [CrossRef]
Bagayoko, Niagale. 2018. Central African Republic. In Comparative Study of Transitional Justice in Africa. Johannesburg: Centre for the

Study of Violence and Reconciliation.
Ball, Jeffrey. 2016. Laudato si’. Journal of Corporate Citizenship 64: 33–36. [CrossRef]
Berg, Ryan C. 2022. Statement Before the United States Commission on International Religious Freedom. ‘Crackdown on Religious Freedom in

Nicaragua’. Washington: Center for Strategic & International Studies.
Berridge, Geoff. 2007. Diplomacy after death: The rise of the working funeral. Diplomacy & Statecraft 4: 217–34.
Beyer, Gerald J. 2024. NATO Expansion After 1989: An Argument from the Catholic Social Tradition. Theological Studies 85: 162–89.

[CrossRef]
Bianchi, Eugene C. 1970. John XXIII, Vatican II, and American Catholicism. The Annals of the American Academy of Political and Social

Science 387: 30–40. [CrossRef]
Bleecker, John. 1897. Leo XIII and Modern Civilization. New York: The Eskdale Press.
Bongmba, Elias K. 2004. Reflections on Thabo Mbeki’s African Renaissance. Journal of Southern African Studies 30: 291–316. [CrossRef]
Bonomo, Francesco. 2021. Un discorso sulle fonti delle esequie nella tradizione liturgica romana. Ecclesia Orans 38: 9–44.
Boyle, Patrick M. 1995. School Wars: Church, State, and the Death of the Congo. The Journal of Modern African Studies 33: 451–68.

[CrossRef]
Brinkley, Douglas. 1995. Jimmy Carter’s Modest Quest for Global Peace. Foreign Affairs 74: 90–100. [CrossRef]
Buenos Aires Herald. 2025. Javier Milei Arrives in Rome for Funeral of Pope Francis. Available online: https://buenosairesherald.com/

world/javier-milei-arrives-in-rome-for-funeral-of-pope-francis (accessed on 28 June 2025).
Carletti, Anna. 2015. From the Center to the Periphery: Holy See’s Diplomacy Ideological Displacement After Pope Francis. Austral:

Brazilian Journal of Strategy & International Relations 4: 209–29.
Catholic News Agency. 2019. John XXIII and the Beginning of the Fall of the Iron Curtain. Available online: https://

www.catholicnewsagency.com/news/29441/john-xxiii-and-the-beginning-of-the-iron-curtain (accessed on 10 June 2025).
Catholic News Agency. 2025. These Are the Heads of State and Dignitaries Who Will Attend Pope Francis’ Funeral. Available online:

https://www.catholicnewsagency.com/news/263669/heads-of-state-dignitaries-who-will-attend-pope-francis-funeral (accessed
on 5 July 2025).

https://doi.org/10.3390/rel17010100

https://doi.org/10.3390/rel15121547
https://au.int/en/pressreleases/20250421/auc-chairperson-mourns-passing-his-holiness-pope-francis
https://doi.org/10.1353/cat.2003.0183
https://doi.org/10.15581/016.4.22354
https://www.aljazeera.com/news/2005/4/6/irans-khatami-to-honour-pope
https://www.aljazeera.com/news/2005/4/6/irans-khatami-to-honour-pope
https://doi.org/10.1080/15456870.2019.1613658
https://anglicanfocus.org.au/2021/01/04/pope-archbishop-and-moderator-pray-for-peace-in-south-sudan-in-ecumenical-christmas-letter/
https://anglicanfocus.org.au/2021/01/04/pope-archbishop-and-moderator-pray-for-peace-in-south-sudan-in-ecumenical-christmas-letter/
https://doi.org/10.9774/GLEAF.4700.2016.de.00004
https://doi.org/10.9774/GLEAF.4700.2016.de.00006
https://doi.org/10.1177/00405639241226491
https://doi.org/10.1177/000271627038700105
https://doi.org/10.1080/0305707042000215374
https://doi.org/10.1017/S0022278X00021200
https://doi.org/10.2307/20047382
https://buenosairesherald.com/world/javier-milei-arrives-in-rome-for-funeral-of-pope-francis
https://buenosairesherald.com/world/javier-milei-arrives-in-rome-for-funeral-of-pope-francis
https://www.catholicnewsagency.com/news/29441/john-xxiii-and-the-beginning-of-the-iron-curtain
https://www.catholicnewsagency.com/news/29441/john-xxiii-and-the-beginning-of-the-iron-curtain
https://www.catholicnewsagency.com/news/263669/heads-of-state-dignitaries-who-will-attend-pope-francis-funeral
https://doi.org/10.3390/rel17010100


Religions 2026, 17, 100 14 of 19

Catholic News Service. 1978. Archbishop Ramsey Wants Ecumenist Pope. Washington, DC: NC News Service, p. 7.
Cecalupo, Chiara. 2025. Papal Political Uses of the Art of the Catacombs (Sixteenth Through Nineteenth Centuries). In Medieval Art,

Modern Politics. Edited by Brigitte Buettner and William J. Diebold. Berlin: de Gruyter, pp. 184–85.
Cevetello, Joseph F. X. 1953. From Peasant to Pope: The Life of Saint Pius X. New York: Society of St. Paul.
Chamedes, Giuliana. 2013. The Vatican and the Reshaping of the European International Order After the First World War. The Historical

Journal 56: 955–76. [CrossRef]
Christiansen, Drew. 2017. The Church Says ‘No’ to Nuclear Weapons: Pastoral and Moral Implications. La Civiltà Cattolica (English

Edition) 1: 1–14.
Chryssavgis, John. 2007. A Locus for Unity: The Environment in Orthodox-Catholic Relations. In A Living Tradition: On the Intersection

of Orthodox Faith and Contemporary Life: Essays in Tribute to Basil Studer. Edited by Andrew Louth, Maxwell Johnson and Michael
O’Carroll. Crestwood: St Vladimir’s Seminary Press, pp. 249–64.

Claflin, Molly. 2024. Vatican Diplomacy: Diplomatic Relations at the Funeral of the Pope (Part I). Available online:
https://uscpublicdiplomacy.org/pdin_monitor_article/vatican-diplomacy-diplomatic-relations-funeral-pope-part-i (accessed
on 4 July 2025).

Claiborne, William. 1978. Pope Buried. The Washington Post, August 13.
Code of Canon Law. 1983. Codex Iuris Canonici. Vatican City: Libreria Editrice Vaticana.
Come and See. 2005. Al-Azhar Mourns Pope’s Death. Available online: https://www.comeandsee.com/view.php?sid=630 (accessed

on 18 May 2025).
Coppa, Frank J. 2006. The Contemporary Papacy from Paul VI to Benedict XVI: A Bibliographical Essay. The Catholic Historical Review

92: 697–8. [CrossRef]
Coppa, Frank J. 2014. Church and state. Two different approaches to Italy: Pius IX’s confrontation versus Pius XII’s conciliation. Journal

of Modern Italian Studies 19: 62–70. [CrossRef]
Daudelin, Jean. 1995. Churches and politics in Latin America: Catholicism at the crossroads. Third World Quarterly 16: 221–36.

[CrossRef]
De Rosa, Gabriele. 1966. Benedetto XV, papa. In Dizionario Biografico degli Italiani. Rome: Istituto della Enciclopedia Italiana, vol. 8,

Available online: https://www.treccani.it/enciclopedia/papa-benedetto-xv_(Dizionario-Biografico)/ (accessed on 7 January
2026).

Dimitriadou, Margarita G. 2016. The Dialogue Between the Orthodox and Roman Catholic Churches. Pharos Journal of Theology 97:
1–10.

Diocese in Europe. 2025. Bishop Robert to Join Anglican Communion Representatives to Pay Their Respects at the Funeral of
Pope Francis. Available online: https://www.europe.anglican.org/news/latest-news/bishop-robert-join-anglican-communion-
representatives-pay-their-respects-funeral (accessed on 4 July 2025).

Dirlik, Arif. 2007. Global South: Predicament and Promise. The Global South 1: 12–23. [CrossRef]
Farrelly, Maura Jane. 2011. Papist Patriots: The Making of an American Catholic Identity. New York: Oxford University Press.
Fejérdy, András, ed. 2015. The Vatican Ostpolitik 1958–1978: Responsibility and Witness During John XXIII and Paul VI. Roma: Viella.
Fisher, Eugene J., and Leon Klenicki. 2003. A Lasting Vision: John Paul II on Jews and Judaism. Washington: The Catholic University of

America Press.
Forbes, Mother Frances Alice. 1953. Pope St. Pius X. Rockford: TAN Books.
Fortuna, Gerardo. 2025. Putin and Netanyahu Absent from Pope Francis’ Funeral, Beijing Remains Silent. Euronews. April 25.

Available online: https://www.euronews.com/2025/04/25/putin-and-netanyahu-absent-from-pope-francis-funeral-beijing-
remains-silent (accessed on 2 July 2025).

Francis, Pope. 2015. Enc., Laudato si’. 24/V/2015. Acta Apostolicae Sedis 107: 887–945.
Francis, Pope. 2020. Enc., Fratelli tutti. 3/III/2020. Acta Apostolicae Sedis 112: 885–1039.
Francis, Pope. 2023. Homily of His Holiness Pope Francis. Available online: https://www.vatican.va/content/francesco/en/homilies/

2023/documents/20230105_omelia-esequie-benedetto-xvi.html (accessed on 30 October 2025).
Francis, Pope, and Justin Welby. 2016. Common Declaration of His Holiness Pope Francis and His Grace Justin Welby, Archbishop of

Canterbury. October 5. Available online: https://press.vatican.va/content/salastampa/en/bollettino/pubblico/2016/10/05/
161005g.html (accessed on 4 July 2025).

Francis, Pope, and Patriarch Kirill. 2016. Joint Declaration of Pope Francis and Patriarch Kirill. The Ecumenical Review 68: 139–46.
Gagliarducci, Andrea. 2025. Revised Papal Funeral Rites Issued. Adoremus, National Catholic Register. Available online:

https://adoremus.org/2025/01/revised-papal-funeral-rites-issued/ (accessed on 4 July 2025).
García-Rodríguez, José León, Francisco J. García-Rodríguez, Carlos Castilla-Gutiérrez, and Silvério Adriano Major. 2015. Oil, Power,

and Poverty in Angola. African Studies Association 58: 159–76. [CrossRef]
Georgiadis, Helle. 1965. The Catholic-Orthodox Dialogue. New Blackfriars 47: 544. [CrossRef]
Giovagnoli, Agostino. 2019. Pope Francis: A new way of looking at the world. Journal of Modern Italian Studies 24: 456–67. [CrossRef]

https://doi.org/10.3390/rel17010100

https://doi.org/10.1017/S0018246X13000320
https://uscpublicdiplomacy.org/pdin_monitor_article/vatican-diplomacy-diplomatic-relations-funeral-pope-part-i
https://www.comeandsee.com/view.php?sid=630
https://doi.org/10.1353/cat.2007.0012
https://doi.org/10.1080/1354571X.2014.851975
https://doi.org/10.1080/01436599550036103
https://www.treccani.it/enciclopedia/papa-benedetto-xv_(Dizionario-Biografico)/
https://www.europe.anglican.org/news/latest-news/bishop-robert-join-anglican-communion-representatives-pay-their-respects-funeral
https://www.europe.anglican.org/news/latest-news/bishop-robert-join-anglican-communion-representatives-pay-their-respects-funeral
https://doi.org/10.2979/GSO.2007.1.1.12
https://www.euronews.com/2025/04/25/putin-and-netanyahu-absent-from-pope-francis-funeral-beijing-remains-silent
https://www.euronews.com/2025/04/25/putin-and-netanyahu-absent-from-pope-francis-funeral-beijing-remains-silent
https://www.vatican.va/content/francesco/en/homilies/2023/documents/20230105_omelia-esequie-benedetto-xvi.html
https://www.vatican.va/content/francesco/en/homilies/2023/documents/20230105_omelia-esequie-benedetto-xvi.html
https://press.vatican.va/content/salastampa/en/bollettino/pubblico/2016/10/05/161005g.html
https://press.vatican.va/content/salastampa/en/bollettino/pubblico/2016/10/05/161005g.html
https://adoremus.org/2025/01/revised-papal-funeral-rites-issued/
https://doi.org/10.1017/asr.2015.8
https://doi.org/10.1111/j.1741-2005.1965.tb00962.x
https://doi.org/10.1080/1354571X.2019.1605728
https://doi.org/10.3390/rel17010100


Religions 2026, 17, 100 15 of 19

Gooren, Henri. 2010. Ortega for President: The Religious Rebirth of Sandinismo in Nicaragua. European Review of Latin American
and Caribbean Studies. Revista Europea de Estudios Latinoamericanos y del Caribe 89: 47–63. [CrossRef]

Gopin, Marc. 2000. Between Eden and Armageddon: The Future of World Religions, Violence and Peacebuilding. Oxford: Oxford University
Press.

Grayzel, Solomon. 1969. Changes in Papal Policy Toward the Jews in the Middle Ages. Proceedings of the World Congress of Jewish Studies
2: 43–54.

Greek Orthodox Archdiocese of America. 2005. Ecumenical Patriarch Bartholomew to Attend Funeral of Pope John Paul II. Available
online: https://www.goarch.org/whats-new/-/asset_publisher/rlvS19snJYAk/content/ecumenical-patriarch-bartholomew-
to-attend-funeral-of-pope-john-paul-ii (accessed on 12 September 2025).

Greek Orthodox Archdiocese of America. 2025. Ecumenical Patriarch Bartholomew Accorded Position of Special Honor at Papal
Funeral. Available online: https://www.goarch.org/-/ep-pope-funeral (accessed on 8 October 2025).

Guat Kwee. 2005. Muslim-Christian Dialogue: Signs of Hope. European Judaism: A Journal for the New Europe 38: 48–61.
Guterres, António. 2025. Statement on the Death of Pope Francis. United Nations Secretary-General, April 21.
Halperin, Samuel William. 1936. Church and State in Italy during the Last Years of Pius IX. Church History 5: 83–84. [CrossRef]
Hehir, Bryan J. 1990. Papal Foreign Policy. Foreign Policy 78: 26–48. [CrossRef]
Henrix, Hans Hermann. 2010. Pope Benedict XVI and the Jews: A relationship under suspicion? Israel Affairs 16: 535–61. [CrossRef]
Hewitt, Warren Erle. 1992. The Roman Catholic Church and Environmental Politics in Brazil. The Journal of Developing Areas 26: 239–58.
HINA. 2005. Bosnia’s Muslim, Jewish Leaders Express Sadness at News of Pope’s Death. Available online: https://www.hina.hr/OTS/

4129056 (accessed on 20 May 2025).
Holm, Ulla. 2005. Algeria: President Bouteflika’s Second Term. Mediterranean Politics 10: 117–22. [CrossRef]
Housley, Norman. 1992. The Later Crusades, 1274–1580: From Lyons to Alcazar. Oxford: Oxford University Press.
Howard-Hassmann, Rhoda E. 2010. Mugabe’s Zimbabwe, 2000–2009: Massive Human Rights Violations and the Failure to Protect.

Human Rights Quarterly 32: 898–920. [CrossRef]
Huntington, Samuel P. 1996. The Clash of Civilizations and the Remaking of World Order. New York: Simon & Schuster.
Iheanacho, Valentine Ugochukwu. 2021. The African social question: A challenge to the African church in light of the two synods on

Africa. Acta Theologica 41: 23–42. [CrossRef]
Iheanacho, Valentine Ugochukwu. 2025. The Pact of the Catacombs as a Pathway for a Poor-Servant Church. Religions 16: 208.

[CrossRef]
Information Section of the League of Nations. 1939. Monthly Summary of the League of Nations. Geneva: League of Nations, vol. 19, no. 2.

p. 63. Available online: https://digital.nls.uk/league-of-nations/archive/194344305 (accessed on 25 September 2025).
Ireland, John, Leighton Coleman, Jesse B. Thomas, Washington Gladden, James Wesley Johnston, Henry Pereira Mendes, and Robert F.

Coyle. 1903. Leo XIII., His Work and Influence. The North American Review 562: 321–64.
Isumonah, Victor Adefemi. 2012. Imperial Presidency and Democratic Consolidation in Nigeria. Africa Today 59: 43–68. [CrossRef]
Ivereigh, Austen. 2019. Wounded Shepherd. New York: Henry Holt and Co.
Jedin, Hubert. 1957. Geschichte des Konzils von Trient. Freiburg im Breisgau: Herder, vol. 2, pp. 78–82.
John Paul II. 1981. Enc., Laborem exercens. 14/IX/1981. Acta Apostolicae Sedis 73: 577–647.
John Paul II. 1988. Enc., Sollicitudo rei socialis, 30/XII/1987. Acta Apostolicae Sedis 80: 513–86.
John Paul II. 1991. Enc., Centesimus annus, 1/V/1991. n. 21. Acta Apostolicae Sedis 83: 793–867.
John Paul II. 1994. Crossing the Threshold of Hope. Edited by Vittorio Messori. New York: Alfred A. Knopf.
John Paul II. 1996. Const. Ap. Universi Dominici Gregis. 1996. II. 22. Acta Apostolicae Sedis 88: 305–43.
John Paul II. 2002. Common Declaration on Environmental Ethics Common Declaration of John Paul II and The Ec-

umenical Patriarch His Holiness Bartholomew I. Available online: https://www.vatican.va/content/john-paul-
ii/en/speeches/2002/june/documents/hf_jp-ii_spe_20020610_venice-declaration.html (accessed on 4 July 2025).

John XXIII. 1962. Alloc., Gaudet Mater Ecclesia. Acta Apostolicae Sedis 54: 786–96.
Jones, Paul Dafydd. 2021. Rowan Williams’s Christ the Heart of Creation: A Reformed-Liberationist Response. Journal of Reformed

Theology 15: 3–21. [CrossRef]
Jongkees, Jan H. 1960. The Tomb of St. Peter. Mnemosyne 13: 143–55. [CrossRef]
Kelleher, Margaret M. 1998. Liturgy and Social Transformation: Exploring the Relationship. U.S. Catholic Historian 16: 58–70.
Kelly, James R. 1990. Spirals Not Cycles: Towards an Analytic Approach to the Sources and Stages of Ecumenism. Review of Religious

Research 32: 5–15. [CrossRef]
Kennedy, Mary C. 2015. The Death of a Pop-Star Pope: Saint John Paul II’s Funeral as Media Event. The Journal of Communication and

Religion 38: 95–112. [CrossRef]
Kertzer, David I. 2002. The Popes Against the Jews: The Vatican’s Role in the Rise of Modern Anti-Semitism. New York: Knopf Doubleday

Publishing.

https://doi.org/10.3390/rel17010100

https://doi.org/10.18352/erlacs.9457
https://www.goarch.org/whats-new/-/asset_publisher/rlvS19snJYAk/content/ecumenical-patriarch-bartholomew-to-attend-funeral-of-pope-john-paul-ii
https://www.goarch.org/whats-new/-/asset_publisher/rlvS19snJYAk/content/ecumenical-patriarch-bartholomew-to-attend-funeral-of-pope-john-paul-ii
https://www.goarch.org/-/ep-pope-funeral
https://doi.org/10.1017/S0009640700121377
https://doi.org/10.2307/1148627
https://doi.org/10.1080/13537121.2010.511803
https://www.hina.hr/OTS/4129056
https://www.hina.hr/OTS/4129056
https://doi.org/10.1080/1362939042000338881
https://doi.org/10.1353/hrq.2010.0030
https://doi.org/10.18820/23099089/actat.v41i2.3
https://doi.org/10.3390/rel16020208
https://digital.nls.uk/league-of-nations/archive/194344305
https://doi.org/10.2979/africatoday.59.1.43
https://www.vatican.va/content/john-paul-ii/en/speeches/2002/june/documents/hf_jp-ii_spe_20020610_venice-declaration.html
https://www.vatican.va/content/john-paul-ii/en/speeches/2002/june/documents/hf_jp-ii_spe_20020610_venice-declaration.html
https://doi.org/10.1163/15697312-bja10014
https://doi.org/10.1163/156852560X00093
https://doi.org/10.2307/3511323
https://doi.org/10.5840/jcr20153815
https://doi.org/10.3390/rel17010100


Religions 2026, 17, 100 16 of 19

Keys, Barbara. 2016. Something to Boast About’: Western Enthusiasm for Carter’s Human Rights Diplomacy. In Reasserting America in
the 1970s: U.S. Public Diplomacy and the Rebuilding of America’s Image Abroad. Edited by Hallvard Notaker, Giles Scott-Smith and
David J. Snyder. Manchester: Manchester University Press, pp. 229–44.

Kłosowicz, Robert. 2016. Central African Republic: Portrait of a Collapsed State After the Last Rebellion. African Studies 46: 33–52.
[CrossRef]

Kramer, John M. 1980. The Vatican’s ‘Ostpolitik’. The Review of Politics 42: 283–308. [CrossRef]
La Piana, George F. 1917. From Leo XIII to Benedict XV. The American Journal of Theology 21: 175–92. [CrossRef]
Lee, Randy. 2006. Judaism and John Paul II: Coming to Grips with What Law Means in the Hands of God. Journal of Catholic Legal

Studies 45: 415–53.
Leo XIII. 1891. Enc., Rerum novarum. 15/V/1891. Acta Sanctae Sedis 23: 641–70.
Letsie, Tlohang. 2015. The role of Christian churches in political conflict in Lesotho. African Security Review 24: 75–88. [CrossRef]
Lombardi, Federico. 2018. The History of Relations between the Holy See and China. Rome: La Civiltà Cattolica, English Edition. Available

online: https://www.laciviltacattolica.com/the-history-of-relations-between-the-holy-see-and-china/ (accessed on 7 January
2026).

L’Osservatore Romano. 1978. Roma accoglie nel dolore le spoglie di Paolo VI. L’Osservatore Romano, August 10, pp. 1–3.
Love, Joseph. 1999. Ideas and Action in Postwar Brazil. Macalester International 5: 3–37.
Lucal, John. 1970. The United Nations and the Holy See. A History of Scholarly Speculation, Frustrated Hopes and Groping for Better

Answers Illuminates the Church’s Mixed Perspective of the UN. America 123: 315–17.
Lucente, Adam. 2025. From Al-Azhar to Turkey: Middle East Dignitaries Gather for Pope Francis’ Funeral. Available online:

https://www.al-monitor.com/originals/2025/04/al-azhar-turkey-middle-east-dignitaries-gather-pope-francis-funeral (accessed
on 2 July 2025).

Lucien-Brun, Jean. 1964. Le Saint-Siège et les Institutions Internationales. Annuaire Français de Droit International 10: 536–42. [CrossRef]
Luxmoore, Jonathan, and Jolanta Babiuch. 1999. The Vatican and the Red Flag: The Struggle for the Soul of Eastern Europe. London:

Geoffrey Chapman.
Maitland, Charles. 1847. The Church in the Catacombs: A Description of the Primitive Church of Rome, Illustrated by Its Sepulchral Remains.

London: Longman.
Malesevic, Filip, ed. 2023. Rome’s Apostolic Heritage: The Discourses about St. Peter’s Basilica and Santa Maria Maggiore. Berlin: De Gruyter.
Markus, Robert Austin. 1997. Gregory the Great and His World. Cambridge: University Press.
Mathews, Kuruvilla. 2005. Renaissance of Pan-Africanism: The African Union. India International Centre Quarterly 31: 143–55.
Mazo4F. 2025. Head of State Appointed Venezuelan Delegation That Will Attend the Funeral of Pope Francis. Available online:

https://mazo4f.com/en/head-of-state-appointed-venezuelan-delegation-that-will-attend-the-funeral-of-pope-francis (accessed
on 2 July 2025).

McAndrews, Lawrence J. 2008. Parallel Paths: Kennedy, the Church, and Nuclear War. American Catholic Studies 119: 1–28.
McDonagh, Enda. 2005. Mary, Queen of Peace. The Furrow 56: 676–80.
Melnyk, Roman A. 2009. Vatican Diplomacy at the United Nations a History of Catholic Global Engagement. Lewiston: The Edwin Mellen

Press.
Mills, Kurt. 2012. Bashir Is Dividing Us’: Africa and the International Criminal Court. Human Rights Quarterly 34: 404–47. [CrossRef]
Młynarz, Michał. 2008. Pilgrimage, Mourning, and Tradition: Commemorative Rituals and Material Responses to the Death of John

Paul II in Poland. Folklorica 13: 51–73. [CrossRef]
Montgomery, Walter A. 1903. The Pontificate of Leo XIII. The Sewanee Review 11: 234–40.
Mostepaniuk, Teodozija Myroslava. 2025. In Spotlight of Eternity, a Ukrainian Tribute to Pope Francis After a Complex 3 Years.

Available online: https://www.globalsistersreport.org/columns/ministry/spotlight-eternity-ukrainian-tribute-pope-francis-
after-complex-3-years (accessed on 4 July 2025).

Muccioli, Giovanni. 1969. Le esequie cristiane nella Chiesa dei primi tre secoli. Roma: Editrice A.V.E. (Anonima Veritas Editrice).
Muolo, Mimmo. 2022. Benedetto XV, un profeta imbrigliato dalla storia. Avvenire. January 22. Available online:

https://www.avvenire.it/agora/pagine/benedetto-xv-un-profeta-imbrigliato-dalla-storia (accessed on 7 January 2026).
Neve, Herbert T. 1976. The Political Life of Julius K. Nyerere in Religious Perspective. Africa Today 23: 29–45.
New York Times. 1963. Johnson in Rome for Papal Rites; Russian and Jewish Groups Also Arrive for Funeral Others Arriving Italian

Representatives at Rites. Available online: https://www.nytimes.com/1963/06/17/archives/johnson-in-rome-for-papal-rites-
russian-and-jewish-groups-also.html (accessed on 17 June 2025).

Németh, Thomas Mark. 2023. Pope Francis and Russia’s War Against Ukraine. Theologia Catholica Latina 68: 92–109. [CrossRef]
Ngudiankama, Nginamau Adrien. 2025. At the Crossroads of Faith and Social Action: Ethnographic Insights from Churches in the

DRC and Angola. Journal of the Institute for African Studies 11: 26–41. [CrossRef]
Nouailhat, Yves-Henri. 2006. The Holy See, the United Nations, and the Protection of Human Rights Under the Pontificate of John

Paul II. Relations Internationales 127: 95–110. [CrossRef]

https://doi.org/10.3390/rel17010100

https://doi.org/10.12797/Politeja.13.2016.42.04
https://doi.org/10.1017/S0034670500031818
https://doi.org/10.1086/479822
https://doi.org/10.1080/10246029.2014.993669
https://www.laciviltacattolica.com/the-history-of-relations-between-the-holy-see-and-china/
https://www.al-monitor.com/originals/2025/04/al-azhar-turkey-middle-east-dignitaries-gather-pope-francis-funeral
https://doi.org/10.3406/afdi.1964.1773
https://mazo4f.com/en/head-of-state-appointed-venezuelan-delegation-that-will-attend-the-funeral-of-pope-francis
https://doi.org/10.1353/hrq.2012.0030
https://doi.org/10.17161/folklorica.v13i0.3798
https://www.globalsistersreport.org/columns/ministry/spotlight-eternity-ukrainian-tribute-pope-francis-after-complex-3-years
https://www.globalsistersreport.org/columns/ministry/spotlight-eternity-ukrainian-tribute-pope-francis-after-complex-3-years
https://www.avvenire.it/agora/pagine/benedetto-xv-un-profeta-imbrigliato-dalla-storia
https://www.nytimes.com/1963/06/17/archives/johnson-in-rome-for-papal-rites-russian-and-jewish-groups-also.html
https://www.nytimes.com/1963/06/17/archives/johnson-in-rome-for-papal-rites-russian-and-jewish-groups-also.html
https://doi.org/10.24193/theol.cath.latina.2023.LXVIII.1.04
https://doi.org/10.31132/2412-5717-2025-70-1-26-41
https://doi.org/10.3917/ri.127.0095
https://doi.org/10.3390/rel17010100


Religions 2026, 17, 100 17 of 19

Obasanjo, Olusegun. 2015. Challenges and Opportunities. PRISM 5: 6–12.
Office for the Liturgical Celebrations of the Supreme Pontiff. 2024. Ordo Exsequiarum Romani Pontificis. Città del Vaticano: Libreria Ed-

itrice Vaticana. Available online: https://www.vatican.va/news_services/liturgy/2024/documents/ucepo-pubblicazioni_nuovo-
rito-esequie-pontefice_2024_it.html (accessed on 7 January 2026).

Olizar, Isabel. 2021. John Paul II, Dialogue with Muslims and the Question of Religious Freedom. The Downside Review 139: 195–208.
[CrossRef]

Osiel, Mark J. 2001. Constructing Subversion in Argentina’s Dirty War. Representations 75: 119–58. [CrossRef]
Ottaviani, Alfredo. 1963. Homilia in exequiis Ioannis XXIII. L’Osservatore Romano, June 6–7.
Palard, Jacques. 2020. Negotiating Religious Otherness Islam, Catholicism and Secularism in France, the Maghreb and Quebec. Archives

de Sciences Sociales des Religions 192: 1–11. [CrossRef]
Pasqualetti, Gottardo. 2005. La morte e le esequie del Romano Pontefice. In Sede Apostolica Vacante. Storia–legislazione–riti–luoghi e cose.

Edited by Ufficio delle celebrazioni liturgiche del sommo Pontefice. Città del Vaticano: Libreria Editrice Vaticana, pp. 59–69.
Paul VI. 1965a. Joint Catholic-Orthodox Declaration of His Holiness Pope Paul VI and the Ecumenical Patriarch Athenago-

ras I. December 7. Available online: https://www.vatican.va/content/paul-vi/en/speeches/1965/documents/hf_p-
vi_spe_19651207_common-declaration.html (accessed on 25 September 2025).

Paul VI. 1965b. Summi Pontificis allocutio in Consilio Nationum Unitarum. Acta Apostolicae Sedis 57: 878–85.
Paul VI. 1967. Enc., Populorum progressio. 26/III/1967. Acta Apostolicae Sedis 59: 257–329.
Paul VI. 1975. Const. Ap. Romano Pontifici eligendo. Acta Apostolicae Sedis 67: 609–45.
Paul VI, and Michael Ramsey. 1966. Common Declaration of His Holiness Paul VI and His Grace Michael Ramsey, Arch-

bishop of Canterbury. Available online: https://www.vatican.va/content/paul-vi/en/speeches/1966/documents/hf_p-
vi_spe_19660324_anglicani-cattolici.html (accessed on 4 July 2025).

Pawley, Bernard. 1966. Anglican-Roman Catholic Relations. The Furrow 17: 3–17.
Perko, F. Michael. 2001. Recent Vatican Diplomacy in the Middle East: An Historical Overview. Israel Studies Bulletin 16: 26–32.
Philpot, Terry. 2014. World War I’s Pope Benedict XV and the pursuit of peace. National Catholic Reporter. July 19. Available online:

https://www.ncronline.org/news/world-war-is-pope-benedict-xv-and-pursuit-peace (accessed on 7 January 2026).
Pimen, Patriarch of Moscow and All Russia. 1978. To His Eminence Cardinal Jean Villot. Journal of the Moscow Patriarchate 10: 5.
Pollard, John. 2014. The Papacy in the Age of Totalitarianism, 1914–1958. Oxford: Oxford University Press.
Pollard, John. 2015. Papal Diplomacy and The Great War. New Blackfriars 96: 147–53. [CrossRef]
Pospielovsky, Dimitry. 1998. The Orthodox Church in the History of Russia. New York: St. Vladimir’s Seminary Press.
Presidency of the United States. 1978. Statement on the Death of Pope Paul VI. Available online: https://www.presidency.ucsb.edu/

documents/statement-the-death-pope-paul-vi (accessed on 14 August 2025).
Ratzinger, Joseph. 2005. Funeral Mass of the Roman Pontiff John Paul II Homily of His Eminence Card. Joseph Ratzinger St Peter’s

Square Friday. April 8. Available online: https://www.vatican.va/gpII/documents/homily-card-ratzinger_20050408_en.html
(accessed on 8 April 2025).

Re, Giovanni Battista. 2025. Homily of His Eminence Cardinal Giovanni Battista Re Dean of The College of Cardinals. Avail-
able online: https://www.vatican.va/content/vatican/en/special/sede-vacante/sede-vacante-2025/20250426-messa-esequiale-
francesco.html (accessed on 26 April 2025).

Reardon, Wendy. 2004. The Deaths of the Popes: Comprehensive Accounts, Including Funerals, Burial Places and Epitaphs. Jefferson:
McFarland.

Reyntjens, Filip. 2001. Briefing: The Democratic Republic of Congo, from Kabila to Kabila. African Affairs 100: 311–17. [CrossRef]
Riccardi, Andrea. 2008. The Vatican and Moscow: Confrontation and Dialogue. Journal of Modern Italian Studies 13: 345.
Richards, Jeffrey. 1980. Consul of God: The Life and Times of Gregory the Great. London: Routledge & Kegan Paul.
Scerri, Hector. 2019. The Pact of the Catacombs: An Early Harbinger of Pope Francis’ Vision of the Church. Cultural and Religious

Studies 7: 325–31.
Schlott, René. 2008. Papal requiems as political events since the end of the papal state. European Review of History: Revue Européenne

d’Histoire 15: 603–14. [CrossRef]
Schubert, Jon. 2010. ‘Democratisation’ and the Consolidation of Political Authority in Post-War Angola. Journal of Southern African

Studies 36: 657–72. [CrossRef]
Smytsnyuk, Pavlo. 2023. The Holy See Confronts the War in Ukraine Between Just War Theory and Nonviolence. ET-Studies 14: 3–24.
Souroujon, Gastón. 2017. Religión, Política Y Muerte. La Articulación De Trascendencias Inmanentes En Torno A Néstor Kirchner Y

Hugo Chávez Frías. Revista POSTData: Revista de Reflexión y Análisis Político 22: 169–201.
Spadaro, Antonio. 2018. La Chiesa in Cina. Un futuro da scrivere. Rome: Ancora.
Stan, Lavinia. 2021. The Russian Orthodox Church and Its Communist Past. In Churches, Memory and Justice in Post-Communism. Edited

by Lucian Turcescu and Lavinia Stan. Cham: Palgrave Macmillan, pp. 225–40.
Stow, Kenneth. 2001. Theater of Acculturation: The Roman Ghetto in the Sixteenth Century. Washington: University of Washington Press.

https://doi.org/10.3390/rel17010100

https://www.vatican.va/news_services/liturgy/2024/documents/ucepo-pubblicazioni_nuovo-rito-esequie-pontefice_2024_it.html
https://www.vatican.va/news_services/liturgy/2024/documents/ucepo-pubblicazioni_nuovo-rito-esequie-pontefice_2024_it.html
https://doi.org/10.1177/00125806211069913
https://doi.org/10.1525/rep.2001.75.1.119
https://doi.org/10.4000/assr.58844
https://www.vatican.va/content/paul-vi/en/speeches/1965/documents/hf_p-vi_spe_19651207_common-declaration.html
https://www.vatican.va/content/paul-vi/en/speeches/1965/documents/hf_p-vi_spe_19651207_common-declaration.html
https://www.vatican.va/content/paul-vi/en/speeches/1966/documents/hf_p-vi_spe_19660324_anglicani-cattolici.html
https://www.vatican.va/content/paul-vi/en/speeches/1966/documents/hf_p-vi_spe_19660324_anglicani-cattolici.html
https://www.ncronline.org/news/world-war-is-pope-benedict-xv-and-pursuit-peace
https://doi.org/10.1111/nbfr.12114
https://www.presidency.ucsb.edu/documents/statement-the-death-pope-paul-vi
https://www.presidency.ucsb.edu/documents/statement-the-death-pope-paul-vi
https://www.vatican.va/gpII/documents/homily-card-ratzinger_20050408_en.html
https://www.vatican.va/content/vatican/en/special/sede-vacante/sede-vacante-2025/20250426-messa-esequiale-francesco.html
https://www.vatican.va/content/vatican/en/special/sede-vacante/sede-vacante-2025/20250426-messa-esequiale-francesco.html
https://doi.org/10.1093/afraf/100.399.311
https://doi.org/10.1080/13507480802500210
https://doi.org/10.1080/03057070.2010.507572
https://doi.org/10.3390/rel17010100


Religions 2026, 17, 100 18 of 19

Straus, Scott. 2005. Darfur and the Genocide Debate. Foreign Affairs 84: 123–33. [CrossRef]
Stummvoll, Alexander A. 2018. A Living Tradition: Catholic Social Doctrine and Holy See Diplomacy. Eugene: Wipf and Stock.
Swacker, Bob, and Brian Deimling. 2000. A Nineteenth-Century Church for the New Millennium: The Legacy of Pius IX and John Paul

II. The Massachusetts Review 41: 121–31.
The Arab Weekly. 2025. Egypt’s Grand Imam of Al-Azhar and Hamas Praise Late Pope Francis for Gaza Support and Opposition

to Islamophobia. Available online: https://www.newarab.com/news/egypts-grand-imam-praises-pope-francis-gaza-support
(accessed on 1 May 2025).

The Crimson. 1978. Dignitaries Gather at Funeral Service of Pope John Paul. Available online: https://www.thecrimson.com/article/
1978/10/5/dignitaries-gather-at-funeral-service-of/ (accessed on 5 October 2025).

The Washington Post. 1978. Pope Buried Paul VI Eulogized as ‘Prince of Peace’ Thousands of Mourners Attend Funeral in St. Peter’s
Square. Available online: https://www.washingtonpost.com/archive/politics/1978/08/13/pope-buried/6d70cb3c-c57f-42a7-
8093-405cdc7c22f8/ (accessed on 13 August 2025).

Tisserant, Eugène. 1958. Homily. L’Osservatore Romano, October 13–14, pp. 1–2.
Tittmann, Harold H. 2004. Inside the Vatican of Pius XII: The Memoir of an American Diplomat During World War II. New York: The

Doubleday Religious Publishing Group.
Trefzer, Annette, Jeffrey T. Jackson, Kathryn McKee, and Kirsten Dellinger. 2014. Introduction: The Global South and/in the Global

North: Interdisciplinary Investigations. The Global South 1: 1–14. [CrossRef]
Türkiye Anadolu Agency. 2025. Türkiye’s President Erdogan Expresses Condolences Over Pope Francis’ Passing. Available online:

https://www.aa.com.tr/en/turkiye/turkiyes-president-erdogan-expresses-condolences-over-pope-francis-passing/3544365 (ac-
cessed on 21 April 2025).

Tyerman, Christopher. 2006. God’s War: A New History of the Crusades. Cambridge, MA: Harvard University Press.
USCCB. 2025. Pope Spent Pontificate Going Peripheries Funeral They Came Him. Available online: https://www.usccb.org/news/

2025/pope-spent-pontificate-going-peripheries-funeral-they-came-him (accessed on 3 November 2025).
Vardey, Lucinda. 2014. John XXIII: A Saint for the Modern World. Mahwah: Paulist Press.
Vatican. 2005. Delegations of the Churches and Christian Communities and Other Religions Present to the Funeral of his Holiness John

Paul II. Available online: https://www.vatican.va/gpII/documents/delegazioni-rel-esequie-jp-ii_20050408_en.html (accessed on
8 April 2025).

Vatican News. 2023. Ucei: Ratzinger, un Interlocutore Dall’altissima Capacità di Ascolto. Available online:
https://www.vaticannews.va/it/vaticano/news/2023-01/ucei-ratzinger-interlocutore-ascolto-riflessione-teologica.html
(accessed on 5 January 2025).

Vatican News. 2025. Joe Biden Awards Pope Francis the Presidential Medal of Freedom. Available online: https://www.
vaticannews.va/en/pope/news/2025-01/us-president-biden-pope-francis-presidential-medal-of-freedom.html (accessed on 11
January 2025).

Vázquez Jiménez, Rafael. 2025. Widening the Circles of Dialogue: Paul VI and Interreligious Dialogue After 60 Years of Ecclesiam
suam. Religions 2: 246. [CrossRef]

Viaene, Vincent, ed. 2005. The Papacy and the New World Order. La papauté et le nouvel ordre mondial (1878–1903). Vatican Diplomacy,
Catholic Opinion and International Politics at the Time of Leo XIII. Diplomatie vaticane, opinion catholique et politique internationale au
temps de Léon XIII. KADOC Studies on Religion, Culture and Society, 4. Leuven: Leuven University Press.

Villalón, Leonardo A. 2004. Senegal. African Studies Review 47: 61–71. [CrossRef]
Vlavonou, Gino. 2016. An Uncertain Transition: Security, Violence, and Neopatrimonialism in the Central African Republic. Revue Tiers

Monde 228: 121–42. [CrossRef]
Wanner, Tassilo. 2020. Holy Alliance? The Establishment of Diplomatic Relations Between the Holy See and the United States. In The

Pope, the Public, and International Relations: Postsecular Transformations. Edited by Mariano P. Barbato. Cham: Palgrave Macmillan,
pp. 171–89.

Ward, James E. 1966. Leo XIII: The Diplomat Pope. The Review of Politics 28: 47–61. [CrossRef]
Weigel, George. 2010. The End and the Beginning: Pope John Paul II—The Victory of Freedom, the Last Years. New York and London:

Doubleday.
Wicks, Jared. 2025. Benedict XVI’s Funeral: A Restrained Ceremony. America Magazine, January 6.
Willard, Fran Roberts. 2011. Lillian Carter, Rosalynn Carter, and Caregiving. Baylor University Medical Center Proceedings 24: 249–50.

[CrossRef]
Willis, Geoffrey Grimshaw. 1994. A History of Early Roman Liturgy to the Death of Pope Gregory the Great. Henry Bradshaw Society Subsidia.

Cambridge: Cambridge University Press.
Wilson, Desmond. 1967. Ecumenism. The Furrow 18: 379–81.
Woodward, Ernest Llewellyn. 1924. The Diplomacy of the Vatican Under Popes Pius IX and Leo XIII. Journal of the British Institute of

International Affairs 3: 113–38. [CrossRef]

https://doi.org/10.3390/rel17010100

https://doi.org/10.2307/20034212
https://www.newarab.com/news/egypts-grand-imam-praises-pope-francis-gaza-support
https://www.thecrimson.com/article/1978/10/5/dignitaries-gather-at-funeral-service-of/
https://www.thecrimson.com/article/1978/10/5/dignitaries-gather-at-funeral-service-of/
https://www.washingtonpost.com/archive/politics/1978/08/13/pope-buried/6d70cb3c-c57f-42a7-8093-405cdc7c22f8/
https://www.washingtonpost.com/archive/politics/1978/08/13/pope-buried/6d70cb3c-c57f-42a7-8093-405cdc7c22f8/
https://doi.org/10.2979/globalsouth.8.2.1
https://www.aa.com.tr/en/turkiye/turkiyes-president-erdogan-expresses-condolences-over-pope-francis-passing/3544365
https://www.usccb.org/news/2025/pope-spent-pontificate-going-peripheries-funeral-they-came-him
https://www.usccb.org/news/2025/pope-spent-pontificate-going-peripheries-funeral-they-came-him
https://www.vatican.va/gpII/documents/delegazioni-rel-esequie-jp-ii_20050408_en.html
https://www.vaticannews.va/it/vaticano/news/2023-01/ucei-ratzinger-interlocutore-ascolto-riflessione-teologica.html
https://www.vaticannews.va/en/pope/news/2025-01/us-president-biden-pope-francis-presidential-medal-of-freedom.html
https://www.vaticannews.va/en/pope/news/2025-01/us-president-biden-pope-francis-presidential-medal-of-freedom.html
https://doi.org/10.3390/rel16020246
https://doi.org/10.1017/S0002020600030869
https://doi.org/10.3917/rtm.228.0121
https://doi.org/10.1017/S0034670500005933
https://doi.org/10.1080/08998280.2011.11928726
https://doi.org/10.2307/3014608
https://doi.org/10.3390/rel17010100


Religions 2026, 17, 100 19 of 19

World Council of Churches. 2025. WCC Leaders to Attend Funeral of Pope Francis in Rome. Available online: https://www.
oikoumene.org/news/wcc-leaders-to-attend-funeral-of-pope-francis-in-rome (accessed on 24 April 2025).

World Jewish Congress. 2025. World Jewish Congress Delegation Attends Funeral of Pope Francis. Available online:
https://www.worldjewishcongress.org/en/news/world-jewish-congress-delegation-attends-funeral-of-pope-francis (accessed
on 1 May 2025).

Zegarini, Lisa. 2023. Over 50,000 Christians killed in Nigeria by Islamist extremists. Vatican News. April 11. Available online:
https://www.vaticannews.va/en/church/news/2023-04/over-50000-christians-killed-in-nigeria-by-islamist-extremists.html
(accessed on 12 September 2025).

Zeilstra, Jurjen A. 2020. General Secretary of the World Council of Churches 1948–1966. In Visser ‘t Hooft, 1900–1985: Living for the Unity
of the Church. Amsterdam: Amsterdam University Press, pp. 291–360.

Zoellner, Emily. 2006. Solidarity The Role of the Catholic Church in Chile’s Transition to Democracy, 1973–1988. Carleton College:
Comprehensive Exercise in International Relations.

Disclaimer/Publisher’s Note: The statements, opinions and data contained in all publications are solely those of the individual
author(s) and contributor(s) and not of MDPI and/or the editor(s). MDPI and/or the editor(s) disclaim responsibility for any injury to
people or property resulting from any ideas, methods, instructions or products referred to in the content.

https://doi.org/10.3390/rel17010100

https://www.oikoumene.org/news/wcc-leaders-to-attend-funeral-of-pope-francis-in-rome
https://www.oikoumene.org/news/wcc-leaders-to-attend-funeral-of-pope-francis-in-rome
https://www.worldjewishcongress.org/en/news/world-jewish-congress-delegation-attends-funeral-of-pope-francis
https://www.vaticannews.va/en/church/news/2023-04/over-50000-christians-killed-in-nigeria-by-islamist-extremists.html
https://doi.org/10.3390/rel17010100

	Introduction 
	The Development of the Geopolitical Significance of Papal Funerals 
	Papal Funerals: A Journey of Dialogue and Coexistence 
	The Role of Papal Funeral Rites in Fostering an Intercultural Encounter of Religions and Cultures 
	The USA’s Geopolitical Position and Papal Funerals 
	Eastern Bloc Countries in the Context of Papal Funerals 
	International Organizations and Their Significance for Papal Funerals 
	Papal Funerals as Cultural Bridge of the Global South 
	Papal Funerals as a Place of Interfaith and Ecumenical Dialogue 
	The Presence of Non-Catholic Christian Communities at Papal Funerals 
	The Role of Interfaith Dialogue in Papal Funerals 

	And Those Who Did Not Participate… 
	Conclusions 
	References

