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ABSTRACT

Recent historical scholarship has seen an increased interest in Turkic narrative sources coming from the 
successor-states of the Golden Horde, which also includes the chronicle ʿUmdetü l-aḫbār ‘Essence of His-
tories’ by the Crimean author ʿAbdulġaffār Ḳırımī. Particular significance lies in the chapters about the 
history of the Golden Horde and of the Crimean Khanate, the text of which has been published by ʿĀṣım 
(ʿAbdulġaffār/ʿĀṣım 1343 [1924/25]), and recently Derin Paşaoğlu (Abdulgaffar/Derin Pashaoglu 2014), 
followed by a translation into Russian (Abdulgaffar/Karimova and Mirgaleev 2018), which has been ex-
panded on by numerous other studies. In addition, there has been scholarly attention to the biography of 
the author. The most notable recent studies are those of Kellner-Heinkele (1998; 2001) and Seytyag’yaev 
(2013). The present article focuses on the genealogy of ʿAbdulġaffār and will show how this text contrib-
utes to our knowledge and understanding of the institutions of tutors (atalıḳ) and foster-brotherhood 
(ėmildeş) in the Crimean Khanate.
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The few details known about the life, or rather the career, of ʿAbdulġaffār Ḳırımī (died after 
1748), are scattered in the text of the ʿUmdetü l-aḫbār. There is, however, a longer account on the 
margins of fol. 281v–283r of the manuscript (Esad ef. 2331.; Abdulgaffar/Derin Pashaoglu 2014: 
123–128, 322–325), in which the chronicler relates his genealogy, stretching from the 1380s to his 
own time. This text constitutes the primary source of the current article, the English translation 
of which reads as follows:1

‘This Emīn Girey sultan, son of Ṣāḥib Girey khan, was the foster-child (besleme) of Ḫudāy 
Berdi bey’s son, Ṣafā bey. Ṣafā bey was old and had bad eyesight. After his visit to the House 
of God, his eyesight worsened, so his [Ṣafā bey’s] father came to the Crimea and hoped 
to settle down. The allotted lands granted by the above-mentioned khan [are] called the 
Estate of Ṣafā Ḳoñratı,2 it is well-known that [they are] on the bank of the river Bulġanaḳ3 
within the [possessions] of the Şīrīn [clan]. Ṣafā bey founded a village (ḳarye) at that place 
and settled down a number of people from his örpideş4 Koñrat folk in the vicinity. He 
settled down [people] in the village called Esenengi5 and granted lands with the condition 
that they serve him well. The villages of Ṣafā Ḳoñratı and Esenengi on the bank of the 
river Bulġanaḳ still exist and are well-known. It has already been mentioned in the chapter 
of Toḳtamış khan that Şīrīn Rüktemür bey, [who] came with Toḳtamış khan, killed the 
illustrious ancestor of this above-mentioned Ṣafā bey, Mamay bey, son of Ḳıyat Alaç, at the 
place called Yılḳı ṣuyu.6 After this [event], Beg Sulṭān, Mamay’s son, roamed among his 
people on the steppes and did not take revenge. Similarly, his son, Ḫudāy Berdi bey, did not 
take [revenge], and wandered on. His son after him, the above-mentioned hajji Ṣafā bey, 
since he was impoverished, became the tutor (atalıḳ) of the said prince [Emīn Girey], only 
to protect himself, and settled down in his village. However, he had a brave and zealous 
son by the name of Gence. He roamed among his people and retainers (nöger) in an unso-
phisticated Tatar fashion (ġayret-i cāhilīye-i Tatar üzere) and did not enter the Crimea. He 
somehow killed three mirzās from the line of Rüktemür, after which he set out, forded the 
Yılḳı ṣuyu, passed through the river Tın [Don], and settled down at the place called […] on 

1  The transcription of the text follows the system of the İslâm Ansiklopedisi. Persons and place names mentioned 
here are either explained in the footnotes or in the main body of the article. Place names that I could not identify 
were left unaddressed. For the Russian translation of the genealogy – which at some points differs from mine – see 
Abdulgaffar/Karimova and Mirgaleev 2018: 94–99. 
2  I failed to find any references of this place name. The author describes this estate vaguely, at times calling it a 
‘farm’ (çıftlıḳ) (Esad ef. 2331. fol. 1v–2r; ʿAbdulġaffār/ʿĀṣım 1343 [1924/25]: 5–6), at other as ‘village’ (ḳarye), just 
as it can be seen in the current text.
3  River in the southern part of the Crimean Peninsula.
4  The reading örpideş (اورپيدش) and etymology of this term is obscure. It clearly includes the Turkic suffix +DAş 
expressing the idea of sharing something. The noun it is attached to, however, is not clear. The dictionary of Bu-
dagov (I 1869: 121) and, following his data, Radloff (I 1960²: 1241) list a Kirghiz word örpü indicating ‘pasture’ 
(выгон; Viehweide). I could not confirm this in a more recent Kirghiz lexicon (Yudakhin 1965). If this etymology 
holds ground, örpideş ḫalḳı in the text could indicate a people, in this specific case the Ḳoñrat clan, which ‘shared 
the same pastures’. The translators of the ʿUmdetü l-aḫbār did not translate or explain this term (Abdulgaffar/
Karimova and Mirgaleev 2018: 94).
5  This settlement is listed in the administrative registers of the Crimea (каммеральное описание) in the year 
1784 as Эсенъки by Lashkov (1888: 57) and mapped as Эсеныки on the military maps of the peninsula drawn by 
Mukhin (1817). For further data, see Jankowski 2006: 464.
6  The river Kins’ka (Rus. Konka, Konnye vody) in Zaporiz’ska oblast’, Ukraine. The river constituted the border 
of the Ottoman Empire and the Russian Empire.
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the shore of the Azaḳ sea.7 He took the tribute of that area, set out [again], and settled down 
at the place [called] Ḳara Kökçe8 by the river […].9 [There] he made a pact (ʿahd u yemīn) 
with the Cherkes [people] of Ḳabartay,10 and he became [their] tribesman and guest (ėl ve 
ḳonaḳ). During this time hajji Ṣafā bey died in the Crimea. [Gence], in order to gather his 
[father’s] belongings and to mourn the death of his [father’s] foster-sultan (besleme sulṭānı), 
rode out and set foot on Crimean soil. When the bey of the Şīrīn, Baba bey, received news 
[of Gence’s arrival], he made two of his sons, Ḳaraḳız and Ḳutlusāʿat commanders and pre-
pared a few soldiers. During the night when Gence bey was in Ṣafā Koñratı, in the house 
of his father, [they] came and made a night-attack. While fighting them, Gence fled, and 
Ḳaraḳız mirza, it is unknown who shot [at him], was wounded by an arrow and died. As for 
Gence, he was wounded several times. In the end, he barricaded himself in the mosque of 
Mirzā Bazārī and died of his wounds. His grave is still there. The news of this spread, and 
when it reached Ḳabartay, the despicable Cherkes broke their oath, attacked the clans of 
Gence and looted his possessions. The well-known village called Gence in Ḳabartay [used 
to be] his.11 At the time his clan scattered, Gence had a small son called Murtażā. His tutor 
took Murtażā, disguised him and brought him to the Crimea as a labourer. At that time, 
the bey of the Şīrīn was Ḳutlu Girey bey, son of Ḥāccī bey. In the end, the above-mentioned 
tutor brought Murtażā, his besleme, placed him in front of Ḳutlu Girey bey, and said: “My 
sultan! I am a commoner. Although he (i.e. Murtażā) belongs to your enemy’s clan, he is a 
father’s only surviving boy (çıraġ). I did my duty. You are a generous man! If you please so, 
kill him, if you wish [otherwise], pardon him and educate him!” As soon as [the tutor] said 
this, good conscience and mercy overcame the bey. He took [him] in. Together with his 
son, called Arslan, he sent [Murtażā] to be educated (beslemeye verür), and made [them] 
drink one woman’s milk. He said to all [members] of the Şīrīn [the following]: “Our ene-
my was Gence bey. He has been slain. Now, let us be just! This young boy is my besleme. 
From now on, he shall not claim the rank of a mirzā!” – he made [them] content. After a 
time, Arslan mirzā became a renowned mirzā, but Murtażā studied and became a mem-
ber of the ʿulemā. He made the pilgrimage to the House of God and returned [from there].  
Allegedly, he was quite a rich man. Although he had his nest at Ṣafā Ḳoñratı, he settled in 
the village of Yayla Saray,12 next to Arslan mirzā. After him, his son, hajji ʿAbdulvahhāb 
lived this way. The same way, his eldest son, hajji Maḥmūd efendi lived this way. ʿAbdul-
vahhāb had nine sons; most of them died at Ṣafā Ḳoñratı. The son of hajji Maḥmūd, hajji 
Ḥasan efendi lived the same way. After that, his sons, ʿAbdurrezzāk efendi and ʿAbdullāh 
efendi lived the same way. I, hajji ʿAbdulġaffār, the author of the [present] book, I am the 
son of the late Ḥasan efendi. My nest and my possession (mālim) is, as previously, in Ṣafā 
Ḳoñrat[ı]. Without ever wishing for it (bilā ṭaleb), at times I was bound to the issues of the 

7  Turkish name of the Sea of Azov.
8  The reading is unsure. Karimova and Mirgaleev (2018: 95) read Каракёкём.
9  I am unsure of the correct reading, Karimova and Mirgaleev (2018: 95) read Эфтар-бехтар.
10  Ḳabarda(y) is a historical territory in the northern parts of the Caucasus Mountains. It was inhabited mainly, 
but not exclusively, by different tribes of the Cherkes. The region had strong contacts, sometimes peaceful, some-
times characterized by raids, with the Crimean Khanate.
11  I failed to localize the given place-name. It may or may not be identical with today’s city of Ganja, Azerbaijan.
12  Yayla Sarayı (Crimean Tatar Cayla Saray, Ukrainian Zolote Pole, Russian Zolotoe Pole) is a settlement on the 
eastern part of the Crimea, it used to be the seat of the Şīrīn clan before the annexation of the peninsula into the 
Russian Empire in 1783.
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juridical district (ḳāżīlıḳ) of the Şīrīn, at times I spent my days in the service of khans and 
sultans of great renown. By the grace of the everlasting God, both khans, sultans, and beys 
took benefit and profit from my service and council. In 1156 (1743/44), when it came to 
the time of Selīm Girey khan, son of Kaplan Girey khan, apparently some mischief-makers 
and hypocrites muddled around. I was his judge and confidant (maḳreb) during his days 
as ḳalġa. He cast [me] down without any grounds, and in the end banished [me] to the 
merciless place called the fortress of Soġucak.13 This collection, the ʿUmdetü l-aḫbār, has 
been written there, [a place] of disappointment and full of lamentation, in 1160 (1747/48). 
Due to the relation [to the main text’s topic], my ancestry has been added to the margins. 
It is a well-known proverb of the historian hajji Cāntemür bey, hajji Murteżā mirzā, and 
the world-renowned chronicler, Mirzā Bey Mirzā, son of Arslanbey mirzā from Ḳanbolat 
Oġlan, they say “Gence, son of Ṣafā, his world was [either] left to you, [or] you are left with 
this much.” [This remark on the margin] was added in light of this [proverb].’

CHRONOLOGICAL LAYERS IN THE GENEALOGY

In short, the Crimean chronicler’s genealogy gives the following lineage from the well-known 
Golden Horde beylerbey, Ḳıyat Mamay (died 1380) up to himself AH 1160 (A.D. 1747/1748) as 
follows: Mamay > Beg Sulṭān > Ḫudāy Berdi > Ṣafā bey > Gence > Murtażā > ʿAbdulvahhāb > 
two sons of his, Maḥmūd efendi and Ḥasan efendi > three sons of the former, ʿAbdulġaffār and 
his brothers, ʿAbdurrezāḳ and ʿAbdullāh. From 1380 to 1747/48, in a span of approximately four 
centuries, ʿ Abdulġaffār lists eight generations. At least a few names are missing from this list, a fact 
that becomes evident when we set up a tentative chronology based on the persons mentioned in 
the genealogy. 

The genealogy alludes to a part of the ʿUmdetü l-aḫbār that narrates events of the late 14th 
century. In short, the Crimean chronicler claims that after Toḳtamış khan took the Volga region 
under his command, he led an inconclusive war with Mamay bey, de facto ruler of the west-
wing of the Golden Horde, at the end of which they made peace. After a while, under this guise 
of visiting his Genghisid relative, Biṣulu ḫanış, the wife of Mamay, Toḳtamış went to Mamay’s 
camp situated on the bank of Kin’ka river (Yılḳı ṣuyu). One night, a feast was held, after which 
Rüktemür, leader of the Şīrīn clan and a staunch supporter of Toḳtamış khan, lured the bey into 
the steppes and murdered him. When news of this spread the next day, the son of Mamay, Beg 
Sulṭān, moved with his people to the far-side of the Dnieper – i.e. outside of the khan’s jurisdic-
tion, indicating a ‘political vagabondage’ (ḳazaḳlıḳ).14 For his service Rüktemür received Biṣulu 
ḫanış’s hand in marriage, from the two of whom the Şīrīns of the Crimea take their origin (Esad 
ef. 2331. fol. 268v–269v; ʿAbdulġaffār/ʿĀṣım 1343: 52–55; Abdulgaffar/Derin Pashaoglu 2014: 
87–88, 351–352). The narrative contradicts every historical source that relates these events.15 
Regardless of this fact, it gives us the first chronological layer of ʿ Abdulġaffār’s genealogy: the date 
of Mamay’s death, i.e., ca. 1380.

13  Ottoman fortress on the eastern coast of the Black Sea, the construction of which ended in 1722, currently a 
district (Sudzhuk-kale) of the city Novorossiysk, Krasnodarskiy kray, Russia.
14  For an excellent article on ḳazaḳlıḳ ‘politica vagabondage’, see Yo-Yup Lee 2017.
15  On different versions of Mamay bey’s death with further literature, see Pochekaev 2010: 232–233.
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The next chronological layer covers events that occurred before and in 1551. A forefather 
of ʿAbdulġaffār, a certain Ṣafā bey, became a tutor (atalıḳ) of Emin Girey sulṭān, son and ḳalġa,  
i.e., second in command of Ṣāḥib Girey khan. It is reported that the khan and his son died in 
a coup in 1551. I could not find any reference to Ṣafā bey from the Ḳıyat clan from sources on 
the given period. The diviner, doctor, and later chronicler of Ṣāḥib Girey khan, Remmāl Hoca 
makes mention of Emīn Girey sulṭān’s tutor, a certain İbrāhīm paşa bey (Tārīḫ-i Ṣāḥib Giray/
Gökbilgin 1973: 49). In any case, Ṣafā bey must have also died in 1551, since his son, Gence, went 
to the Crimea ‘in order to gather his [father’s] belongings and to mourn the death of his [father’s] 
foster-sultan (besleme sulṭānı)’. Furthermore, the genealogy mentions a number of persons who 
were active in Crimean Tatar politics in the 1540’s. For example, Remmāl Hoca makes several 
mentions of Baba(y) bey of the Şīrīn, as well as his sons, Ḳaraḳız and Ḳutlu Saʿāt, who all partic-
ipated in Ṣāḥib Girey khan’s campaigns in the given period against Muscovy and the Circassians 
(Tārīḫ-i Ṣāḥib Giray/Gökbilgin 1973: 37, 61; İnalcık 1979–1980).16 What is important here is 
that the second chronological layer of ʿAbdulġaffār’s genealogy comes from the middle of the 16th 
century.

Regarding the third layer of chronology, there seems to be some confusion. The genealogy 
relates that not long after Ṣafā bey’s death, his underaged (tifl-i ṣaġīr) and orphaned grandson, 
Murtażā, became Sirin Kultu Girey bey's besleme, a term I shall address later in this article. He, 
like other persons in the genealogy, excluding the ancestors of ʿAbdulġaffār, were genuine his-
torical figures mentioned by numerous other sources. According to these, however, Ḳutlu Girey 
bey became an active figure in Crimean politics only at the end of the 16th century (Belyakov, 
Vinogradov and Moiseev 2017: 417). Reports by Muscovite envoys relate that he was killed in 
1601 by Khan Ġāzī II Girey’s (1588–1608) men for taking part in a plot. These same reports 
also tell that three of Ḳutlu Girey’s sons escaped to the Ottoman Empire (Belokurov 1889: 352). 
It seems that, in ʿAbdulġaffār’s family’s historical memory, events and persons belonging to two 
different periods faded into one.

The fourth and final layer of chronology, as evident from the text, is the year of 1747/48, the 
same year ʿAbdulġaffār finished his work.

CRITICAL REMARKS TO THE GENEALOGY

Having the available data of the genealogy scrutinised and a tentative chronology set, we can 
proceed with a few critical remarks. We must bear in mind, however, that genealogies were, for 
a long time, oral traditions. Zaytsev argues that Crimean Tatar clans started writing down their 
family trees from the 17th century (2009: 2011), but many of them were put to paper at an even 
later period. Due to this fact, many of these narratives come with shortcomings. For example, the 
list of ʿAbdulġaffār’s forefathers evidently skipped a few generations. This is particularly true for 
earlier periods of Ḳıyat history. As stated earlier, ʿAbdulġaffār listed, in total, eight generations for 
the period of 1380 to 1747/48. Of these, three are given for the period of 1380 to 1551: Beg Sulṭān 

16  The ʿUmdetü l-aḫbār’s chapter on Ṣāḥib Girey khan’s reign (Esad ef. 2331. fol. 279v–283r; ʿAbdulġaffār/ʿĀṣım 
1343: 100–110; Abdulgaffar/Derin Pashaoglu 2014: 117–128, 322–329) clearly shows that ʿAbdulġaffār was famil-
iar with and worked from Remmāl Ḫvāca’s chronicle; some details of the genealogy, however, are genuine and are 
absent from the Tārīḫ-i Ṣāḥib Girey ḫān.

Brought to you by MTA Könyvtár és Információs Központ olvasók | Unauthenticated | Downloaded 07/23/26 08:54 AM UTC



382	 Acta Orientalia Hung. 79 (2026) 2, 377–392

> Ḫudāy Berdi > Ṣafā bey. For three generations to span a century and a half is unrealistic, and 
thus the list seems to be too short. The lack of additional generations is even more evident if the 
Crimean chronicler’s genealogy is compared to that of another family of Tatar origin: the Glins-
kiys. This family is far better documented, and also happens to trace their lineage to Mamay bey.

The Glinskiy family has three different genealogies compiled independently from one another 
(Bychkova 2012: 299–304). Of these, the most extended version is the Подлынный родослов 
Глынских князей ‘The Authentic Genealogy of Glinsykiy Princes’ (Vremmenik 1851: 195–197), 
which is of particular interest to our study. This version, which could be a translation of a Turkic 
original, narrates ‘ancestral legends’ from the time of Genghis khan to the death of Mamay. Three 
excellent historical analyses of the text were conducted by Shennikov (URL 1), Trepavlov (2010), 
and Mustakimov (2010). After the ‘ancestral legends’ the text continues with a list of Mamay-car’s 
progeny. This part of text relates that, after the battle on the Don (i.e., 1380) Mamay-car’s son, 
Munsur Kiyat, left the Golden Horde and migrated to the region of modern-day Poltava. He had 
two sons. The first one, Aleksa, was baptized and took the name Aleksandr. Later, his lineage 
became an influential political factor in the Grand Duchy of Lithuania (Vremmenik 1851: 196). 
This early period of the family, however, is shrouded in mystery. A document from 1437 bears 
witness that Boris L’vovich, grandson of Aleksa/Aleksandr, took an oath of fealty to king Wladis-
law III of Poland and grand duke of Lithuania (1434–1444). From this date onwards the history 
of the Glinskiy family becomes better documented (URL 1). A turning point for the Glinskiys’ 
came in 1508, when Mikhael L’vovich Glinskiy, the grandson of Boris L’vovich, fled the Duchy of 
Lithuania with some of his relatives after an unsuccessful military revolt against king Sigismund 
I of Poland (1506–1548), and entered the service of Vasiliy III grand duke of Muscovy (1505–
1533). In their new home, they quickly became one of the leading families of the aristocracy,17 so 
much so that the granddaughter of Michael L’vovich, Elena Glinskaya, became the second wife of 
Vasiliy III (1505–1533) in 1526, and their son, later known as Ivan the Terrible (died 1584), was 
the first monarch to assume the title ‘Tsar of all Russia’ in 1547.

These two genealogies both go back to the same historical person, Mamay bey. Due to the fact 
that the Glinskiy genealogy is much older and closer to the actual events it described, and that 
their history is better documented, one must give it more credibility. Altogether, the Glinskiy 
genealogy lists nine consecutive generations from Mamay bey up to Ivan the Terrible, whereas 
ʿAbdulġaffār mentions only three. The Podlynnyy rodoslov thus implies that ʿAdbulġaffār’s gene-
alogy must contain several generational gaps for the same period.

Interestingly, the Podlynnyy rodoslov also contains data that seems to support important 
claims of ʿAbdulġaffār’s family-tree. It makes mention of Munsur Ḳıyat’s second son, Skidyr’ 
(Скидырь) who ‘having received a herd of horses and camels went to Perekop’ i.e. to the Crimea 
(Vremmenik 1851: 195). This short remark shows that at the beginning of the 16th century, when 
the Podlynnyy rodoslov was compiled, the members of the Glinskiy family still had a memory of 
a distant relative who migrated back to Crimea. Could this Skidyr’, who moved back to the clan’s 
ancestral homeland, be an ancestor of Ṣafā bey, or was he somehow related to ʿAbdulġaffār’s 
lineages? Be it as it may, the current state of research does not allow to give an answer to these 
questions.

17  The Podlynnyy rodoslov was compiled in the 1520s (Trepavlov 2010: 137).
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THE GENEALOGY AS A SOURCE ON SOCIAL INSTITUTIONS

Regardless of how many generations may be missing from ʿAbdulġaffār’s genealogy, it clearly 
covers the period of approximately 380 years. In view of this, it stands out that the bulk of the 
text revolves around the blood-feud and then eventual reconciliation of the Şīrīn and Ḳıyat clans 
in the middle of the 16th century. Based on this, one can even argue that this was the single most 
impactful event of ʿAbdulġaffār’s family, after which the feuding families formed a long lasting 
cooperation. This bond was established on the basis of two social institutions of fictive kinship: 
the tutorship (atalıḳ) and foster-brotherhood (ėmildeşlik). In other words, ʿAbdulġaffār’s geneal-
ogy provides an example that showcases how these social institutions functioned in a long durée. 
Therefore, the following chapters of this article will summarise what is known about tutors and 
foster-brothers in the Golden Horde, the Crimean Khanate, as well as peoples of the Caucasus. 
I will then compare this with the testimony of the Crimean chronicler’s genealogy. The reason 
for including the Caucasus into the scope of the present study is twofold. This territory was the 
region of choice of Crimean khans and other Tatar elites west of the Volga when choosing tutors 
for their offspring, and much of the relevant customs must have overlapped or shaped one anoth-
er or both. Furthermore, these social institutions survived well into the 19th century, providing 
valuable ethnograpic data.

THE CLAN OF THE ŞĪRĪN

Since the Şīrīn play such a crucial role in the topic, it is worth to give an outline of their history 
and influence within the Crimean Khanate. In the middle of the 14th century the clan belonged to 
the left-wing of the Golden Horde, and their grazing grounds and camps were situated along the 
Syr Darya. On the right-wing they appeared shortly after 1380 as supporters of Toḳtamış khan 
and took part in the campaigns against Mamay bey (Ivanics 2012: 29–36; Schamiloglu 2019). In 
the ensuing decades the clan gained particular influence on the Crimean peninsula, where the 
offspring of Rüktemür bey became the leaders of the khanate’s tribal aristocracy: the ḳaraçı beys. 
As head of the ḳaraçı beys, they had the prerogative to assemble the Crimean clans (ḳurultay), 
and at times held influence over the election and removal of the khans. The Şīrīns constituted 
the bulk of the khanate’s tribal armed forces, and they led their own kinsmen on campaigns.  
A further prerogative of the clan was intermarriage with the Girey dynasty. Their beys disposed 
over agricultural lands, salterns, and other assets on the eastern parts of the peninsula; they set 
up a court-administration imitating that of the khans (Manz 1978: 284–297; İnalcık 1979/80: 
447–454; Schamiloglu 1984: 283–285; Ivanics 2012: 28–30; Kołodziejczyk 2012: 6–11).

TUTORS AND FOSTER-BROTHERS IN THE GOLDEN HORDE,  
CRIMEAN KHANATE AND THE CAUCASUS

Different social institutions, at the bases of which lies some kind of personal connection, be it by 
marriage, friendship, service in the military, etc., were often named after real kinship terms: fa-
ther-in-law, mother-in-law, brothers-in-arms, and many more. Such is the case for tutors in many 
Turkic speaking communities, including those on the territory of the Golden Horde, where they 
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were called atalıḳ, a derivative of ata ‘father’ (Doerfer 1965: II.69–71). We can say with reason-
able confidence that atalıḳs, or at least some tutors of Batuid and other Genghisid princes, were 
present from the initial time of the Golden Horde (Izmaylov 2023). At the same time, it is hard to 
determine what their social role and function actually was. In fact, the scarce evidence that we do 
have often comes from much later sources, which are quite vague. For example, the unique col-
lection of 16th century Central Asian oral historical tradition, the Çingiz-nāme of Ötemiş Ḥāccī,18 
makes mention of three atalıḳs. One of these, Ḳıyat Buralday, was supposedly the tutor of Şiban 
b. Coçi. He is alleged to have accompanied him in the campaign against the Crimean Peninsula, 
and led troops during the storm on the fortress of Ḳırḳ yer19 (Utemish- khadzhi/Mirgaleev 2017: 
31–33, 105–107, 271–273). The campaign took place in the years of 1238/39.20 The historical 
memory of the steppes attributed the demise of the Batuid-line to a vengeful atalıḳ of Berdi Beg 
khan (1357–1359), called Tolubay. The chronicle relates that this atalıḳ convinced the khan to kill 
all his male relatives as an act of revenge, because Cānıbek khan (1342–1357) put the tutor’s son 
to death (Utemish-khadzhi/Yudakhin et al. 1992: 108–109; Utemish-khadzhi/Mirgaleev 2017: 
47–48, 121–122, 240–241). These events took place around 1358/59. The third one, Yaḫşı Ḫoca, 
son of the above-mentioned Rüktemür, aided Kebek bin Toḳtamış in his fight against his brothers 
(Utemish-khadzhi/Mirgaleev 2017: 67–68, 141–142, 194–196) in the events of the 1410’s. These 
examples offer only superficial insight into the ins and outs of the social institution of atalıḳ. At 
the same time, it is important to mention that Ḳıyat Buralday, Tolubay, and Yaḫşı Hoca were all 
genuine historical figures,21 with such influence that their names were preserved in the memory 
of nomadic groups for as long as three hundred years. Sources from the same period, however, 
are silent about foster-brothers.

Evidence, particularly diplomatic texts (orders to and reports from envoys, peace agreements, 
etc.), about atalıḳs in the Crimean Khanate becomes more numerous from the 16th century on-
ward. From these we learn that atalıḳs retained their influential status and acted as confidants 
and counsellors of the khans, which included supporting the khans with funds, equipment, and 
their own kinsmen during times of a khan’s exile (ḳazaḳlıḳ) (Belyakov, Vinogradov and Moiseev 
2017: 414). They also often led secret diplomatic missions. Tutors of khans and sultans regular-
ly swore an oath on peace agreements of the Crimean Khanate (Kołodziejczyk 2011: 303–304,  
Belyakov, Vinogradov and Moiseev 2017: 413–414) and received a share from the tribute paid by 
the Polish-Lithuanian Commonwealth and the Duchy of Muscovy (Vel’yaminov-Zernov 1864: 
۱۶۴, ۱۷۱, ۱۷۴, ۱۷۸, ۱۸۴, ۱۸۵, etc.).22 This indicates that the social institution of atalıḳ became 
a position within the courts of the centres of power (Belyakov, Vinogradov and Moiseev 2017: 
414). Furthermore, these sources indicate that Crimean khans chose their offspring’s tutors from 
the local tribal aristocracy and Circassian tribes, and, in many cases, the tutors were the maternal 

18  On the chronicle, see Utemish-khadzhi/Yudakhin et al. 1992: 25–26; Mirgaleev 2011; Utemish-khadzhi /Mir-
galeev 2017: 5–13; Göncöl 2020; 2023.
19  The fortress is also called Çufut-kale the ruins of which are situated 3 km’s from the former capital of the Crime-
an Khanate, Baġçesaray.
20  Although the Crimean campaign of the Mongols and the participation of Şiban in it is documented, the descrip-
tion of it in the work of Ötemiş Hāccī is a historical trope (see Zaytsev 2013: 496–498).
21  On Ḳıyat Buralday (in some sources Burunday), see Seleznev 2021 with further literature; on Tolubay, see 
Göncöl 2021.
22  A few Crimean Tatar registers survived, so called tiyiş-defters, that list the type, quantity and recipients (the 
khan, his family-members, court-officials, confidants and the like) of the yearly tribute sent from Muscovy. For 
further reading on the topic, see Ivanics 1994.
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uncles of princes (Belyakov, Vinogradov and Moiseev 2017: 415). However useful these diplo-
matic sources are, they allow only a restricted insight into the ins and outs of the institution of 
atalıḳ; they shed light specifically on tutors of the Girey-dynasty and their function within the 
court, but they say little to nothing about tutelage between commoners (ḳara kişi), nor about 
customs and other social aspects connected to tutelage. The same restrictions are encountered in 
case of reports on foster-brotherhood. The genealogy of ʿAbdulġaffār and ethnographic material 
from the Caucasus, however, cover exactly those gaps that are left by the above-mentioned dip-
lomatic type sources. To have a better insight of the whole institution, the question must first be 
addressed: how does someone become a tutor?

As mentioned earlier, customs of tutelage in the Caucasus survived well into the 19th century, 
and ethnographers describe in detail the process of becoming a tutor, the responsibilities, the 
enjoyed benefits, and what customs were associated with it. It is important to highlight that tute-
lage usually connects two families that are positioned on different levels of the social hierarchy. 
Since this process results in a special kind of patron-client relationship between the participants, 
this study shall call the family on the higher level patron-family, whereas the one on the lower 
client-family. It must be kept in mind that, although the tutelage of a high-born offspring was 
entrusted to the client-family, it was rather a matter of its whole clan. Once word spread that the 
prospective patron-family expected a child, a clan interested in building relationships with them 
searched for a suitable foster-family among their ranks. When a wife within the clan who was also 
pregnant was found, they applied, bearing gifts, for the position of tutor. The child, either male 
or female, was usually given to the foster-family (from now on: client-family), for care soon after 
its birth. The Crimean Tatar word indicating the foster-child was besleme, the original meaning 
of the word being 1) ‘the act of feeding, fattening, or supporting; but it also indicates 2) fed, sup-
ported, …’ (Redhouse 1921: 265), a term we regularly encountered in ʿAbdulġaffār’s family histo-
ry, whereas the custom of tutelage was called besleme verme ‘to hand someone over as a besleme’ 
(Cevdet cited by Tavkul 2016: 228). The besleme remained with his or her tutor’s family and kin 
until their 15th–16th year, and then he or she was returned to their biological parents.

During the period of the tutelage, every aspect of child care was the responsibility of the cli-
ent-family, material, social and emotional. It was customary for the wife of the tutor to breastfeed 
the child together with her own, and the besleme enjoyed priority over her own children. The 
tutor was expected to provide sustenance, clothing, education, military training and more. One 
can argue that, in all likelihood, the besleme, growing up at his tutor’s home and within the tutor’s 
family and kin, must have formed a deep bond with and trust towards them. At the end of the 
tutelage the tutor was expected to provide lavish gifts for his besleme, such as clothing, dowry if 
they were females, a mount and other military equipment if they were males. This means that 
the client-family must have had a stable material status in order to provide for the besleme. In 
any case, after the foster-child’s return to the patron-family, the client-family could expect to 
be handsomely rewarded. They received valuable gifts, cloth, clothing, horses, bows, muskets, 
and, in many cases, even a plot of land on the patron-family’s estates. Additionally, they gained 
an influential lordship and their protection. It is important to note that tutors often moved into 
their besleme’s court after they came of age or settled down near them, and served them with 
counsel and other kinds of similar services (Lavrov 1978: 211–212; Tavkul 2016: 227). This must 
have made tutorship a sought after, even a lucrative position. How lucrative, can be learned from 
an entry from Evliyā Çelebī’s Seyāhat-nāme. In 1666, the Ottoman administration deposed the 
reigning khan, Meḥmed IV Girey (1641–1644, 1654–1665) and ordered him to report to Istanbul.  
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The khan refused to comply, and set out with his sons and retinue to gather support from his 
allies in the Caucasus. On one occasion, the Circassian tribe hosting the khan, appeared ‘armed 
to the teeth’ in front of him, and, ‘pretending to ask’ (gūyā alā ṭarīḳi r-rıcā), took his son, Cānıbek 
Girey sultan. ‘We will feed him, let him remain some time with us, he is our lord! As time pass-
es, he may become khan and his blessings will profit us.’ – relates the Ottoman traveller (Evliyā 
Çelebī/Dağlı et al. 2003: 284). This report shows that the tribe took advantage of the khan’s vul-
nerable situation, and, for possible future gains, they forced the khan to engage with them in the 
institution of atalıḳ.

It is important to note that tutorship in the Caucasus was also employed as a means of rec-
onciliation between families involved in a blood-feud. In this case, the party that committed  
a murder took in a child of the victim’s family and brought him or her up (Lavrov 1978: 211–212; 
Belyakov, Vinogradov and Moiseev 2017: 413).

Whatever the reason for the families involved in this social institution of tutorship was, one 
must bear in mind that its customs could be, and often were, quite flexible. A besleme, particularly 
coming from a family of exceptionally high status, could have more than one tutor, but an atalıḳ 
was only allowed to have one besleme. Furthermore, there are reported cases when adult persons 
(between 15 to 30 years of age) chose for themselves an atalıḳ, or vice versa. Although these 
reports come from diplomatic sources, and are related to princes (sulṭān, ḫānzāde) of the Girey 
dynasty (Belyakov, Vinogradov and Moiseev 2017: 413) – meaning they were politically motivat-
ed – the cases clearly show that this social institution must have had considerable importance to 
the Crimean society and aristocracy, symbolic or otherwise.

It was noted earlier that it was customary for the tutor’s wife to breast-feed the besleme in his or 
her infancy which, in turn, created yet another notion of a fictive kinship with the children of the 
client-family. The East Old Turkic term indicating these foster-brothers and foster-sisters reflects 
this relationship quite literally. As the 11th century lexicographer, Kaşġarī notes, they were called 
emigdeş, a term formed from the word emig ‘female breast’ and the suffix +DAş expressing the 
idea of sharing something, thus ‘comrades of the breast’. Tuvan and Uzbek testify the survival of 
the word; in other contemporary Turkic languages it was replaced by the term emçekteş, formed 
from the verb em- ‘to suck’ (Vásáry 1982: 549–551). In the Mongol era, however, two other lex-
emes appeared in parallel. In Ilkhanid Iran and Timurid Central-Asia the term kökelteş came to 
be used, from West Middle Mongolian köke(n) ‘female breast’ (Doerfer I 1963: 481–482; Vásáry 
1982: 554–557). In the Golden Horde and its successor-states, the word emildeş caught hold 
(Vásáry 1982: 551–554).

We know a number of emildeş from several successor-states of the Golden Horde, but we are 
yet again limited by sources; they are all ‘related’ to Genghisids. Not much is known about its 
social aspects among the lower levels of society. In any case, the khans’ and sultans’ foster-broth-
ers and foster-sisters enjoyed a high social standing. They held positions at court, were personal 
servants, and perhaps also bodyguards of their royal ‘kin’ (Vásáry 1982: 551–552). Scarce data 
shows that at times the ėmildeş of Crimean khans also received a share of Polish-Lithuanian and 
Muscovian tribute (Vel’yaminov-Zernov 1864: ۱۷۳), although they are not so often mentioned 
in tiyiş-defters as the atalıḳs. There is somewhat more data on foster-brothers from Ilkhanid Iran 
and Timurid Central-Asia, which are of particular relevance. In these territories, the kökelteş 
were confidants of the rulers. They belonged to a ruler’s inner circle, or their offsprings’, and are 
quite often mentioned as high ranking military leaders. They could even rise to the position of 
regional governors or state ministers (Vásáry 1982: 557–560; Ando 1992: 248–250).
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This short review on atalıḳs and ėmildeşes helps to better understand the motivation of  
ʿAbdulġaffār’s forefathers. Descendants of Mamay bey spent a number of years in exile, arguably 
losing much of their influence on politics within the western wing of the Golden Horde. Then, 
one of their members, Ṣafā bey, decided to return to the Crimea. Empoverished, blind, having 
no power base, and entangled in a blood-feud with the peninsula’s most powerful clan, the Şīrīn, 
the possibilities of social progress were slim. It is not too hard to see what the incentives of Ṣafā 
bey were for becoming the tutor of the khan’s first-born son, the ḳalġa. First and foremost, he and 
his kin enjoyed the protection of their royal patrons. Additionally, Ṣafā bey received a land-dona-
tion – as we saw, this was a usual reward of an atalıḳ. On this land, he settled down ‘his örpideş 
Koñrat people’, who can possibly be identified as his allies or clients. There were further incen-
tives for taking the role of tutor. His besleme, the ḳalġa, was the prospective ruler of the Crimean 
Khanate. In case he succeeded to the throne, Ṣafā bey would have become a member of the khan’s 
inner-most circle, a confidant, and a member of court with a high potential of influence. Becom-
ing an atalıḳ was therefore a way for Ṣafā bey, de facto an outsider in Crimean politics, to achieve 
rapid rise within the society, and also an opportunity to further his clan’s and allies’ prospects 
in their new home. However, after Ṣāḥib Girey khan and Emīn Girey ḳalġa were killed in 1551, 
this all came to naught. Ṣafā bey and his offspring lost their powerful patron, and violence again 
spilled out between the Ḳıyats and the Şīrīns.

There are several interesting developments regarding the further history of these two clans. 
As mentioned earlier, tutorship was a customary way to settle ongoing blood-feuds, and this is 
reflected in ʿAbdulġaffār’s genealogy. A member of the perpetrator’s clan, Şīrīn Ḳutlu Girey bey, 
declared the son of the victim, Ḳıyat Murtażā, to be his besleme. This meant the end of hostili-
ties by initiative of Murtażā’s atalıḳ. Moreover, we learn that Ḳutlu Girey ‘sent [Murtażā] to be 
educated (beslemeye verür), and made [him and his son, Arslan] drink one woman’s milk.’ This 
remark indicates several interesting and important developments. It becomes clear that the Şīrīn 
bey delegated the responsibilities of tutorship to a third person, meaning his tutorship must have 
been nominal, and he himself was not actually involved in the upbringing of Murtażā. It also 
shows that Murtażā, an impoverished orphan, had at least three tutors during his youth. It is also 
intriguing that Ḳutlu Girey determined the future career of his besleme: ‘He shall not claim the 
rank of mirzā’ he stated, therefore Murtażā ‘became a member of the ʿulemā’ (sing. ʿālim). Manz 
Forbes (1978: 295) argues that in the Crimean Khanate in middle of the 16th century mirzās were 
junior members of aristocratic clans who were active in military affairs, such as leading raids and 
forays, and clearly had a high social status. Instead, Murtażā underwent a training in Islamic the-
ology and law, which opened the way for the young man to acquire a similarly elevated status in 
the social hierarchy of the khanate. Such cases must have been rare, as it is hard to imagine that 
patron families allowed the tutors to make such impactful decisions.

ʿAbdulġaffār remarks that Ḳutlu Girey bey made his son Arslan and Murtażā ‘drink one wom-
an’s milk.’ This makes it apparent that Arslan and Murtażā became ėmildeş to one another, a de-
cision that turned out to be most impactful for the chronicler’s family. After his training and the 
ḥacc, Murtażā moved into Yayla Sarāy, and it is safe to assume he was tasked with administering 
justice on Şīrīn estates. What is more, all of his offspring ‘lived the same way’; evidence shows that 
even ʿ Abdulġaffār held this office for a number of years (Esad Efendi 2331. fol. 320r; ʿ Abdulġaffār/
ʿĀṣım 1343 [1924/25]: 198–199; Abdulgaffar/Derin Pashaoglu 2014: 228, 248). Here we have two 
families of non-Genghisid origin which were connected by ėmildeşlik, the client-family serving 
as judges for the patron-family, on a hereditary basis for nearly two centuries! Such long-last-
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ing patron-client cooperation between foster-brother families are currently only known in the 
Timurid successor-states (Vásáry 1982: 559). Ando’s research on the tribes, clans and individuals 
even lead him ‘to suppose the existence of a social institution under the Timurids, in which a 
family under the term kūkaltāš (see kökelteş above) was bound to a prince, and which created a 
relationship – possibly lasting for several generations – between the family and a given line of the 
Timurids. This institution seems to have played an important role in forming a personal circle 
of confidants’ (Ando 1992: 248). ʿAbdulġaffār’s genealogy, even though it was produced in the 
Crimean Khanate not the Timurid Empire, confirms Ando’s assumption.

As the study shows, the institutions of atalıḳ and ėmildeş were based on the notion of fictive 
kinship-formes which benefited the parties involved in them. Patron-families were able to out-
source the burdens of child-care, and, at the same time, recruit new clients. This includes not 
just the atalıḳ or ėmildeş, but possibly their entire extended families. Owing to the imbalance of 
the participants’ social status, the patron-family was able to keep the client-family firmly under 
their power. For families on lower levels of society, these institutions provided a way to rapidly 
rise in the social hierarchy, to acquire protection, and to accumulate wealth and influence. In 
short, these fictitious kinship-forms offered a kind of social mobility. ʿAbdulġaffār’s genealogy 
also shows that these social institutions – under the right circumstances – could bind families 
to one another for many generations, meaning they were a way of social organization within the 
successor-states of the Golden Horde.

TRANSCRIPTION OF ʿABDULĠAFFĀR’S GENEALOGY

[281v] işbu Emīn Girey sulṭān bin Ṣāḥib Girey ḫān Ṣafā Beg bin Ḫudāy Berdi begiñ beslemesi 
olub Ṣafā Beg pīr ü aʿmā olub ziyāret-i beytü l-lāh ėtdikden ṣoñra ʿamālıḳ ʿārıż olmaġla babası 
gelüb Ḳırımda iskān murād ėdüb ḫān-i müşārün ileyhden ʿināyet olunan arāżī-yi maḥdūde ki 
Ṣafa Ḳoñratı erżı dėfmekle Şīrīn içinde nehr-i Bulġanaḳda meşhūrdur Ṣafā Beg ol maḥallde ḳa-
rye iḥdās ėdüb ve civārında kendü örpideş ḫalḳı olan Ḳoñrat ḫalḳından bir miḳdār ḫalḳ iskān 
eylemiş ve keżālik kendüsine ḫiẕmet ėtdirmek üzere Esenengi nām ḳaryeyi iskān ve bir miḳdār 
erż iʿṭā eylemiş ve ḥāliyen Bulġanaḳ nehri üzere ḳarye-i Ṣafā Ḳoñratı ve ḳarye-i Esenengi mevcūd 
ve maʿrūfdur māru ẕ-ẕikr el-ḥācc Ṣafā begiñ cedd-i aʿllāsı olan Ḳıyat Alaç oġlu Mamay begi Yılḳı 
suyu dėdikleri yerde Toḳtamış ḫān ile gelüb Şīrīn Rüktemür beg ḳatl ėtdigi Toḳtamış ḫān faṣlında 
beyān olunmuşdur baʿdehū Mamay oġlu Beg Sulṭān kendü ḫalḳı içinde ḳırda gezmiş intiḳām al-
mamış baʿdehū anıñ olġlu Ḫudāy Berdi beg keẕāliḳ aḫẕ ėtmeyüb gezmiş gitmiş gitmiş (!) baʿdehū 
anıñ oġlu meẕkūr el-ḥācc Ṣafā beg ʿalīl olmaġla ancaḳ kendüsini ḥıfẓ içün müşārün ileyh sulṭāna 
atalıḳ olmuş ve ḳaryesinde sākin olmuş ammā Gence nāmında bir bahadır ve ġayūr [282r] oġlu 
olub ġayret-i cāhilīye-i Tatar üzere ḳırda kendü ḫalḳı ve nögeri içinde gezüb K[ırıma] girmemiş 
bir taḳrīr ile nesl-i Rüktemürden üç ʿaded mirzāyı ḳatl eylemiş ve baʿdehū Yılḳı ṣuyundan göçüb 
Tın ṣuyın geçüb Azaḳ deñizi sāḥilinde [Aftar Baḫtyar?] nām mevḳiʿinde sākin olub ol maḥallin 
bacını almış andan ṣoñra göçüb nehr-i Kūmīde Ḳara [Kökçe] maḥallde sākin olmuş ve Ḳabarṭay 
çerkesi ile ʿahd u yemīn ve ėl ve ḳonaḳ olmuş işbu esnāda Ḳırımda el-ḥācc Ṣafā Beg fevt olmaġla 
anıñ metrūkātını cemʿ içün ve besleme sulṭānı fevt olmaġla taʿzīye içün aṭ aṭlayub Ḳırıma geçer 
ve Şīrīn begi Baba beg ḫaber alub Ḳaraḳız ve Ḳutlusāʿat nām iki oġlını baş ėdüb bir miḳdār ʿasker 
ḥāżır ėder Gence beg babasınıñ ḫānesi olan Ṣafā Ḳoñratına ḳonduġı gece gelüb şeb-i ḫūn ėderler 
muḥārebe ėderek Gence firār ėder ve Ḳarakız mirzā daḫı her kimden olursada gece oḳ [ṭ]okunur 
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fevt olur ve Gence daḫı ḳaç yerinden mecrūḥ olub ʿāḳibet Ḳarye Mirzā Bāzārī cāmiʿine ḳapanur 
ve anda cerāhetden fevt olur ve ḥālā mezārı andadır işbu ḫaber olına ve Ḳabarṭaya vardıḳda 
çerkes-i nākes naḳż-i ʿahd ėdüb Genceniñ ėlini çaparlar mālini yaġma ėderler ḥattā meşhūr olan 
Ḳabarṭaydaki Gence dėdikleri köy anıñdır dėrler ve Genceniñ ėli perākende olıcaḳ Murtżā nām 
ṭifl-i ṣaġīr oġlınıñ atalıġı23 Murteżāyı alub tebdīl-i şekil ėdüb ırġad ṭarīḳasınca Ḳırıma gelür bir 
ḳaç vaḳit

[282v]
ve ol vaḳitde Şīrīniñ baş begi Ḳutlu Girey beg bin Ḥāccī beg imiş ʿāḳibet merḳūm atalıḳ besle-

mesi olan Murteżāyı getürür Ḳutlu Girey begiñ öñine bıraġur ve dėr ki sulṭānım ben bir ḳara 
kişiyim her neḳadar düşmeniñiz nesli isede bir atanıñ faḳaṭ ḳalan bir çıraġıdır ben bana düşenini 
icrā’ siz mürüvvet-kānīsiz isterseñiz ḳatl ėdiñ isterseñiz ʿavf u çıraġ ėdiñ dėyücek bege daḫı insāf 
u merḥamet gelür ve alur Arslan nām oġlıyla maʿen beslemeye vėrür bir hatunıñ südin içerür 
ve ʿumūmen Şīrīnlere dėr ki bizim ḫaṣmımız Gence beg idi ol ise ḳatl olundı artıḳ inṣāf ėdelim 
işbu yaş benim beslememdir min baʿd mirzālıḳ daʿvāsın ėtmesün dėyü irżā’ ėder baʿde zamanin 
Arslan mirzā nāmdār mirzā olur ve Murteżā daḫı oḳuyub zümre-i ʿ ulemādan olur ve ḥacc-i beytu 
l-lāh ėdüb gelür ve ḫaylī māldār kimse imiş Ṣafā Ḳoñrat[ın]da evkārı olub kendüsi Arslan mirzā 
yanında ḳarye-i Yayla Sarayında sākin olur baʿdehū bunuñ oġlu el-ḥācc ʿAbdulvahābb daḫı bu 
minvāl üzere geçer ve keẕālik bunuñ oġullarınıñ ekberi el-ḥācc Maḥmūd efendi daḫı böyle geçer 
ve ʿAbdulvahābbıñ ṭoḳuz ʿaded oġlu olub ekseri Ṣafā Ḳoñratda

[283r]
ölmüşler ve el-ḥācc Maḥmūduñ oġlu el-ḥācc Ḥasan efendi daḫı ol minvāl üzere geçmiş baʿ-

dehū oġulları ʿAbdurrezāḳ ve ʿAbdullāh efendiler daḫı bu minvāl üzere geçmişler muḥarreru 
l-kitāb el-ḥācc ʿAbdulġaffār daḫı merḥūm Ḥasan efendi oġluyum evkārım ve mālim kemā kān 
Ṣafā Ḳoñratdadır kendüm bilā ṭaleb gāh umūr-i ḳażā’-i Şīrīne mübtelā ve gāh ḫānān ve selāṭīn-i 
ʿālī-şānān ḫiẕmetlerinde evḳāt-güẕār olub fażl-i ḫudāy-i lā-yezāl ile gerek ḫān ve gerek sulṭān 
ve gerek beg ḫiẕmet ü ṣoḥbetimden memnūn u maḥẓūẓ idiler biñ yüz elli altı tārīḫinde ḫānlıḳ 
nevbeti Selīm Girey ḫān bin Ḳaplan Girey ḫāna geldikde baʿżı müfsid ü münāfıklar ġālibā ifsād 
ėtmişdür ḳalġalıġında ḳāżısı ve maḳrebi idim ol vaḳitde envāʿ [u] dürlü ḳahr-i bilā-sebeb ėdüb 
ʿāḳibet Ṣoġucuḳ ḳalʿesi dėdikleri cāy-i bī-emāne nefy eyledi ol maḥallde maġbūn-i zār-giryān biñ 
yüz altmış tārīḫinde işbu cemʿiyāt-i ʿUmdetü l-aḫbār taḥrīr olunub bi-hasebü l-münāsebete kendü 
ābā vu ecdādım derkenār olundı rāvī-yi aḫbār el-ḥācc Cāntemür beg ve el-ḥācc Murteżā mirzā 
ve Ḳanbolat oġlandan meşhūr-i cihān olan müverriḥ Mirzā Beg mirzā bin Arslanbek mirzādır 
Ṣafā oġlu Gence sana ḳaldı bu dünyā ve yāḫūd saña kaldı bu munca dėrler mesel-i meşhūrdur 
aña binā’en işāret olundı

23  Corrected from atalıġını by Cs. G. – the presence of the direct object-marker is unnecessaray and can only be 
attributed to a scribal mistake.
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